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Third Canto 

The Status Quo 


1. Questions by Vidura 


TEXT 1 

'jst I 

Slr^I Jtf^T RH5T FfpjfeiR. II ? II 

sri-suka uvaca 
evam etat pura prsto 
maitreyo bhagavan kila 
ksattra vanam pravistena 
tyaktva sva-grham rddhimat 

SYNONYMS 

s / 

sri-sukah uvaca —Sri Sukadeva GosvamI said; evam —thus; etat —this; pura —formerly; 
prstah —being asked; maitreyah —the great sage Maitreya; bhagavan —His Grace; kila — 
certainly; ksattra —by Vidura; vanam —forest; pravistena —entering; tyaktva — 
renouncing; sva-grham —own house; rddhimat —prosperous. 

TRANSLATION 

/ 

Sukadeva GosvamI said: After renouncing his prosperous home and entering the forest, 
King Vidura, the great devotee, asked this question of His Grace Maitreya Rsi. 

TEXT 2 
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351 3R I 

f^r n 5 n 


yad va ayarin mantra-krd vo 
bhagavan akhilesvarah 
pauravendra-grham hitva 
pravivesatmasat krtam 

SYNONYMS 

/ 

yat —the house; vai —what else is there to say; ayam —Sri Krsna; mantra-krt —minister; 
vah —of you people; bhagavan —the Personality of Godhead; akhila-lsvarah —the Lord of 
everything; pauravendra —Duryodhana; grham —house; hitva —giving up; pravivesa — 
entered; atmasat —identify with oneself; krtam —so accepted. 

TRANSLATION 

/ 

What else is there to say about the residential house of the Pandavas? Sri Krsna, the Lord 
of everything, acted as your minister. He used to enter that house as if it were His own, 
and He did not take any care of Duryodhana*s house. 

PURPORT 

According to the Gaudlya acintya-bhedabheda-tattva philosophy, anything which 

satisfies the senses of the Supreme Lord, Sri Krsna, is also Sri Krsna. For example, Sri 

/ 

Vrndavana-dhama is nondifferent from Sri Krsna ( tad-dhama vrndavanam ) because at 
Vrndavana the Lord enjoys the transcendental bliss of His internal potency. Similarly, 
the house of the Pandavas was also the source of transcendental bliss for the Lord. It is 
mentioned here that the Lord identified the house with His own Self. Thus the house of 
the Pandavas was as good as Vrndavana, and Vidura should not have given up that place 
of transcendental bliss. Therefore the reason for his quitting the house was not exactly 
family misunderstanding; rather, Vidura took the opportunity to meet Rsi Maitreya and 
discuss transcendental knowledge. For a saintly person like Vidura, any disturbance due 
to worldly affairs is insignificant. Such disturbances, however, are sometimes favorable 
for higher realization, and therefore Vidura took advantage of a family 
misunderstanding in order to meet Maitreya Rsi. 
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TEXT 3 


*FR: i 

^ W W >#l H: JWt II 3 II 

rajovaca 

kutra hsattur bhagavata 
maitreyenasa sangamah 
kada va saha-samvada 
etad varnaya nah prabho 

SYNONYMS 

raja uvaca —the King said; kutra —wherein; ksattuh —with Vidura; bhagavata —and with 
His Grace; maitreyena —with Maitreya; asa —there was; sangamah —meeting; kada — 
when; va —also; saha —with; samvadah —discussion; etat —this; varnaya —describe; 
nah —unto me; prabho —O my lord. 

TRANSLATION 

a 

The King asked Sukadeva GosvamI: Where and when did the meeting and discussion 
take place between Saint Vidura and His Grace Maitreya Muni? Kindly oblige, my lord, 
and describe this to us. 


PURPORT 

s / 

Exactly as Saunaka Rsi inquired of Suta GosvamI and Suta GosvamI replied, so Srlla 
/ 

Sukadeva GosvamI replied to King Parlksit's inquiries. The King was very anxious to 
understand the meaningful discussion that took place between the two great souls. 

TEXT 4 

wi- II 8 II 
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na hy alparthodayas tasya 
vidurasyamalatmanah 
tasmin variyasi prasnah 
sadhu-vadopabrmhitah 

SYNONYMS 

na —never; hi —certainly; alpa-artha —small (unimportant) purpose; udayah —raised; 
tasya —his; vidurasya —of Vidura; amala-atmanah —of the saintly man; tasmin —in that; 
variyasi —highly purposeful; prasnah —question; sadhu-vada —things approved by saints 
and sages; upabrmhitah —full with. 


TRANSLATION 

Saint Vidura was a great and pure devotee of the Lord, and therefore his questions to His 
Grace Rsi Maitreya must have been very purposeful, on the highest level, and approved 
by learned circles. 


PURPORT 

Questions and answers among different classes of men have different value. Inquiries by 
mercantile men in a business exchange cannot be expected to be highly purposeful in 

spiritual values. Questions and answers by different classes of men can be guessed by the 

/ 

caliber of the persons concerned. In Bhagavad-gita, the discussion was between Lord Sri 
Krsna and Arjuna, the Supreme Person and the supreme devotee respectively. The Lord 
admitted Arjuna to be His devotee and friend (Bg. 4.3), and therefore any sane man can 
guess that the discussion was on the topic of the bhakti-yoga system. Actually the whole 
Bhagavad-gita is based on the principle of bhakti-yoga. There is a difference between 
karma and karma-yoga. Karma is regulated action for the enjoyment of the fruit by the 
performer, but karma-yoga is action performed by the devotee for the satisfaction of the 

Lord. Karma-yoga is based on bhakti, or pleasing the Lord, whereas karma is based on 

/ 

pleasing the senses of the performer himself. According to Srimad-Bhagavatam, one is 
advised to approach a bona fide spiritual master when one is actually inclined to 
question from an elevated level of spiritual understanding. A common man who has no 
interest in spiritual values has no need to approach a spiritual master just as a matter of 
following fashion. 

As a student, Maharaja Parlksit was serious about learning the science of God, and 
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/ 

Sukadeva GosvamI was a bona fide spiritual master in the transcendental science. Both 
of them knew that the topics discussed by Vidura and Rsi Maitreya were elevated, and 
thus Maharaja Parlksit was very interested in learning from the bona fide spiritual 
master. 


TEXT 5 

H IJgt i 

a 11 * 11 

suta uvaca 

sa evam rsi-varyo 'yam 
prsto rajna pariksita 
praty aha tarn subahu-vit 
pritatma sruyatam iti 

SYNONYMS 

siitah uvaca —Sri Suta GosvamI said; sah —he; evam —thus; rsi-varyah —the great rsi; 

/ 

ayam —Sukadeva GosvamI; prstah —being questioned; rajna —by the King; pariksita — 
Maharaja Parlksit; pratiaha —he replied; tarn —unto the King; su-bahu-vit —highly 
experienced; prita-atma —fully satisfied; sruyatam —please hear me; iti —thus. 

TRANSLATION 

Sri Suta GosvamI said: The great sage Sukadeva GosvamI was highly experienced and was 
pleased with the King. Thus being questioned by the King, he said to him, "Please hear 
the topics attentively." 


TEXT 6 

afrfF 3^r 

(cMSc^fe: I 
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ii $ ii 


sri-suka uvaca 

yada tu raja sva-sutan asadhun 
pusnan na dharmena vinasta-drstih 
bhratur yavisthasya sutan vibandhun 
pravesya laksa-bhavane dadaha 

SYNONYMS 

s / 

sri-sukah uvaca —Sri Sukadeva GosvamI said; yada —when; tu —but; raja —King 
Dhrtarastra; sva-sutan —his own sons; asadhun —dishonest; pusnan —nourishing; na — 
never; dharmena —on the right path; vinasta-drstih —one who has lost his insight; 
bhratuh —of his brother; yavisthasya —younger; sutan —sons; vibandhun —having no 
guardian (father); pravesya —made to enter; laksa —lacquer; bhavane —in the house; 
dadaha —set on fire. 


TRANSLATION 

/ / 

Sri Sukadeva GosvamI said: King Dhrtarastra became blind under the influence of 
impious desires to nourish his dishonest sons, and thus he set fire to the lacquer house to 
burn his fatherless nephews, the Pandavas. 

PURPORT 

Dhrtarastra was blind from birth, but his blindness in committing impious activities to 
support his dishonest sons was a greater blindness than his physical lack of eyesight. The 
physical lack of sight does not bar one from spiritual progress. But when one is blind 
spiritually, even though physically fit, that blindness is dangerously detrimental to the 
progressive path of human life. 


TEXT 7 

Wlf 
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II a II 


yada sabhayam kuru-deva-devyah 
kesabhimarsarin suta-karma garhyam 
na varayam asa nrpah snusayah 
svasrair harantyah kuca-kunkumani 

SYNONYMS 

yada —when; sabhayam —the assembly; kuru-deva-devyah —of Draupadl, the wife of 
godly Yudhisthira; kesa-abhimarsam —insult by grabbing her hair; suta-karma —action 
taken by his son; garhyam —which was abominable; na —did not; varayam asa —forbid; 
nrpah —the King; snusayah —of his nephew's wife; svasraih —by her tears; harantyah —of 
she who was washing; kuca-kunkumani —red dust on her breast. 

TRANSLATION 

The King did not forbid his son Duhsasana's abominable action of grabbing the hair of 
Draupadl, the wife of the godly King Yudhisthira, even though her tears washed the red 
dust on her breast. 


TEXT 8 

HrilWrtHW 5R I 
5R5IIOT1: II = II 

dyute tv adharmena jitasya sadhoh 
satyavalambasya vanarin gatasya 
na yacato 'dot samayena dayarin 
tamo-jusano yad ajata-satroh 
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SYNONYMS 


dyute —by means of gambling; tu —but; adharmena —by unfair tricks; jitasya —of the 
vanquished; sadhoh —a saintly person; satya-avalambasya —one who embraced truth as 
shelter; vanam —forest; gatasya —of the goer; na —never; yacatah —when asked for; 
adat —delivered; samayena —in due course; dayam —right share; tamah-jusanah — 
overwhelmed by illusion; yat —as much as; ajata-satroh —of one who had no enemy. 

TRANSLATION 

Yudhisthira, who was born without any enemy, was unfairly defeated in gambling. But 
because he had taken the vow of truthfulness, he went off to the forest. When he came 
back in due course and begged the return of his rightful share of the kingdom, he was 
refused by Dhrtarastra, who was overwhelmed by illusion. 

PURPORT 

Maharaja Yudhisthira was the rightful heir to his father's kingdom. But just to favor his 
own sons, headed by Duryodhana, Dhrtarastra, Maharaja Yudhisthira's uncle, adopted 
various unfair means to cheat his nephews of their rightful share of the kingdom. At last 
the Pandavas demanded only five villages, one for each of the five brothers, but that was 
also refused by the usurpers. This incident led to the War of Kuruksetra. The Battle of 
Kuruksetra, therefore, was induced by the Kurus, and not the Pandavas. 

As ksatriyas, the proper livelihood of the Pandavas was only to rule, and not to accept 
any other occupation. A brahmana, ksatriya or vaisya will not accept employment for his 
livelihood under any circumstances. 


TEXT 9 

OTc; fWf: | 

3% &HfA|Ti|: II % II 

yada ca partha-prahitah sabhayam 
jagad-gurur yani jagada krsnah 
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na tani purinsam amrtayanani 
rajoru mene ksata-punya-lesah 

SYNONYMS 

yada —when; ca —also; partha-prahitah —being advised by Arjuna; sabhayam —in the 
assembly; jagat-guruh —teacher of the world; yani —those; jagada —went; krsnah —Lord 
Krsna; na —never; tani —such words; purinsam —of all men of sense; amrta-ayanani —as 
good as nectar; raja —the King (Dhrtarastra or Duryodhana); uru —very important; 
mene —did consider; ksata —dwindling; punya-lesah —fragment of pious acts. 

TRANSLATION 

Lord Krsna was sent by Arjuna into the assembly as the spiritual master of the whole 
world, and although His words were heard by some [like Bhlsma] as pure nectar, it was 
not so for the others, who were completely bereft of the last farthing of past pious works. 
The King [Dhrtarastra or Duryodhana] did not take the words of Lord Krsna very 
seriously. 


PURPORT 

Lord Krsna, who is the spiritual master of the entire universe, accepted the duty of a 
messenger, and, deputed by Arjuna, went to the assembly of King Dhrtarastra on a peace 
mission. Krsna is everyone's Lord, yet because He was the transcendental friend of 
Arjuna, He gladly accepted the role of messenger, exactly like an ordinary friend. That 
is the beauty of the Lord's behavior with His pure devotees. He reached the assembly 
and spoke about peace, and the message was relished by Bhlsma and other great leaders 
because it was spoken by the Lord Himself. But due to the exhaustion of the pious results 
of their past deeds, Duryodhana, or his father, Dhrtarastra, did not take the message 
very seriously. That is the way of persons who have no credit of pious deeds. By past 
pious deeds, one may become the king of a country, but because the results of the pious 
acts of Duryodhana and company were dwindling, it became evident from their actions 
that they were sure to lose the kingdom to the Pandavas. The message of Godhead is 
always like nectar to the devotees, but it is just the opposite to the nondevotees. Sugar 
candy is always sweet to a healthy man, but it tastes very bitter to persons suffering from 
jaundice. 
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TEXT 10 


w irfSrst 

IRFJ <15: I 

^Fqferoi %fct ii io ii 

yadopahuto bhavanarin pravisto 
mantraya prstah kila purvajena 
athaha tan mantra-dr sarin varlyan 
yan mantrino vaidurikarin vadanti 

SYNONYMS 

yada —when; upahiitah —was called by; bhavanam —the palace; pravistah —entered; 
mantraya —for consultation; prstah —asked by; kila —of course; purvajena —by the elder 
brother; atha —thus; aha —said; tat —that; mantra —advice; drsam —just suitable; 
varlyan —excellent; yat —that which; mantrinah —the ministers of state, or expert 
politicians; vaidurikam —instructions by Vidura; vadanti —do they say. 

TRANSLATION 

When Vidura was invited by his elder brother [Dhrtarastra] for consultation, he entered 
the house and gave instructions which were exactly to the point. His advice is well 
known, and instructions by Vidura are approved by expert ministers of state. 

PURPORT 

Political suggestions by Vidura are known as expert, just as, in modern times, Pandita 
Canakya is considered the authority in good counsel in both political and moral 
instructions. 


TEXT 11 

srarasrat cn4 
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faftsrat OTT: I 
3^7*11 AMHrt fiptfa II ?? II 


ajata-satroh pratiyaccha dayarh 
titiksato durvisaham tavagah 
sahanujo yatra vrkodarahih 
svasan rusa yat tvam alarin bibhesi 

SYNONYMS 

ajata-satroh —of Yudhisthira, who has no enemy; pratiyaccha —return; day am — 
legitimate share; titiksatah —of he who is so forbearing; durvisaham —unbearable; tava — 
your; agah —offense; saha —along with; anujah —younger brothers; yatra —wherein; 
vrkodara —Bhlma; ahih —revenging snake; svasan —breathing heavily; rusa —in anger; 
yat —whom; tvam —you; alam —verily; bibhesi —do fear. 

TRANSLATION 

[Vidura said:] You must now return the legitimate share to Yudhisthira, who has no 
enemies and who has been forbearing through untold sufferings due to your offenses. He 
is waiting with his younger brothers, among whom is the revengeful Bhima, breathing 
heavily like a snake. Surely you are afraid of him. 

TEXT 12 

II II 

parthams tu devo bhagavan mukundo 
grhitavan saksiti-deva-devah 
aste sva-puryam yadu-deva-devo 
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vinirjitasesa-nrdeva-devah 


SYNONYMS 

parthan —the sons of Prtha (Kuntl); tu —but; devah —the Lord; bhagavan —the 
Personality of Godhead; mukundah —Sri Krsna, who awards liberation; grhitavan —has 
taken up; sa —with; ksiti-deva-devah —the brahmanas and the demigods; aste —is 
present; sva-puryam —along with His family; yadu-dev a-dev a)n —worshiped by the royal 
order of the Yadu dynasty; vinirjita —who have been conquered; asesa —unlimited; 
nrdeva —kings; devah —Lord. 


TRANSLATION 

Lord Krsna, the Personality of Godhead, has accepted the sons of Prtha as His kinsmen, 

/ 

and all the kings of the world are with Lord Sri Krsna. He is present in His home with all 
His family members, the kings and princes of the Yadu dynasty, who have conquered an 
unlimited number of rulers, and He is their Lord. 

PURPORT 

Vidura gave Dhrtarastra very good counsel regarding political alliance with the sons of 
Prtha, the Pandavas. The first thing he said was that Lord Krsna was intimately related 
with them as their cousin. Because Lord Krsna is the Supreme Personality of Godhead, 
He is worshipable by all brahmanas and demigods, who are the controllers of the 
universal affairs. Besides that, Lord Krsna and His family members, the royal order of 
the Yadu dynasty, were the conquerors of all kings of the world. 

The ksatriyas used to fight the kings of various dominions and kidnap their beautiful 
princess-daughters, after conquering their relatives. This system was laudable because 
the ksatriyas and the princesses would be married only on the basis of the chivalry of the 
conquering ksatriya. All the young princes of the Yadu dynasty married the daughters of 
other kings in this way, by chivalrous force, and thus they were conquerors of all the 
kings of the world. Vidura wanted to impress upon his elder brother that fighting with 
the Pandavas was fraught with many dangers because they were supported by Lord 
Krsna, who had conquered, even in His childhood, demons like Kariisa and Jarasandha 
and demigods like Brahma and Indra. Therefore all universal power was behind the 
Pandavas. 
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TEXT 13 


WlrTO^T I 

tpmft t^iite^-il 
5^T3rr«fN fc5®ic5R ii ?? ii 

sa esa dosah purusa-dvid aste 
grhan pravisto yam apatya-matya 
pusnasi krsnad vimukho gata-sris 
tyajasv asaivam kula-kausalaya 

SYNONYMS 

sah —he; esah —this; dosah —offense personified; purusa-dvit —envious of Lord Krsna; 
aste —exists; grhan —household; pravistah —entered; yam —whom; apatya-matya — 
thinking to be your son; pusnasi —maintaining; krsnat —from Krsna; vimukhah —in 
opposition; gata-srlh —devoid of everything auspicious; tyaja —give up; asu —as soon as 
possible; asaivam —inauspicious; kula —family; kausalaya —for the sake of. 

TRANSLATION 

You are maintaining offense personified, Duryodhana, as your infallible son, but he is 
envious of Lord Krsna. And because you are thus maintaining a nondevotee of Krsna, you 
are devoid of all auspicious qualities. Relieve yourself of this ill fortune as soon as possible 
and do good to the whole family! 


PURPORT 

A good son is called apatya, one who does not allow his father to fall down. The son can 
protect the father's soul when the father is dead by offering sacrifices to please the 
Supreme Lord, Visnu. This system is still prevalent in India. After the death of his 
father, a son goes to offer sacrifices at the lotus feet of Visnu at Gaya and thus delivers 
the father's soul if the father is fallen. But if the son is already an enemy of Visnu, how, 
in such an inimical mood, can he offer sacrifice unto Lord Visnu's lotus feet? Lord Krsna 
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is directly the Personality of Godhead, Visnu, and Duryodhana was inimical to Him. He 
would therefore be unable to protect his father, Dhrtarastra, after his death. He himself 
was to fall down because of his faithlessness towards Visnu. How, then, could he protect 
his father? Vidura advised Dhrtarastra to get rid of such an unworthy son as 
Duryodhana as soon as possible if he was at all anxious to see to the good of his family. 
According to the moral instructions of Canakya Pandita, "What is the use of a son who 
is neither a learned man nor a devotee of the Lord?" If a son is not a devotee of the 
Supreme Lord, he is just like blind eyes—a source of trouble. A physician may 
sometimes advise the extrication of such useless eyes from their sockets so that one can 
be relieved of the constant trouble. Duryodhana was exactly like blind, troubling eyes; 
he would be a source of great trouble to the family of Dhrtarastra, as foreseen by Vidura. 
Vidura therefore rightly advised his eldest brother to get rid of this source of trouble. 
Dhrtarastra was wrongly maintaining such personified offense under the mistaken 
impression that Duryodhana was a good son, able to liberate his father. 

TEXT 14 

SRI II II 

ity ucivams tatra suyodhanena 
pravrddha-kopa-sphuritadharena 
asat-krtah sat-sprhaniya-silah 
ksatta sakarnanuja-saubalena 

SYNONYMS 

iti —thus; ucivan —while speaking; tatra —there; suyodhanena —by Duryodhana; 

pravrddha —swollen with; kopa —anger; sphurita —flapping; adharena —lips; asat- 

krtah —insulted; sat —respectable; sprhaniya-silah —desirable qualities; ksatta —Vidura; 

/ 

sa —with; karna —Kama; anuja —younger brothers; saubalena —with Sakuni. 

TRANSLATION 
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While speaking thus, Vidura, whose personal character was esteemed by respectable 
persons, was insulted by Duryodhana, who was swollen with anger and whose lips were 

trembling. Duryodhana was in company with Karna, his younger brothers and his 

✓ 

maternal uncle Sakuni. 


PURPORT 

It is said that giving good counsel to a foolish person causes the fool to become angry, 
just as feeding milk to a snake only increases its venomous poison. Saint Vidura was so 
honorable that his character was looked up to by all respectable persons. But 
Duryodhana was so foolish that he dared to insult Vidura. This was due to his bad 
association with Sakuni, his maternal uncle, as well as with his friend Karna, who alway 
encouraged Duryodhana in his nefarious acts. 

TEXT 15 

^ hlli 

WwdlHig II n II 

ka enam atropajuhava jihmarh 
dasyah sutarin yad-balinaiva pustah 
tasmin pratipah parakrtya aste 
nirvasyatam asu purac chvasanah 

SYNONYMS 

kah —who; enam —this; atra —here; upajuhava —called for; jihmam —crooked; dasyah — 
of a kept mistress; sutam —son; yat —whose; balina —by whose subsistence; eva — 
certainly; pustah —grown up; tasmin —unto him; pratipah —enmity; parakrtya —enemy's 
interest; aste —situated; nirvasyatam —get him out; asu —immediately; purat —from the 
palace; svasanah —let him breathe only. 

TRANSLATION 
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Who asked him to come here, this son of a kept mistress? He is so crooked that he spies 
in the interest of the enemy against those on whose support he has grown up. Toss him 
out of the palace immediately and leave him with only his breath. 

PURPORT 

When getting married, the ksatriya kings would take on several other youthful girls 
along with the married princess. These girl attendants of the king were known as dasls, 
or attendant mistresses. By intimate association with the king, the dasls would get sons. 
Such sons were called dasl-putras. They had no claim to a royal position, but they would 
get maintenance and other facilities just like princes. Vidura was the son of such a dasl, 
and he was thus not counted amongst the ksatriyas. King Dhrtarastra was very 
affectionate toward his younger dasl-putra brother, Vidura, and Vidura was a great 
friend and philosophical advisor to Dhrtarastra. Duryodhana knew very well that 
Vidura was a great soul and well-wisher, but unfortunately he used strong words to hurt 
his innocent uncle. Duryodhana not only attacked Vidura's birth, but also called him an 
infidel because he seemed to support the cause of Yudhisthira, whom Duryodhana 
considered his enemy. He desired that Vidura be immediately put out of the palace and 
deprived of all his possessions. If possible, he would have liked him caned until he was 
left with nothing but his breath. He charged that Vidura was a spy of the Pandavas 
because he advised King Dhrtarastra in their favor. Such is the situation of palace life 
and the intricacies of diplomacy that even a faultless person like Vidura could be 
charged with something abominable and punished. Vidura was struck with wonder at 
such unexpected behavior from his nephew Duryodhana, and before anything actually 
happened, he decided to leave the palace for good. 

TEXT 16 

*ni : ^ ^ i 

qnw ii ii 

sa ittham atyulbana-karna-banair 
bhratuh puro marmasu tadito 'pi 
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svayarh dhanur dvari nidhaya mayarin 
gata-vyatho 'yad uru manaydnah 

SYNONYMS 

sah —he (Vidura); ittham —like this; ati-ulbana —severely; karna —ear; banaih —by the 
arrows; bhratuh —brother's; purah —from the palace; marmasu —in the core of the heart; 
taditah —being afflicted; api —in spite of; svayam —he himself; dhanuh dvari —bow on 
the door; nidhaya —keeping; mayam —the external nature; gata-vyathah —without being 
sorry; ayat —exited; uru —great; mana-yanah —so thinking. 

TRANSLATION 

Thus being pierced by arrows through his ears and afflicted to the core of his heart, 
Vidura placed his bow on the door and quit his brother's palace. He was not sorry, for he 
considered the acts of the external energy to be supreme. 

PURPORT 

A pure devotee of the Lord is never perturbed by an awkward position created by the 
external energy of the Lord. In Bhagavad-gita (3.27) it is stated: 

prakrteh kriyamanani 
gunaih karmani sarvasah 
ahankara-vimudhatma 
kartdham iti manyate 

A conditioned soul is absorbed in material existence under the influence of different 
modes of external energy. Absorbed in the false ego, he thinks that he is doing 
everything by himself. The external energy of the Lord, the material nature, is fully 
under the control of the Supreme Lord, and the conditioned soul is fully under the grip 
of the external energy. Therefore, the conditioned soul is fully under the control of the 
law of the Lord. But, due to illusion only, he thinks himself independent in his 
activities. Duryodhana was acting under such influence of the external nature, by which 
he would be vanquished at the ultimate end. He could not accept the sound advice of 
Vidura, but on the contrary he insulted that great soul, who was the well-wisher of his 
whole family. Vidura could understand this because he was a pure devotee of the Lord. 
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In spite of being very strongly insulted by Duryodhana's words, Vidura could see that 
Duryodhana, under the influence of maya, the external energy, was making progress on 
the path toward his own ruination. He therefore considered the acts of the external 
energy to be supreme, yet he also saw how the internal energy of the Lord helped him in 
that particular situation. A devotee is always in a renounced temperament because the 
worldly attractions can never satisfy him. Vidura was never attracted by the royal palace 
of his brother. He was always ready to leave the place and devote himself completely to 
the transcendental loving service of the Lord. Now he got the opportunity by the grace 
of Duryodhana, and instead of being sorry at the strong words of insult, he thanked him 
from within because it gave him the chance to live alone in a holy place and fully engage 
in the devotional service of the Lord. The word gata-vyathah (without being sorry) is 
significant here because Vidura was relieved from the tribulations which trouble every 
man entangled in material activities. He therefore thought that there was no need to 
defend his brother with his bow because his brother was meant for ruination. Thus he 
left the palace before Duryodhana could act. Maya, the supreme energy of the Lord, 
acted here both internally and externally. 

TEXT 17 

3 ### II II 

sa nirgatah kaurava-punya-labdho 
gajahvayat tirtha-padah padani 
anvakramat punya-cikirsayorvyam 
adhisthito yani sahasra-murtih 

SYNONYMS 

sah —he (Vidura); nirgatah —after having quit; kaurava —the Kuru dynasty; punya — 
piety; labdhah —so achieved; gaja-ahvayat —from Hastinapura; tirtha-padah —of the 
Supreme Lord; padani —pilgrimages; anvakramat —took shelter; punya —piety; 
cikirsaya —desiring so; urvyam —on the Earth; adhisthitah —situated; yani —all those; 
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sahasra —thousands; murtih —forms. 


TRANSLATION 

By his piety, Vidura achieved the advantages of the pious Kauravas. After leaving 
Hastinapura, he took shelter of many places of pilgrimages, which are the Lord's lotus 
feet. With a desire to gain a high order of pious life, he traveled to holy places where 
thousands of transcendental forms of the Lord are situated. 

PURPORT 

Vidura was undoubtedly a highly elevated and pious soul, otherwise he would not have 
taken his birth in the Kaurava family. To have high parentage, to possess wealth, to be 
highly learned and to have great personal beauty are all due to past pious acts. But such 
pious possessions are not sufficient for obtaining the grace of the Lord and being 
engaged in His transcendental loving service. Vidura considered himself less pious, and 
therefore he decided to travel to all the great places of pilgrimage in the world in order 
to achieve greater piety and advance nearer to the Lord. At that time, Lord Krsna was 
personally present in the world, and Vidura could have at once approached Him 
directly, but he did not do so because he was not sufficiently freed from sin. One cannot 
be one hundred percent devoted to the Lord unless and until he is completely free from 
all effects of sin. Vidura was conscious that by the association of the diplomatic 
Dhrtarastra and Duryodhana he had lost his piety and was therefore not fit to associate 
at once with the Lord. In Bhagavad-gita (7.28) this is confirmed in the following verse: 

yesarin tv anta-gatarh paparin 
jananam punya-karmanam 
te dvandva-moha-nirmukta 
bhajante mam drdha-vratah 

Persons who are sinful asuras like Kariisa and Jarasandha cannot think of Lord Krsna as 
the Supreme Personality of Godhead, the Absolute Truth. Only those who are pure 
devotees, those who follow the regulative principles of religious life as prescribed in the 
scriptures, are able to engage themselves in karma-yoga and then jnana-yoga and 
thereafter, by pure meditation, can understand pure consciousness. When God 
consciousness is developed, one can take advantage of the association of pure devotees. 
Syan mahat-sevaya viprah punya-tlrtha-nisevanat: one is able to associate with the Lord 
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even during the existence of this life. 

Places of pilgrimages are meant for eradicating the sins of the pilgrims, and they are 
distributed all over the universe just to give facility to all concerned for attaining pure 
existence and God realization. One should not be satisfied, however, merely by visiting 
the places of pilgrimage and performing one's prescribed duties; he should be eager to 
meet the great souls who are already there, engaged in the service of the Lord. In each 
and every place of pilgrimage, the Lord is present in His various transcendental forms. 
These forms are called arca-murtis, or forms of the Lord which can be easily appreciated 
by the common man. The Lord is transcendental to our mundane senses. He cannot be 
seen with our present eyes, nor can He be heard with our present ears. To the degree 
that we have entered into the service of the Lord or to the proportion to which our lives 
are freed from sins, we can perceive the Lord. But even though we are not free from sins, 
the Lord is kind enough to allow us the facility of seeing Him in His arca-murtis in the 
temple. The Lord is all-powerful, and therefore He is able to accept our service by 
presentation of His area form. No one, therefore, should foolishly think the area in the 
temple to be an idol. Such an arca-murti is not an idol but the Lord Himself, and to the 
proportion to which one is free from sins, he is able to know the significance of the arca- 
murti. The guidance of a pure devotee is therefore always required. 

In the land of Bharatavarsa there are many hundreds and thousands of places of 
pilgrimage distributed all over the country, and by traditional practice the common man 
visits such holy places during all seasons of the year. Some of the area representations of 
the Lord situated in different places of pilgrimage are mentioned herewith. The Lord is 
present at Mathura (the birthplace of Lord Krsna) as Adi-kesava; the Lord is present at 
Purl (Orissa) as Lord Jagannatha (also known as Purusottama); He is present at 
Allahabad (Prayaga) as Bindu-madhava; at Mandara Hill He is present as Madhusudana. 
In the Anandaranya, He is known as Vasudeva, Padmanabha and Janardana; at 
Visnukanci, He is known as Visnu; and at Mayapura, He is known as Hari. There are 
millions and billions of such area forms of the Lord distributed all over the universe. All 
these arca-murtis are summarized in the C aitanya-caritamrta in the following words: 

sarvatra prakasa tanra—bhakte sukha dite 
jagatera adharma nasi' dharma sthapite 

"The Lord has so distributed Himself all over the universe just to give pleasure to the 
devotees, to give the common man facility to eradicate his sins, and to establish religious 
principles in the world." 
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TEXT 18 


SFRlfc# 

^17 Tftqfcra^FPT: II ?= II 

puresu punyopavanadri-kuhjesv 
apanka-toyesu sarit-sarahsu 
ananta-lingaih samalankrtesu 
cacara tirthayatanesv ananyah 

SYNONYMS 

puresu —holy places like Ayodhya, Dvaraka and Mathura; punya —piety; upa-vana —the 
parks; adri —hill; kunjesu —in the orchards; apanka —without sin; toyesu —in the water; 
sarit —river; sarahsu —lakes; ananta-lingaih —the forms of the Unlimited; 
samalankrtesu —being so decorated; cacara —executed; tirtha —places of pilgrimage; 
ayatanesu —holy lands; ananyah —alone or seeing Krsna alone. 

TRANSLATION 

He began to travel alone, thinking only of Krsna, through various holy places like 
Ayodhya, Dvaraka and Mathura. He traveled where the air, hill, orchard, river and lake 
are all pure and sinless and where the forms of the Unlimited decorate the temples. Thus 
he performed the pilgrim’s progress. 


PURPORT 

These area forms of the Lord may be considered idols by the atheists, but that does not 
matter for persons like Vidura or His many other servants. The forms of the Lord are 
mentioned here as ananta-linga. Such forms of the Lord have unlimited potency, the 
same as that of the Lord Himself. There is no difference between the potencies of the 
area and those of the personal forms of the Lord. The example of the postbox and post 
office may be applied here. The little postboxes distributed all over the city have the 
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same potency as the postal system in general. The duty of the post office is to carry 
letters from one place to another. If one puts letters in postboxes authorized by the 
general post office, the function of carrying letters is performed without a doubt. 
Similarly, the arca-murti can also deliver the same unlimited potency of the Lord as 
when He is personally present. Vidura, therefore, could see nothing but Krsna in the 
different area forms, and ultimately he was able to realize Krsna alone and nothing else. 

TEXT 19 

^TT M4d^Ul|S||2H^R|: 
sRlft # Sfefawft II V*. II 

gam paryatan medhya-vivikta-vrttih 
sadapluto 'dhah sayano 'vadhutah 
alaksitah svair avadhuta-veso 
vratani cere hari-tosanani 

SYNONYMS 

gam —earth; paryatan —traversing; medhya —pure; vivikta-vrttih —independent 
occupation for living; sada —always; aplutah —sanctified; adhah —on the earth; 
sayanah —lying; avadhutah —without dressing (of the hair, etc.); alaksitah —without 
being seen; svaih —alone; avadhiita-vesah —dressed like a mendicant; vratani —vows; 
cere —performed; hari-tosanani —that pleased the Lord. 

TRANSLATION 

While so traversing the earth, he simply performed duties to please the Supreme Lord 
Hari. His occupation was pure and independent. He was constantly sanctified by taking 
his bath in holy places, although he was in the dress of a mendicant and had no hair 
dressing nor a bed on which to lie. Thus he was always unseen by his various relatives. 

PURPORT 
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The first and foremost duty of a pilgrim is to satisfy the Supreme Lord Hari. While 
traveling as a pilgrim, one should not be worried about pleasing society. There is no need 
to depend on social formalities or occupation or dress. One should remain always 
absorbed in the function of pleasing the Lord. Thus sanctified by thought and action, 
one is able to realize the Supreme Lord by the process of a pilgrim's journey. 

TEXT 20 

sprprart sthfr i 

*UkW^IHl3kD qrsf II II 

ittham vrajan bharatam eva varsarin 
kalena yavad gatavan prabhasam 
tavac chasasa ksitim eka cakram 
ekatapatram ajitena parthah 

SYNONYMS 

ittham —like this; vrajan —while traveling; bharatam —India; eva —only; varsam —the 
tract of land; kalena —in due course of time; yavat —when; gatavan —visited; 
prabhasam —the Prabhasa pilgrimage site; tavat —at that time; sasasa —ruled; ksitim — 
the world; eka-cakram —by one military force; eka —one; atapatram —flag; ajitena —by 
the mercy of the unconquerable Krsna; parthah —Maharaja Yudhisthira. 

TRANSLATION 

Thus, when he was in the land of Bharatavarsa traveling to all the places of pilgrimage, he 
visited Prabhasaksetra. At that time Maharaja Yudhisthira was the emperor and held the 
world under one military strength and one flag. 

PURPORT 

More than five thousand years ago, while Saint Vidura was traveling the earth as a 
pilgrim, India was known as Bharatavarsa, as it is known even today. The history of the 
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world cannot give any systematic account for more than three thousand years into the 
past, but before that the whole world was under the flag and military strength of 
Maharaja Yudhisthira, who was the emperor of the world. At present there are hundreds 
and thousands of flags flapping in the United Nations, but during the time of Vidura 
there was, by the grace of Ajita, Lord Krsna, only one flag. The nations of the world are 
very eager to again have one state under one flag, but for this they must seek the favor 
of Lord Krsna, who alone can help us become one worldwide nation. 

TEXT 21 

rraro *ja*!er H/fenfe 

sr srar wt i 

WWdl Mrupww II 5? II 

tatratha susrava suhrd-vinastim 
vanam yatha venuja-vahni-samsrayam 
samspardhaya dagdham athanusocan 
sarasvatlm pratyag iyaya tusnlm 

SYNONYMS 

tatra —there; atha —thereafter; susrava —heard; suhrt —kinsmen; vinastim —all dead; 
vanam —forest; yatha —as much as; venuja-vahni —fire due to the bamboos; 
samsrayam —friction with one another; samspardhaya —by violent passion; dagdham — 
burnt; atha —thus; anusocan —grieving; sarasvatlm —the River Sarasvatl; pratyak — 
westward; iyaya —went; tusnlm —silently. 

TRANSLATION 

At the place of pilgrimage at Prabhasa, it came to his knowledge that all his relatives had 
died due to violent passion, just as an entire forest burns due to fire produced by the 
friction of bamboos. After this he proceeded west, where the River Sarasvatl flows. 

PURPORT 
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Both the Kauravas and the Yadavas were relatives of Vidura, and Vidura heard of their 
extinction due to fratricidal war. The comparison of the friction of forest bamboos to 
that of passionate human societies is appropriate. The whole world is compared to a 
forest. At any moment there may be a flare-up of fire in the forest due to friction. No 
one goes to the forest to set it on fire, but due only to friction between bamboos, fire 
takes place and burns an entire forest. Similarly, in the greater forest of worldly 
transaction, the fire of war takes place because of the violent passion of the conditioned 
souls illusioned by the external energy. Such a worldly fire can be extinguished only by 
the water of the mercy cloud of saints, just as a forest fire can be extinguished only by 
rains falling from a cloud. 


TEXT 22 

H 3l#^f II ;>:> II 

tasyarin tritasyosanaso memos ca 
prthor athagner asitasya vayoh 
tlrtharin sudasasya gavarri guhasya 
yac chraddhadevasya sa asiseve 

SYNONYMS 

tasyam —on the bank of the River Sarasvatl; tritasya —the pilgrimage site named Trita; 

usanasah —the pilgrimage site named Usana; manoh ca —as also of the pilgrimage site 

named Manu; prthoh —that of Prthu; atha —thereafter; agneh —that of Agni; asitasya — 

that of Asita; vayoh —that of Vayu; tirtham —places of pilgrimages; sudasasya —of the 

name Sudasa; gavam —that of Go; guhasya —that of Guha; yat —thereupon; 

/ 

sraddhadevasya —of the name Sraddhadeva; sah —Vidura; asiseve —duly visited and 
performed the rituals. 


TRANSLATION 
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On the bank of the River Sarasvati there were eleven places of pilgrimage, namely, (1) 
Trita, (2) Usana, (3) Manu, (4) Prthu, (5) Agni, (6) Asita, (7) Vayu, (8) Sudasa, (9) 
Go, (10) Guha and (11) Sraddhadeva. Vidura visited all of them and duly performed 
rituals. 


TEXT 23 

3PTlft % 

HHKkHlA I 

II II 

anyani ceha dvija-deva-devaih 
krtani nanayatanani visnoh 
pratyanga-mukhyankita-mandirani 
yad-darsanat krsnam anusmaranti 

SYNONYMS 

anyani —others; ca —also; iha —here; dvija-deva —by the great sages; devaih —and the 
demigods; krtani —established by; nana —various; ayatanani —various forms; visnoh —of 
the Supreme Personality of Godhead; prati —each and every; ariga —part; mukhya —the 
chief; ankita —marked; mandirani —temple s; yat —which; darsanat —by seeing from a 
distance; krsnam —the original Personality of Godhead; anusmaranti —constantly 
remembers. 


TRANSLATION 

There were also many other temples of various forms of the Supreme Personality of 
Godhead Visnu, established by great sages and demigods. These temples were marked 
with the chief emblems of the Lord, and they reminded one always of the original 
Personality of Godhead, Lord Krsna. 


PURPORT 
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Human society is divided into four social orders of life and four spiritual divisions, 
applying to each and every individual person. This system is called varnasrama-dharma 
and has already been discussed in many places in this great literature. The sages, or 
persons who completely devoted themselves to the spiritual upliftment of the entire 
human society, were known as dvija-deva, the best amongst the twice-born. The denizens 
of superior planets, from the moon planet and upwards, were known as devas. Both the 
dvija-devas and the devas always establish temples of Lord Visnu in His various forms, 
such as Govinda, Madhusudana, Nrsimha, Madhava, Kesava, Narayana, Padmanabha, 
Partha-sarathi and many others. The Lord expands Himself in innumerable forms, but 
all of them are nondifferent from one another. Lord Visnu has four hands, and each 
hand holds a particular item—either a conchshell, wheel, club or lotus flower. Of these 
four emblems, the cakra, or wheel, is the chief. Lord Krsna, being the original Visnu 
form, has only one emblem, namely the wheel, and therefore He is sometimes called the 
CakrI. The Lord's cakra is the symbol of the power by which the Lord controls the whole 
manifestation. The tops of Visnu temples are marked with the symbol of the wheel so 
that people may have the chance to see the symbol from a very long distance and at 
once remember Lord Krsna. The purpose of building very high temples is to give people 
a chance to see them from a distant place. This system is carried on in India whenever a 
new temple is constructed, and it appears that it is coming down from a time before 
recorded history. The foolish propaganda by atheists that temples were constructed only 
in later days is refuted here because Vidura visited these temples at least five thousand 
years ago, and the temples of Visnu were in existence long, long before Vidura visited 
them. The great sages and demigods never established statues of men or demigods, but 
they established temples of Visnu for the benefit of common men, to raise them to the 
platform of God consciousness. 


TEXT 24 

*!PFIri ^ || 38 || 

tatas tv ativrajya surastram rddharh 
sauvlra-matsyan kurujangalams ca 
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kalena tavad yamunam upetya 
tatroddhavarin bhagavatam dadarsa 

SYNONYMS 

tatah —from there; tu —but; ativrajya —by passing over; surastram —the kingdom of 
Surat; rddham —very wealthy; sauvlra —the kingdom of Sauvlra; matsyan —the kingdom 
of Matsya; kurujangalan —the kingdom of western India up to the Delhi province; ca — 
also; kalena —in course of time; tavat —as soon as; yamunam —bank of the River 
Yamuna; upetya —reaching; tatra —there; uddhavam —Uddhava, one of the prominent 
Yadus; bhagavatam —the great devotee of Lord Krsna; dadarsa —happened to see. 

TRANSLATION 

Thereafter he passed through very wealthy provinces like Surat, Sauvira and Matsya and 
through western India, known as Kurujangala. At last he reached the bank of the 
Yamuna, where he happened to meet Uddhava, the great devotee of Lord Krsna. 

PURPORT 

The tract of land comprising about one hundred square miles from modern Delhi to the 
Mathura district in Uttar Pradesh, including a portion of the Gurgaon district in Punjab 
(East India), is considered to be the topmost place of pilgrimage in all of India. This land 
is sacred because Lord Krsna traveled through it many times. From the very beginning 
of His appearance, He was at Mathura in the house of His maternal uncle Kariisa, and 
He was reared by His foster father Maharaja Nanda at Vrndavana. There are still many 
devotees of the Lord lingering there in ecstasy in search of Krsna and His childhood 
associates, the gopls. It is not that such devotees meet Krsna face to face in that tract of 
land, but a devotee's eagerly searching after Krsna is as good as his seeing Him 
personally. How this is so cannot be explained, but it is factually realized by those who 
are pure devotees of the Lord. Philosophically, one can understand that Lord Krsna and 
His remembrance are on the absolute plane and that the very idea of searching for Him 
at Vrndavana in pure God consciousness gives more pleasure to the devotee than seeing 
Him face to face. Such devotees of the Lord see Him face to face at every moment, as 
confirmed in the Brahma-samhita (5.38): 

premanjana-cchurita-bhakti-vilocanena 
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santah sadaiva hrdayesu vilokayanti 
yam syamasundaram acintya-guna-svarupam 
govindam adi-purusarin tam aham bhajami 

"Those who are in ecstasy of love with the Supreme Personality of Godhead, Lord 
Syamasundara [Krsna], see Him always in their hearts due to love and devotional service 
rendered to the Lord." Both Vidura and Uddhava were such elevated devotees, and 
therefore they both came to the bank of the Yamuna and met each other. 


TEXT 25 

3nfc^RT 

H 3* II 

sa vasudevanucaram prasantam 
brhaspateh prak tanayam pratltam 
alingya gadham pranayena bhadram 
svanam aprcchad bhagavat-prajanam 

SYNONYMS 

sah —he, Vidura; vasudeva —Lord Krsna; anucaram —constant companion; prasantam — 
very sober and gentle; brhaspateh —of Brhaspati, the learned spiritual master of the 
demigods; prak —formerly; tanayam —son or disciple; pratltam —acknowledged; 
alingya —embracing; gadham —very feelingly; pranayena —in love; bhadram — 
auspicious; svanam —his own; aprcchat —asked; bhagavat —of the Personality of 
Godhead; prajanam —family. 


TRANSLATION 

Then, due to his great love and feeling, Vidura embraced him [Uddhava], who was a 
constant companion of Lord Krsna and formerly a great student of Brhaspati’s. Vidura 
then asked him for news of the family of Lord Krsna, the Personality of Godhead. 
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PURPORT 


Vidura was older than Uddhava, like a father, and therefore when the two met, 

Uddhava bowed down before Vidura, and Vidura embraced him because Uddhava was 

younger, like a son. Vidura's brother Pandu was Lord Krsna's uncle, and Uddhava was a 

cousin to Lord Krsna. According to social custom, therefore, Vidura was to be respected 

by Uddhava on the level of his father. Uddhava was a great scholar in logic, and he was 

known to be a son or disciple of Brhaspati, the greatly learned priest and spiritual master 

of the demigods. Vidura asked Uddhava about the welfare of his relatives, although he 

already knew that they were no longer in the world. This inquiry appears to be very 
/ 

queer, but Srlla Jlva GosvamI states that the news was shocking to Vidura, who therefore 
inquired again due to great curiosity. Thus his inquiry was psychological and not 
practical. 


TEXT 26 

i 

srree 

ii =?$ ii 

kaccit puranau purusau svanabhya- 
padmanuvrttyeha kilavatirnau 
asata urvyah kusalam vidhaya 
krta-ksanau kusalam sura-gehe 

SYNONYMS 

kaccit —whether; puranau —the original; purusau —Personalities of Godhead (Krsna 

and Balarama); svanabhya —Brahma; padma-anuvrttya —by the request of the one who is 

born from the lotus; iha —here; kila —certainly; avatirnau —incarnated; asate —are; 

urvyah —of the world; kusalam —well-being; vidhaya —for doing so; krta-ksanau —the 

elevators of everyone's prosperity; kusalam —all well; siira-gehe —in the house of 
✓ 

Surasena. 
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TRANSLATION 


[Please tell me] whether the original Personalities of Godhead, who incarnated 
Themselves at the request of Brahma [who is born out of the lotus flower from the Lord] 
and who have increased the prosperity of the world by elevating everyone, are doing well 

s 

in the house of Surasena. 


PURPORT 

Lord Krsna and Balarama are not two different Personalities of Godhead. God is one 
without a second, but He expands Himself in many forms without their being separate 
from one another. They are all plenary expansions. The immediate expansion of Lord 
Krsna is Baladeva, and Brahma, born from the lotus flower from Garbhodakasayl Visnu, 
is an expansion of Baladeva. This indicates that Krsna and Baladeva are not subjected to 
the regulations of the universe; on the contrary, the whole universe is under Their 
subjugation. They appeared at the request of Brahma to liberate the burden of the world, 
and They relieved the world by many superhuman activities so that everyone became 
happy and prosperous. Without the grace of the Lord, no one can become happy and 
prosperous. Because the happiness of the family of the Lord's devotees depends on the 
happiness of the Lord, Vidura first of all inquired about the well-being of the Lord. 

TEXT 27 

+Ri^uii w gpit 
# t t^ii 

II II 

kaccit kurunarin paramah suhrn no 
bhamah sa aste sukham anga saurih 
yo vai svasfnam pitrvad dadati 
varan vadanyo vara-tarpanena 

SYNONYMS 

kaccit —whether; kurunam —of the Kurus; paramah —greatest; suhrt —well-wisher; 
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nah —our; bhamah —brother-in-law; sah —he; aste —is; sukham —happy; ariga —O 
Uddhava; saurih —Vasudeva; yah —one who; vai —certainly; svasfnam —of the sisters; 
pitr-vat —like a father; dadati —gives; varan —everything desirable; vadanyah — 
munificent; vara —wife; tarpanena —by pleasing. 

TRANSLATION 

[Please tell me] whether the best friend of the Kurus, our brother-in-law Vasudeva, is 
doing well. He is very munificent. He is like a father to his sisters, and he is always 
pleasing to his wives. 


PURPORT 

Lord Krsna's father, Vasudeva, had sixteen wives, and one of them, named Pauravl or 
RohinI, the mother of Baladeva, was the sister of Vidura. Vasudeva, therefore, was the 
husband of Vidura's sister, and thus they were brothers-in-law. Vasudeva's sister KuntI 
was the wife of Pandu, Vidura's elder brother, and in that sense also, Vasudeva was 
brother-in-law to Vidura. KuntI was younger than Vasudeva, and it was the duty of the 
elder brother to treat younger sisters as daughters. Whenever anything was needed by 
KuntI, it was munificently delivered by Vasudeva, due to his great love for his younger 
sister. Vasudeva never dissatisfied his wives, and at the same time he supplied the 
objects desired by his sister. He had special attention for KuntI because she became a 
widow at an early age. While inquiring about Vasudeva's welfare, Vidura remembered all 
about him and the family relationship. 


TEXT 28 





7T 

31R1WT H'HlfcHJl II 3 s II 

kaccid varuthadhipatir yadunarin 
pradyumna aste sukham ariga virah 
yam rukmini bhagavato 'bhilebhe 
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aradhya vipran smaram adi-sarge 


SYNONYMS 

kaccit —whether; varutha —of the military; adhipatih —commander-in-chief; yadunam — 
of the Yadus; pradyumnah —the son of Krsna named Pradyumna; aste —is; sukham — 
happy; ariga —O Uddhava; virah —the great warrior; yam —whom; rukminl —the wife of 
Krsna named Rukminl; bhagavatah —from the Personality of Godhead; abhilebhe —got as 
a prize; aradhya —pleasing; vipran — brahmanas; smaram —Cupid (Kamadeva); adi- 
sarge —in his previous life. 


TRANSLATION 

O Uddhava, please tell me how is Pradyumna, the commander-in-chief of the Yadus, who 
was Cupid in a former life? Rukminl bore him as her son from Lord Krsna, by the grace 
of brahmanas whom she pleased. 


PURPORT 

/ 

According to Srlla Jlva GosvamI, Smara (Cupid, or Kamadeva) is one of the eternal 
associates of Lord Krsna. Jlva GosvamI has explained this very elaborately in his treatise 
Krsna-sandarbha. 


TEXT 29 

cyi>lkf<WU||HRnT: H 311^ I 

II II 

kaccit sukham satvata-vrsni-bhoja- 
dasarhakanam adhipah sa aste 
yam abhyasihcac chata-patra-netro 
nrpasandsam parihrtya durat 

SYNONYMS 
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kaccit —whether; sukham —is all well; satvata —the Satvata race; vrsni —the Vrsni 
dynasty; bhoja —the Bhoja dynasty; dasarhakanam —the Dasarha race; adhipah —King 
Ugrasena; sah —he; aste —does exist; yam —whom; abhyasincat —installed; sata-patra- 

s 

netrah —Lord Sri Krsna; nrpa-dsana-asam —hope of the royal throne; parihrtya —giving 
up; durat —at a distant place. 


TRANSLATION 

O my friend, [tell me] whether Ugrasena, the King of the Satvatas, Vrsnis, Bhojas and 
Dasarhas, is now doing well. He went far away from his kingdom, leaving aside all hopes 
of his royal throne, but Lord Krsna again installed him. 

TEXT 30 

3RJjT 4 

^ ^ ii ?o ii 

kaccid dhareh saumya sutah sadrksa 
aste 'gram rathinam sadhu sambah 
asuta yam jambavatl vratadhya 
devam guham yo 'mbikaya dhrto 'gre 

SYNONYMS 

kaccit —whether; hareh —of the Personality of Godhead; saumya —O grave one; sutah — 

son; sadrksah —similar; aste —fares well; agranih —foremost; rathinam —of the warriors; 

sadhu —well behaved; sambah —Samba; asuta —gave birth; yam —whom; jambavatl — 

Jambavatl, a queen of Lord Krsna's; vratadhya —enriched by vows; devam —the demigod; 

/ 

guham —of the name Karttikeya; yah —whom; ambikaya —unto the wife of Siva; 
dhrtah —born; agre —in the previous birth. 

TRANSLATION 
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O gentle one, does Samba fare well? He exactly resembles the son of the Personality of 
Godhead. In a previous birth he was born as Karttikeya in the womb of the wife of Lord 

s 

Siva, and now he has been born in the womb of Jambavatl, the most enriched wife of 
Krsna. 


PURPORT 

Lord Siva, one of the three qualitative incarnations of the Personality of Godhead, is 

the plenary expansion of the Lord. Karttikeya, born of him, is on the level of 

/ 

Pradyumna, another son of Lord Krsna. When Lord Sri Krsna descends into the 
material world, all His plenary portions also appear with Him to exhibit different 
functions of the Lord. But for the pastimes at Vrndavana, all functions are performed by 
the Lord's different plenary expansions. Vasudeva is a plenary expansion of Narayana. 
When the Lord appeared as Vasudeva before Devakl and Vasudeva, He appeared in His 
capacity as Narayana. Similarly, all the demigods of the heavenly kingdom appeared as 
associates of the Lord in the forms of Pradyumna, Samba, Uddhava, etc. It is learned 
here that Kamadeva appeared as Pradyumna, Karttikeya as Samba, and one of the Vasus 
as Uddhava. All of them served in their different capacities in order to enrich the 
pastimes of Krsna. 


TEXT 31 

J l(ii rlcO^II II 3? II 

ksemarin sa kaccid yuyudhana aste 
yah phalgunal labdha-dhanu-rahasyah 
lebhe 'njasadhoksaja-sevayaiva 
gatirin tadlyam yatibhir durapam 

SYNONYMS 

ksemam —all good; sah —he; kaccit —whether; yuyudhanah —Satyaki; aste —is there; 
yah —one who; phalgunat —from Arjuna; labdha —has achieved; dhanuh-rahasyah —one 
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who understands the intricacies of military art; lebhe —also achieved; ahjasa —easily; 
adhoksaja —of the Transcendence; sevaya —by service; eva —certainly; gatim — 
destination; tadlyam —transcendental; yatibhih —by great renouncers; durapam —very 
difficult to achieve. 


TRANSLATION 

O Uddhava, does Yuyudhana fare well? He learned the intricacies of the military art from 
Arjuna and attained the transcendental destination which is very difficult to reach even 
for great renouncers. 


PURPORT 

The destination of transcendence is to become the personal associate of the Personality 
of Godhead, who is known as adhoksaja, He who is beyond the reach of the senses. The 
renouncers of the world, the sannyasls, give up all worldly connections, namely, family, 
wife, children, friends, home, wealth—everything—to attain the transcendental bliss of 
Brahman happiness. But adhoksaja happiness is beyond Brahman happiness. The 
empiric philosophers enjoy a transcendental quality of bliss by philosophical speculation 
on the Supreme Truth, but beyond that pleasure is the pleasure enjoyed by Brahman in 
His eternal form of the Personality of Godhead. Brahman bliss is enjoyed by living 
entities after liberation from material bondage. But Parabrahman, the Personality of 
Godhead, enjoys eternally a bliss of His own potency, which is called the hladinl 
potency. The empiric philosopher who studies Brahman by negation of the external 
features has not yet learned the quality of the hladinl potency of Brahman. Out of many 
potencies of the Omnipotent, there are three features of His internal potency—namely 
sarhvit, sandhinl and hladinl. And in spite of their strict adherence to the principles of 
yama, niyama, asana, dhyana, dharana and pranayama, the great yogis and jnanls are 
unable to enter into the internal potency of the Lord. This internal potency is, however, 
easily realized by the devotees of the Lord by dint of devotional service. Yuyudhana 
achieved this stage of life, just as he achieved expert knowledge in military science from 
Arjuna. Thus his life was successful to the fullest extent from both the material and 
spiritual angles of vision. That is the way of devotional service to the Lord. 

TEXT 32 
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kaccid budhah svasty anamiva aste 
svaphalka-putro bhagavat-prapannah 
yah krsna-pdddnkita-mdrga-pamsusv 
acestata prema-vibhinna-dhairyah 

SYNONYMS 

kaccit —whether; budhah —very learned; svasti —well; anamivah —faultless; aste —does 
exist; svaphalka-putrah —the son of Svaphalka, Akrura; bhagavat —regarding the 
Personality of Godhead; prapannah —surrendered; yah —one who; krsna —the Lord; 
pada-ankita —marked with footprints; marga —path; parhsusu —in the dust; acestata — 
exhibited; prema-vibhinna —lost in transcendental love; dhairyah —mental equilibrium. 

TRANSLATION 

/ 

Please tell me whether Akrura, the son of Svaphalka, is doing well. He is a faultless soul 
surrendered unto the Personality of Godhead. He once lost his mental equilibrium due to 
his ecstasy of transcendental love and fell down on the dust of a road which was marked 
with the footprints of Lord Krsna. 


PURPORT 

When Akrura came to Vrndavana in search of Krsna, he saw the footprints of the Lord 
on the dust of Nanda-grama and at once fell on them in ecstasy of transcendental love. 
This ecstasy is possible for a devotee who is fully absorbed in incessant thoughts of 
Krsna. Such a pure devotee of the Lord is naturally faultless because he is always 
associated with the supremely pure Personality of Godhead. Constant thought of the 
Lord is the antiseptic method for keeping oneself free from the infectious 
contamination of the material qualities. The pure devotee of the Lord is always in 
company with the Lord by thinking of Him. Yet, in the particular context of time and 
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place, the transcendental emotions take a different turn, and this breaks the mental 
equilibrium of the devotee. Lord Caitanya displayed the typical example of 
transcendental ecstasy, as we can understand from the life of this incarnation of God. 

TEXT 33 

fVpraFt i 

qqi II ?? II 

kaccic chivarin devaka-bhoja-putrya 
visnu-prajaya iva deva-matuh 
yd vai sva-garbhena dadhara devarin 
trayi yatha yajna-vitanam artham 

SYNONYMS 

kaccit —whether; sivam —everything well; devaka-bhoja-putryah —of the daughter of 
King Devaka-bhoja; visnu-prajayah —of she who gave birth to the Personality of 
Godhead; iva —like that of; deva-matuh —of the mother of the demigods (Aditi); yd — 
one who; vai —indeed; sva-garbhena —by her own womb; dadhara —conceived; devam — 
the Supreme Lord; trayi —the Vedas; yatha —as much as; yajna-vitanam —of spreading 
the sacrifice; artham —purpose. 


TRANSLATION 

As the Vedas are the reservoir of sacrificial purposes, so the daughter of King Devaka- 
bhoja conceived the Supreme Personality of Godhead in her womb, as did the mother of 
the demigods. Is she [Devaki] doing well? 

PURPORT 

The Vedas are full of transcendental knowledge and spiritual values, and thus Devaki, 
the mother of Lord Krsna, conceived the Lord in her womb as the personified meaning 
of the Vedas. There is no difference between the Vedas and the Lord. The Vedas aim at 
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the understanding of the Lord, and the Lord is the Vedas personified. Devaki is 
compared to the meaningful Vedas and the Lord to their purpose personified. 

TEXT 34 

■MHIHHf'H FT ff $l«wlR 
*T%FT II 38 II 

apisvid aste bhagavan sukham vo 
yah satvatam kama-dugho 'niruddhah 
yam amananti sma hi sabda-yonim 
mano-mayarin sattva-turiya-tattvam 

SYNONYMS 

api —as also; svit —whether; aste —does He; bhagavan —the Personality of Godhead; 
sukham —all happiness; vah —of you; yah —one who; satvatam —of the devotees; kama- 
dughah —source of all desires; aniruddhah —the plenary expansion Aniruddha; yam — 
whom; amananti —they accept; sma —from yore; hi —certainly; sabda-yonim —the cause 
of the Rg Veda; manah-mayam —creator of the mind; sattva —transcendental; turiya — 
the fourth expansion; tattvam —principle. 

TRANSLATION 

May I inquire whether Aniruddha is doing well? He is the fulfiller of all the desires of the 
pure devotees and has been considered from yore to be the cause of the Rg Veda, the 
creator of the mind and the fourth Plenary expansion of Visnu. 

PURPORT 

Adi-caturbhuja, the original expansions from Baladeva, are Vasudeva, Sarikarsana, 

Pradyumna and Aniruddha. All of Them are visnu-tattvas, or nondifferent Personalities 

/ 

of Godhead. In the incarnation of Sri Rama, all these different expansions appeared for 
particular pastimes. Lord Rama is the original Vasudeva, and His brothers were 
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Sankarsana, Pradyumna and Aniruddha. Aniruddha is also the cause of Maha-Visnu, 
from whose breathing the Rg Veda appeared. All this is nicely explained in the 
M arkandeya Parana. In the incarnation of Lord Krsna, Aniruddha appeared as the son 
of the Lord. Lord Krsna in Dvaraka is the Vasudeva expansion of the original group. 
The original Lord Krsna never leaves Goloka Vrndavana. All the plenary expansions 
are one and the same visnu-tattva, and there is no difference in Their potency. 

TEXT 35 

i^sldl ^ i 

#RT II II 

apisvid anye ca nijatma-daivam 
ananya-vrttya samanuvrata ye 
hrdika-satyatmaja-carudesna- 
gadadayah svasti caranti saumya 

SYNONYMS 

api —as also; svit —whether; anye —others; ca —and; nija-atma —of one's own self; 

/ 

daivam —Sri Krsna; ananya —absolutely; vrttya —faith; samanuvratah —followers; ye — 
all those who; hrdlka —Hrdlka; satya-atmaja —the son of Satyabhama; carudesna — 
Carudesna; gada —Gada; adayah —and others; svasti —all well; caranti —pass time; 
saumya —O sober one. 


TRANSLATION 

O sober one, others, such as Hrdlka, Carudesna, Gada and the son of Satyabhama, who 

s 

accept Lord Sri Krsna as the soul of the self and thus follow His path without 
deviation—are they well? 


TEXT 36 
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sift ftwsjpwri 

^WII 

hwi^sri ftsRi^n ii ?<? ii 

api sva-dorbhyam vijaydcyutdbhyam 
dharmena dharmah paripati setum 
duryodhano 'tapyata yat-sabhayam 
sdmrdjya-laksmyd vijayanuvrttyd 

SYNONYMS 

s 

api —as also; sva-dorbhyam —own arms; vijaya —Arjuna; acyuta-bhyam —along with Sri 
Krsna; dharmena —on religious principles; dharmah —King Yudhisthira; paripati — 
maintains; setum —the respect of religion; duryodhanah —Duryodhana; atapyata — 
envied; yat —whose; sabhayam —royal assembly; samrajya —imperial; laksmya — 
opulence; vijaya-anuvrttya —by the service of Arjuna. 

TRANSLATION 

Also let me inquire whether Maharaja Yudhisthira is now maintaining the kingdom 
according to religious principles and with respect for the path of religion. Formerly 
Duryodhana was burning with envy because Yudhisthira was being protected by the arms 
of Krsna and Arjuna as if they were his own arms. 

PURPORT 

Maharaja Yudhisthira was the emblem of religion. When he was ruling his kingdom with 
the help of Lord Krsna and Arjuna, the opulence of his kingdom surpassed all 
imaginations of the opulence of the kingdom of heaven. His actual arms were Lord 
Krsna and Arjuna, and thus he surpassed everyone's opulence. Duryodhana, being 
envious of this opulence, planned so many schemes to put Yudhisthira into difficulty, 
and at last the Battle of Kuruksetra was brought about. After the Battle of Kuruksetra, 
Maharaja Yudhisthira was again able to rule his legitimate kingdom, and he reinstated 
the principles of honor and respect for religion. That is the beauty of a kingdom ruled by 
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a pious king like Maharaja Yudhisthira. 


TEXT 37 

cl! 

*pf wirtc# fefen ii ?a ii 

kirn va krtaghesv agham atyamarsl 
bhimo 'hivad dirghatamam vyamuncat 
yasyanghri-patam rana-bhur na sehe 
margarin gadayas carato vicitram 

SYNONYMS 

kim —whether; va —either; krta —performed; aghesu —unto the sinners; agham —anger; 
ati-amarsi —unconquerable; bhimah —Bhlma; ahi-vat —like a cobra; dirgha-tamam — 
long-cherished; vyamuncat —has released; yasya —whose; anghri-patam —putting on the 
steps; rana-bhuh —the field of battle; na —could not; sehe —tolerate; margam —the path; 
gadayah —by the clubs; caratah —playing; vicitram —wonderful. 

TRANSLATION 

[Please tell me] whether the unconquerable Bhima, who is like a cobra, has released his 
long-cherished anger upon the sinners? The field of battle could not tolerate even the 
wonderful playing of his club when he stepped on the path. 

PURPORT 

Vidura knew the strength of Bhlma. Whenever Bhlma was on the battlefield, his steps 
on the path and the wonderful playing of his club were unbearable for the enemy. 
Powerful Bhlma did not take steps against the sons of Dhrtarastra for a long time. 
Vidura's inquiry was whether he had yet released his anger, which was like that of a 
suffering cobra. When a cobra releases its venom after long-cherished anger, its victim 
cannot survive. 
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TEXT 38 


SB 3.1.38 


J||U^e|t|.ej|l« r |lR<lt4 I 

qr#RFTt ftfonspfa ii ?= ii 

kaccid yasodha ratha-yuthapanam 
gandlva-dhanvoparatarir aste 
alaksito yac-chara-kuta-gudho 
maya-kirato girisas tutosa 

SYNONYMS 

kaccit —whether; yasah-dha —famous; ratha-yuthapanam —amongst the great chariot 
warriors; gandlva — dhanva —carrying the Gandlva bow, Arjuna; uparata-arih —one who 
has vanquished the enemies; aste —doing well; alaksitah —without being identified; 
yat —whose; sara-kuta-gudhah —being covered by arrows; maya-kiratah —false hunter; 
girisah —Lord Siva; tutosa —was satisfied. 

TRANSLATION 

[Please tell me] whether Arjuna, whose bow bears the name Gandlva and who is always 

famous amongst the chariot warriors for vanquishing his enemies, is doing well. He once 

/ / 

satisfied Lord Siva by covering him with arrows when Siva came as an unidentified false 
hunter. 


PURPORT 

Lord Siva tested Arjuna's strength by picking a quarrel with him over a hunted boar. He 

confronted Arjuna in the false dress of a hunter, and Arjuna covered him with arrows 
/ 

until Lord Siva was satisfied with Arj una's fighting. He offered Arjuna the Pasupati 
weapon and blessed him. Here Vidura inquired about the great warrior's well-being. 

TEXT 39 
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yamav utasvit tanayau prthayah 
parthair vrtau paksmabhir aksiniva 
remata uddaya mrdhe sva-riktharifi 
parat suparnav iva vajri-vaktrat 

SYNONYMS 

yamau —twins (Nakula and Sahadeva); utasvit —whether; tanayau —sons; prthayah —of 
Prtha; parthaih —by the sons of Prtha; vrtau —protected; paksmabhih —by the eyelids; 
aksinl —of the eyes; iva —like; remate —playing carelessly; uddaya —snatching; mrdhe — 
in the fight; sva-riktham —own property; parat —from the enemy Duryodhana; 
suparnau —Garuda, the carrier of Lord Visnu; iva —like; vajri-vaktrat —from the mouth 
of Indra. 


TRANSLATION 

Are the twin brothers who are protected by their brothers doing well? Just as the eye is 
always protected by the eyelid, they are protected by the sons of Prtha, who snatched 
back their rightful kingdom from the hands of their enemy Duryodhana, just as Garuda 
snatched nectar from the mouth of Indra, the thunderbolt carrier. 

PURPORT 

Indra, the King of heaven, carries a thunderbolt in his hand and is very strong, yet 
Garuda, the carrier of Lord Visnu, was able to snatch nectar from his mouth. Similarly, 
Duryodhana was as strong as the King of heaven, and still the sons of Prtha, the 
Pandavas, were able to snatch away their kingdom from Duryodhana. Both Garuda and 
the Parthas are pet devotees of the Lord, and thus it was possible for them to face such 
strong enemies. 

Vidura's inquiry was about the youngest brothers of the Pandavas, namely Nakula and 
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Sahadeva. These twin brothers were sons of MadrI, the stepmother of the other 
Pandavas. But although they were stepbrothers, because KuntI took charge of them after 
the departure of MadrI with her husband Maharaja Pandu, Nakula and Sahadeva were 
as good as the other three Pandavas, Yudhisthira, Bhlma and Arjuna. The five brothers 
are known in the world as regular brothers. The three elder Pandavas took care of the 
younger brothers, just as the eyelid takes care of the eye. Vidura was anxious to know 
whether, after winning back their own kingdom from the hands of Duryodhana, the 
younger brothers were still living happily under the care of the elder brothers. 

TEXT 40 

ifo i 

II 8° II 

aho prthapi dhriyate 'rbhakarthe 
rajarsi-varyena vinapi tena 
yas tv eka-viro 'dhiratho vijigye 
dhanur dvitlyah kakubhas catasrah 

SYNONYMS 

aho —O my lord; prtha —KuntI; api —also; dhriyate —bears her life; arbhaka-arthe —for 
the sake of fatherless children; rajarsi —King Pandu; varyena —the best; vina api — 
without him; tena —him; yah —one who; tu —but; eka —alone; vlrah —the warrior; 
adhirathah —commander; vijigye —could conquer; dhanuh —the bow; dvitlyah —the 
second; kakubhah —directions; catasrah —four. 

TRANSLATION 

O my lord, is Prtha still living? She lived only for the sake of her fatherless children; 
otherwise it was impossible for her to live without King Pandu, who was the greatest 
commander and who alone conquered the four directions simply with the help of a second 
bow. 
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PURPORT 


A faithful wife cannot live without her lord, the husband, and therefore all widows used 
to voluntarily embrace the burning fire which consumed the dead husband. This system 
was very common in India because all the wives were chaste and faithful to their 
husbands. Later on, with the advent of the age of Kali, the wives gradually began to be 
less adherent to their husbands, and the voluntary embrace of the fire by the widows 
became a thing of the past. Very recently the system was abolished, since the voluntary 
system had become a forcible social custom. 

When Maharaja Pandu died, both his wives, namely KuntI and MadrI, were prepared to 
embrace the fire, but MadrI requested KuntI to live for the sake of the younger children, 
the five Pandavas. This was agreed upon by KuntI at the added request of Vyasadeva. In 
spite of her great bereavement, KuntI decided to live, not to enjoy life in the absence of 
her husband, but only to give protection to the children. This incident is referred to 
here by Vidura because he knew all the facts about his sister-in-law Kuntldevl. It is 
understood that Maharaja Pandu was a great warrior and that he alone, with the help of 
bow and arrow, could conquer the world's four directions. In the absence of such a 
husband, it was almost impossible for KuntI to live on even as a widow, but she had to do 
it for the sake of the five children. 


TEXT 41 

git qfcira i 

315 II 8 ? II 

saumyanusoce tarn adhah-patantam 
bhratre paretaya vidudruhe yah 
niryapito yena suhrt sva-purya 
aharin sva-putran samanuvratena 

SYNONYMS 

saumya —O gentle one; anusoce —I lament; tarn —him; adhah-patantam —gliding down; 
bhratre —on his brother's; paretaya —death; vidudruhe —revolted against; yah —one who; 
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niryapitah —driven out; yena —by whom; suhrt —well-wisher; sva-puryah —from his own 
house; aham —myself; sva-putran —with his own sons; samanu-vratena —accepting the 
same line of action. 


TRANSLATION 

O gentle one, I simply lament for he [Dhrtarastra] who rebelled against his brother after 
death. By him I was driven out of my own house, although I am his sincere well-wisher, 
because he accepted the line of action adopted by his own sons. 

PURPORT 

Vidura did not ask about the welfare of his elder brother because there was no chance of 
his well-being, only news of his gliding down to hell. Vidura was a sincere well-wisher 
for Dhrtarastra, and he had a thought about him in the corner of his heart. He lamented 
that Dhrtarastra could rebel against the sons of his dead brother Pandu and that he 
could drive him (Vidura) out of his own house on the dictation of his crooked sons. In 
spite of these actions, Vidura never became an enemy of Dhrtarastra but continued to 
be his well-wisher, and at the last stage of Dhrtarastra's life, it was Vidura only who 
proved to be his real friend. Such is the behavior of a Vaisnava like Vidura: he desires all 
good, even for his enemies. 

SB 3.1.42 

TEXT 42 

inft wrt h b? ii 

so 'ham haver martya-vidambanena 
drso nrnarh calayato vidhatuh 
nanyopalaksyah padavlm prasadac 
carami pasyan gata-vismayo 'tra 

SYNONYMS 
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sah aham —therefore, I; hareh —of the Personality of Godhead; martya — in this mortal 
world; vidambanena — without being recognized; drsah —on sight; nrnam —of the people 
in general; calayatah —bewildering; vidhatuh —in order to do it; na — not; anya — other; 
upalaksyah —seen by others; padavlm —glories; prasadat — by the grace of; carami —do 
travel; pasyan —by seeing; gata-vismayah —without doubt; atra — in this matter. 

TRANSLATION 

I am not astonished at this, having traveled over the world without being seen by others. 
The activities of the Personality of Godhead, which are like those of a man in this mortal 
world, are bewildering to others, but I know of His greatness by His grace, and thus I am 
happy in all respects. 


PURPORT 

Although he was the brother of Dhrtarastra, Vidura was completely different. By the 
grace of Lord Krsna, he was not foolish like his brother, and thus his brother's 
association could not influence him. Dhrtarastra and his materialistic sons wanted to 
falsely lord it over the world by dint of their own strength. The Lord encouraged them 
in this, and thus they became more and more bewildered. But Vidura wanted to achieve 
sincere devotional service of the Lord and therefore became a soul absolutely 
surrendered to the Absolute Personality of Godhead. He could realize this in the 
progress of his pilgrim's journey, and thus he was freed from all doubts. He was not at all 
sorry to be bereft of his hearth and home because he now had experience that 
dependence on the mercy of the Lord is a greater freedom than so-called freedom at 
home. A person should not be in the renounced order of life unless he is firmly 
convinced of being protected by the Lord. This stage of life is explained in Bhagavad-glta 
as abhayam sattva-samsuddhih: every living entity is factually completely dependent on 
the mercy of the Lord, but unless one is in the pure state of existence, he cannot be 
established in this position. This stage of dependence is called sattva-samsuddhih, or 
purification of one's existence. The result of such purification is exhibited in 
fearlessness. A devotee of the Lord, who is called nar ay ana-par a, is never afraid of 
anything because he is always aware of the fact that the Lord protects him in all 
circumstances. With this conviction, Vidura traveled alone, and he was not seen or 
recognized by any friend or foe. Thus he enjoyed freedom of life without obligation to 
the many duties of the world. 
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/ 

When Lord Sri Krsna was personally present in the mortal world in His eternal, blissful 
/ 

form of Syamasundara, those who were not pure devotees of the Lord could not 
recognize Him or know His glories. Avajananti mam mudha manuslm tanum asritam (Bg. 
9.11): He is always bewildering to the nondevotees, but He is always seen by the devotees 
by dint of their pure devotional service to Him. 

TEXT 43 

^FTT RlHcO^qHi 
^ i 

’TWtf^IPtll 83 II 

nunarin nrpdnam tri-madotpathanam 
mahlm muhus calayatam camubhih 
vadhat prapannarti-jihlrsayeso 
'py upaiksatagham bhagavan kurunam 

SYNONYMS 

nunam —of course; nrpdnam —of the kings; tri —three; mada-utpathanam —going astray 
out of false pride; mahlm —earth; muhuh —constantly; calayatam —agitating; 
camubhih —by movement of soldiers; vadhat —from the act of killing; prapanna — 
surrendered; arti-jihlrsaya —willing to relieve the distress of the sufferers; isah —the 
Lord; api —in spite of; upaiksata —waited; agham —offenses; bhagavan —the Supreme 
Lord; kurunam —of the Kurus. 


TRANSLATION 

Despite His being the Lord and being always willing to relieve the distress of sufferers, 
He [Krsna] refrained from killing the Kurus, although they committed all sorts of sins 
and although He saw other kings constantly agitating the earth by their strong military 
movements carried out under the dictation of three kinds of false pride. 

PURPORT 
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As declared in Bhagavad-glta, the Lord appears in the mortal world to execute His 
much-needed mission of killing the miscreants and giving protection to the suffering 
faithful. In spite of that mission, Lord Krsna tolerated the insult to Draupadl by the 
Kurus and the injustices perpetrated against the Pandavas, as well as insults to Himself. 
The question may be raised, "Why did He tolerate such injustices and insults in His 
presence? Why did He not chastise the Kurus immediately?" When Draupadl was 
insulted in the assembly by the Kurus by their attempt to see her naked in the presence 
of all, the Lord protected Draupadl by supplying an unlimited length of clothing. But He 
did not chastise the insulting party immediately. This silence of the Lord did not mean, 
however, that He excused the offenses of the Kurus. There were many other kings on 
earth who had become very proud of three kinds of possessions—wealth, education and 
followers—and they were constantly agitating the earth by movements of military 
strength. The Lord was just waiting to get them together on the Battlefield of 
Kuruksetra and kill them all at one time, just to make a short-cut in His killing mission. 
Godless kings or heads of state, when puffed up by advancement of material wealth, 
education and increase of population, always make a show of military strength and give 
trouble to the innocent. When Lord Krsna was personally present, there were many 
such kings all over the world, and He thus arranged for the Battle of Kuruksetra. In His 
manifestation of visva-rupa, the Lord expressed His mission of killing as follows: "I have 
willingly descended on the earth in My capacity of inexorable Time in order to decrease 
the unwanted population. I shall finish all those who have assembled here except you, 
the Pandavas. This killing does not wait for you to take part in it. It is already arranged: 
all will be killed by Me. If you want to become famous as the hero of the battlefield and 
thus enjoy the booty of war, then, O SavyasacI, just become the immediate cause of this 
killing and thus take the credit. I have already killed all the great warriors—Bhlsma, 
Drona, Jayadratha, Kama and many other great generals. Do not worry. Fight the battle 
and be famous as a great hero." (Bg. 11.32-34) 

The Lord always wants to see His devotee as the hero of some episode which He Himself 
performs. He wanted to see His devotee and friend Arjuna as the hero of the Battle of 
Kuruksetra, and thus He waited for all the miscreants of the world to assemble. That, 
and nothing else, is the explanation of His waiting. 

TEXT 44 
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^FFT-iT 

Jfim^ tpifcFFtll yy || 


ajasya janmotpatha-nasanaya 
karmany akartur grahanaya purinsam 
narxv anyatha ko 'rhati deha-yogam 
paro gunanam uta karma-tantram 

SYNONYMS 

ajasya —of the unborn; janma —appearance; utpatha-nasanaya —f or the sake of 
annihilating the upstarts; karmani —works; akartuh —of one who has nothing to do; 
grahanaya —to take up; purinsam —of all persons; nanu anyatha —otherwise; kah —who; 
arhati —may deserve; deha-yogam —contact of the body; parah —transcendental; 
gunanam —of the three modes of nature; uta —what to speak of; karma-tantram —the 
law of action and reaction. 


TRANSLATION 

The appearance of the Lord is manifested for the annihilation of the upstarts. His 
activities are transcendental and are enacted for the understanding of all persons. 
Otherwise, since the Lord is transcendental to all material modes, what purpose could He 
serve by coming to earth? 


PURPORT 

Isvarah paramah krsnah sac-cid-ananda-vigrahah (Bs. 5.1): the form of the Lord is 
eternal, blissful, and all-satisfying. His so-called birth is therefore an appearance only, 
like the birth of the sun on the horizon. His birth does not, like that of the living 
entities, take place under the influence of material nature and the bondage of the 
reactions of past deeds. His works and activities are independent pastimes and are not 
subject to the reactions of material nature. In Bhagavad-gita (4.14) it is said: 

na mam karmani limpanti 
na me karma-phale sprha 
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id mam yo 'bhijanad 
karmabhir na sa badhyate 

The law of karma enacted by the Supreme Lord for the living entities cannot be 
applicable to Him, nor has the Lord any desire to improve Himself by activities like 
those of ordinary living beings. Ordinary living beings work for the improvement of 
their conditional lives. But the Lord is already full of all opulence, all strength, all fame, 
all beauty, all knowledge and all renunciation. Why should He desire improvement? No 
one can excel Him in any opulence, and therefore the desire for improvement is 
absolutely useless for Him. One should always discriminate between the activities of the 
Lord and those of ordinary living beings. Thus one may come to the right conclusion 
regarding the Lord's transcendental position. One who can come to the conclusion of 
the Lord's transcendence can become a devotee of the Lord and can at once be free from 
all reactions of past deeds. It is said, karmani nirdahad kintu ca bhakd-bhajam: the Lord 
minimizes or nullifies the reactionary influence of the devotee's past deeds. (Bs. 5.54) 

The activities of the Lord are to be accepted and relished by all living entities. His 
activities are to attract the ordinary man towards the Lord. The Lord always acts in 
favor of the devotees, and therefore ordinary men who are fruitive actors or seekers of 
salvation may be attracted to the Lord when He acts as protector of the devotees. The 
fruitive actors can attain their goals by devotional service, and the Salvationists can also 
attain their goal in life by devotional service to the Lord. The devotees do not want the 
fruitive results of their work, nor do they want any kind of salvation. They relish the 
glorious superhuman activities of the Lord, such as His lifting Govardhana Hill and His 
killing the demon Putana in infancy. His activities are enacted to attract all kinds of 
men— karmis, jnanis and bhaktas. Because He is transcendental to all laws of karma , 
there is no possibility of His accepting a form of maya as is forced on the ordinary living 
entities who are bound by the actions and reactions of their own deeds. 

The secondary purpose of His appearance is to annihilate the upstart asuras and to stop 
the nonsense of atheistic propaganda by less intelligent persons. By the Lord's causeless 
mercy, the asuras who are killed personally by the Personality of Godhead get salvation. 
The meaningful appearance of the Lord is always distinct from ordinary birth. Even the 
pure devotees have no connection with the material body, and certainly the Lord, who 
appears as He is, in His sac-cid-ananda [Bs. 5.1] form, is not limited by a material form. 

TEXT 45 
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HFT JTWfW^FTHT- 
*W(&MHW-J$liu3 Ft I 
siqfa HraFT ^raFT 
graf ii b* ii 

tasya prapannakhila-lokapanam 
avasthitanam anusasane sve 
arthaya jatasya yadusv ajasya 
vartarh sakhe kirtaya tlrtha-klrteh 

SYNONYMS 

tasya —His; prapanna —surrendered; akhila-loka-panam —all rulers of the entire 
universe; avasthitanam —situated in; anusasane —under the control of; sve —own self; 
arthaya —for the interest of; jatasya —of the born; yadusu —in the family of the Yadus; 
ajasya —of the unborn; vartam —topics; sakhe —O my friend; kirtaya —please narrate; 
tlrtha-klrteh —of the Lord, whose glories are chanted in the places of pilgrimage. 

TRANSLATION 

O my friend, please, therefore, chant the glories of the Lord, who is meant to be glorified 
in the places of pilgrimage. He is unborn, and yet He appears by His causeless mercy 
upon the surrendered rulers of all parts of the universe. Only for their interest did He 
appear in the family of His unalloyed devotees the Yadus. 

PURPORT 

There are innumerable rulers all over the universe in different varieties of planets: the 
sun-god in the sun planet, the moon-god in the moon planet, Indra in the heavenly 
planet, Vayu, Varuna, and those in the Brahmaloka planet, where Lord Brahma is living. 
All are obedient servants of the Lord. Whenever there is any trouble in the 
administration of the innumerable planets in different universes, the rulers pray for an 
appearance, and the Lord appears. The Bhagavatam (1.3.28) has already confirmed this 
in the following verse: 

ete camsa-kalah purhsah 


53 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










krsnas tu bhagavan svayam 
indrari-vyakulam lokam 
mrdayanti yuge yuge 

In every millennium, whenever there is any trouble for the obedient rulers, the Lord 
appears. He also appears for the sake of His pure unalloyed devotees. The surrendered 
rulers and the pure devotees are always strictly under the control of the Lord, and they 
are never disobedient to the desires of the Lord. The Lord is therefore always attentive 
to them. 

The purpose of pilgrimages is to remember the Lord constantly, and therefore the Lord 
is known as tlrtha-klrti. The purpose of going to a place of pilgrimage is to get the chance 
to glorify the Lord. Even today, although times have changed, there are still pilgrimage 
sites in India. For example, in Mathura and Vrndavana, where we had a chance to stay, 
people are awake from early in the morning at 4 A.M. up until nighttime and are 
constantly engaged, some way or other, in chanting the holy glories of the Lord. The 
beauty of such a pilgrimage site is that automatically one remembers the holy glories of 
the Lord. His name, fame, quality, form, pastimes and entourage are all identical to the 
Lord, and therefore chanting the glories of the Lord invokes the personal presence of 
the Lord. Any time or anywhere pure devotees meet and chant the glories of the Lord, 
the Lord is present without any doubt. It is said by the Lord Himself that He always stays 
where His pure devotees chant His glories. 

s 

Thus end the Bhaktivedanta purports of the Third Canto, First Chapter, of the Srlmad- 
Bhagavatam, entitled "Questions by Vidura." 


2. Remembrance of Lord Krsna 

• * * 


TEXT 1 

ffrf •Hl J Nr|: 5: taWf I 
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sri-suka uvaca 
iti bhagavatah prstah 
ksattra vartarh priyasrayam 
prativaktum na cotseha 
autkanthyat smaritesvarah 

SYNONYMS 

/ / 

srl-sukah uvaca —Sri Sukadeva said; iti —thus; bhagavatah —the great devotee; prstah — 
being asked; ksattra —by Vidura; vartam —message; priya-asrayam —regarding the 
dearest; prativaktum —to reply; na —not; ca —also; utsehe —became eager; autkanthyat — 
by excessive anxiety; smarita —remembrance; isvarah —the Lord. 

TRANSLATION 

/ / 

Sri Sukadeva GosvamI said: When the great devotee Uddhava was asked by Vidura to 
speak on the messages of the dearest [Lord Krsna], Uddhava was unable to answer 
immediately due to excessive anxiety at the remembrance of the Lord. 

TEXT 2 

*T: WFRt W JIERRITC I 

trraf 11511 

yah panca-hayano matra 
pratar-asaya yacitah 
tan naicchad racayan yasya 
saparyam bala-lilaya 

SYNONYMS 

yah —one who; panca —five; hayanah —years old; matra —by his mother; pratah-asaya — 
for breakfast; yacitah —called for; tat —that; na —not; aicchat —liked; racayan —playing; 
yasya —whose; saparyam —service; bala-lilaya —childhood. 
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TRANSLATION 


He was one who even in his childhood, at the age of five years, was so absorbed in the 
service of Lord Krsna that when he was called by his mother for morning breakfast, he 
did not wish to have it. 


PURPORT 

From his very birth, Uddhava was a natural devotee of Lord Krsna, or a nitya-siddha, a 
liberated soul. From natural instinct he used to serve Lord Krsna, even in his childhood. 
He used to play with dolls in the form of Krsna, he would serve the dolls by dressing, 
feeding and worshiping them, and thus he was constantly absorbed in the play of 
transcendental realization. These are the signs of an eternally liberated soul. An 
eternally liberated soul is a devotee of the Lord who never forgets Him. Human life is 
meant for reviving one's eternal relation with the Lord, and all religious injunctions are 
meant for awakening this dormant instinct of the living entity. The sooner this 
awakening is brought about, the quicker the mission of human life is fulfilled. In a good 
family of devotees, the child gets the opportunity to serve the Lord in many ways. A soul 

who is already advanced in devotional service has the opportunity to take birth in such 

/ 

an enlightened family. This is confirmed in the Bhagavad-gita (6.41). Surinam srimatarh 
gehe yoga-bhrasto 'bhijayate: even the fallen devotee gets the opportunity to take his 
birth in the family of a well-situated brahmana or in a rich, well-to-do mercantile family. 
In both these families there is a good opportunity to revive one's sense of God 
consciousness automatically because particularly in these families the worship of Lord 
Krsna is regularly performed and the child gets the opportunity to imitate the process of 
worship called arcana. 

The pancaratrikl formula for training persons in devotional service is temple worship, 
whereby the neophytes get the opportunity to learn devotional service to the Lord. 
Maharaja Parlksit also used to play with Krsna dolls in his childhood. In India the 
children in good families are still given dolls of the Lord like Rama and Krsna, or 
sometimes the demigods, so that they may develop the aptitude of service to the Lord. 

By the grace of the Lord we were given the same opportunity by our parents, and the 
beginning of our life was based on this principle. 

TEXT 3 
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fit nAsp<*4 : H^I^H II 3 II 

sa katharin sevaya tasya 
kalena jarasarin gatah 
prsto vartarin pratibruyad 
bhartuh padav anusmaran 

SYNONYMS 

sah —Uddhava; katham —how; sevaya —by such service; tasya —his; kalena —in course 
of time; jarasam —invalidity; gatah —undergone; prstah —asked for; vartam —message; 
pratibruyat —just to reply; bhartuh —of the Lord; padau —His lotus feet; anusmaran — 
remembering. 


TRANSLATION 

Uddhava thus served the Lord continually from childhood, and in his old age that attitude 
of service never slackened. As soon as he was asked about the message of the Lord, he at 
once remembered all about Him. 


PURPORT 

Transcendental service to the Lord is not mundane. The service attitude of the devotee 
gradually increases and never becomes slackened. Generally, in old age a person is 
allowed retirement from mundane service. But in the transcendental service of the Lord 
there is no retirement at all; on the contrary, the service attitude increases more and 
more with the progress of age. In the transcendental service there is no satiation, and 
therefore there is no retirement. Materially, when a man becomes tired by rendering 
service in his physical body, he is allowed retirement, but in the transcendental service 
there is no feeling of fatigue because it is spiritual service and is not on the bodily plane. 
Service on the bodily plane dwindles as the body grows older, but the spirit is never old, 
and therefore on the spiritual plane the service is never tiresome. 

Uddhava undoubtedly became old, but that does not mean that his spirit became old. 

His service attitude matured on the transcendental plane, and therefore as soon as he 
was questioned by Vidura about Lord Krsna, he at once remembered his Lord by 
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reference to the context and forgot himself on the physical plane. That is the sign of 
pure devotional service to the Lord, as will be explained later on ( laksanam bhakti- 
yogasya, etc.) in Lord Kapila's instructions to His mother, Devahuti. 

TEXT 4 

Upbdl Jin f^FTO: HT*J frfrT: II « II 

sa muhurtam abhut tusnlrin 
krsnanghri-sudhaya bhrsam 
tivrena bhakti-yogena 
nimagnah sadhu nirvrtah 

SYNONYMS 

sah —Uddhava; muhurtam —for a moment; abhut —became; tusnim —dead silent; krsna- 
arighri —the lotus feet of the Lord; sudhaya —by the nectar; bhrsam —well matured; 
tivrena —by very strong; bhakti-yogena —devotional service; nimagnah —absorbed in; 
sadhu —good; nirvrtah —fully in love. 

TRANSLATION 

For a moment he remained dead silent, and his body did not move. He became absorbed in 
the nectar of remembering the Lord’s lotus feet in devotional ecstasy, and he appeared to 
be going increasingly deeper into that ecstasy. 

PURPORT 

On the inquiry by Vidura about Krsna, Uddhava appeared to be awakened from 
slumber. He appeared to regret that he had forgotten the lotus feet of the Lord. Thus he 
again remembered the lotus feet of the Lord and remembered all his transcendental 
loving service unto Him, and by so doing he felt the same ecstasy that he used to feel in 
the presence of the Lord. Because the Lord is absolute, there is no difference between 
His remembrance and His personal presence. Thus Uddhava remained completely silent 
for a moment, but then he appeared to be going deeper and deeper into ecstasy. Feelings 
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of ecstasy are displayed by highly advanced devotees of the Lord. There are eight kinds 
of transcendental changes in the body—tears, shivering of the body, perspiration, 
restlessness, throbbing, choking of the throat, etc.—and all were manifested by 
Uddhava in the presence of Vidura. 


TEXT 5 

5 pr: i 

II * II 

pulakodbhinna-sarvango 
muncan milad-drsa sucah 
purnartho laksitas tena 
sneha-prasara-samplutah 

SYNONYMS 

pulaka-udbhinna —bodily changes of transcendental ecstasy; sarva-angah —every part of 
the body; muncan —smearing; mllat —opening; drsa —by the eyes; sucah —tears of grief; 
purna-arthah —complete achievement; laksitah —thus observed; tena —by Vidura; sneha- 
prasara —extensive love; samplutah —thoroughly assimilated. 

TRANSLATION 

It was so observed by Vidura that Uddhava had all the transcendental bodily changes due 
to total ecstasy, and he was trying to wipe away tears of separation from his eyes. Thus 
Vidura could understand that Uddhava had completely assimilated extensive love for the 
Lord. 


PURPORT 

The symptoms of the highest order of devotional life were observed by Vidura, an 
experienced devotee of the Lord, and he confirmed Uddhava's perfectional stage of love 
of Godhead. Ecstatic bodily changes are manifested from the spiritual plane and are not 
artificial expressions developed by practice. There are three different stages of 
development in devotional service. The first stage is that of following the regulative 
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principles prescribed in the codes of devotional service, the second stage is that of 
assimilation and realization of the steady condition of devotional service, and the last 
stage is that of ecstasy symptomized by transcendental bodily expression. The nine 
different modes of devotional service, such as hearing, chanting and remembering, are 
the beginning of the process. By regular hearing of the glories and pastimes of the Lord, 
the impurities in the student's heart begin to be washed off. The more one is cleansed of 
impurities, the more one becomes fixed in devotional service. Gradually the activities 
take the forms of steadiness, firm faith, taste, realization and assimilation, one after 
another. These different stages of gradual development increase love of God to the 
highest stage, and in the highest stage there are still more symptoms, such as affection, 
anger and attachment, gradually rising in exceptional cases to the maha-bhava stage, 
which is generally not possible for the living entities. All these were manifested by Lord 

s 

Sri Caitanya Mahaprabhu, the personification of love of God. 

/ / 

In the Bhakti-rasamrta-sindhu by Srila Rupa Gosvami, the chief disciple of Lord Sr! 
Caitanya Mahaprabhu, these transcendental symptoms displayed by pure devotees like 
Uddhava are systematically described. We have written a summary study of Bhakti- 
rasamrta-sindhu entitled The Nectar of Devotion , and one may consult this book for 
more detailed information on the science of devotional service. 

TEXT 6 

i|+M J l<A)+lAl4> I 

1 %^ ^ f§i^r 11 § 11 

sanakair bhagaval-lokan 
nrlokam punar agatah 
vimrjya netre viduram 
prityahoddhava utsmayan 

SYNONYMS 

sanakaih —gradually; bhagavat —the Lord; lokat —from the abode; nrlokam —the planet 
of the human beings; punah agatah —coming again; vimrjya —wiping; netre —eyes; 
viduram —unto Vidura; pritya —in affection; aha —said; uddhavah —Uddhava; 
utsmayan —by all those remembrances. 
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TRANSLATION 


The great devotee Uddhava soon came back from the abode of the Lord to the human 
plane, and wiping his eyes, he awakened his reminiscence of the past and spoke to Vidura 
in a pleasing mood. 


PURPORT 

When Uddhava was fully absorbed in the transcendental ecstasy of love of God, he 
actually forgot all about the external world. The pure devotee lives constantly in the 
abode of the Supreme Lord, even in the present body, which apparently belongs to this 
world. The pure devotee is not exactly on the bodily plane, since he is absorbed in the 
transcendental thought of the Supreme. When Uddhava wanted to speak to Vidura, he 
came down from the abode of the Lord, Dvaraka, to the material plane of human beings. 
Even though a pure devotee is present on this mortal planet, he is here in relation to the 
Lord for engagement in transcendental loving service, and not for any material cause. A 
living entity can live either on the material plane or in the transcendental abode of the 
Lord, in accordance with his existential condition. The conditional changes of the 

s 

living entity are explained in the Caitanya-caritamrta in the instructions given to Srlla 
Rupa GosvamI by Lord Sri Caitanya: "The living entities all over the universes are 
enjoying the effects of the respective fruitive results of their own work, life after life. 

Out of all of them, some may be influenced by the association of pure devotees and thus 
get the chance to execute devotional service by attainment of taste. This taste is the 
seed of devotional service, and one who is fortunate enough to have received such a seed 
is advised to sow it in the core of his heart. As one cultivates a seed by pouring water to 
fructify it, the seed of devotional service sown in the heart of the devotee may be 
cultured by pouring water in the form of hearing and chanting of the holy name and 
pastimes of the Lord. The creeper of devotional service, so nourished, gradually grows, 
and the devotee, acting as a gardener, goes on pouring the water of constant hearing and 
chanting. The creeper of devotional service gradually grows so high that it passes 
through the entire material universe and enters into the spiritual sky, growing still 
higher and higher until it reaches the planet Goloka Vrndavana. The devotee-gardener 
is in touch with the abode of the Lord even from the material plane by dint of 
performing devotional service to the Lord simply by hearing and chanting. As a creeper 
takes shelter of another, stronger tree, similarly the creeper of devotional service, 
nourished by the devotee, takes shelter of the lotus feet of the Lord and thus becomes 
fixed. When the creeper is fixed, then the fruit of the creeper comes into existence, and 
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the gardener who nourished it is able to enjoy this fruit of love, and his life becomes 
successful." That Uddhava attained this stage is evident from his dealings. He could 
simultaneously reach the supreme planet and still appear in this world. 

SB 3.2.7 

TEXT 7 

^ ^qi ^Wt II ^ 11 

uddhava uvaca 
krsna-dyumani nimloce 
glrnesv ajagarena ha 
kirin nu nah kusalam bruyarh 
gata-srisu grhesv aham 

SYNONYMS 

/ 

uddhavah uvaca —Sri Uddhava said; krsna-dyumani —the Krsna sun; nimloce —having 
set; girnesu —being swallowed; ajagarena —by the great snake; ha —in the past; kim — 
what; nu —else; nah —our; kusalam —welfare; bruyam —may I say; gata —gone away; 
srisu grhesu —in the house; aham —I. 

TRANSLATION 

s 

Sri Uddhava said: My dear Vidura, the sun of the world, Lord Krsna, has set, and our 
house has now been swallowed by the great snake of time. What can I say to you about 
our welfare? 


PURPORT 

The disappearance of the Krsna sun may be explained as follows, according to the 
commentary of Srlla Visvanatha CakravartI Thakura. Vidura was struck with great 
sorrow when he got the hint of the annihilation of the great Yadu dynasty as well as of 
his own family, the Kuru dynasty. Uddhava could understand the grief of Vidura, and 
therefore he first of all wanted to sympathize with him by saying that after the sunset 
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everyone is in darkness. Since the entire world was merged in the darkness of grief, 
neither Vidura nor Uddhava nor anyone else could be happy. Uddhava was as much 
aggrieved as Vidura, and there was nothing further to be said about their welfare. 

The comparison of Krsna to the sun is very appropriate. As soon as the sun sets, 
darkness automatically appears. But the darkness experienced by the common man does 
not affect the sun itself either at the time of sunrise or of sunset. Lord Krsna's 
appearance and disappearance are exactly like that of the sun. He appears and 
disappears in innumerable universes, and as long as He is present in a particular 
universe there is all transcendental light in that universe, but the universe from which 
He passes away is put into darkness. His pastimes, however, are everlasting. The Lord is 
always present in some universe, just as the sun is present in either the eastern or the 
western hemisphere. The sun is always present either in India or in America, but when 
the sun is present in India, the American land is in darkness, and when the sun is 
present in America, the Indian hemisphere is in darkness. 

As the sun appears in the morning and gradually rises to the meridian and then again 
sets in one hemisphere while simultaneously rising in the other, so Lord Krsna's 
disappearance in one universe and the beginning of His different pastimes in another 
take place simultaneously. As soon as one pastime is finished here, it is manifested in 
another universe. And thus His nitya-lila, or eternal pastimes, are going on without 
ending. As the sunrise takes place once in twenty-four hours, similarly the pastimes of 
Lord Krsna take place in a universe once in a daytime of Brahma, the account of which 
is given in the Bhagavad-glta as 4,300,000,000 solar years. But wherever the Lord is 
present, all His different pastimes as described in the revealed scriptures take place at 
regular intervals. 

As at sunset the snakes become powerful, thieves are encouraged, ghosts become active, 
the lotus becomes disfigured and the cakravakl laments, so with the disappearance of 
Lord Krsna, the atheists feel enlivened, and the devotees become sorry. 

TEXT 8 

SET Ad-JWft I 

3 h3hh) a ii 15 ii 

durbhago bata loho 'yam 
yadavo nitaram api 
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ye sarhvasanto na vidur 
haririn mind ivodupam 

SYNONYMS 

durbhagah —unfortunate; bata —certainly; lokah —universe; ayam —this; yadavah —the 
Yadu dynasty; nitaram —more specifically; api —also; ye —those; samvasantah —living 
together; na —did not; viduh —understand; harim —the Personality of Godhead; 
mlnah —the fishes; iva udupam —like the moon. 

TRANSLATION 

This universe with all its planets is most unfortunate. And even more unfortunate are the 
members of the Yadu dynasty because they could not identify Lord Hari as the 
Personality of Godhead, any more than the fish could identify the moon. 

PURPORT 

Uddhava lamented for the unfortunate persons of the world who could not recognize 
/ 

Lord Sri Krsna in spite of seeing all His transcendental godly qualities. From the very 
beginning of His appearance within the prison bars of King Kamsa up to His mausala- 
llla, although He exhibited His potencies as the Personality of Godhead in the six 
opulences of wealth, strength, fame, beauty, knowledge and renunciation, the foolish 
persons of the world could not understand that He was the Supreme Lord, Foolish 
persons might have thought Him an extraordinary historic figure because they had no 
intimate touch with the Lord, but more unfortunate were the family members of the 
Lord, the members of the Yadu dynasty, who were always in company with the Lord but 
were unable to recognize Him as the Supreme Personality of Godhead. Uddhava 
lamented his own fortune also because although he knew Krsna to be the Supreme 
Personality of Godhead, he could not properly use the opportunity to render devotional 
service to the Lord. He regretted everyone's misfortune, including his own. The pure 
devotee of the Lord thinks himself most unfortunate. That is due to excessive love for 
the Lord and is one of the transcendental perceptions of viraha, the suffering of 
separation. 

It is learned from the revealed scriptures that the moon was born from the milk ocean. 
There is a milk ocean in the upper planets, and there Lord Visnu, who controls the 
heart of every living being as Paramatma (the Supersoul), resides as the Kslrodakasayl 
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Visnu. Those who do not believe in the existence of the ocean of milk because they have 
experience only of the salty water in the ocean should know that the world is also called 
the go, which means the cow. The urine of a cow is salty, and according to Ayur-vedic 
medicine the cow's urine is very effective in treating patients suffering from liver 
trouble. Such patients may not have any experience of the cow's milk because milk is 
never given to liver patients. But the liver patient may know that the cow has milk also, 
although he has never tasted it. Similarly, men who have experience only of this tiny 
planet where the saltwater ocean exists may take information from the revealed 
scriptures that there is also an ocean of milk, although we have never seen it. From this 
ocean of milk the moon was born, but the fish in the milk ocean could not recognize 
that the moon, was not another fish and was different from them. The fish took the 
moon to be one of them or maybe something illuminating, but nothing more. The 
unfortunate persons who do not recognize Lord Krsna are like such fish. They take Him 
to be one of them, although a little extraordinary in opulence, strength, etc. The 
Bhagavad-glta (9.11) confirms such foolish persons to be most unfortunate: avajananti 
mam mudha manusim tanum asritam. 


TEXT 9 

differ UcWIHISJ I 

ii ^ ii 

ingita-jnah puru-praudha 
ekaramas ca satvatah 
satvatam rsabham sarve 
bhutavasam amarinsata 

SYNONYMS 

ingita-jnah —expert in psychic study; puru-praudhah —highly experienced; eka —one; 
aramah —relaxation; ca —also; satvatah —devotees, or own men; satvatam rsabham — 
head of the family; sarve —all; bhuta-avasam —all-pervading; amamsata —could think. 

TRANSLATION 

The Yadus were all experienced devotees, learned and expert in psychic study. Over and 
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above this, they were always with the Lord in all kinds of relaxations, and still they were 
only able to know Him as the one Supreme who dwells everywhere. 

PURPORT 

In the Vedas it is said that the Supreme Lord or the Paramatma cannot be understood 
simply by the strength of one's erudition or power of mental speculation: ndyam atma 
pravacanena labhyo na medhaya na bahund srutena (Katha Upanisad 1.2.23). He can be 
known only by one who has the mercy of the Lord. The Yadavas were all exceptionally 
learned and experienced, but in spite of their knowing the Lord as the one who lives in 
everyone's heart, they could not understand that He is the original Personality of 
Godhead. This lack of knowledge was not due to their insufficient erudition; it was due 
to their misfortune. In Vrndavana, however, the Lord was not even known as the 
Paramatma because the residents of Vrndavana were pure unconventional devotees of 
the Lord and could think of Him only as their object of love. They did not know that He 
is the Personality of Godhead. The Yadus, or the residents of Dvaraka, however, could 
know Lord Krsna as Vasudeva, or the Supersoul living everywhere, but not as the 
Supreme Lord. As scholars of the Vedas , they verified the Vedic hymns: eko devah. .. 
sarva-bhutadhivasah... antary ami... and vrsnlnam para-devata. ... The Yadus, therefore, 
accepted Lord Krsna as the Supersoul incarnated in their family, and not more than 
that. 


TEXT 10 

wi fjsr 3 -=iM<yKilant i 

HFqt # II II 

devasya mayaya sprsta 
ye canyad asad-asritah 
bhramyate dhlr na tad-vakyair 
atmany uptatmano harau 

SYNONYMS 

devasya —of the Personality of Godhead; mayaya —by the influence of external energy; 
sprstah —infected; ye —all those; ca —and; anyat —others; asat —illusory; asritah —being 
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taken to; bhramyate —bewilder; dhlh —intelligence; na —not; tat —of them; vakyaih —by 
those words; atmani —in the Supreme Self; upta-atmanah —surrendered souls; harau — 
unto the Lord. 


TRANSLATION 

Under no circumstances can the words of persons bewildered by the illusory energy of the 
Lord deviate the intelligence of those who are completely surrendered souls. 

PURPORT 

/ 

Lord Sri Krsna is the Supreme Personality of Godhead according to all the evidences of 

/ / 

the Vedas. He is accepted by all acaryas, including Srlpada Sankaracarya. But when He 
was present in the world, different classes of men accepted Him differently, and 
therefore their calculations of the Lord were also different. Generally, persons who had 
faith in the revealed scriptures accepted the Lord as He is, and all of them merged into 
great bereavement when the Lord disappeared from the world. In the First Canto we 
have already discussed the lamentation of Arjuna and Yudhisthira, to whom the 
disappearance of Lord Krsna was almost intolerable up to the end of their lives. 

The Yadavas were only partially cognizant of the Lord, but they are also glorious because 
they had the opportunity to associate with the Lord, who acted as the head of their 
family, and they also rendered the Lord intimate service. The Yadavas and other 
devotees of the Lord are different from those who wrongly calculated Him to be an 
ordinary human personality. Such persons are certainly bewildered by the illusory 
energy. They are hellish and are envious of the Supreme Lord. The illusory energy acts 
very powerfully on them because in spite of their elevated mundane education, such 
persons are faithless and are infected by the mentality of atheism. They are always very 
eager to establish that Lord Krsna was an ordinary man who was killed by a hunter due 
to His many impious acts in plotting to kill the sons of Dhrtarastra and Jarasandha, the 
demoniac kings of the earth. Such persons have no faith in the statement of the 
Bhagavad-gita that the Lord is unaffected by the reactions of work: na mam karmani 
limpanti [Bg. 4.14]. According to the atheistic point of view, Lord Krsna's family, the 
Yadu dynasty, was vanquished due to being cursed by the brahmanas for the sins 
committed by Krsna in killing the sons of Dhrtarastra, etc. All these blasphemies do not 
touch the heart of the devotees of the Lord because they know perfectly well what is 
what. Their intelligence regarding the Lord is never disturbed. But those who are 
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disturbed by the statements of the asuras are also condemned. That is what Uddhava 
meant in this verse. 


TEXT 11 

rtl+rthHH II n II 

pradarsyatapta-tapasam 
avitrpta-drsam nrnam 
adayantar adhad yas tu 
sva-bimbam loka-locanam 

SYNONYMS 

pradarsya —by exhibiting; atapta —without undergoing; tapasam —penances; avitrpta- 
drsam —without fulfillment of vision; nrnam —of persons; adaya —taking; antah — 
disappearance; adhat —performed; yah —He who; tu —but; sva-bimbam —His own form; 
loka-locanam —public vision. 


TRANSLATION 

/ 

Lord Sri Krsna, who manifested His eternal form before the vision of all on the earth, 
performed His disappearance by removing His form from the sight of those who were 
unable to see Him [as He is] due to not executing required penance. 

PURPORT 

In this verse the word avitrpta-drsam is most significant. The conditioned souls in the 
material world are all trying to satisfy their senses in various ways, but they have failed 
to do so because it is impossible to be satisfied by such efforts. The example of the fish 
on land is very appropriate. If one takes a fish from the water and puts it on the land, it 
cannot be made happy by any amount of offered pleasure. The spirit soul can be happy 
only in the association of the supreme living being, the Personality of Godhead, and 
nowhere else. The Lord, by His unlimited causeless mercy, has innumerable Vaikuntha 
planets in the brahmajyoti sphere of the spiritual world, and in that transcendental 
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world there is an unlimited arrangement for the unlimited pleasure of the living entities. 
The Lord Himself comes to display His transcendental pastimes, typically represented at 
Vrndavana, Mathura and Dvaraka. He appears just to attract the conditioned souls back 
to Godhead, back home to the eternal world. But for want of sufficient piety, the 
onlookers are not attracted by such pastimes of the Lord. In Bhagavad-glta it is said that 
only those who have completely surpassed the way of sinful reaction can engage 
themselves in the transcendental loving service of the Lord. The entire Vedic way of 
ritualistic performances is to put every conditioned soul on the path of piety. By strict 
adherence to the prescribed principles for all orders of social life, one can attain the 
qualities of truthfulness, control of the mind, control of the senses, forbearance, etc., 
and can be elevated to the plane of rendering pure devotional service to the Lord. Only 
by such a transcendental vision are one's material hankerings fully satisfied. 

When the Lord was present, persons who were able to satisfy their material hankerings 
by seeing Him in true perspective were thus able to go back with Him to His kingdom. 
But those persons who were unable to see the Lord as He is remained attached to 
material hankerings and were not able to go back home, back to Godhead. When the 
Lord passed beyond the vision of all, He did so in His original eternal form, as stated in 
this verse. The Lord left in His own body; He did not leave His body as is generally 
misunderstood by the conditioned souls. This statement defeats the false propaganda of 
the faithless nondevotees that the Lord passed away like an ordinary conditioned soul. 
The Lord appeared in order to release the world from the undue burden of the 
nonbelieving asuras, and after doing this, He disappeared from the world's eyes. 

TEXT 12 

*fpic 5 enfant 

qsi yququuipR || ?? || 

yan martya-lllaupayikam sva-yoga- 
mdyd-balarin darsayata grhitam 
vismapanarin svasya ca saubhagarddheh 
pararin padarin bhusana-bhusanangam 
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SYNONYMS 


yat —His eternal form which; martya —mortal world; llla-upayikam —just suitable for 
the pastimes; sva-yoga-mdyd-balam —potency of the internal energy; darsayata —for 
manifestation; grhitam —discovered; vismapanam —wonderful; svasya —of His own; ca — 
and; saubhaga-rddheh —of the opulent; param —supreme; padam —ultimate stand; 
bhvisana —ornament; bhusana-angam —of the ornaments. 

TRANSLATION 

The Lord appeared in the mortal world by His internal potency, yoga-maya. He came in 
His eternal form, which is just suitable for His pastimes. These pastimes were wonderful 

for everyone, even for those proud of their own opulence, including the Lord Himself in 

* 

His form as the Lord of Vaikuntha. Thus His [Sri Krsna’s] transcendental body is the 
ornament of all ornaments. 


PURPORT 

In conformity with the Vedic hymns ( nityo nitydnarh cetanas cetandnam (Katha 
Upanisad 2.2.13)), the Personality of Godhead is more excellent than all other living 
beings within all the universes in the material world. He is the chief of all living entities; 
no one can surpass Him or be equal to Him in wealth, strength, fame, beauty, knowledge 
or renunciation. When Lord Krsna was within this universe, He seemed to be a human 
being because He appeared in a manner just suitable for His pastimes in the mortal 
world. He did not appear in human society in His Vaikuntha feature with four hands 
because that would not have been suitable for His pastimes. But in spite of His appearing 
as a human being, no one was or is equal to Him in any respect in any of the six 
different opulences. Everyone is more or less proud of his opulence in this world, but 
when Lord Krsna was in human society, He excelled all His contemporaries within the 
universe. 

When the Lord's pastimes are visible to the human eye, they are called prakata, and 
when they are not visible they are called aprakata. In fact, the Lord's pastimes never 
stop, just as the sun never leaves the sky. The sun is always in its right orbit in the sky, 
but it is sometimes visible and sometimes invisible to our limited vision. Similarly, the 
pastimes of the Lord are always current in one universe or another, and when Lord 
Krsna disappeared from the transcendental abode of Dvaraka, it was simply a 
disappearance from the eyes of the people there. It should not be misunderstood that His 
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transcendental body, which is just suitable for the pastimes in the mortal world, is in any 

way inferior to His different expansions in the Vaikunthalokas. His body manifested in 

the material world is transcendental par excellence in the sense that His pastimes in the 

mortal world excel His mercy displayed in the Vaikunthalokas. In the Vaikunthalokas 

the Lord is merciful toward the liberated or nitya-mukta living entities, but in His 

pastimes in the mortal world He is merciful even to the fallen souls who are nitya- 

baddha, or conditioned forever. The six excellent opulences which He displayed in the 

mortal world by the agency of His internal potency, yoga-maya, are rare even in the 

Vaikunthalokas. All His pastimes were manifested not by the material energy but by His 

spiritual energy. The excellence of His rasa-llla at Vrndavana and His householder life 

with sixteen thousand wives is wonderful even for Narayana in Vaikuntha and is 

certainly so for other living entities within this mortal world. His pastimes are 

/ 

wonderful even for other incarnations of the Lord, such as Sri Rama, Nrsiriiha and 
Varaha. His opulence was so superexcellent that His pastimes were adored even by the 
Lord of Vaikuntha, who is not different from Lord Krsna Himself. 

TEXT 13 

%ng- 

II ?? II 

yad dharma-sunor bata rajasuye 
nirlksya drk-svastyayanam tri-lokah 
kartsnyena cadyeha gatam vidhatur 
arvak-srtau kausalam ity amanyata 

SYNONYMS 

yat —the form which; dharma-sunoh —of Maharaja Yudhisthira; bata —certainly; 
rajasuye —in the arena of the rajasuya sacrifice; nirlksya —by observing; drk —sight; 
svastyayanam —pleasing; tri-lokah —the three worlds; kartsnyena —in sum total; ca — 
thus; adya —today; iha —within the universe; gatam —surpassed; vidhatuh —of the 
creator (Brahma); arvak —recent mankind; srtau —in the material world; kausalam — 
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dexterity; id —thus; amanyata —contemplated. 


TRANSLATION 

All the demigods from the upper, lower and middle universal planetary systems assembled 
at the altar of the rajasuya sacrifice performed by Maharaja Yudhisthira. After seeing the 
beautiful bodily features of Lord Krsna, they all contemplated that He was the ultimate 
dexterous creation of Brahma, the creator of human beings. 

PURPORT 

There was nothing comparable to the bodily features of Lord Krsna when He was 
present in this world. The most beautiful object in the material world may be compared 
to the blue lotus flower or the full moon in the sky, but even the lotus flower and the 
moon were defeated by the beauty of the bodily features of Lord Krsna, and this was 
certified by the demigods, the most beautiful living creatures in the universe. The 
demigods thought that Lord Krsna, like themselves, was also created by Lord Brahma, 
but in fact Brahma was created by Lord Krsna. It was not within the power of Brahma to 
create the transcendental beauty of the Supreme Lord. No one is the creator of Krsna; 
rather, He is the creator of everyone. As He says in Bhagavad-glta (10.8), aharin sarvasya 
prabhavo mattah sarvarin pravartate. 

SB 3.2.14 

TEXT 14 

fsklq'l: || || 

yasydnuraga-pluta-hasa-rdsa- 
llldvaloka-pradlabdha-mdnah 
vraja-striyo drgbhir anupravrtta- 
dhiyo 'vatasthuh kila krtya-sesah 

SYNONYMS 
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yasya —whose; anuraga —attachment; pluta —enhanced by; hasa —laughter; rasa — 
humors; Ilia —pastimes; avaloka —glancing; pratilabdha —obtained thereof; manah — 
anguished; vraja-striyah —damsels of Vraja; drgbhih —with the eyes; anupravrtta — 
following; dhiyah —by intelligence; avatasthuh —sat silently; kila —indeed; krtya-sesah — 
without finishing household duties. 


TRANSLATION 

The damsels of Vraja, after pastimes of laughter, humor and exchanges of glances, were 
anguished when Krsna left them. They used to follow Him with their eyes, and thus they 
sat down with stunned intelligence and could not finish their household duties. 

PURPORT 

In His boyhood at Vrndavana, Lord Krsna was notorious as a teasing friend in 
transcendental love to all the girls His age. His love for them was so intense that there is 

no comparison to that ecstasy, and the damsels of Vraja were so much attached to Him 

/ 

that their affection excelled that of the great demigods like Brahma and Siva. Lord 
Krsna finally admitted His defeat before the transcendental affection of the gopls and 
declared that He was unable to repay them for their unalloyed affection. Although the 
gopls were seemingly anguished by the Lord's teasing behavior, when Krsna would leave 
them they could not tolerate the separation and used to follow Him with their eyes and 
minds. They were so stunned by the situation that they could not finish their household 
duties. No one could excel Him even in the dealing of love exchanged between boys and 
girls. It is said in the revealed scriptures that Lord Krsna personally never goes beyond 
the boundary of Vrndavana. He remains there eternally because of the transcendental 
love of the inhabitants. Thus even though He is not visible at present, He is not away 
from Vrndavana for a moment. 


TEXT 15 

irateft sirat qwt^nftr: n n 11 
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sva-santa-rupesv itaraih sva-rupair 
abhyardyamanesv anukampitatma 
paravareso mahad-amsa-yukto 
hy ajo 'pi jato bhagavan yathagnih 

SYNONYMS 

sva-santa-rupesu —unto the peaceful devotees of the Lord; itaraih —others, nondevotees; 
sva-riipaih —according to their own modes of nature; abhyardyamanesu —being harassed 
by; anukampita-atma —the all-compassionate Lord; para-avara —spiritual and material; 
Isah —controller; mahat-amsa-yuktah —accompanied by the plenary portion of mahat- 
tattva; hi —certainly; ajah —the unborn; api —although; jatah —is born; bhagavan —the 
Personality of Godhead; yatha —as if; agnih —the fire. 

TRANSLATION 

The Personality of Godhead, the all-compassionate controller of both the spiritual and 
material creations, is unborn, but when there is friction between His peaceful devotees 
and persons who are in the material modes of nature, He takes birth just like fire, 
accompanied by the mahat-tattva. 


PURPORT 

The devotees of the Lord are by nature peaceful because they have no material 
hankering. A liberated soul has no hankering, and therefore he has no lamentation. 

One who wants to possess also laments when he loses his possession. Devotees have no 
hankerings for material possessions and no hankerings for spiritual salvation. They are 
situated in the transcendental loving service of the Lord as a matter of duty, and they do 
not mind where they are or how they have to act. Karmis, jnanls and yogis all hanker to 
possess some material or spiritual assets. Karmis want material possessions, jnanls and 
yogis want spiritual possessions, but devotees do not want any material or spiritual assets. 
They want only to serve the Lord anywhere in the material or spiritual worlds that the 
Lord desires, and the Lord is always specifically compassionate towards such devotees. 
The karmis, jnanls and yogis have their particular mentalities in the modes of nature, 
and therefore they are called itara or nondevotees. These itaras, including even the 
yogis, sometimes harass the devotees of the Lord. Durvasa Muni, a great yogi, harassed 
Maharaja Ambarlsa because the latter was a great devotee of the Lord. And the great 
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karmi and jndnl Hiranyakasipu even harassed his own Vaisnava son, Prahlada Maharaja. 
There are many instances of such harassment of the peaceful devotees of the Lord by 
the itaras. When such friction takes place, the Lord, out of His great compassion towards 
His pure devotees, appears in person, accompanied by His plenary portions controlling 
the mahat-tattva. 

The Lord is everywhere, in both the material and spiritual domains, and He appears for 
the sake of His devotees when there is friction between His devotee and the 
nondevotee. As electricity is generated by friction of matter anywhere and everywhere, 
the Lord, being all-pervading, appears because of the friction of devotees and 
nondevotees. When Lord Krsna appears on a mission, all His plenary portions 
accompany Him. When He appeared as the son of Vasudeva, there were differences of 
opinion about His incarnation. Some said, "He is the Supreme Personality of Godhead." 
Some said, "He is an incarnation of Narayana," and others said, "He is the incarnation of 
Kslrodakasayl Visnu." But actually He is the original Supreme Personality of Godhead— 
krsnas tu bhagavan svayam [SB 1.3.28]—and Narayana, the purusas and all other 
incarnations accompany Him to function as different parts of His pastimes. M ahad- 
amsa-yuktah indicates that He is accompanied by the purusas, who create the mahat- 
tanva. It is confirmed in the Vedic hymns, mahantam vibhum atmanam. 

Lord Krsna appeared, just like electricity, when there was friction between Kariisa and 
Vasudeva and Ugrasena. Vasudeva and Ugrasena were the Lord's devotees, and Kariisa, 
a representative of the karmls and jnanls, was a nondevotee. Krsna, as He is, is compared 
to the sun. He first appeared from the ocean of the womb of Devakl, and gradually He 
satisfied the inhabitants of the places surrounding Mathura, just as the sun enlivens the 
lotus flower in the morning. After gradually rising to the meridian of Dvaraka, the Lord 
set like the sun, placing everything in darkness, as described by Uddhava. 

TEXT 16 

II II 

mam khedayaty etad ajasya janma- 
vidambanam yad vasudeva-gehe 
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vraje ca vaso 'ri-bhayad iva svayarin 
purad vyavatsid yad-ananta-viryah 

SYNONYMS 

mam —to me; khedayati —gives me distress; etat —this; ajasya —of the unborn; janma — 
birth; vidambanam —bewildering; yat —that; vasudeva-gehe —in the home of Vasudeva; 
vraje —in Vrndavana; ca —also; vasah —inhabitation; ari —enemy; bhayat —because of 
fear; iva —as if; svayam —Himself; purat —from Mathura Purl; vyavatsit —fled; yat —one 
who is; ananta-viryah —unlimitedly powerful. 

TRANSLATION 

When I think of Lord Krsna-how He was bom in the prison house of Vasudeva although 
He is unborn, how He went away from His father's protection to Vraja and lived there 
incognito out of fear of the enemy, and how, although unlimitedly powerful, He fled from 
Mathura in fear—all these bewildering incidents give me distress. 

PURPORT 

/ 

Because Lord Sri Krsna is the original person from whom everything and everyone has 

emanated— ahariri sarvasya prabhavah (Bg. 10.8), janmady asya yatah [SB 1.1.1] ( Vedanta- 

sutra 1.1.2)—nothing can be equal to or greater than Him. The Lord is supremely 

perfect, and whenever He enacts His transcendental pastimes as a son, a rival or an 

object of enmity, He plays the part so perfectly that even pure devotees like Uddhava 

/ 

are bewildered. For example, Uddhava knew perfectly well that Lord Sri Krsna is 
eternally existent and can neither die nor disappear for good, yet he lamented for Lord 
Krsna. All these events are perfect arrangements to give perfection to His supreme 
glories. It is for enjoyment's sake. When a father plays with his little son and the father 
lies down on the floor as if defeated by the son, it is just to give the little son pleasure, 
and nothing more. Because the Lord is all-powerful, it is possible for Him to adjust 
opposites such as birth and no birth, power and defeat, fear and fearlessness. A pure 
devotee knows very well how it is possible for the Lord to adjust opposite things, but he 
laments for the nondevotees who, not knowing the supreme glories of the Lord, think of 
Him as imaginary simply because there are so many apparently contradictory statements 
in the scriptures. Factually there is nothing contradictory; everything is possible when 
we understand the Lord as the Lord and not as one of us, with all our imperfection. 
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TEXT 17 


rTIrTM ^n^rfFTRi 
nrfteH ii ?« ii 

dunoti cetah smarato mamaitad 
yad aha padav abhivandya pitroh 
tatamba kamsad uru-sankitanam 
prasldatam no 'krta-niskrtlnam 

SYNONYMS 

dunoti —it gives me pain; cetah —heart; smaratah —while thinking of; mama —my; 
etat —this; yat —as much as; aha —said; padau —feet; abhivandya —worshiping; pitroh — 
of the parents; tata —My dear father; amba —My dear mother; kamsat —out of Karhsa's; 
uru —great; sankitanam —of those who are afraid; prasldatam —be pleased with; nah — 
Our; akrta —not executed; niskrtlnam —duties to serve you. 

TRANSLATION 

Lord Krsna begged pardon from His parents for Their [Krsna's and Balarama’s] inability 
to serve their feet, due to being away from home because of great fear of Kamsa. He said, 
"O mother, O father, please excuse Us for this inability." All this behavior of the Lord 
gives me pain at heart. 


PURPORT 

It appears that Lord Krsna and Baladeva were both very greatly afraid of Kamsa, and 
therefore They had to hide Themselves. But if Lord Krsna and Baladeva are the 
Supreme Personality of Godhead, how was it possible that They were afraid of Kamsa? Is 
there any contradiction in such statements? Vasudeva, due to his great appreciation for 
Krsna, wanted to give Him protection. He never thought that Krsna was the Supreme 
Lord and could protect Himself; he thought of Krsna as his son. Because Vasudeva was a 
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great devotee of the Lord, he did not like to think that Krsna might be killed like his 
other children. Morally, Vasudeva was bound to deliver Krsna to the hands of Kariisa 
because he had promised to turn over all his children. But out of his great love for Krsna 
he broke his promise, and the Lord was very pleased with Vasudeva for his 
transcendental mentality. He did not want to disturb the intense affection of Vasudeva, 
and thus He agreed to be carried by His father to the house of Nanda and Yasoda. And 
just to test the intense love of Vasudeva, Lord Krsna fell down in the waters of the 
Yamuna while His father was crossing the river. Vasudeva became mad after his child as 
he tried to recover Him in the midst of the rising river. 

These are all glorified pastimes of the Lord, and there is no contradiction in such 

manifestations. Since Krsna is the Supreme Lord, He was never afraid of Kariisa, but to 

please His father He agreed to be so. And the most brilliant part of His supreme 

character was that He begged pardon from His parents for being unable to serve their 

feet while absent from home because of fear of Kariisa. The Lord, whose lotus feet are 

/ 

worshiped by demigods like Brahma and Siva, wanted to worship the feet of Vasudeva. 
Such instruction by the Lord to the world is quite appropriate. Even if one is the 
Supreme Lord, one must serve his parents. A son is indebted to his parents in so many 
ways, and it is the duty of the son to serve his parents, however great the son may be. 
Indirectly, Krsna wanted to teach the atheists who do not accept the supreme 
fatherhood of God, and they may learn from this action how much the Supreme Father 
has to be respected. Uddhava was simply struck with wonder by such glorious behavior 
of the Lord, and he was very sorry that he was unable to go with Him. 

TEXT 18 

(d^nYflilh 

aft farA iranr 11 11 

ko va amusyanghri-saroja-renum 
vismartum isita puman vijighran 
yo visphurad-bhru-vitapena bhumer 
bharam krtantena tirascakara 
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SYNONYMS 


kah —who else; va —either; amusya —the Lord's; anghri —feet; saroja-renum —dust of 
the lotus; vismartum —to forget; Isita —may be able; puman —person; vijighran — 
smelling; yah —one who; visphurat —expanding; bhru-vitapena —by the leaves of the 
eyebrows; bhumeh —of the earth; bharam —burden; krta-antena —by death-blows; 
tirascakara —executed. 


TRANSLATION 

Who, after smelling the dust of His lotus feet even once, could ever forget it? Simply by 
expanding the leaves of His eyebrows, Krsna has given the deathblow to those who were 
burdening the earth. 


PURPORT 

Lord Krsna cannot be accepted as one of the human beings, even though He played the 
role of an obedient son. His actions were so extraordinary that by the simple raising of 
His eyebrows He could deliver death-blows to those who were burdening the earth. 

TEXT 19 

^bt 

qffia ii n ii 

drsta bhavadbhir nanu rajasuye 
caidyasya krsnarh dvisato 'pi siddhih 
yam yoginah samsprhayanti samyag 
yogena kas tad-viraham saheta 

SYNONYMS 

drsta —it has been seen; bhavadbhih —by your good self; nanu —of course; rajasuye —in 
the assembly of the rajasuya sacrifice performed by Maharaja Yudhisthira; caidyasya —of 
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/ 

the King of Cedi (Sisupala); krsnam —unto Krsna; dvisatah —envying; api —in spite of; 
siddhih —success; yam —which; yoginah —the yogis; samsprhayanti —verily desire; 
samyak —fully; yogena —by performance of yoga; kah —who; tat —His; viraham — 
separation; saheta —can tolerate. 


TRANSLATION 

s 

You have personally seen how the King of Cedi [Sisupala] achieved success in yoga 
practice, although he hated Lord Krsna. Even the actual yogis aspire after such success 
with great interest by performance of their various practices. Who can tolerate separation 
from Him? 


PURPORT 

Lord Krsna's causeless mercy was exhibited in the great assembly of Maharaja 

Yudhisthira. He was merciful even to His enemy the King of Cedi, who always tried to 

be an envious rival of the Lord. Because it is not possible to be a bona fide rival of the 

Lord, the King of Cedi was extremely malicious toward Lord Krsna. In this he was like 

many other asuras, such as Kariisa and Jarasandha. In the open assembly of the rajasuya 

/ 

sacrifice performed by Maharaja Yudhisthira, Sisupala insulted Lord Krsna, and he was 
finally killed by the Lord. But it was seen by everyone in the assembly that a light 
flashed out of the body of the King of Cedi and merged into the body of Lord Krsna. 

This means that Cediraja achieved the salvation of attaining oneness with the Supreme, 
which is a perfection most desired by the jnanls and yogis and for which they execute 
their different types of transcendental activities. 

It is a fact that persons who are trying to understand the Supreme Truth by their 
personal endeavors of mental speculation or mystic powers of yoga achieve the same goal 
as others who are personally killed by the Lord. Both achieve the salvation of merging in 
the brahmajyoti rays of the transcendental body of the Lord. The Lord was merciful even 
to His enemy, and the success of the King of Cedi was observed by everyone who was 
present in the assembly. Vidura was also present there, and therefore Uddhava referred 
the incident to his memory. 


TEXT 20 


80 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 






3nst i 

A: 'I'H'llP-KIH 

qFlfenp WIl^FI II 5° || 


tathaiva canye nara-loka-vira 
ya ahave krsna-mukharavindam 
netraih pibanto nayanabhiramarin 
parthastra-putah padam apur asya 

SYNONYMS 

tatha —as also; eva ca —and certainly; anye —others; nara-loha —human society; virah — 
fighters; ye —those; ahave —on the battlefield (of Kuruksetra); krsna —Lord Krsna's; 
mukha-aravindam —face like a lotus flower; netraih —with the eyes; pibantah —while 
seeing; nayana-abhiramam —very pleasing to the eyes; partha —Arjuna; astra-putah — 
purified by arrows; padam —abode; apuh —achieved; asya —of Him. 

TRANSLATION 

Certainly others who were fighters on the Battlefield of Kuruksetra were purified by the 
onslaught of Arjuna’s arrows, and while seeing the lotuslike face of Krsna, so pleasing to 
the eyes, they achieved the abode of the Lord. 

PURPORT 

/ 

The Supreme Personality of Godhead, Lord Sri Krsna, appears in this world for two 

missionary purposes: to deliver the faithful and to annihilate the miscreants. But 

because the Lord is absolute, His two different kinds of actions, although apparently 

/ 

different, are ultimately one and the same. His annihilation of a person like Sisupala is 

as auspicious as His actions for the protection of the faithful. All the warriors who 

fought against Arjuna but who were able to see the lotuslike face of the Lord on the 

battlefront achieved the abode of the Lord, exactly as the devotees of the Lord do. The 

words "pleasing to the eyes of the seer" are very significant. When the warriors from the 

other side of the battlefield saw Lord Krsna at the front, they appreciated His beauty, 

/ 

and their dormant instinct of love of God was awakened. Sisupala saw the Lord also, but 

/ 

he saw Him as his enemy, and his love was not awakened. Therefore Sisupala achieved 
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oneness with the Lord by merging in the impersonal glare of His body, called the 
brahmajyoti. Others, who were in the marginal position, being neither friends nor 
enemies but slightly in love of Godhead by appreciating the beauty of His face, were at 
once promoted to the spiritual planets, the Vaikunthas. The Lord's personal abode is 
called Goloka Vrndavana, and the abodes where His plenary expansions reside are 
called the Vaikunthas, where the Lord is present as Narayana. Love of Godhead is 
dormant in every living entity, and the entire process of devotional service unto the 
Lord is meant for awakening this dormant, eternal love of Godhead. But there are 
degrees of such transcendental awakening. Those whose love of God is awakened to the 
fullest extent go back to the Goloka Vrndavana planet in the spiritual sky, whereas 
persons who have just awakened to love of Godhead by accident or association are 
transferred to the Vaikuntha planets. Essentially there is no material difference between 
Goloka and Vaikuntha, but in the Vaikunthas the Lord is served in unlimited opulence, 
whereas in Goloka the Lord is served in natural affection. 

This love of God is awakened by the association of pure devotees of the Lord. Here the 
word parthastra-putah is significant. Those who saw the beautiful face of the Lord on the 
Battlefield of Kuruksetra were purified first by Arjuna when he made his onslaught with 
arrows. The Lord appeared for the mission of diminishing the burden of the world, and 
Arjuna was assisting the Lord by fighting on His behalf. Arjuna personally declined to 
fight, and the whole instruction of the Bhagavad-glta was given to Arjuna to engage him 
in the fight. As a pure devotee of the Lord, Arjuna agreed to fight in preference to his 
own decision, and thus Arjuna fought to assist the Lord in His mission of diminishing 
the burden of the world. All the activities of a pure devotee are executed on behalf of 
the Lord because a pure devotee of the Lord has nothing to do for his personal interest. 
Arjuna's killing was as good as killing by the Lord Himself. As soon as Arjuna shot an 
arrow at an enemy, that enemy became purified of all material contaminations and 
became eligible to be transferred to the spiritual sky. Those warriors who appreciated 
the lotus feet of the Lord and saw His face at the front had their dormant love of God 

awakened, and thus they were transferred at once to Vaikunthaloka not to the 

/ / 

impersonal state of brahmajyoti as was Sisupala. Sisupala died without appreciating the 
Lord, while others died with appreciation of the Lord. Both were transferred to the 
spiritual sky, but those who awakened to love of God were transferred to the planets of 
the transcendental sky. 

Uddhava seemingly lamented that his own position was less than that of the warriors on 
the Battlefield of Kuruksetra because they had attained to Vaikuntha whereas he 
remained to lament the disappearance of the Lord. 
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TEXT 21 


FTC 

^ 5TfeflHc^'+m§>: 

fete^sirfiawte: 11 ?? 11 

svayarin tv asamyatisayas tryadhisah 
svdrdjya-laksmy-dpta-samasta-kdmah 
balirin haradbhis cira-loka-palaih 
kirita-koty-edita-pada-pithah 

SYNONYMS 

svayam —Himself; tu —but; asamya —unique; atisayah —greater; tri-adhisah —Lord of 
the three; svarajya —independent supremacy; laksmi —fortune; apta —achieved; 
samasta-kamah —all desires; balim —worshiping paraphernalia; haradbhih —offered by; 
cira-loka-palaih —by the eternal maintainers of the order of creation; kirita-koti — 
millions of helmets; edita-pada-pithah —feet honored by prayers. 

TRANSLATION 

A 

Lord Sri Krsna is the Lord of all kinds of threes and is independently supreme by 
achievement of all kinds of fortune. He is worshiped by the eternal maintainers of the 
creation, who offer Him the paraphernalia of worship by touching their millions of 
helmets to His feet. 


PURPORT 

/ 

Lord Sri Krsna is so mild and merciful, as described in the above verses, and yet He is 
the Lord of all kinds of threes. He is the Supreme Lord of the three worlds, the three 
qualities of material nature and the three purusas (Karanodakasayl, Garbhodakasayl and 
Kslrodakasayl Visnu). There are innumerable universes, and in each and every universe 

there are different manifestations of Brahma, Visnu and Rudra. Besides that, there is 

/ 

the Sesa-murti who bears all the universes on His hoods. And Lord Krsna is the Lord of 
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all of them. As the incarnation of Manu, He is the original source of all Manus in 
innumerable universes. Each universe has manifestations of 504,000 Manus. He is the 
Lord of the three principal potencies, namely cit-sakti, maya-sakti and tatastha-sakti, and 
He is the complete master of six kinds of fortune—wealth, strength, fame, beauty, 
knowledge and renunciation. There is none who can excel Him in any matter of 
enjoyment, and certainly there is no one greater than Him. No one is equal to or greater 
than Him. It is the duty of everyone, whoever and wherever one may be, to surrender 
completely unto Him. It is not wonderful, therefore, that all the transcendental 
controllers surrender to Him and make all offerings of worship. 

TEXT 22 

rRIFT ip# 

Prawqti i 

|| 33 II 

tat tasya kainkaryam alariri bhrtan no 
viglapayaty anga yad ugrasenam 
tisthan nisannam paramesthi-dhisnye 
nyabodhayad deva nidharayeti 

SYNONYMS 

tat —therefore; tasya —His; kainkaryam —service; alam —of course; bhrtan —the 
servitors; nah —us; viglapayati —gives pain; anga —O Vidura; yat —as much as; 
ugrasenam —unto King Ugrasena; tisthan —being seated; nisannam —waiting upon Him; 
paramesthi-dhisnye —on the royal throne; nyabodhayat —submitted; deva —addressing 
my Lord; nidharaya —please know it; iti —thus. 

TRANSLATION 

Therefore, O Vidura, does it not pain us, His servitors, when we remember that He 
[Lord Krsna] used to stand before King Ugrasena, who was sitting on the royal throne, 
and used to submit explanations before him, saying, "O My lord, please let it be known to 
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PURPORT 


you 


»? 


Lord Krsna's gentle behavior before His so-called superiors such as His father, 
grandfather and elder brother, His amiable behavior with His so-called wives, friends 
and contemporaries, His behavior as a child before His mother Yasoda, and His naughty 
dealings with His young girl friends cannot bewilder a pure devotee like Uddhava. 
Others, who are not devotees, are bewildered by such behavior of the Lord, who acted 
just like a human being. This bewilderment is explained by the Lord Himself in the 
Bhagavad-glta (9.11) as follows: 

avajananti mam mudha 
manuslm tanum asritam 
param bhavam ajananto 
mama bhuta-mahesvaram 

Persons with a poor fund of knowledge belittle the Personality of Godhead, Lord Krsna, 
not knowing His exalted position as the Lord of everything. In Bhagavad-glta the Lord 
has explained His position clearly, but the demoniac atheistic student squeezes out an 
interpretation to suit his own purpose and misleads unfortunate followers into the same 
mentality. Such unfortunate persons merely pick up some slogans from the great book of 
knowledge, but are unable to estimate the Lord as the Supreme Personality of Godhead. 
Pure devotees like Uddhava, however, are never misled by such atheistic opportunists. 

TEXT 23 

3T 331^ 5T§N II 53 II 

aho bakl yam stana-kala-kutam 
jighamsayapayayad apy asadhvl 
lebhe gatim dhatry-ucitam tato 'nyam 
kariri va dayalum saranarin vrajema 
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SYNONYMS 


aho —alas; bakl —the she-demon (Putana); yam —whom; stana —of her breast; kala — 
deadly; kutam —poison; jighamsaya —out of envy; apayayat —nourished; api —although; 
asadhvl —unfaithful; lebhe —achieved; gatim —destination; dhatrl-ucitam —just suitable 
for the nurse; tatah —beyond whom; anyam —other; kam —who else; va —certainly; 
dayalum —merciful; saranam —shelter; vrajema —shall I take. 

TRANSLATION 

Alas, how shall I take shelter of one more merciful than He who granted the position of 
mother to a she-demon [Putana] although she was unfaithful and she prepared deadly 
poison to be sucked from her breast? 


PURPORT 

Here is an example of the extreme mercy of the Lord, even to His enemy. It is said that a 
noble man accepts the good qualities of a person of doubtful character, just as one 
accepts nectar from a stock of poison. In His babyhood, He was administered deadly 
poison by Putana, a she-demon who tried to kill the wonderful baby. And because she 
was a demon, it was impossible for her to know that the Supreme Lord, even though 
playing the part of a baby, was no one less than the same Supreme Personality of 
Godhead. His value as the Supreme Lord did not diminish upon His becoming a baby to 
please His devotee Yasoda. The Lord may assume the form of a baby or a shape other 
than that of a human being, but it doesn't make the slightest difference; He is always the 
same Supreme. A living creature, however powerful he may become by dint of severe 
penance, can never become equal to the Supreme Lord. 

Lord Krsna accepted the motherhood of Putana because she pretended to be an 
affectionate mother, allowing Krsna to suck her breast. The Lord accepts the least 
qualification of the living entity and awards him the highest reward. That is the 
standard of His character. Therefore, who but the Lord can be the ultimate shelter? 

TEXT 24 

| 
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3 

II 38 II 


manye 'suran bhagavatams tryadhise 
samrambha-margabhinivista-cittan 
ye samyuge 'caksata tarksya-putram 
arinse sunabhayudham dpatantam 

SYNONYMS 

manye —I think; asuran —the demons; bhagavatan —great devotees; tri-adhise —unto the 
Lord of the threes; sarinrambha —enmity; marga —by the way of; abhinivista-cittan — 
absorbed in thought; ye —those; samyuge —in the fight; acaksata —could see; tarksya- 
putram —Garuda, the carrier of the Lord; anise —on the shoulder; sunabha —the wheel; 
ayudham —one who carries the weapon; dpatantam —coming forward. 

TRANSLATION 

I consider the demons, who are inimical toward the Lord, to be more than the devotees 
because while fighting with the Lord, absorbed in thoughts of enmity, they are able to see 
the Lord carried on the shoulder of Garuda, the son of Tarksya [Kasyapa], and carrying 
the wheel weapon in His hand. 


PURPORT 

The asuras who fought against the Lord face to face got salvation due to their being 
killed by the Lord. This salvation of the demons is not due to their being devotees of the 
Lord; it is because of the Lord's causeless mercy. Anyone who is slightly in touch with 
the Lord, somehow or other, is greatly benefited, even to the point of salvation, due to 
the excellence of the Lord. He is so kind that He awards salvation even to His enemies 
because they come into contact with Him and are indirectly absorbed in Him by their 
inimical thoughts. Actually, the demons can never be equal to the pure devotees, but 
Uddhava was thinking in that way because of his feelings of separation. He was thinking 
that at the last stage of his life he might not be able to see the Lord face to face as did 
the demons. The fact is that the devotees who are always engaged in the devotional 
service of the Lord in transcendental love are rewarded many hundreds and thousands 
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of times more than the demons by being elevated to the spiritual planets, where they 
remain with the Lord in eternal, blissful existence. The demons and impersonalists are 
awarded the facility of merging in the brahmajyoti effulgence of the Lord, whereas the 
devotees are admitted into the spiritual planets. For comparison, one can just imagine 
the difference between floating in space and residing in one of the planets in the sky. 
The pleasure of the living entities on the planets is greater than that of those who have 
no body and who merge with the molecules of the sun's rays. The impersonalists, 
therefore, are no more favored than the enemies of the Lord; rather, they are both on 
the same level of spiritual salvation. 


TEXT 25 

Wl'jHJMHMIl: ;>|H^HlfaA|lFkr II II 

vasudevasya devakyam 
jato bhojendra-bandhane 
cikirsur bhagavan asyah 
sam ajenabhiyacitah 

SYNONYMS 

vasudevasya —of the wife of Vasudeva; devakyam —in the womb of Devakl; jatah —born 
of; bhoja-indra —of the King of the Bhojas; bandhane —in the prison house; cikirsuh — 
for doing; bhagavan —the Personality of Godhead; asyah —of the earth; sam —welfare; 
ajena —by Brahma; abhiyacitah —being prayed for. 

TRANSLATION 

/ 

The Personality of Godhead, Lord Sri Krsna, being prayed to by Brahma to bring welfare 
to the earth, was begotten by Vasudeva in the womb of his wife Devakl in the prison of 
the King of Bhoja. 


PURPORT 

Although there is no difference between the Lord's pastimes of appearance and 
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disappearance, the devotees of the Lord do not generally discuss the subject matter of 
His disappearance. Vidura inquired indirectly from Uddhava about the incident of the 
Lord's disappearance by asking him to relate krsna-katha, or topics on the history of 
Lord Krsna. Thus Uddhava began the topics from the very beginning of His appearance 
as the son of Vasudeva and Devakl in the prison of Kariisa, the King of the Bhojas, at 
Mathura. The Lord has no business in this world, but when He is so requested by 
devotees like Brahma, He descends on the earth for the welfare of the entire universe. 
This is stated in Bhagavad-gita (4.8): paritranaya sadhunam vinasaya ca duskrtam/ 
dharma-samsthapanarthaya sambhavami yuge yuge. 

TEXT 26 

|| ;>§ || 

tato nanda-vrajam itah 
pitra kamsad vibibhyata 
ekadasa samas tatra 
gudharcih sa-balo 'vasat 

SYNONYMS 

tatah —thereafter; nanda-vrajam —cow pastures of Nanda Maharaja; itah —being 
brought up; pitra —by His father; karhsat —from Kariisa; vibibhyata —being afraid of; 
ekadasa —eleven; samah —years; tatra —therein; gudha-arcih —covered fire; sa-balah — 
with Baladeva; avasat —resided. 


TRANSLATION 

Thereafter, His father, being afraid of Kariisa, brought Him to the cow pastures of 
Maharaja Nanda, and there He lived for eleven years like a covered flame with His elder 
brother, Baladeva. 


PURPORT 


There was no necessity of the Lord's being dispatched to the house of Nanda Maharaja 
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out of fear of Kamsa's determination to kill Him as soon as He appeared. It is the 
business of the asuras to try to kill the Supreme Personality of Godhead or to prove by 
all means that there is no God or that Krsna is an ordinary human being and not God. 
Lord Krsna is not affected by such determination of men of Kamsa's class, but in order to 
play the role of a child He agreed to be carried by His father to the cow pastures of 
Nanda Maharaja because Vasudeva was afraid of Kariisa. Nanda Maharaja was due to 
receive Him as his child, and Yasodamayl was also to enjoy the childhood pastimes of 
the Lord, and therefore to fulfill everyone's desire, He was carried from Mathura to 
Vrndavana just after His appearance in the prison house of Kariisa. He lived there for 
eleven years and completed all His fascinating pastimes of childhood, boyhood and 
adolescence with His elder brother, Lord Baladeva, His first expansion. Vasudeva's 
thought of protecting Krsna from the wrath of Kariisa is part of a transcendental 
relationship. The Lord enjoys more when someone takes Him as his subordinate son who 
needs the protection of a father than He does when someone accepts Him as the 
Supreme Lord. He is the father of everyone, and He protects everyone, but when His 
devotee takes it for granted that the Lord is to be protected by the devotee's care, it is a 
transcendental joy for the Lord. Thus when Vasudeva, out of fear of Kariisa, carried Him 
to Vrndavana, the Lord enjoyed it; otherwise, He had no fear from Kariisa or anyone 
else. 

TEXT 27 

ii 3V9 ii 

panto vatsapair vatsams 
carayan vyaharad vibhuh 
yamunopavane kujad- 
dvija-sankulitarighripe 

SYNONYMS 

paritah —surrounded by; vatsapaih —cowherd boys; vatsan —calves; carayan —herding, 
tending; vyaharat —enjoyed by traveling; vibhuh —the Almighty; yamuna —the Yamuna 
River; upavane —gardens on the shore; kujat —vibrated by the voice; dvija —the twice- 
born birds; sankulita —densely situated; anghripe —in the trees. 


90 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










TRANSLATION 


In His childhood, the Almighty Lord was surrounded by cowherd boys and calves, and 
thus He traveled on the shore of the Yamuna River, through gardens densely covered 
with trees and filled with vibrations of chirping birds. 

PURPORT 

Nanda Maharaja was a landholder for King Karhsa, but because by caste he was a vaisya, 
a member of the mercantile and agricultural community, he maintained thousands of 
cows. It is the duty of the vaisyas to give protection to the cows, just as the ksatriyas are 
to give protection to the human beings. Because the Lord was a child, He was put in 
charge of the calves with His cowherd boy friends. These cowherd boys were great rsis 
and yogis in their previous births, and after many such pious births, they gained the 
association of the Lord and could play with Him on equal terms. Such cowherd boys 
never cared to know who Krsna was, but they played with Him as a most intimate and 
lovable friend. They were so fond of the Lord that at night they would only think of the 
next morning when they would be able to meet the Lord and go together to the forests 
for cowherding. 

The forests on the shore of the Yamuna are all beautiful gardens full of trees of mango, 
jackfruit, apples, guava, oranges, grapes, berries, palmfruit and so many other plants and 
fragrant flowers. And because the forest was on the bank of the Yamuna, naturally there 
were ducks, cranes and peacocks on the branches of the trees. All these trees and birds 
and beasts were pious living entities born in the transcendental abode of Vrndavana just 
to give pleasure to the Lord and His eternal associates, the cowherd boys. 

While playing like a small child with His associates, the Lord killed many demons, 
including Aghasura, Bakasura, Pralambasura and Gardabhasura. Although He appeared 
at Vrndavana just as a boy, He was actually like the covered flames of a fire. As a small 
particle of fire can kindle a great fire with fuel, so the Lord killed all these great demons, 
beginning from His babyhood in the house of Nanda Maharaja. The land of Vrndavana, 
the Lord's childhood playground, still remains today, and anyone who visits these places 
enjoys the same transcendental bliss, although the Lord is not physically visible to our 
imperfect eyes. Lord Caitanya recommended this land of the Lord as identical with the 
Lord and therefore worshipable by the devotees. This instruction is taken up especially 
by the followers of Lord Caitanya known as the Gaudlya Vaisnavas. And because the 
land is identical with the Lord, devotees like Uddhava and Vidura visited these places 
five thousand years ago in order to have direct contact with the Lord, visible or not 
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visible, Thousands of devotees of the Lord are still wandering in these sacred places of 
Vrndavana, and all of them are preparing themselves to go back home, back to Godhead. 

TEXT 28 

jpfarft caster si^I+hh i 

kaumaririn darsayams cestarh 
preksanlyam vrajaukasam 
rudann iva hasan mugdha- 
bala-simhavalokanah 

SYNONYMS 

kaumarlm —just suitable to childhood; darsayan —while showing; cestam —activities; 
preksanlyam —worthy to be seen; vraja-okasam —by the inhabitants of the land of 
Vrndavana; rudan —crying; iva —just like; hasan —laughing; mugdha —struck with 
wonder; bala-simha —lion cub; avalokanah —looking like that. 

TRANSLATION 

When the Lord displayed His activities just suitable for childhood, He was visible only to 
the residents of Vrndavana. Sometimes He would cry and sometimes laugh, just like a 
child, and while so doing He would appear like a lion cub. 

PURPORT 

If anyone wants to enjoy the childhood pastimes of the Lord, then he has to follow in 
the footsteps of the residents of Vraja like Nanda, Upananda and other parental 
inhabitants. A child may insist on having something and cry like anything to get it, 
disturbing the whole neighborhood, and then immediately after achieving the desired 
thing, he laughs. Such crying and laughing is enjoyable to the parents and elderly 
members of the family, so the Lord would simultaneously cry and laugh in this way and 
merge His devotee-parents in the humor of transcendental pleasure. These incidents are 
enjoyable only by the residents of Vraja like Nanda Maharaja, and not by the 
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impersonalist worshipers of Brahman or Paramatma. Sometimes when attacked in the 
forest by demons, Krsna would appear struck with wonder, but He looked on them like 
the cub of a lion and killed them. His childhood companions would also be struck with 
wonder, and when they came back home they would narrate the story to their parents, 
and everyone would appreciate the qualities of their Krsna. Child Krsna did not belong 
only to His parents, Nanda and Yasoda; He was the son of all the elderly inhabitants of 
Vrndavana and the friend of all contemporary boys and girls. Everyone loved Krsna. He 
was the life and soul of everyone, including the animals, the cows and the calves. 

TEXT 29 

tr ^ i 

< u in ^ n 

sa eva go-dhanam laksmya 
niketarin sita-go-vrsam 
carayann anugan gopan 
ranad-venur ariramat 

SYNONYMS 

sah —He (Lord Krsna); eva —certainly; go-dhanam —the treasure of cows; laksmyah —by 
opulence; niketam —reservoir; sita-go-vrsam —beautiful cows and bulls; carayan — 
herding; anugan —the followers; gopan —cowherd boys; ranat —blowing; venuh —flute; 
ariramat —enlivened. 


TRANSLATION 

While herding the very beautiful bulls, the Lord, who was the reservoir of all opulence 
and fortune, used to blow His flute, and thus He enlivened His faithful followers, the 
cowherd boys. 


PURPORT 

As He grew to six and seven years old, the Lord was given charge of looking after the 
cows and bulls in the grazing grounds. He was the son of a well-to-do landholder who 
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owned hundreds and thousands of cows, and according to Vedic economics, one is 
considered to be a rich man by the strength of his store of grains and cows. With only 
these two things, cows and grain, humanity can solve its eating problem. Human society 
needs only sufficient grain and sufficient cows to solve its economic problems. All other 
things but these two are artificial necessities created by man to kill his valuable life at 
the human level and waste his time in things which are not needed. Lord Krsna, as the 
teacher of human society, personally showed by His acts that the mercantile community, 
or the vaisyas, should herd cows and bulls and thus give protection to the valuable 
animals. According to smrti regulation, the cow is the mother and the bull the father of 
the human being. The cow is the mother because just as one sucks the breast of one's 
mother, human society takes cow's milk. Similarly, the bull is the father of human 
society because the father earns for the children just as the bull tills the ground to 
produce food grains. Human society will kill its spirit of life by killing the father and the 
mother. It is mentioned herein that the beautiful cows and bulls were of various 
checkered colors—red, black, green, yellow, ash, etc. And because of their colors and 
healthy smiling features, the atmosphere was enlivening. 

Over and above all, the Lord used to play His celebrated flute. The sound vibrated by 

His flute would give His friends such transcendental pleasure that they would forget all 

the talks of the brahmananda which is so praised by the impersonalists. These cowherd 

/ 

boys, as will be explained by Sukadeva GosvamI, were living entities who had 
accumulated heaps of pious acts and thus were enjoying with the Lord in person and 
were hearing His transcendental flute. The Brahma-samhita (5.30) confirms the Lord's 
blowing His transcendental flute. 

venum kvanantam aravinda-dalayataksam 
barhavatarinsam asitambuda-sundarangam 
kandarpa-koti-kaminiya-visesa-sobham 
govindam adi-purusam tam aharin bhajami 

BrahmajI said, "I worship Govinda, the primeval Lord, who plays on His transcendental 
flute. His eyes are like lotus flowers, He is decorated with peacock plumes, and His 
bodily color resembles a fresh black cloud although His bodily features are more 
beautiful than millions of cupids." These are the special features of the Lord. 

SB 3.2.30 

TEXT 30 
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^H+lPbl II 3° II 


prayuktan bhoja-rajena 
mayinah kama-rupinah 
lilaya vyanudat tarns tan 
balah kridanakan iva 

SYNONYMS 

prayuktan —engaged; bhoja-rajena —by King Kariisa; mayinah —great wizards; kama- 
rupinah —who could assume any form they liked; lilaya —in the course of the pastimes; 
vyanudat —killed; tan —them; tan —as they came there; balah —the child; kridanakan — 
dolls; iva —like that. 


TRANSLATION 

The great wizards who were able to assume any form were engaged by the King of Bhoja, 
Kamsa, to kill Krsna, but in the course of His pastimes the Lord killed them as easily as a 
child breaks dolls. 


PURPORT 

The atheist Kariisa wanted to kill Krsna just after His birth. He failed to do so, but later 

on he got information that Krsna was living in Vrndavana at the house of Nanda 

Maharaja. He therefore engaged many wizards who could perform wonderful acts and 

assume any form they liked. All of them appeared before the child-Lord in various 

/ 

forms, like Agha, Baka, Putana, Sakata, Trnavarta, Dhenuka and Gardabha, and they 
tried to kill the Lord at every opportunity. But one after another, all of them were killed 
by the Lord as if He were only playing with dolls. Children play with toy lions, 
elephants, boars and many similar dolls, which are broken by the children in the course 
of their playing with them. Before the Almighty Lord, any powerful living being is just 
like a toy lion in the hands of a playing child. No one can excel God in any capacity, 
and therefore no one can be equal to or greater than Him, nor can anyone attain the 
stage of equality with God by any kind of endeavor. Jnana, yoga and bhakti are three 
recognized processes of spiritual realization. The perfection of such processes can lead 
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one to the desired goal of life in spiritual value, but that does not mean that one can 
attain a perfection equal to the Lord's by such endeavors. The Lord is the Lord at every 
stage. When He was playing just like a child on the lap of His mother Yasodamayl or just 
like a cowherd boy with His transcendental friends, He continued to remain God, 
without the slightest diminution of His six opulences. Thus He is always unrivaled. 

TEXT 31 

sjffnfwnq 11 ?? 11 

vipannan visa-panena 
nigrhya bhujagadhipam 
utthapyapayayad gavas 
tat toyarh prakrti-sthitam 

SYNONYMS 

vipannan —perplexed in great difficulties; visa-panena —by drinking poison; nigrhya — 
subduing; bhujaga-adhipam —the chief of the reptiles; utthapya —after coming out; 
apayayat —caused to drink; gavah —the cows; tat —that; toyam —water; prakrti —natural; 
sthitam —situated. 


TRANSLATION 

The inhabitants of Vrndavana were perplexed by great difficulties because a certain 
portion of the Yamuna was poisoned by the chief of the reptiles [Kaliya]. The Lord 
chastised the snake-king within the water and drove him away, and after coming out of 
the river, He caused the cows to drink the water and proved that the water was again in 
its natural state. 


TEXT 32 

felFT nzm f^PJ: II ?? II 
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ayajayad go-savena 
gopa-rajam dvijottamaih 
vittasya coru-bharasya 
cikirsan sad-vyayarh vibhuh 

SYNONYMS 

ayajayat —made to perform; go-savena —by worship of the cows; gopa-rajam —the king 
of the cowherds; dvija-uttamaih —by the learned brahmanas; vittasya —of the wealth; 
ca —also; uru-bharasya —great opulence; cikirsan —desiring to act; sat-vyayam —proper 
utilization; vibhuh —the great. 


TRANSLATION 

The Supreme Lord, Krsna, desired to utilize the opulent financial strength of Maharaja 
Nanda for worship of the cows, and also He wanted to give a lesson to Indra, the King of 
heaven. Thus He advised His father to perform worship of go, or the pasturing land and 
the cows, with the help of learned brahmanas. 

PURPORT 

Since He is the teacher of everyone, the Lord also taught His father, Nanda Maharaja. 
Nanda Maharaja was a well-to-do landholder and owner of many cows, and, as was the 
custom, he used to perform yearly worship of Indra, the King of heaven, with great 
opulence. This worship of demigods by the general populace is also advised in the Vedic 
literature just so people can accept the superior power of the Lord. The demigods are 
servants of the Lord deputed to look after the management of various activities of 
universal affairs. Therefore it is advised in the Vedic scriptures that one should perform 
yajhas to appease the demigods. But one who is devoted to the Supreme Lord has no 
need to appease the demigods. Worship of the demigods by common people is an 
arrangement for acknowledging the supremacy of the Supreme Lord, but it is not 
necessary. Such appeasement is generally recommended for material gains only. As we 
have already discussed in the Second Canto of this literature, one who admits the 
supremacy of the Supreme Personality of Godhead does not need to worship the 
secondary demigods. Sometimes, being worshiped and adored by less intelligent living 
beings, the demigods become puffed up with power and forget the supremacy of the 
Lord. This happened when Lord Krsna was present in the universe, and thus the Lord 


97 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 




wanted to give a lesson to the King of heaven, Indr a. He therefore asked Maharaja 
Nanda to stop the sacrifice offered to Indra and to use the money properly by 
performing a ceremony worshiping the cows and the pasturing ground on the hill of 
Govardhana. By this act Lord Krsna taught human society, as He has instructed in the 
Bhagavad-glta also, that one should worship the Supreme Lord by all acts and by all their 
results. That will bring about the desired success. The vaisyas are specifically advised to 
give protection to the cows and their pasturing ground or agricultural land instead of 
squandering their hard-earned money. That will satisfy the Lord. The perfection of one's 
occupational duty, whether in the sphere of duty to oneself, one's community or one's 
nation, is judged by the degree to which the Lord is satisfied. 

SB 3.2.33 

TEXT 33 

sT5f: I 

HsqtifSrii 11 ?? n 

varsatlndre vrajah kopad 
bhagnamane 'tivihvalah 
gotra-lllatapatrena 
trato bhadranugrhnata 

SYNONYMS 

varsati —in pouring water; indre —by the King of heaven, Indra; vrajah —the land of 
cows (Vrndavana); kopat bhagnamane —having been in anger on being insulted; ati — 
highly; vihvalah —perturbed; gotra —the hill for the cows; lila-atapatrena —by the 
pastime umbrella; tratah —were protected; bhadra —O sober one; anugrhnata —by the 
merciful Lord. 


TRANSLATION 

O sober Vidura, King Indra, his honor having been insulted, poured water incessantly on 
Vrndavana, and thus the inhabitants of Vraja, the land of cows, were greatly distressed. 
But the compassionate Lord Krsna saved them from danger with His pastime umbrella, 
the Govardhana Hill. 
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TEXT 34 


^ #TT H u 3rtH u 3H: II 38 II 

sarac-chasi-karair mrstarin 
manayan rajani-mukham 
gayan kala-padam reme 
strlnam mandala-mandanah 

SYNONYMS 

sarat —autumn; sasi —of the moon; karaih —by the shining; mrstam —brightened; 
manayan —thinking so; rajani-mukham —the face of the night; gayan —singing; kala- 
padam —pleasing songs; reme —enjoyed; strlnam —of the women; mandala-mandanah — 
as the central beauty of the assembly of women. 

TRANSLATION 

In the third season of the year, the Lord enjoyed as the central beauty of the assembly of 
women by attracting them with His pleasing songs in an autumn night brightened by 
moonshine. 


PURPORT 

Before leaving the land of cows, Vrndavana, the Lord pleased His young girl friends, the 
transcendental gopls, in His rasa-llla pastimes. Here Uddhava stopped his description of 
the Lord's activities. 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Second Chapter, of the Srlmad- 
Bhagavatam, entitled "Remembrance of Lord Krsna." 


3. The Lord's Pastimes Out of Vrndavana 

« 
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TEXT 1 


313 3313 
33: 3 3IPF3 

3 33^3#p I 

f33F3 

53 ci|c),tj^ II 1 II 

uddhava uvaca 

tatah sa agatya puram sva-pitros 
cikirsaya sarin baladeva-samyutah 
nipatya tungad ripu-yutha-natham 
hatarin vyakarsad vyasum ojasorvyam 

SYNONYMS 

/ 

uddhavah uvaca —Sri Uddhava said; tatah —thereafter; sah —the Lord; agatya —coming; 
puram —to the city of Mathura; sva-pitroh —own parents; cikirsaya —wishing well; 
sam —well-being; baladeva-sarinyutah —with Lord Baladeva; nipatya —dragging down; 
tungat —from the throne; ripu-yutha-natham —leader of public enemies; hatam —killed; 
vyakarsat —pulled; vyasum —dead; ojasa —by strength; urvyam —on the ground. 

TRANSLATION 

Sri Uddhava said: Thereafter Lord Krsna went to Mathura City with Sri Baladeva, and 
to please Their parents They dragged Kamsa, the leader of public enemies, down from his 
throne and killed him, pulling him along the ground with great strength. 

PURPORT 

King Kamsa's death is only briefly described here because such pastimes are vividly and 
elaborately described in the Tenth Canto. The Lord proved to be a worthy son of His 
parents even at the age of sixteen years. Both brothers, Lord Krsna and Lord Baladeva, 
went to Mathura from Vrndavana and killed Their maternal uncle, who had given so 
much trouble to Their parents, Vasudeva and Devakl. Kamsa was a great giant, and 


100 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 













Vasudeva and Devakl never thought that Krsna and Balarama (Baladeva) would be able 
to kill such a great and strong enemy. When the two brothers attacked Kariisa on the 
throne, Their parents feared that now Kariisa would finally get the opportunity to kill 
their sons, whom they had hidden for so long in the house of Nanda Maharaja. The 
parents of the Lord, due to parental affection, felt extreme danger, and they almost 
fainted. Just to convince them that They had actually killed Kariisa, Krsna and Baladeva 
pulled Kariisa's dead body along the ground to encourage them. 

TEXT 2 

I 

^ ^ II 3 II 

sandlpaneh sakrt proktam 
brahmadhltya sa-vistaram 
tasmai pradad vararin putrarin 
mrtarin panca-janodarat 

SYNONYMS 

sandlpaneh —of Sandlpani Muni; sakrt —once only; proktam —instructed; brahma —all 
the Vedas with their different branches of knowledge; adhltya —after studying; sa- 
vistaram —in all details; tasmai —unto him; pradat —rewarded; varam —a benediction; 
putram —his son; mrtam —who was already dead; panca-jana —the region of the 
departed souls; udarat —from within. 

TRANSLATION 

The Lord learned all the Vedas with their different branches simply by hearing them once 
from His teacher, Sandlpani Muni, whom He rewarded by bringing back his dead son 
from the region of Yamaloka. 


PURPORT 

No one but the Supreme Lord can become well versed in all the branches of Vedic 
wisdom simply by hearing once from his teacher. Nor can anyone bring a dead body 
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back to life after the soul has already gone to the region of Yamaraja. But Lord Krsna 
ventured to the planet of Yamaloka and found the dead son of His teacher and brought 
him back to his father as a reward for the instructions received. The Lord is 
constitutionally well versed in all the Vedas, and yet to teach by example that everyone 
must go to learn the Vedas from an authorized teacher and must satisfy the teacher by 
service and reward, He Himself adopted this system. The Lord offered His services to 
His teacher, Sandlpani Muni, and the muni, knowing the power of the Lord, asked 
something which was impossible to be done by anyone else. The teacher asked that his 
beloved son, who had died, be brought back to him, and the Lord fulfilled the request. 
The Lord is not, therefore, an ingrate to anyone who renders Him some sort of service. 
The devotees of the Lord who always engage in His loving service are never to be 
disappointed in the progressive march of devotional service. 

TEXT 3 

to wN sj^hih. i 

jlW II 3 II 

samahuta bhismaka-kanyaya ye 
sriyah savarnena bubhusayaisam 
gandharva-vrttya misatam sva-bhagam 
jahre padam murdhni dadhat suparnah 

SYNONYMS 

samahutah —invited; bhismaka —of King Bhismaka; kanyaya —by the daughter; ye —all 
those; sriyah —fortune; sa-varnena —by a similar sequence; bubhusaya —expecting to be 
so; esam —of them; gandharva —in marrying; vrttya —by such a custom; misatam — 
carrying so; sva-bhagam —own share; jahre —took away; padam —feet; murdhni —on the 
head; dadhat —placed; suparnah —Garuda. 

TRANSLATION 
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Attracted by the beauty and fortune of RukminI, the daughter of King Bhlsmaka, many 
great princes and kings assembled to marry her. But Lord Krsna, stepping over the other 
hopeful candidates, carried her away as His own share, as Garuda carried away nectar. 

PURPORT 

Princess RukminI, the daughter of King Bhlsmaka, was actually as attractive as fortune 
itself because she was as valuable as gold both in color and in value. Since the goddess of 
fortune, LaksmI, is the property of the Supreme Lord, RukminI was actually meant for 
Lord Krsna. But Sisupala was selected as her bridegroom by Rukminl's elder brother, 

although King Bhlsmaka wanted his daughter to be married to Krsna. RukminI invited 

/ / 

Krsna to take her away from the clutches of Sisupala, so when the bridegroom, Sisupala, 
came there with his party with the desire to marry RukminI, Krsna all of a sudden swept 
her from the scene, stepping over the heads of all the princes there, just as Garuda 
carried away nectar from the hands of the demons. This incident will be clearly 
explained in the Tenth Canto. 


TEXT 4 

^rats^rr- 

3lipp II 8 II 

kakudmino 'viddha-naso damitva 
svayamvare nagnajitim uvaha 
tad-bhagnamanan api grdhyato 'jnah 
jaghne 'ksatah sastra-bhrtah sva-sastraih 

SYNONYMS 

kakudminah —bulls whose noses were not pierced; aviddha-nasah —pierced by the nose; 
damitva —subduing; svayamvare —in the open competition to select the bridegroom; 
nagnajitim —Princess NagnijitI; uvaha —married; tat-bhagnamanan —in that way all who 
were disappointed; api —even though; grdhyatah —wanted; ajnan —the fools; jaghne — 
killed and wounded; aksatah —without being wounded; sastra-bhrtah —equipped with all 
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weapons; sva-sastraih —by His own weapons. 

TRANSLATION 

By subduing seven bulls whose noses were not pierced, the Lord achieved the hand of 
Princess NagnijitI in the open competition to select her bridegroom. Although the Lord 
was victorious, His competitors asked the hand of the princess, and thus there was a 
fight. Well equipped with weapons, the Lord killed or wounded all of them, but He was 
not hurt Himself. 


TEXT 5 

‘m sppfRi fcr fforcr 
Tbiyjil * II 

priyam prabhur gramya iva priyaya 
vidhitsur arcchad dyutarum yad-arthe 
vajry adravat tarn sa-gano rusandhah 
krida-mrgo nunam ayarin vadhunam 

SYNONYMS 

priyam —of the dear wife; prabhuh —the Lord; gramyah —ordinary living being; iva —in 
the manner of; priyayah —just to please; vidhitsuh —wishing; arcchat —brought about; 
dyutarum —the parijata flower tree; yat —for which; arthe —in the matter of; vajri — 
Indra, the King of heaven; adravat tarn —went forward to fight with Him; sa-ganah — 
with full strength; rusa —in anger; andhah —blind; krida-mrgah —henpecked; nunam — 
of course; ayam —this; vadhunam —of the wives. 

TRANSLATION 

Just to please His dear wife, the Lord brought back the parijata tree from heaven, just as 
an ordinary husband would do. But Indra, the King of heaven, induced by his wives 
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(henpecked as he was), ran after the Lord with full force to fight Him. 

PURPORT 

The Lord once went to the heavenly planet to present an earring to Aditi, the mother of 

the demigods, and His wife Satyabhama also went with Him. There is a special flowering 

tree called the parijata, which grows only in the heavenly planets, and Satyabhama 

wanted this tree. Just to please His wife, like an ordinary husband, the Lord brought 

back the tree, and this enraged Vajrl, or the controller of the thunderbolt. Indra's wives 

inspired him to run after the Lord to fight, and Indra, because he was a henpecked 

husband and also a fool, listened to them and dared to fight with Krsna. He was a fool on 

this occasion because he forgot that everything belongs to the Lord. 

There was no fault on the part of the Lord, even though He took away the tree from the 

heavenly kingdom, but because Indra was henpecked, dominated by his beautiful wives 
/ 

like SacI, he became a fool, just as all persons who are dominated by their wives are 
generally foolish. Indra thought that Krsna was a henpecked husband who only by the 
will of His wife Satyabhama took away the property of heaven, and therefore he thought 
that Krsna could be punished. He forgot that the Lord is the proprietor of everything 
and cannot be henpecked. The Lord is fully independent, and by His will only He can 
have hundreds and thousands of wives like Satyabhama. He was not, therefore, attached 
to Satyabhama because she was a beautiful wife, but He was pleased with her devotional 
service and thus wanted to reciprocate the unalloyed devotion of His devotee. 

TEXT 6 

II § II 

sutarin mrdhe kharin vapusa grasantarin 
drstva sunabhonmathitarin dharitrya 
amantritas tat-tanayaya sesarin 
dattva tad-antah-puram avivesa 
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SYNONYMS 


sutam —son; mrdhe —in the fight; kham —the sky; vapusa —by his body; grasantam — 
while devouring; drstva —seeing; sundbha —by the Sudarsana wheel; unmathitam — 
killed; dharitrya —by the earth; amantritah —being prayed for; tat-tanayaya —to the son 
of Narakasura; sesam —that which was taken from; dattva —returning it; tat —his; antah- 
puram —inside the house; avivesa —entered. 

TRANSLATION 

Narakasura, the son of Dharitrl, the earth, tried to grasp the whole sky, and for this he 
was killed by the Lord in a fight. His mother then prayed to the Lord. This led to the 
return of the kingdom to the son of Narakasura, and thus the Lord entered the house of 
the demon. 


PURPORT 

It is said in other pur anas that Narakasura was the son of Dharitrl, the earth, by the 
Lord Himself. But he became a demon due to the bad association of Bana, another 
demon. An atheist is called a demon, and it is a fact that even a person born of good 
parents can turn into a demon by bad association. Birth is not always the criterion of 
goodness; unless and until one is trained in the culture of good association, one cannot 
become good. 


TEXT 7 

f#r ygr fipHHV'yt i 

II ^ II 

tatrahrtas td nara-deva-kanyah 
kujena drstva harim arta-bandhum 
utthaya sadyo jagrhuh praharsa- 
vrldanuraga-prahitavalokaih 
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SYNONYMS 


tatra —inside the house of Narakasura; ahrtah —kidnapped; tah —all those; nara-deva- 
kanyah —daughters of many kings; kujena —by the demon; drstva —by seeing; harim — 
the Lord; arta-bandhum —the friend of the distressed; utthaya —at once got up; sadyah — 
then and there; jagrhuh —accepted; praharsa —joyfully; vrida —shyness; anuraga — 
attachment; prahita-avalokaih —by eager glances. 

TRANSLATION 

There in the house of the demon, all the princesses kidnapped by Narakasura at once 
became alert upon seeing the Lord, the friend of the distressed. They looked upon Him 
with eagerness, joy and shyness and offered to be His wives. 

PURPORT 

Narakasura kidnapped many daughters of great kings and kept them imprisoned in his 
palace. But when he was killed by the Lord and the Lord entered the house of the 
demon, all the princesses were enlivened with joy and offered to become His wives 
because the Lord is the only friend of the distressed. Unless the Lord accepted them, 
there would be no chance of their being married because the demon kidnapped them 
from their fathers' custody and therefore no one would agree to marry them. According 
to Vedic society, girls are transferred from the custody of the father to the custody of the 
husband. Since these princesses had already been taken away from the custody of their 
fathers, it would have been difficult for them to have any husband other than the Lord 
Himself. 


TEXT 8 

3irai *j^ 4lfodl*t I 

e%r ^ wri II = II 

asam muhurta ekasmin 
nanagaresu yositam 
sa-vidham jagrhe panin 
anurupah sva-mayaya 
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SYNONYMS 


asam —all those; muhurte —at one time; ekasmin —simultaneously; nand-agaresu —in 
different compartments; yositam —of the women; sa-vidham —with perfect rituals; 
jagrhe —accepted; panin —hands; anurupah —exactly to match; sva-mayaya —by His 
internal potency. 


TRANSLATION 

All those princesses were lodged in different apartments, and the Lord simultaneously 
assumed different bodily expansions exactly matching each and every princess. He 
accepted their hands in perfect rituals by His internal potency. 

PURPORT 

In the Brahma-samhita (5.33) the Lord is described as follows in regard to His 
innumerable plenary expansions: 

advaitam acyutam anadim ananta-rupam 
adyarin purana-purusarin nava-yauvanarin ca 
vedesu durlabham adurlabham dtma-bhaktau 
govindam adi-purusarh tarn aharin bhajami 

"The Lord, Govinda, whom I worship, is the original Personality of Godhead. He is 
nondifferent from His innumerable plenary expansions, who are all infallible, original 
and unlimited and who have eternal forms. Although He is primeval, the oldest 
personality, He is always fresh and young." By His internal potency the Lord can expand 
Himself into various personalities of svayam-prakasa and again into prabhava and 
vaibhava forms, and all of them are nondifferent from one another. The forms into 
which the Lord expanded to marry the princesses in different apartments were all 
slightly different just to match each and every one of them. They are called vaibhava- 
vilasa forms of the Lord and are effected by His internal potency, yoga-maya. 

TEXT 9 

^ ii % ii 
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tasv apatyany ajanayad 
atma-tulyani sarvatah 
ekaikasyam dasa dasa 
prakrter vibubhusaya 

SYNONYMS 

tasu —unto them; apatyani —offspring; ajanayat —begot; atma-tulyani —all like Himself; 
sarvatah —in all respects; eka-ekasyam —in each and every one of them; dasa —ten; 
dasa —ten; prakrteh —for expanding Himself; vibubhusaya —so desiring. 

TRANSLATION 

Just to expand Himself according to His transcendental features, the Lord begot in each 
and every one of them ten offspring with exactly His own qualities. 

TEXT 10 

anfferwi strfen n ?o n 

kala-magadha-salvadin 
anikai rundhatah puram 
ajighanat svayarh divyarh 
sva-purhsarh teja adisat 

SYNONYMS 

/ 

kala —Kalayavana; magadha —the King of Magadha (Jarasandha); salva —King Salva; 
adln —and others; anikaih —by the soldiers; rundhatah —being encircled; puram —the 
city of Mathura; ajighanat —killed; svayam —personally; divyam —transcendental; sva- 
pumsam —of His own men; tejah —prowess; adisat —exhibited. 

TRANSLATION 

Kalayavana, the King of Magadha and Salva attacked the city of Mathura, but when the 
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city was encircled by their soldiers, the Lord refrained from killing them personally, just 
to show the power of His own men. 


PURPORT 

After the death of Kariisa, when Mathura was encircled by the soldiers of Kalayavana, 
Jarasandha and Salva, the Lord seemingly fled from the city, and thus He is known as 
Ranchor, or one who fled from fighting. Actually, the fact was that the Lord wanted to 
kill them through the agency of His own men, devotees like Mucukunda and Bhlma. 
Kalayavana and the King of Magadha were killed by Mucukunda and Bhlma 
respectively, who acted as agents of the Lord. By such acts the Lord wanted to exhibit 
the prowess of His devotees, as if He were personally unable to fight but His devotees 
could kill them. The relationship of the Lord with His devotees is a very happy one. 
Actually, the Lord descended at the request of Brahma in order to kill all the 
undesirables of the world, but to divide the share of glory He sometimes engaged His 
devotees to take the credit. The Battle of Kuruksetra was designed by the Lord Himself, 
but just to give credit to His devotee Arjuna ( nimitta-matrarin bhava savyasacin ), He 
played the part of the charioteer, while Arjuna was given the chance to play the fighter 
and thus become the hero of the Battle of Kuruksetra. What He wants to do Himself by 
His transcendental plans, He executes through His confidential devotees. That is the 
way of the Lord's mercy towards His pure unalloyed devotees. 

TEXT 11 

gw sift gf sic^ci xf i 
3RPT *JRFTT II ?? II 

sambaram dvividarin banarin 
murarin balvalam eva ca 
anyarhs ca dantavakradin 
avadhlt karhs ca ghatayat 

SYNONYMS 

/ 

sambaram —Sambara; dvividam —Dvivida; banam —Bana; muram —Mura; balvalam — 
Balvala; eva ca —as also; anyan —others; ca —also; dantavakra-adln —like Dantavakra 
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and others; avadhlt —killed; kan ca —and many others; ghatayat —caused to be killed. 


TRANSLATION 

/ 

Of kings like Sambara, Dvivida, Bana, Mura, Balvala and many other demons, such as 

A 

Dantavakra, some He killed Himself, and some He caused to be killed by others [Sri 
Baladeva, etc.]* 


TEXT 12 

3T2T t yi^iuii wit i 

^ETET|c5 ^ II ?? II 

atha te bhratr-putranarin 
paksayoh patitan nrpan 
cacala bhuh kuruksetrarin 
yesam apatatam balaih 

SYNONYMS 

atha —thereafter; te —your; bhratr-putranam —of the nephews; paksayoh —of both sides; 
patitan —killed; nrpan —kings; cacala —shook; bhuh —the earth; kuruksetram —the 
Battle of Kuruksetra; yesam —of whom; apatatam —traversing; balaih —by strength. 

TRANSLATION 

Then, O Vidura, the Lord caused all the kings, both the enemies and those on the side of 
your fighting nephews, to be killed in the Battle of Kuruksetra. All those kings were so 
great and strong that the earth seemed to shake as they traversed the warfield. 

TEXT 13 

wi 


111 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 














^ II II 


sa karna-duhsasana-saubalanam 
kumantra-pakena hata-sriyayusam 
suyodhanam sanucaram saydnarin 
bhagnorum urvyarin na nananda pasyan 

SYNONYMS 

sah —He (the Lord); karna —Kama; duhsasana —Duhsasana; saubaldndm —Saubala; 
kumantra-pakena —by the intricacy of ill advice; hata-sriya —bereft of fortune; 
ayusam —duration of life; suyodhanam —Duryodhana; sa-anucaram —with followers; 
sayanam —lying down; bhagna —broken; urum —thighs; urvyam —very powerful; na — 
did not; nananda —take pleasure; pasyan —seeing like that. 

TRANSLATION 

Duryodhana was bereft of his fortune and duration of life because of the intricacy of ill 
advice given by Karna, Duhsasana and Saubala. When he lay on the ground with his 
followers, his thighs broken although he was powerful, the Lord was not happy to see the 
scene. 


PURPORT 

The fall of Duryodhana, the leading son of Dhrtarastra, was not pleasing to the Lord, 
although He was on the side of Arjuna and it was He who advised Bhlma how to break 
the thighs of Duryodhana while the fight was going on. The Lord is constrained to 
award punishment upon the wrongdoer, but He is not happy to award such punishments 
because the living entities are originally His parts and parcels. He is harder than the 
thunderbolt for the wrongdoer and softer than the rose for the faithful. The wrongdoer 
is misled by bad associates and by ill advice, which is against the established principles of 
the Lord's order, and thus he becomes subject to punishment. The surest path to 
happiness is to live by the principles laid down by the Lord and not disobey His 
established laws, which are enacted in the Vedas and the Puranas for the forgetful living 
entities. 

SB 3.3.14 
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TEXT 14 


7J^ wt II ?8 II 

kiyan bhuvo 'yam ksapitoru-bharo 
yad drona-bhismarjuna-bhima-mtilaih 
astadasaksauhiniko mad-amsair 
aste balarh durvisaham yadunam 

SYNONYMS 

kiyan —what is this; bhuvah —of the earth; ayam —this; ksapita —abated; uru —very 
great; bharah —burden; yat —which; drona —Drona; bhlsma —Bhlsma; arjuna —Arjuna; 
bhima —Bhlma; mulaih —with the help; astadasa —eighteen; aksauhinikah —phalanxes 
of military strength (vide SB 1.16.34); mat-amsaih —with My descendants; aste —are still 
there; balam —great strength; durvisaham —unbearable; yadunam —of the Yadu dynasty. 

TRANSLATION 

[After the end of the Battle of Kuruksetra, the Lord said:] The abatement of the earth’s 
great burden, eighteen aksauhinis, has now been effected with the help of Drona, Bhlsma, 
Arjuna and Bhima. But what is this? There is still the great strength of the Yadu dynasty, 
born of Myself, which may be a more unbearable burden. 

PURPORT 

It is a wrong theory that due to an increase in population the world becomes 
overburdened and therefore there are wars and other annihilating processes. The earth 
is never overburdened. The heaviest mountains and oceans on the face of the earth hold 
more living entities than there are human beings, and they are not overburdened. If a 
census were taken of all the living beings on the surface of the earth, certainly it would 
be found that the number of humans is not even five percent of the total number of 
living beings. If the birthrate of human beings is increasing, then the birthrate of other 
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living beings is increasing proportionately. The birthrate of lower animals-beasts, 
aquatics, birds, etc.-is far greater than that of human beings. There is an adequate 
arrangement for food for all the living beings all over the earth by the order of the 
Supreme Lord, and He can arrange more and more if there is actually a disproportionate 
increase of living beings. 

Therefore, there is no question of an increase in population causing a burden. The earth 
became overburdened due to dharma-glani, or irregular discharge of the Lord's desire. 
The Lord appeared on the earth to curb the increase in miscreants, and not the increase 
in population, as is wrongly put forward by the mundane economist. When Lord Krsna 
appeared, there had been a sufficient increase in miscreants who had violated the desire 
of the Lord. The material creation is meant for fulfilling the desire of the Lord, and His 
desire is that the conditioned souls who are unfit to enter into the kingdom of God have 
a chance to improve their conditions for entering. The entire process of cosmic 
arrangement is intended just to give a chance to the conditioned souls to enter the 
kingdom of God, and there is an adequate arrangement for their maintenance by the 
nature of the Lord. 

Therefore, although there may be a great increase in population on the surface of the 
earth, if the people are exactly in line with God consciousness and are not miscreants, 
such a burden on the earth is a source of pleasure for her. There are two kinds of 

burdens. There is the burden of the beast and the burden of love. The burden of the 

/ 

beast is unbearable, but the burden of love is a source of pleasure. Srlla Visvanatha 
CakravartI describes the burden of love very practically. He says that the burden of the 
husband on the young wife, the burden of the child on the lap of the mother, and the 
burden of wealth on the businessman, although actually burdens from the viewpoint of 
heaviness, are sources of pleasure, and in the absence of such burdensome objects, one 
may feel the burden of separation, which is heavier to bear than the actual burden of 
love. When Lord Krsna referred to the burden of the Yadu dynasty on the earth, He 
referred to something different than the burden of the beast. The large numbers of 
family members born of Lord Krsna counted to some millions and were certainly a great 
increase in the population of the earth, but because all of them were expansions of the 
Lord Himself by His transcendental plenary expansions, they were a source of great 
pleasure for the earth. When the Lord referred to them in connection with the burden 
on the earth, He had in mind their imminent disappearance from the earth. All the 
members of the family of Lord Krsna were incarnations of different demigods, and they 
were to disappear from the surface of the earth along with the Lord. When He referred 
to the unbearable heaviness on the earth in connection with the Yadu dynasty, He was 
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referring to the burden of their separation. Srila Jiva Gosvami confirms this inference. 


TEXT 15 

ft# 

nyiu<s.idi«f^c#-=HMi*p i 

F# FT II?* II 

mitho yadaisam bhavita vivado 
madhv-amadatamra-vilocananam 
naisarh vadhopaya iyan ato 'nyo 
mayy udyate 'ntardadhate svayarin sma 

SYNONYMS 

mithah —one another; yada —when; esam —of them; bhavita —will take place; vivadah — 
quarrel; madhu-amada —intoxication by drinking; atamra-vilocandnam —of their eyes 
being copper-red; na —not; esam —of them; vadha-upayah —means of disappearance; 
iyan —like this; atah —besides this; anyah —alternative; mayi —on My; udyate — 
disappearance; antah-dadhate —will disappear; svayam —themselves; sma —certainly. 

TRANSLATION 

When they quarrel among themselves, influenced by intoxication, with their eyes red like 
copper because of drinking [madhu], then only will they disappear; otherwise, it will not 
be possible. On My disappearance, this incident will take place. 

PURPORT 

The Lord and His associates appear and disappear by the will of the Lord. They are not 
subjected to the laws of material nature. No one was able to kill the family of the Lord, 
nor was there any possibility of their natural death by the laws of nature. The only 
means, therefore, for their disappearance was the make-show of a fight amongst 
themselves, as if brawling in intoxication due to drinking. That so-called fighting would 
also take place by the will of the Lord, otherwise there would be no cause for their 
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fighting. Just as Arjuna was made to be illusioned by family affection and thus the 
Bhagavad-glta was spoken, so the Yadu dynasty was made to be intoxicated by the will of 
the Lord, and nothing more. The devotees and associates of the Lord are completely 
surrendered souls. Thus they are transcendental instruments in the hands of the Lord 
and can be used in any way the Lord desires. The pure devotees also enjoy such pastimes 
of the Lord because they want to see Him happy. Devotees of the Lord never assert 
independent individuality; on the contrary, they utilize their individuality in pursuit of 
the desires of the Lord, and this cooperation of the devotees with the Lord makes a 
perfect scene of the Lord's pastimes. 


TEXT 16 

wm ^ c^Ft II K II 

evarin sancintya bhagavan 
sva-rajye sthapya dharmajam 
nandayam asa suhrdah 
sadhunam vartma darsayan 

SYNONYMS 

evam —thus; sancintya —thinking within Himself; bhagavan —the Personality of 
Godhead; sva-rajye —in his own kingdom; sthapya —installing; dharmajam —Maharaja 
Yudhisthira; nandayam asa —gladdened; suhrdah —the friends; sadhunam —of the saints; 
vartma —the path; darsayan —by indicating. 

TRANSLATION 

/ 

Lord Sri Krsna, thus thinking to Himself, established Maharaja Yudhisthira in the 
position of supreme control of the world in order to show the ideal of administration on 
the path of piety. 


TEXT 17 
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3rRF7i *p I 

H t *p II V3 II 


uttarayam dhrtah piiror 
varinsah sadhv-abhimanyuna 
sa vai drauny-astra-samplustah 
punar bhagavata dhrtah 

SYNONYMS 

uttarayam —unto Uttara; dhrtah —conceived; puroh —of Puru; vamsah —descendant; 
sadhu-abhimanyuna —by the hero Abhimanyu; sah —he; vai —certainly; drauni-astra — 
by the weapon of Drauni, the son of Drona; samplustah —being burnt; punah —again, for 
the second time; bhagavata —by the Personality of Godhead; dhrtah —was protected. 

TRANSLATION 

The embryo of Puru's descendant begotten by the great hero Abhimanyu in the womb of 
Uttara, his wife, was burnt by the weapon of the son of Drona, but later he was again 
protected by the Lord. 


PURPORT 

The embryonic body of Parlksit which was in formation after Uttara's pregnancy by 
Abhimanyu, the great hero, was burned by the brahmastra of Asvatthama, but a second 
body was given by the Lord within the womb, and thus the descendant of Puru was 
saved. This incident is the direct proof that the body and the living entity, the spiritual 
spark, are different. When the living entity takes shelter in the womb of a woman 
through the injection of the semen of a man, there is an emulsification of the man's and 
woman's discharges, and thus a body is formed the size of a pea, gradually developing 
into a complete body. But if the developing embryo is destroyed in some way or other, 
the living entity has to take shelter in another body or in the womb of another woman. 
The particular living entity who was selected to be the descendant of Maharaja Puru, or 
the Pandavas, was not an ordinary living entity, and by the superior will of the Lord he 
was destined to be the successor to Maharaja Yudhisthira. Therefore, when Asvatthama 
destroyed the embryo of Maharaja Parlksit, the Lord, by His own internal potency, 
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entered into the womb of Uttara by His plenary portion just to give audience to the 
would-be Maharaja Parlksit, who was in great danger. By His appearance within the 
womb, the Lord encouraged the child and gave him complete protection in a new body 
by His omnipotency. By His power of omnipresence He was present both inside and 
outside of Uttara and other members of the Pandava family. 

TEXT 18 

Htsft OTtji II II 

ayajayad dharma-sutam 
asvamedhais tribhir vibhuh 
so 'pi ksmam anujai raksan 
reme krsnam anuvratah 

SYNONYMS 

ayajayat —made to perform; dharma-sutam —by the son of Dharma (Maharaja 
Yudhisthira); asvamedhaih —by horse sacrifices; tribhih —three; vibhuh —the Supreme 
Lord; sah —Maharaja Yudhisthira; api —also; ksmam —the earth; anujaih —assisted by 
his younger brothers; raksan —protecting; reme —enjoyed; krsnam —Krsna, the 
Personality of Godhead; anuvratah —constant follower. 

TRANSLATION 

The Supreme Lord induced the son of Dharma to perform three horse sacrifices, and 
Maharaja Yudhisthira, constantly following Krsna, the Personality of Godhead, protected 
and enjoyed the earth, assisted by his younger brothers. 

PURPORT 

Maharaja Yudhisthira was the ideal monarchical representative on the earth because he 

/ 

was a constant follower of the Supreme Lord, Sri Krsna. As stated in the Vedas 
(Isopanisad ), the Lord is the proprietor of the entire manifested cosmic creation, which 
presents a chance for the conditioned souls to revive their eternal relationship with the 
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Lord and thus go back to Godhead, back home. The whole system of the material world 
is arranged with that program and plan. Anyone who violates the plan is punished by 
the law of nature, which is acting by the direction of the Supreme Lord. Maharaja 
Yudhisthira was installed on the throne of the earth as a representative of the Lord. The 
king is always expected to be the representative of the Lord. Perfect monarchy 
necessitates representation of the supreme will of the Lord, and Maharaja Yudhisthira 
was the ideal monarch on this supreme principle, both the King and the subjects were 
happy in the discharge of worldly duties, and thus protection of the citizens and 
enjoyment of natural life, with full cooperation of material nature, followed in the reign 
of Maharaja Yudhisthira and his worthy descendants like Maharaja Parlksit. 

TEXT 19 

WIHft fejPT! rtMtiWqTft I 

11 n h 

bhagavan api visvatma 
loka-veda-pathanugah 
kaman siseve dvarvatyam 
asaktah sdnkhyam asthitah 

SYNONYMS 

bhagavan —the Personality of Godhead; api —also; visva-atma —the Supersoul of the 
universe; loka —customary; veda —Vedic principles; patha-anugah —follower of the path; 
kaman —the necessities of life; siseve —enjoyed; dvarvatyam —in the city of Dvaraka; 
asaktah —without being attached; sdnkhyam —knowledge in Sankhya philosophy; 
asthitah —being situated. 


TRANSLATION 

Simultaneously, the Personality of Godhead enjoyed life in the city of Dvaraka, strictly in 
conformity with the Vedic customs of society. He was situated in detachment and 
knowledge, as enunciated by the Sankhya system of philosophy. 

PURPORT 
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/ 

While Maharaja Yudhisthira was the Emperor of the earth, Lord Sri Krsna was the King 

of Dvaraka and was known as Dvarakadhlsa. Like other subordinate kings, He was under 

/ 

the regime of Maharaja Yudhisthira. Although Lord Sri Krsna is the supreme emperor of 
the entire creation, while He was on this earth He never violated the principles of the 
Vedic injunctions because they are the guide for human life. Regulated human life 
according to the Vedic principles, which are based on the system of knowledge called 
Sankhya philosophy, is the real way of enjoyment of the necessities of life. Without such 
knowledge, detachment and custom, the so-called human civilization is no more than an 
animal society of eat, drink, be merry and enjoy. The Lord was acting freely, as He 
willed, yet by His practical example He taught not to lead a life which goes against the 
principles of detachment and knowledge. Attainment of knowledge and detachment, as 
very elaborately discussed in Sankhya philosophy, is the real perfection of life. 
Knowledge means to know that the mission of the human form of life is to end all the 
miseries of material existence and that in spite of having to fulfill the bodily necessities 
in a regulated way, one must be detached from such animal life. Lulfilling the demands 
of the body is animal life, and fulfilling the mission of spirit soul is the human mission. 

TEXT 20 

■ciR^ih^h wrt ii ii 

snigdha-smitavalokena 
vaca piyusa-kalpaya 
caritrenanavadyena 
srl-niketena catmana 

SYNONYMS 

snigdha —gentle; smita-avalokena —by a glance with a sweet smile; vaca —by words; 
piyusa-kalpaya —compared to nectar; caritrena —by character; anavadyena —without 
flaw; srl —fortune; niketena —residence; ca —and; atmana —by His transcendental body. 

TRANSLATION 

He was there in His transcendental body, the residence of the goddess of fortune, with 
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His usual gentle and sweetly smiling face, His nectarean words and His flawless 
character. 


PURPORT 

In the previous verse it is described that Lord Krsna, being situated in the truths of 
Sankhya philosophy, is detached from all kinds of matter. In the present verse it is 
described that He is the residence of the goddess of fortune. These two things are not at 
all contradictory. Lord Krsna is detached from the variegatedness of the inferior nature, 
but He is in eternal, blissful enjoyment of the spiritual nature, or His internal potency. 
One who has a poor fund of knowledge cannot understand this distinction between the 
external and internal potencies. In Bhagavad-gita, the internal potency is described as 
the para prakrti. In the Visnu Pur ana also, the internal potency of Visnu is described as 
para sakti. The Lord is never detached from the association of para sakti. This para sakti 
and her manifestations are described in the Brahma-samhita (5.37) as ananda-cinmaya- 
rasa-pratibhavitabhih. The Lord is eternally joyful and cognizant in the taste derived 
from such transcendental bliss. Negation of the variegatedness of the inferior energy 
does not necessitate negation of the positive transcendental bliss of the spiritual world. 
Therefore the Lord's gentleness, His smile, His character and everything related to Him 
are all transcendental. Such manifestations of the internal potency are the reality, of 
which the material shadow is only a temporary representation from which everyone 
with proper knowledge must be detached. 

TEXT 21 

W SFIcfrrr II 3? II 

imam lokam amurin caiva 
ramayan sutaram yadun 
reme ksanadaya datta- 
ksana-stri-ksana-sauhrdah 

SYNONYMS 

imam —this; lokam —earth; amum —and the other worlds; ca —also; eva —certainly; 
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ramayan —pleasing; sutaram —specifically; yadun —the Yadus; reme —enjoyed; 
ksanadaya —by night; datta —given by; ksana —leisure; strl —with women; ksana — 
conjugal love; sauhrdah —friendship. 

TRANSLATION 

The Lord enjoyed His pastimes, both in this world and in other worlds [higher planets], 
specifically in the association of the Yadu dynasty. At leisure hours offered by night, He 
enjoyed the friendship of conjugal love with women. 

PURPORT 

The Lord enjoyed in this world with His pure devotees. Although He is the Personality 
of Godhead and is transcendental to all material attachment, He nevertheless exhibited 
much attachment for His pure devotees on the earth, as well as for the demigods who 
engage in His service in the heavenly planets as powerful delegated directors in the 
management of all material activities. He displayed special attachment for His family 
members, the Yadus, as well as for His sixteen thousand wives, who had the opportunity 
to meet Him in the leisure hours of night. All these attachments of the Lord are 

manifestations of His internal potency, of which the external potency is only a shadow 

/ 

representation. In the Skanda Parana, Prabhasa-khanda, in the topics between Lord Siva 
and Gauri, there is confirmation of His internal potential manifestations. There is 
mention of the Lord's meeting with sixteen thousand cowherd damsels although He is 
the Hariisa (transcendental) Supersoul and maintainer of all living entities. The sixteen 
thousand cowherd damsels are a display of sixteen varieties of internal potencies. This 
will be more elaborately explained in the Tenth Canto. It is said there that Lord Krsna 
is just like the moon and the internal potential damsels are like the stars around the 
moon. 


TEXT 22 

fttPt twsiFn ii ii 


tasyaivarin ramamanasya 
sarinvatsara-ganan bahun 
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grhamedhesu yogesu 
viragah samajayata 

SYNONYMS 

tasya —His; evam —thus; ramamanasya —enjoying; sarinvatsara —years; ganan —many; 
bahun —great many; grhamedhesu —in household life; yogesu —in sex life; viragah — 
detachment; samajayata —awakened. 

TRANSLATION 

The Lord was thus engaged in household life for many, many years, but at last His 
detachment from ephemeral sex life was fully manifested. 

PURPORT 

Even though the Lord is never attached to any kind of material sex life, as the universal 
teacher He remained a householder for many, many years, just to teach others how one 
should live in householder life. Srlla Visvanatha CakravartI Thakura explains that the 
word samajayata means "fully exhibited." In all His activities while present on the earth, 
the Lord exhibited detachment. This was fully displayed when He wanted to teach by 
example that one should not remain attached to household life for all the days of one's 
life. One should naturally develop detachment as a matter of course. The Lord's 
detachment from household life does not indicate detachment from His eternal 
associates, the transcendental cowherd damsels. But the Lord desired to end His so- 
called attachment to the three modes of material nature. He can never be detached from 
the service of His transcendental associates like RukminI and other goddesses of fortune, 
as described in the Brahma-samhita (5.29): laksmi-sahasra-sata-sambhrama-sevyamanam. 

TEXT 23 

fepb II =?? II 

daivadhinesu kamesu 
daivadhinah svayam puman 
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ko visrambheta yogena 
yogesvaram anuvratah 

SYNONYMS 

daiva —supernatural; adhinesu —being controlled; kamesu —in sense enjoyment; daiva- 
adhinah —controlled by supernatural force; svayam —himself; puman —living entity; 
kah —whoever; visrambheta —can have faith in; yogena —by devotional service; 
yogesvaram —the Supreme Lord; anuvratah —serving. 

TRANSLATION 

Every living entity is controlled by a supernatural force, and thus his sense enjoyment is 
also under the control of that supernatural force. No one, therefore, can put his faith in 
Lord Krsna’s transcendental sense activities but one who has become a devotee of the 
Lord by rendering devotional service. 


PURPORT 

As stated in Bhagavad-glta no one can understand the transcendental birth and 
activities of the Lord. The same fact is herein corroborated: no one but one who is 
enlightened by the devotional service of the Lord can understand the difference 
between the Lord's activities and those of others, who are controlled by the supernatural 
force. The sense enjoyment of all animals, men and demigods within the purview of the 
material universe is controlled by the supernatural force called the prakrti, or daivi- 
maya. No one is independent in obtaining sense enjoyment, and everyone in this 
material world is after sense enjoyment. Persons who are themselves under the control 
of supernatural power cannot believe that Lord Krsna is not under any control beyond 
Himself in the matter of sense enjoyment. They cannot understand that His senses are 
transcendental. In the Brahma-samhita the Lord's senses are described as omnipotent; 
i.e., with any sense He can perform the activities of the other senses. One who has 
limited senses cannot believe that the Lord can eat by His transcendental power of 
hearing and can perform the act of sex life simply by seeing. The controlled living entity 
cannot even dream of such sense activities in his conditional life. But simply by the 
activities of bhakti-yoga, he can understand that the Lord and His activities are always 
transcendental. As the Lord says in Bhagavad-gita (18.55), bhaktya mam abhijanati yavan 
yas casmi tattvatah: one cannot know even a fraction of the activities of the Lord if he is 


124 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 




not a pure devotee of the Lord. 


TEXT 24 

%HJ|o|'Hd+¥c|c;j: II 58 || 

puryarh kadacit krldadbhir 
yadu-bhoja-kumarakaih 
kopita munayah sepur 
bhagavan-mata-kovidah 

SYNONYMS 

puryam —in the city of Dvaraka; kadacit —once upon a time; kridadbhih —by sporting 
activities; yadu —the descendants of Yadu; bhoja —the descendants of Bhoja; 
kumarakaih —princes; kopitah —became angry; munayah —the great sages; sepuh — 
cursed; bhagavat —the Personality of Godhead; mata —desire; kovidah —cognizant. 

TRANSLATION 

Once upon a time, great sages were made angry by the sporting activities of the princely 
descendants of the Yadu and Bhoja dynasties, and thus, as desired by the Lord, the sages 
cursed them. 


PURPORT 

The associates of the Lord who were playing the part of princely descendants of the 
Yadu and Bhoja dynasties were not ordinary living entities. It is not possible that they 
could offend any saintly man or sage, nor could the sages, who were all pure devotees of 
the Lord, be influenced to anger by any of the sporting activities of the princes born in 
the holy dynasties of Yadu or Bhoja, wherein the Lord Himself appeared as a 
descendant. The cursing of the princes by the sages was another transcendental pastime 
of the Lord to make a show of anger. The princes were cursed in order that one may 
know that even the descendants of the Lord, who could never be vanquished by any act 
of material nature, were subjected to the reactions of anger by great devotees of the 
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Lord. One should therefore take great care and attention not to commit an offense at 
the feet of a devotee of the Lord. 


TEXT 25 

5RIH HSET II « II 

tatah katipayair masair 
vrsni-bhojandhakadayah 
yayuh prabhasarin sarinhrsta 
rathair deva-vimohitah 

SYNONYMS 

tatah —thereafter; katipayaih —a few; masaih —months passing; vrsni —the descendants 
of Vrsni; bhoja —the descendants of Bhoja; andhaka-adayah —and others, like the sons 
of Andhaka; yayuh —went; prabhasam —the place of pilgrimage named Prabhasa; 
samhrstah —with great pleasure; rathaih —on their chariots; deva —by Krsna; 
vimohitah —bewildered. 


TRANSLATION 

A few months passed, and then, bewildered by Krsna, all the descendants of Vrsni, Bhoja 
and Andhaka who were incarnations of demigods went to Prabhasa, while those who were 
eternal devotees of the Lord did not leave but remained in Dvaraka. 

TEXT 26 

d4Rwisr ftiNt ^ ^ n =?$ ii 

tatra snatva pitfn devan 
rsirhs caiva tad-ambhasa 
tarpayitvatha viprebhyo 
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gavo bahu-guna daduh 
SYNONYMS 

tatra —there; snatva —by taking bath; pitfn —forefathers; devan —demigods; rsm—great 
sages; ca —also; eva —certainly; tat —of that; ambhasa —by the water; tarpayitva —by 
pleasing; atha —thereupon; viprebhyah —unto the brahmanas; gavah —cows; bahu- 
gunah —greatly useful; daduh —gave in charity. 

TRANSLATION 

After arriving there, all of them took bath, and with the water of this place of pilgrimage 
they offered their respects to the forefathers, demigods and great sages and thus satisfied 
them. They gave cows to the brahmanas in royal charity. 

PURPORT 

Amongst the devotees of the Lord there are several divisions, mainly nitya-siddhas and 
sadhana-siddhas. The nitya-siddha devotees never fall down to the region of the material 
atmosphere, even though they sometimes come onto the material plane to execute the 
mission of the Lord. The sadhana-siddha devotees are chosen from the conditioned 
souls. Out of the sadhana devotees, there are mixed and pure devotees. The mixed 
devotees are sometimes enthusiastic about fruitive activities and are habituated to 
philosophical speculation. The pure devotees are free from all these mixtures and are 
completely absorbed in the service of the Lord, regardless of how and where they are 
situated. Pure devotees of the Lord are not enthusiastic to put aside their service to the 
Lord in order to go visit holy places of pilgrimage. A great devotee of the Lord in 
modern times, Sri Narottama dasa Thakura, has sung like this: "To visit holy places of 
pilgrimage is another bewilderment of the mind because devotional service to the Lord 
at any place is the last word in spiritual perfection." 

For pure devotees of the Lord who are completely satisfied with the transcendental 
loving service of the Lord, there is hardly any necessity to visit the various places of 
pilgrimage. But those who are not so advanced have the prescribed duties of visiting 
pilgrimage sites and regularly performing the rituals. The part of the princely order of 
the Yadu dynasty who went to Prabhasa performed all duties to be done in a place of 
pilgrimage and offered their pious actions to their forefathers and others. 

As a rule, every human being is indebted to God, the demigods, great sages, other living 
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entities, people in general, forefathers, etc., for various contributions received from 
them. Thus everyone is obliged to repay the debt of gratitude. The Yadus who went to 
the Prabhasa pilgrimage site performed their duties by distributing land, gold, and well- 
nourished cows in royal charity, as described in the following verse. 

TEXT 27 

f^i rsn w 

*ih rqif^rrt^ir *rci 11 11 

hiranyam rajatarin sayyarin 
vasamsy ajina-kambalan 
yanarin rathan ibhan kanya 
dharam vrtti-karlm api 

SYNONYMS 

hiranyam —gold; rajatam —gold coins; sayyam —bedding; vasamsi —clothing; ajina — 
animal skin for seats; kambalan —blankets; yanam —horses; rathan —chariots; ibhan — 
elephants; kanyah —girls; dharam —land; vrtti-karim —to provide livelihood; api —also. 

TRANSLATION 

The brahmanas were not only given well-fed cows in charity, but also gold, gold coins, 
bedding, clothing, animal-skin seats, blankets, horses, elephants, girls and sufficient land 
for maintenance. 


PURPORT 

All these charities were meant for the brahmanas, whose lives were devoted entirely to 
the welfare of society, both spiritually and materially. The brahmanas were not giving 
their services as paid servants, but the society provided them with all necessities. It was 
arranged for some of the brahmanas, who were in difficulty for marriage, to be given 
girls. The brahmanas, therefore, had no economic problems. The ksatriya kings and rich 
mercantile men would provide them with all that they needed, and in exchange the 
brahmanas were completely devoted to the elevation of society. That was the way of 
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social cooperation between the different castes. When the brahmana class or caste 
gradually became easygoing, being fed by the society although they had no brahminical 
qualifications, they degraded themselves into brahma-bandhus, or disqualified 
brahmanas, and thus other members of society also gradually fell down from the social 
standard of progressive life. As described in Bhagavad-gita, the caste system is the 
creation of the Lord and is arranged according to the quality of work rendered to society 
and not in terms of birthright, as falsely claimed in the present degraded society. 

TEXT 28 

ii ii 

annarin coru-rasarin tebhyo 
dattva bhagavad-arpanam 
go-viprarthasavah surah 
pranemur bhuvi murdhabhih 

SYNONYMS 

annam —foodstuff; ca —also; uru-rasam —highly delicious; tebhyah —unto the 
brahmanas; dattva —after supplying; bhagavat-arpanam —which was first offered to the 
Personality of Godhead; go—cows; vipra — brahmanas; artha —purpose; asavah —purpose 
of living; surah —all the valiant ksatriyas; pranemuh —offered obeisances; bhuvi — 
touching the ground; murdhabhih —with their heads. 

TRANSLATION 

Thereafter they offered the brahmanas highly delicious foodstuffs first offered to the 
Personality of Godhead and offered their respectful obeisances by touching their heads to 
the ground. They lived perfectly by protecting the cows and the brahmanas. 

PURPORT 

The behavior exhibited by the descendants of Yadu in the pilgrimage site of Prabhasa 
was highly cultured and exactly to the point of human perfection. The perfection of 
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human life is attained by following three principles of civilization: protecting the cows, 
maintaining the brahminical culture and, above all, becoming a pure devotee of the 
Lord. Without becoming a devotee of the Lord, one cannot perfect one's human life. 

The perfection of human life is to be elevated to the spiritual world, where there is no 
birth, no death, no disease and no old age. That is the highest perfectional aim of human 
life. Without this aim, any amount of material advancement in so-called comforts can 
only bring the defeat of the human form of life. 

Brahmanas and Vaisnavas do not accept any foodstuff which is not first offered to the 
Personality of Godhead. Foodstuff offered to the Lord is accepted by the devotees as the 
mercy of the Lord. After all, the Lord supplies all kinds of foodstuff, both to the human 
being and to other animals. A human being must be conscious of the fact that all 
foodstuffs, namely grains, vegetables, milk, water, etc.—the prime necessities of life— 
are supplied for mankind by the Lord, and such foodstuffs cannot be manufactured by 
any scientist or materialist in a laboratory or factory established by human effort. The 
intelligent class of men are called brahmanas, and those who have realized the Absolute 
Truth in His supreme personal feature are called Vaisnavas. But both of them accept 
foodstuffs which are the remnants of sacrifice. Sacrifice is ultimately meant to satisfy 
the yajna-purusa, Visnu. In Bhagavad-glta (3.13) it is said that one who accepts foodstuffs 
as the remnants of sacrifice is freed from all sinful reactions, and one who cooks 
foodstuffs for maintenance of his body takes in all kinds of sins, which lead only to 
suffering. The foodstuffs prepared by the Yadus at the Prabhasa pilgrimage site to offer 
to the bona fide brahmanas there were all offered to the Personality of Godhead, Visnu. 
The Yadus offered their sincere obeisances by touching their heads to the ground. The 
Yadus or any enlightened family in Vedic culture are trained for attainment of human 
perfection by total cooperation of service between the different divisions of social 
orders. 

The word uru-rasam is also significant here. Hundreds of delicacies can be prepared 
simply by the combination of grains, vegetables and milk. All such preparations are in 
the mode of goodness and therefore may be offered to the Personality of Godhead. As 
stated in Bhagavad-glta (9.26), the Lord accepts only foodstuffs which are within the 
range of fruits, flowers, leaves and liquids, provided they are offered in complete 
devotional service. Devotional service is the only criterion for a bona fide offering to 
the Lord. The Lord assures that He positively eats such foodstuffs offered by the 
devotees. So, judging from all sides, the Yadus were perfectly trained civilized persons, 
and their being cursed by the brahmana sages was only by the desire of the Lord; the 
whole incident was a warning to all concerned that no one should behave lightly with 
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brahmanas and Vaisnavas. 

Thus end the Bhaktivedanta purports of the Third Canto, Third Chapter, of the Srlmad- 
Bhagavatam, entitled "The Lord's pastimes Out of Vrndavana." 


4. Vidura Approaches Maitreya 


TEXT 1 

3T«r t d^Hi ^ i 

CT3H fel'RMsIHI <^4*W *1^: II 1 II 

uddhava uvaca 
atha te tad-anujnata 
bhuktva pitva ca varunim 
taya vibhramsita-jnana 
duruktair marma pasprsuh 

SYNONYMS 

uddhavah uvaca —Uddhava said; atha —thereafter; te —they (the Yadavas); tat —by the 
brahmanas; anujnatah —being permitted; bhuktva —after partaking; pitva —drinking; 
ca —and; varunim —liquor; taya —by that; vibhramsita-jhanah —being bereft of 
knowledge; duruktaih —with harsh words; marma —the core of the heart; pasprsuh — 
touched. 

TRANSLATION 

Thereafter, all of them [the descendants of Vrsni and Bhoja], being permitted by the 
brahmanas, partook of the remnants of prasada and also drank liquor made of rice. By 


131 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 











drinking they all became delirious, and, bereft of knowledge, they touched the cores of 
each other’s hearts with harsh words. 


PURPORT 

In ceremonies when brahmanas and Vaisnavas are sumptuously fed, the host partakes of 
the remnants of foodstuff after the guest has given permission. So the descendants of 
Vrsni and Bhoja formally took permission from the brahmanas and ate the prepared 
foodstuff. Ksatriyas are permitted to drink at certain occasions, so they all drank a kind 
of light liquor made of rice. By such drinking they became delirious and bereft of sense, 
so much so that they forgot their relationship with one another and used harsh words 
which touched the cores of each other's hearts. Drinking is so harmful that even such a 
highly cultured family becomes affected by intoxication and can forget themselves in a 
drunken state. The descendants of Vrsni and Bhoja were not expected to forget 
themselves in this way, but by the will of the Supreme it happened, and thus they 
became harsh towards one another. 


TEXT 2 

fcjfafa 5 ^ E t II ^ II 

tesarh maireya-dosena 
visamlkrta-cetasam 
nimlocati ravav asid 
venunam iva mardanam 

SYNONYMS 

tesam —of them; maireya —of intoxication; dosena —by the faults; visamikrta —became 
unbalanced; cetasam —of those of whom the minds; nimlocati —sets; ravau —the sun; 
asit —takes place; venunam —of the bamboos; iva —as; mardanam —destruction. 

TRANSLATION 

As by the friction of bamboos destruction takes place, so also, at sunset, by the 
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interaction of the faults of intoxication, all their minds became unbalanced, and 
destruction took place. 


PURPORT 

When there is need of fire in the forest, by the will of the Supreme it takes place due to 
friction among the bamboos. Similarly, the descendants of Yadu were all destroyed by 
the will of the Lord by the process of self-destruction. Just as there is no possibility of a 
fire's occurring deep in the forest due to human effort, so also there was no power in the 
universe which could vanquish the descendants of Yadu, who were protected by the 
Lord. The Lord wanted them to be so destroyed, and thus they obeyed His order, as 
indicated by the word tad-anujnata. 


TEXT 3 

II ? II 

bhagavan svatma-mayaya 
gatirin tam avalokya sah 
sarasvatlm upasprsya 
vrksa-mulam upavisat 

SYNONYMS 

bhagavan —the Personality of Godhead; sva-atma-mayayah —by His internal potency; 
gatim —the end; tam —that; avalokya —foreseeing; sah —He (Krsna); sarasvatlm —the 
River Sarasvatl; upasprsya —after sipping water; vrksa-mulam —at the foot of a tree; 
upavisat —sat down. 


TRANSLATION 

/ 

The Personality of Godhead, Lord Sri Krsna, after foreseeing the end [of His family] by 
His internal potency, went to the bank of the River Sarasvatl, sipped water, and sat down 
underneath a tree. 
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PURPORT 


All the above-mentioned activities of the Yadus and Bhojas were executed by the 

internal potency of the Lord because He wanted them to be dispatched to their 

respective abodes after He had finished His mission of descent. They were all His sons 

and grandsons and were given complete protection by the paternal affection of the 

Lord. How they could be vanquished in the presence of the Lord is answered in this 

verse: everything was done by the Lord Himself (svatma-mayayah). The Lord's family 

members were either incarnations of His plenary expansions or demigods from the 

heavenly planets, and thus before His departure He separated them by His internal 

potency. Before being dispatched to their respective abodes, they were sent to the holy 

place of Prabhasa, where they performed pious activities and took food and drink to 

their heart's content. It was then arranged for them to be sent back to their abodes so 

that others could see that the powerful Yadu dynasty was no longer in the world. In the 

previous verse, the word anujnata, indicating that the whole sequence of events was 

arranged by the Lord, is significant. These particular pastimes of the Lord are not a 

manifestation of His external energy, or material nature. Such an exhibition of His 

internal potency is eternal, and therefore one should not conclude that the Yadus and 

/ 

Bhojas died in a drunken state in an ordinary fratricidal war. Sri Jlva GosvamI 
comments on these incidents as magical performances. 

TEXT 4 

m #34 wrai ^ i 

t#^rr II 8 II 

aham cokto bhagavata 
prapannarti-harena ha 
badarim tvarin prayahiti 
sva-kulam sanjihirsuna 

SYNONYMS 

aham —I; ca —and; uktah —was told; bhagavata —by the Supreme Lord; prapanna —of 
the surrendered; arti-harena —by He who is the vanquisher of the distresses; ha — 
indeed; badarim —to Badarl; tvam —you; prayahi —should go; iti —thus; sva-kulam —His 
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own family; sanjihirsuna —who desired to destroy. 


TRANSLATION 

The Lord is the vanquisher of the distresses of one who is surrendered unto Him. Thus 
He who desired to destroy His family told me previously to go to Badarikasrama. 

PURPORT 

While at Dvaraka, Uddhava was warned to avoid the distresses which were to follow the 
disappearance of the Lord and the destruction of the Yadu dynasty. He was advised to 
proceed to Badarikasrama because there he could associate with the devotees of Nara- 
Narayana, and in their association of devotional service he could increase his eagerness 
for chanting, hearing, knowledge and detachment. 

TEXT 5 

cTSIlft rKfoiW I 

ysTWlb II * II 

tathapi tad-abhipretarin 
janann aham arindama 
prsthato 'nvagamarin bhartuh 
pada-vislesanaksamah 

SYNONYMS 

tatha api —yet, in spite of; tat-abhipretam —His desire; janan —knowing; aham —I; arim- 
dama —O subduer of the enemy (Vidura); prsthatah —behind; anvagamam —followed; 
bhartuh —of the master; pada-vislesana —separation from His lotus feet; aksamah —not 
being able. 


TRANSLATION 

Yet in spite of my knowing His desire [to destroy the dynasty], O Arindama [Vidura], I 
followed Him because it was impossible for me to bear separation from the lotus feet of 
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the master. 


TEXT 6 

fF^ri 11 s n 

adraksam ekam asinarh 
vicinvan dayitam patim 
sri-niketam sarasvatyam 
krta-ketam aketanam 

SYNONYMS 

adraksam —I saw; ekam —alone; aslnam —sitting; vicinvan —deeply thinking; dayitam — 
patron; patim —master; sri-niketam —the shelter of the goddess of fortune; 
sarasvatyam —on the bank of the Sarasvatl; krta-ketam —taking shelter; aketanam — 
being situated without a shelter. 


TRANSLATION 

✓ 

Thus following, I saw my patron and master [Lord Sri Krsna] sitting alone and deeply 
thinking, taking shelter on the bank of the River Sarasvatl although He is the shelter of 
the goddess of fortune. 


PURPORT 

Those who are in the renounced order of life often take shelter underneath a tree. The 
Lord was found by Uddhava in that condition of taking shelter as do persons who have 
no shelter. Because He is the proprietor of everything, everywhere is His shelter, and 
everywhere is under His shelter. The entire material and spiritual cosmic manifestation 
is sustained by Him, and therefore He is the shelter of everything. So there was nothing 
astonishing in His taking shelter in the way of the unsheltered who are in the 
renounced order of life. 


TEXT 7 
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ifid+i«IIM>l ^ II S II 


syamavadatam virajam 
prasantaruna-locanam 
dorbhis caturbhir viditam 
pita-kausamb arena ca 

SYNONYMS 

syama-avadatam —beautiful with black color; virajam —formed of pure goodness; 
prasanta —peaceful; aruna —reddish; locanam —eyes; dorbhih —by the arms; caturbhih — 
four; viditam —being recognized; pita —yellow; kausa —silken; ambarena —with 
garments; ca —and. 


TRANSLATION 

The Lord’s body is blackish, but is eternal, full of bliss and knowledge, and very, very 
beautiful. His eyes are always peaceful, and they are reddish like the rising morning sun. 
I could immediately recognize Him as the Supreme Personality of Godhead by His four 
hands, different symbolic representations, and yellow silk garments. 

TEXT 8 

|| = || 

vama urav adhisritya 
daksinanghri-saroruham 
apasritarbhakasvattham 
akrsam tyakta-pippalam 

SYNONYMS 

vame —on the left; urau —thigh; adhisritya —placed on; daksina-arighri-saroruham —the 
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right lotus foot; apasrita —taking rest against; arbhaka —young; asvattham —banyan tree; 
akrsam —cheerful; tyakta —having left; pippalam —household comforts. 

TRANSLATION 

The Lord was sitting, taking rest against a young banyan tree, with His right lotus foot 
on His left thigh, and although He had left all household comforts, He looked quite 
cheerful in that posture. 


PURPORT 

/ 

According to Srlla Visvanatha CakravartI Thakura, the Lord's sitting posture—keeping 
His back against the newly grown banyan tree—is also meaningful. A svattha, the 
banyan tree, is so called because the tree does not die very quickly; it continues to live 
for many, many years. His legs and their energies are the material ingredients, which are 
five in all: earth, water, fire, air and sky. The material energies represented by the 
banyan tree are all products of His external potency and are therefore kept to His back. 
And because this particular universe is the smallest of all, the banyan tree is therefore 
designated as small, or as a child. Tyakta-pippalam indicates that He had now finished 
His pastimes in this particular small universe, but since the Lord is absolute and 
eternally blissful, there is no difference between His leaving or accepting something. 
The Lord was now prepared to leave this particular universe and go into another, just as 
the sun rises on one particular planet and sets in another simultaneously but does not 
change its own situation. 


TEXT 9 

oticbH'pi'H sneers 11 ^ 11 

tasmin maha-bhagavato 
dvaipdyana-suhrt-sakha 
lokan anucaran siddha 
asasada yadrcchaya 

SYNONYMS 
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tasmin —then; maha-bhagavatah —a great devotee of the Lord; dvaipayana —of Krsna- 
dvaipayana Vyasa; suhrt —a well-wisher; sakha —a friend; lokan —the three worlds; 
anucaran —traveling; siddhe —in that asrama; asasada —arrived; yadrcchaya —by his 
own perfect accord. 


TRANSLATION 

At that time, after traveling in many parts of the world, Maitreya, a great devotee of the 
Lord and a friend and well-wisher of the great sage Krsna-dvaipayana Vyasa, reached that 
spot out of his own perfect accord. 


PURPORT 

Maitreya was one of the disciples of Maharsi Parasara, the father of Vyasadeva. Thus 

Vyasadeva and Maitreya were friends and mutual well-wishers. By some fortunate 

/ 

accident, Maitreya reached the place where Lord Sri Krsna was resting. To meet the 
Lord is not an ordinary incident. Maitreya was a great sage and a learned scholar- 
philosopher but not a pure devotee of the Lord, and therefore his meeting with the Lord 
at that time may have been due to ajnata-sukrti, or some unknown devotional service. 
Pure devotees always engage in pure devotional activities, and therefore their meeting 
with the Lord is natural. But when those who are not up to that standard meet the Lord, 
it is due to the unforeseen fortune of accidental devotional service. 

TEXT 10 

tftftSRT fewpra II ?o || 

tasyanuraktasya muner mukundah 
pramoda-bhavanata-kandharasya 
asrnvato mam anuraga-hasa- 
samiksaya visramayann uvaca 
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SYNONYMS 


tasya —his (Maitreya's); anuraktasya —although attached; muneh —of the sage; 
mukundah —the Lord who awards salvation; pramoda-bhava —in a pleasing attitude; 
anata —lowered; kandharasya —of the shoulder; asrnvatah —while thus hearing; mam — 
unto me; anuraga-hasa —with kind smiling; samiksaya —particularly seeing me; visra- 
mayan —allowing me complete rest; uvaca —said. 


TRANSLATION 

Maitreya Muni was greatly attached to Him [the Lord], and he was listening in a pleasing 
attitude, with his shoulder lowered. With a smile and a particular glance upon me, having 
allowed me to rest, the Lord spoke as follows. 


PURPORT 


Although both Uddhava and Maitreya were great souls, the Lord's attention was more 
on Uddhava because he was a spotlessly pure devotee. A jnana-bhakta, or one whose 
devotion is mixed with the monistic viewpoint, is not a pure devotee. Although 
Maitreya was a devotee, his devotion was mixed. The Lord reciprocates with His 
devotees on the basis of transcendental love and not on the basis of philosophical 
knowledge or fruitive activities. In the transcendental loving service of the Lord, there 
is no place for monistic knowledge or fruitive activities. The gopis in Vrndavana were 
neither highly learned scholars nor mystic yogis. They had spontaneous love for the 
Lord, and thus He became their heart and soul, and the gopis also became the heart and 
soul of the Lord. Lord Caitanya approved the relationship of the gopis with the Lord as 
supreme. Herein the Lord's attitude towards Uddhava was more intimate than with 
Maitreya Muni. 


TEXT 11 


SB 3.4.11 
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^ II ?■? II 


srl-bhagavan uvaca 
vedaham antar manaslpsitarh te 
dadami yat tad duravapam anyaih 
satre pura visva-srjam vasunam 
mat-siddhi-kamena vaso tvayestah 

SYNONYMS 

srl-bhagavan uvaca —the Personality of Godhead said; veda —know; aham —I; antah — 
within; manasi —the mind; Ipsitam —what you desired; te —your; dadami —I give you; 
yat —which is; tat —that; duravapam —very difficult to achieve; anyaih —by others; 
satre —in the sacrifice; pura —in the days of yore; visva-srjam —of those who expanded 
this creation; vasunam —of the Vasus; mat-siddhi-kamena —with a desire to achieve My 
association; vaso —O Vasu; tvaya —by you; istah —ultimate goal of life. 

TRANSLATION 

O Vasu, I know from within your mind what you desired in the days of yore when the 
Vasus and other demigods responsible for expanding the universal affairs performed 
sacrifices. You particularly desired to achieve My association. This is very difficult to 
obtain for others, but I award it unto you. 

PURPORT 

Uddhava is one of the eternal associates of the Lord, and a plenary portion of Uddhava 
was one of the eight Vasus in the days of yore. The eight Vasus and the demigods in the 
upper planetary system, who are responsible for the management of the universal affairs, 
performed a sacrifice in the days of yore, desiring to fulfill their respective ultimate goals 
in life. At that time an expansion of Uddhava, acting as one of the Vasus, desired to 
become an associate of the Lord. The Lord knew this because He is present in the heart 
of every living entity as Paramatma, the Superconsciousness. In everyone's heart there is 
the representation of the Superconsciousness, who gives memory to the partial 
consciousness of every living entity. The living entity, as partial consciousness, forgets 
incidents of his past life, but the Superconsciousness reminds him how to act in terms of 
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his past cultivation of knowledge. Bhagavad-glta confirms this fact in various ways: ye 
yatha mam prapadyante tarns tathaiva bhajamy aham (Bg. 4.11), sarvasya caharin hrdi 
sannivisto mattah smrtir jnanam apohanam ca (Bg. 15.15). 

Everyone is at liberty to desire as he likes, but the desire is fulfilled by the Supreme 
Lord. Everyone is independent to think or desire, but the fulfillment of one's desire 
depends on the supreme will. This law is expressed as "Man proposes, God disposes." In 
the days of yore, when the demigods and Vasus performed sacrifice, Uddhava, as one of 
the Vasus, desired to enter into the association of the Lord, which is very difficult for 
those busy in empiric philosophical speculation or fruitive activities. Such persons have 
practically no information of the facts about becoming an associate of the Lord. Only 
the pure devotees can know, by the mercy of the Lord, that the personal association of 
the Lord is the highest perfection of life. The Lord assured Uddhava that He would 
fulfill his desire. It appears that when the Lord informed him by His indication to 
Uddhava, the great sage Maitreya finally became aware of the importance of entering 
into the association of the Lord. 


TEXT 12 

H ^ Hivt ^ WI- 

ZR I 

ftgqi tenffvqr II ■?? II 

sa esa sadho caramo bhavanam 
asaditas te mad-anugraho yat 
yan mam nrlokan raha utsrjantam 
distya dadrsvan visadanuvrttya 

SYNONYMS 

sah —that; esah —of those; sadho —O honest one; caramah —the ultimate; bhavanam — 
of all your incarnations (as Vasu); asaditah —now achieved; te —unto you; mat —My; 
anugrahah —mercy; yat —as it is; yat —because; mam —Me; nr-lokan —the planets of the 
conditioned souls; rahah —in seclusion; utsrjantam —while quitting; distya —by seeing; 
dadrsvan —what you have seen; visada-anuvrttya —by unflinching devotion. 
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TRANSLATION 


O honest one, your present life is the last and the supermost because in this term of life 
you have been awarded My ultimate favor. Now you can go to My transcendental abode, 
Vaikuntha, by leaving this universe of conditioned living entities. Your visit to Me in this 
lonely place because of your pure and unflinching devotional service is a great boon for 
you. 


PURPORT 

When a person is fully conversant with knowledge of the Lord as far as can be known by 
a perfect living entity in the liberated state, he is allowed to enter into the spiritual sky, 
where the Vaikuntha planets exist. The Lord was sitting in a lonely place just about to 
disappear from the vision of the inhabitants of this universe, and Uddhava was 
fortunate to see Him even at that time and thus receive the Lord's permission to enter 
Vaikuntha. The Lord is everywhere at all times, and His appearance and disappearance 
are merely the experience of the inhabitants of a particular universe. He is just like the 
sun. The sun does not appear or disappear in the sky; it is only in the experience of men 
that in the morning the sun rises and in the evening the sun sets. The Lord is 
simultaneously both in Vaikuntha and everywhere within and without Vaikuntha. 

TEXT 13 

W Wl-bU 3||i| ^ 

Pquu||i| HHlfeH-il I 

UTJTcFT 3c!fcl II ?? II 

pura maya proktam ajaya nabhye 
padme nisannaya mamadi-sarge 
jnanam pararin man-mahimdvabhdsarin 
yat surayo bhagavatam vadanti 

SYNONYMS 

pura —in the days of yore; maya —by Me; proktam —was said; ajaya —unto Brahma; 
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ndbhye —out of the navel; padme —on the lotus; nisannaya —unto the one situated on; 
mama —My; adi-sarge —in the beginning of creation; jnanam —knowledge; par am — 

sublime; mat-mahima —My transcendental glories; avabhasam —that which clarifies; 

/ 

yat —which; surayah —the great learned sages; bhdgavatam — Srimad-Bhagavatam; 
vadanti —do say. 


TRANSLATION 

O Uddhava, in the lotus millennium in the days of yore, at the beginning of the creation, 

I spoke unto Brahma, who is situated on the lotus that grows out of My navel, about My 

/ 

transcendental glories, which the great sages describe as Srimad-Bhagavatam. 

PURPORT 

The explanation of the Supreme Self, as given to Brahma and already explained in the 
Second Canto of this great literature, is further clarified herein. The Lord said that the 
concise form of Srimad-Bhagavatam as explained to Brahma was meant to elucidate His 
personality. The impersonal explanation of those four verses in the Second Canto is 

s 

nullified herewith. Srldhara SvamI also explains in this connection that the same 
concise form of the Bhdgavatam concerned the pastimes of Lord Krsna and was never 
meant for impersonal indulgence. 

SB 3.4.14 

TEXT 14 

II II 

ity adrtoktah paramasya purinsah 
pratiksananugraha-bhajano 'ham 
snehottha-roma skhalitaksaras tarn 
muncan chucah pranjalir ababhase 

SYNONYMS 
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iti —thus; adrta —being favored; uktah —addressed; paramasya —of the Supreme; 
pumsah —Personality of Godhead; pratiksana —every moment; anugraha-bhajanah — 
object of favor; aham —myself; sneha —affection; uttha —eruption; roma —hairs on the 
body; skhalita —slackened; aksarah —of the eyes; tarn —that; muncan —smearing; 
sucah —tears; pranjalih —with folded hands; ababhase —said. 

TRANSLATION 

Uddhava said: O Vidura, when I was thus favored at every moment by the Supreme 
Personality of Godhead and addressed by Him with great affection, my words failed in 
tears, and the hairs on my body erupted. After smearing my tears, I, with folded hands, 
spoke like this. 


TEXT 15 

spt t wrctsRrai 
^ Uplift ’fFt 

o|Mc|ui)r+p>: II II 

ko nv Isa te pada-saroja-bhajam 
sudurlabho 'rthesu catursv aplha 
tathapi ndharin pravrnomi bhuman 
bhavat-padambhoja-nisevanotsukah 

SYNONYMS 

kah nu Isa —O my Lord; te —Your; pada-saroja-bhajam —of the devotees engaged in the 
transcendental loving service of Your lotus feet; su-durlabhah —very difficult to obtain; 
arthesu —in the matter of; catursu —in the four objectives; api —in spite of; iha —in this 
world; tathd api —yet; na —do not; aham —I; pravrnomi —prefer; bhuman —O great one; 
bhavat —Your; pada-ambhoja —lotus feet; nisevana-utsukah —anxious to serve. 

TRANSLATION 
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O my Lord, devotees who engage in the transcendental loving service of Your lotus feet 
have no difficulty in achieving anything within the realm of the four principles of 
religiosity, economic development, sense gratification and liberation. But, O great one, as 
far as I am concerned, I have preferred only to engage in the loving service of Your lotus 
feet. 


PURPORT 

Those who are associated with the Lord in the Vaikuntha planets achieve all the bodily 
features of the Lord and appear to be the same as Lord Visnu. Such liberation is called 
sarupya-mukti, which is one of the five kinds of liberation. The devotees engaged in the 
transcendental loving service of the Lord never accept the sayujya-mukti, or merging in 
the rays of the Lord called the brahmajyoti. The devotees can achieve not only liberation 
but any success in the realm of religiosity, economic development or sense gratification 
up to the standard of the demigods in the heavenly planets. But such a pure devotee as 
Uddhava refuses to accept all such facilities. A pure devotee wants simply to engage in 
the service of the Lord and does not consider his own personal benefit. 

TEXT 16 

wiaw4 feafa VII2kiPte ii 1$ ii 

karmany anlhasya bhavo 'bhavasya te 
durgasrayo 'thari-bhayat palayanam 
kalatmano yat pramada-yutasramah 
svatman-rateh khidyati dhlr vidam iha 

SYNONYMS 

karmani —activities; anlhasya —of one who has no desire; bhavah —birth; abhavasya —of 
one who is never born; te —your; durga-asrayah —taking shelter of the fort; atha — 
thereafter; ari-bhayat —out of fear of the enemies; palayanam —flee; kala-atmanah —of 
He who is the controller of eternal time; yat —that; pramada-ayuta —in the association 
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of women; dir amah —household life; sva-atman —in Your own Self; rated —one who 
enjoys; khidyati —is disturbed; dhlh —intelligence; vidam —of the learned; iha —in this 
world. 


TRANSLATION 

My Lord, even the learned sages become disturbed in their intelligence when they see 
that Your Greatness engages in fruitive work although You are free from all desires, that 
You take birth although You are unborn, that You flee out of fear of the enemy and take 
shelter in a fort although You are the controller of invincible time, and that You enjoy 
householder life surrounded by many women although You enjoy in Your Self. 

PURPORT 

Pure devotees of the Lord are not very much concerned with philosophical speculation 
in regard to transcendental knowledge of the Lord. Nor is it possible to acquire complete 
knowledge of the Lord. Whatever little knowledge they have about the Lord is sufficient 
for them because devotees are simply satisfied in hearing and chanting about the 
transcendental pastimes of the Lord. This gives them all transcendental bliss. But some 
of the pastimes of the Lord appear contradictory, even to such pure devotees, and thus 
Uddhava asked the Lord about some of the contradictory incidents in His pastimes. The 
Lord is described as having nothing to do personally, and it is actually so because even in 
the creation and sustenance of the material world, the Lord has nothing to do. It seems 
contradictory, then, to hear that the Lord personally lifts the Govardhana Hill for the 
protection of His unalloyed devotees. The Lord is the Supreme Brahman, the Absolute 
Truth, the Personality of Godhead appearing like a man, but Uddhava had doubts 
whether He could have so many transcendental activities. 

There is no difference between the Personality of Godhead and the impersonal 
Brahman. How then can the Lord have so many things to do, whereas the impersonal 
Brahman is stated to have nothing to do either materially or spiritually? If the Lord is 
ever unborn, how then is He born as the son of Vasudeva and Devakl? He is fearful even 
to hala, the supreme fear, and yet the Lord is afraid of fighting Jarasandha and takes 
shelter in a fort. How can one who is full in Himself take pleasure in the association of 
many women? How can He take wives and, just like a householder, take pleasure in the 
association of family members, children, relatives and parents? All these apparently 
contradictory happenings bewilder even the greatest learned scholars, who, thus 
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bewildered, cannot understand whether inactivity is a fact or whether His activities are 
only imitations. 

The solution is that the Lord has nothing to do with anything mundane. All His 
activities are transcendental. This cannot be understood by the mundane speculators. 
For the mundane speculators there is certainly a kind of bewilderment, but for the 
transcendental devotees there is nothing astonishing in this. The Brahman conception 
of the Absolute Truth is certainly the negation of all mundane activities, but the 
Parabrahman conception is full with transcendental activities. One who knows the 
distinctions between the conception of Brahman and the conception of Supreme 
Brahman is certainly the real transcendentalist. There is no bewilderment for such 
transcendentalists. The Lord Himself also declares in Bhagavad-glta (10.2), "Even the 
great sages and demigods can know hardly anything about My activities and 
transcendental potencies." The right explanation of the Lord's activities is given by 
Grandfather Bhlsmadeva (SB 1.9.16) as follows: 

na hy asya karhicid rajan 
puman veda vidhitsitam 
yad-vijijhasaya yukta 
muhyanti kavayo 'pi hi 


TEXT 17 

3T w- 

mat grci 

rRt ^ II V3 II 

mantresu mam va upahiiya yat tvam 
akunthitakhanda-sadatma-bodhah 
prccheh prabho mugdha ivapramattas 
tan no mano mohayativa deva 

SYNONYMS 

mantresu —in consultations; mam —unto me; vai —as either; upahiiya —by calling; yat — 
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as much as; tvam —Your Lordship; akunthita —without hesitation; akhanda —without 
being separated; sada —eternally; atma —self; bodhah —intelligent; prccheh —asked; 
prabho —O my Lord; mugdhah —bewildered; iva —as if it were so; apramattah —although 
never bewildered; tat —that; nah —our; manah —mind; mohayati —bewilders; iva —as it 
is so; deva —O my Lord. 


TRANSLATION 

O my Lord, Your eternal Self is never divided by the influence of time, and there is no 
limitation to Your perfect knowledge. Thus You were sufficiently able to consult with 
Yourself, yet You called upon me for consultation, as if bewildered, although You are 
never bewildered. And this act of Yours bewilders me. 

PURPORT 

Uddhava was never actually bewildered, but he says that all these contradictions appear 
to be bewildering. The whole discussion between Krsna and Uddhava was meant for the 
benefit of Maitreya, who was sitting nearby. The Lord used to call Uddhava for 
consultation when the city was attacked by Jarasandha and others and when He 
executed great sacrifices as part of His routine royal work as Lord of Dvaraka. The Lord 
has no past, present and future because He is unhampered by the influence of eternal 
time and thus nothing is hidden from Him. He is eternally self-intelligent. Therefore 
His calling for Uddhava to give Him enlightenment is certainly astonishing. All these 
actions of the Lord appear to be contradictory, although there is no contradiction in the 
routine activities of the Lord. Therefore it is better to see them as they are and not 
attempt to explain them. 


TEXT 18 

3#T «R 41 W’M q#- 
cferaqT ii ii 

jnanam param svatma-rahah-prakasam 
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provaca kasmai bhagavan samagram 
api ksamarin no grahanaya bhartar 
vadanjasa yad vrjinam tarema 

SYNONYMS 

jnanam —knowledge; param —supreme; sva-atma —own self; rahah —mystery; 
prakasam —enlightening; provaca —said; kasmai —unto Ka (Brahmajl); bhagavan —the 
Personality of Godhead; samagram —in sum total; api —if so; ksamam —able; nah —unto 
me; grahanaya —acceptable; bhartah —O my Lord; vada —say; ahjasa —in detail; yat — 
that which; vrjinam —miseries; tarema —can cross over. 

TRANSLATION 

My Lord, kindly explain to us, if You think us competent to receive it, that 
transcendental knowledge which gives enlightenment about Yourself and which You 
explained before to Brahmajl. 


PURPORT 

A pure devotee like Uddhava has no material afflictions because he engages constantly 
in the transcendental loving service of the Lord. A devotee feels afflicted without the 
association of the Lord. Constant remembrance of the Lord's activities keeps the 
devotee alive, and therefore Uddhava requested that the Lord please enlighten him with 
the knowledge of Srimad-Bhagavatam, as previously instructed to Brahmajl. 

TEXT 19 

e wTPtqr: i 

anf^iRf^jsr stph: toi n n 

ity avedita-hardaya 
mahyam sa bhagavan parah 
adidesaravindaksa 
atmanah paramarin sthitim 
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SYNONYMS 


iti avedita —thus being prayed to by me; hardaya —from the core of my heart; mahyam — 
unto me; sah —He; bhagavan —the Personality of Godhead; parah —Supreme; adidesa — 
instructed; aravinda-aksah —the lotus-eyed; atmanah —of Himself; paramam — 
transcendental; sthitim —situation. 


TRANSLATION 

When I thus expressed my heartfelt desires unto the Supreme Personality of Godhead, 
the lotus-eyed Lord instructed me about His transcendental situation. 

PURPORT 

The words paramam sthitim are significant in this verse. The Lord's transcendental 

/ 

situation was not even spoken of to Brahma when the four verses of Srimad-Bhagavatam 
(2.9.33-36) were explained. This transcendental situation comprises His dealings with 
devotees engaged in transcendental loving service, as exhibited at Dvaraka and 
Vrndavana. When the Lord explained His specific transcendental situation, it was 
meant for Uddhava only, and therefore Uddhava particularly said mahyam ("unto me"), 
although the great sage Maitreya was also sitting there. Such a transcendental situation 
is hardly understood by those whose devotion is mixed with speculative knowledge or 
fruitive activities. The Lord's activities in confidential love are very rarely disclosed to 
the general devotees who are attracted by devotion mixed with knowledge and 
mysticism. Such activities are the inconceivable pastimes of the Lord. 

TEXT 20 

H WHKIRmHK-M- 

fePHlVT fd^l^IrHI II 3° II 

sa evam aradhita-pada-tlrthad 
adhita-tattvatma-vibodha-margah 
pranamya padau parivrtya devam 
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ihagato 'ham virahaturatma 


SYNONYMS 

sah —so myself; evam —thus; aradhita —worshiped; pada-tlrthat —from the Personality of 
Godhead; adhlta —studied; tattva-atma —self-knowledge; vibodha —understanding; 
margah —path; pranamya —after saluting; padau —at His lotus feet; parivrtya —after 
circumambulating; devam —the Lord; iha —at this place; agatah —reached; aham —I; 
viraha —separation; atura-atma —aggrieved in self. 

TRANSLATION 

I have studied the path of understanding self-knowledge from my spiritual master, the 
Personality of Godhead, and thus after circumambulating Him I have come to this place, 
very much aggrieved due to separation. 


PURPORT 

/ 

Sri Uddhava's actual life is the direct symbol of the catuh-slokl Bhagavatam enunciated 

first to BrahmajI by the Personality of Godhead [SB 2.9.33/34/35/36]. These four very 

/ 

great and important verses from Srimad-Bhagavatam are particularly taken out by the 
Mayavadl speculators, who construe a different purport to suit their impersonal view of 
monism. Here is the proper answer to such unauthorized speculators. The verses of 

s 

Srimad-Bhagavatam are purely theistic science understandable by the postgraduate 

students of Bhagavad-glta, The unauthorized dry speculators are offenders at the lotus 

/ 

feet of the Lord Sri Krsna because they distort the purports of Bhagavad-glta and 

s 

Srimad-Bhagavatam to mislead the public and prepare a direct path to the hell known as 
Andha-tamisra. As confirmed in Bhagavad-glta (16.20) such envious speculators are 

without knowledge and are surely condemned life after life. They unnecessarily take 

/ / 

shelter of Srlpada Sankaracarya, but he was not so drastic as to commit an offense at the 

/ / 

lotus feet of Lord Krsna. According to Lord Sri Caitanya Mahaprabhu, Srlpada 

/ 

Sankaracarya preached the Mayavada philosophy for a particular purpose. Such a 

philosophy was necessary to defeat the Buddhist philosophy of the nonexistence of the 

spirit soul, but it was never meant for perpetual acceptance. It was an emergency. Thus 

/ 

Lord Krsna was accepted by Sankaracarya as the Supreme Personality of Godhead in his 
commentation on Bhagavad-glta. Since he was a great devotee of Lord Krsna, he did not 
dare write any commentary on Srimad-Bhagavatam because that would have been a 
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direct offense at the lotus feet of the Lord. But later speculators, in the name of 
Mayavada philosophy, unnecessarily make their commentary on the catuh-sloki 
Bhagavatam [SB 2.9.33/34/35/36] without any bona fide intent. 

__ s 

The monistic dry speculators have no business in the Srimad-Bhagavatam because this 

/ 

particular Vedic literature is forbidden for them by the great author himself. Srlla 
Vyasadeva has definitely forbidden persons engaged in religiosity, economic 

development, sense gratification and, finally, salvation, from trying to understand 

/ / / 

Srimad-Bhagavatam, which is not meant for them (SB 1.1.2). Srlpada Srldhara SvamI, 

/ 

the great commentator on Srimad-Bhagavatam, has definitely forbidden the Salvationists 

/ 

or monists to deal in Srimad-Bhagavatam. It is not for them. Yet such unauthorized 

/ 

persons perversely try to understand Srimad-Bhagavatam, and thus they commit offenses 

s s 

at the feet of the Lord, which even Srlpada Sankaracarya dared not do. Thus they 
prepare for their continuation of miserable life. It should be particularly noted herein 
that Uddhava studied the catuh-sloki Bhagavatam [SB 2.9.33/34/35/36] directly from the 
Lord, who spoke them first to BrahmajI, and this time the Lord explained more 
confidentially the self-knowledge mentioned as the paramam sthitim. Upon learning 
such self-knowledge of love, Uddhava felt very much aggrieved by feelings of separation 
from the Lord. Unless one is awakened to the stage of Uddhava—everlastingly feeling 
the separation of the Lord in transcendental love, as exhibited by Lord Caitanya also— 
one cannot understand the real import of the four essential verses of Srimad- 
Bhagavatam. One should not indulge in the unauthorized act of twisting the meaning 
and thereby putting himself on the dangerous path of offense. 


TEXT 21 


SB 3.4.21 




so 'ham tad-darsanahlada- 
viyogarti-yutah prabho 
gamisye dayitam tasya 
badary asrama-mandalam 

SYNONYMS 

sah aham —thus myself; tat —His; darsana —audience; ahlada —pleasure; viyoga — 
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without that; arti-yutah —afflicted by distress; prabho —my dear sir; gamisye —shall go; 
dayitam —so instructed; tasya —His; badaryasrama —Badarikasrama, in the Himalayas; 
mandalam —association. 


TRANSLATION 

My dear Vidura, now I am mad for want of the pleasure of seeing Him, and just to 
mitigate this I am now proceeding to Badarikasrama in the Himalayas for association, as I 
have been instructed by Him. 


PURPORT 

A pure devotee of the Lord of the standard of Uddhava constantly associates with the 
Lord in the double perception of simultaneous separation and meeting. The pure 
devotee is not for a moment unengaged in the transcendental service of the Lord. 
Execution of the Lord's service is the main occupation of the pure devotee. Uddhava's 
separation from the Lord was unbearable, and therefore he started to Badarikasrama in 
obedience to the Lord's order because the order of the Lord and the Lord Himself are 
identical. As long as one is engaged in the execution of the order of the Lord, there is no 
factual separation from Him. 

TEXT 22 

^ cfe 414 II 33 II 

yatra narayano devo 
naras ca bhagavan rsih 
mrdu tivrarin tapo dlrgharin 
tepate loka-bhavanau 

SYNONYMS 

yatra —where; narayanah —the Personality of Godhead; devah —by incarnation; 
narah —human being; ca —also; bhagavan —the Lord; rsih —great sage; mrdu —amiable 
to everyone; tlvram —severe; tapah —penance; dirgham —very long; tepate —performing; 
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loka-bhavanau —welfare of all living entities. 

TRANSLATION 

There in Badarikasrama the Personality of Godhead, in His incarnation as the sages Nara 
and Narayana, has been undergoing great penance since time immemorial for the welfare 
of all amiable living entities. 


PURPORT 

Badarikasrama in the Himalayas, the abode of the Nara-Narayana sages, is a great place 
of pilgrimage for the Hindus. Even up to the present, hundreds and thousands of pious 
Hindus go to pay respects to the incarnation of Godhead Nara-Narayana. It appears that 
even five thousand years ago this holy place was being visited by such a holy being as 
Uddhava, and even at that time the place was known to be very, very old. This 
particular pilgrimage site is very difficult to visit for ordinary men because of its difficult 
situation in the Himalayas in a place which is covered by ice almost all year. A few 
months during the summer season people can visit this place at great personal 
inconvenience. There are four dhamas, or kingdoms of God, which represent the planets 
of the spiritual sky, which consists of the brahmajyoti and the Vaikunthas. These are 
Badarikasrama, Ramesvara, Jagannatha Purl and Dvaraka. Faithful Hindus still visit all 
these holy places for perfection of spiritual realization, following in the footsteps of 
devotees like Uddhava. 


TEXT 23 

33TET 

Sr^tl<JHI^ u 4 3VT I 

II R? II 

srl-suka uvaca 
ity uddhavad upakarnya 
suhrddrin duhsaharin vadham 
jndnendsamayat ksatta 
sokam utpatitam budhah 
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SYNONYMS 


/ / 

srl-sukah uvaca —Sri Suka GosvamI said; iti —thus; uddhavat —from Uddhava; 
upakarnya —hearing; suhrdam —of friends and relatives; duhsaham —unbearable; 
vadham —annihilation; jnanena —by transcendental knowledge; asamayat —pacified 
himself; ksatta —Vidura; sokam —bereavement; utpatitam —arisen; budhah —the 
learned. 


TRANSLATION 

/ / 

Sri Sukadeva GosvamI said: After hearing from Uddhava all about the annihilation of his 
friends and relatives, the learned Vidura pacified his overwhelming bereavement by dint 
of his transcendental knowledge. 


PURPORT 

Vidura was informed that the result of the Battle of Kuruksetra was the annihilation of 
his friends and relatives as well as the destruction of the Yadu dynasty and also the 
passing away of the Lord. All these hurled him into bereavement for the time being, but 
because he was highly advanced in transcendental knowledge, he was quite competent 
to pacify himself by enlightenment. As it is stated in Bhagavad-gita due to our long 
association with bodily relationships, bereavement on account of the annihilation of 
friends and relatives is not at all astonishing, but one has to learn the art of subduing 
such bereavement with higher, transcendental knowledge. The talks between Uddhava 
and Vidura on the topic of Krsna began at sunset, and Vidura was now further advanced 
in knowledge due to his association with Uddhava. 

TEXT 24 

H 3 WIW sTsRf I 

jjjaf fwrfnit h ii 

sa tarin maha-bhagavatarin 
vrajantarin kauravarsabhah 
visrambhad abhyadhattedarin 
mukhyam krsna-parigrahe 


156 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 








SYNONYMS 


sah —Vidura; tam —unto Uddhava; maha-bhagavatam —the great devotee of the Lord; 
vrajantam —while going; kaurava-rsabhah —the best amongst the Kauravas; 
visrambhat —out of confidence; abhyadhatta —submitted; idam —this; mukhyam —unto 
the chief; krsna —Lord Krsna; parigrahe —in devotional service to the Lord. 

TRANSLATION 

While Uddhava, the chief and most confidential amongst the devotees of the Lord, was 
going away, Vidura, in affection and confidence, questioned him. 

PURPORT 

Vidura was much older than Uddhava. By family relationship Uddhava was a 
contemporary brother of Krsna's, while Vidura was as elderly as Krsna's father Vasudeva. 
But although junior by age, Uddhava was much advanced in the devotional service of 
the Lord, and therefore he is described herein as the chief amongst the devotees of the 
Lord. Vidura was confident about this, and thus he addressed Uddhava in that higher 
category. That is the way of courteous dealings between two devotees. 

TEXT 25 

II 3V. II 

vidura uvaca 

jnanarh pararh svatma-rahah-prakasam 
yad aha yogesvara isvaras te 
vaktum bhavan no 'rhati yad dhi visnor 
bhrtyah sva-bhrtyartha-krtas caranti 
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SYNONYMS 


vidurah uvaca —Vidura said; jndnam —knowledge; param —transcendental; sva-atma — 
regarding the self; rahah —mystery; prakasam —enlightening; yat —that which; aha — 
said; yoga-isvarah —the master of all mystics; Isvarah —the Lord; te —unto you; vaktum — 
to narrate; bhavan —your good self; nah —unto me; arhati —deserve; yat —for; hi — 
reason of; visnoh —of Lord Visnu; bhrtyah —servants; sva-bhrtya-artha-krtah —for the 
interest of their servants; caranti —do wander. 

TRANSLATION 

Vidura said: O Uddhava, because the servants of Visnu, the Lord, wander in the interest 
of serving others, it is quite fit that you kindly describe the self-knowledge with which 
you have been enlightened by the Lord Himself. 

PURPORT 

The servants of the Lord are actually the servants of society. They have no interest in 
human society other than to enlighten it in transcendental knowledge; they are 
interested in imparting knowledge of the relationship of the living being with the 
Supreme Lord, the activities in that transcendental relationship, and the ultimate goal 
of human life. That is the real knowledge which can help society achieve the real aim of 
human welfare. Knowledge in the matter of the bodily necessities of eating, sleeping, 
mating and fearing, transformed into various branches of advancement of knowledge, is 
all temporary. A living being is not the material body but an eternal part and parcel of 
the Supreme Being, and thus revival of his self-knowledge is essential. Without this 
knowledge, the human life is baffled. The servants of the Lord, Visnu, are entrusted 
with this responsible work, and so they wander over the earth and to all other planets in 
the universe. Thus the knowledge which was received by Uddhava directly from the 
Lord deserves to be distributed in human society, especially to persons like Vidura, who 
are highly advanced in the devotional service of the Lord. 

Real transcendental knowledge descends in the disciplic succession from the Lord to 
Uddhava, from Uddhava to Vidura and so on. Such supreme transcendental knowledge 
is not possible to achieve by the process of imperfect speculation as performed by the so- 
called learned mundane wranglers. Vidura was anxious to know from Uddhava that 
confidential knowledge known as paramam sthitim, in which the Lord is known by His 
transcendental pastimes. Although Vidura was older than Uddhava, he was anxious to 
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become a servant of Uddhava in the transcendental relationship. This formula of 
transcendental disciplic succession is taught by Lord Caitanya also. Lord Caitanya 
advises that one receive transcendental knowledge from anyone—whether a brahmana 
or a sudra, a householder or a sannyasi —provided that person is factually conversant 
with the science of Krsna. A person who knows the science of Krsna is factually a bona 
fide spiritual master. 


TEXT 26 

3^ 3cJT5T 

Hwrcrsj +)qKej|sfo% i 

Hiaigwrfesl I^ihhi ii 55 11 

uddhava uvaca 
nanu te tattva-samradhya 
rsih kausaravo 'ntike 
saksad bhagavatadisto 
martya-lokam jihasata 

SYNONYMS 

uddhavah uvaca —Uddhava said; nanu —however; te —of yourself; tattva-samradhyah — 
one who is worshipable for reception of transcendental knowledge; rsih —learned 
scholar; kausaravah —unto the son of Kusaru (Maitreya); antike —staying nearby; 
saksat —directly; bhagavata —by the Personality of Godhead; adistah —instructed; 
martya-lokam —mortal world; jihasata —while quitting. 

TRANSLATION 

/ 

Sri Uddhava said: You may take lessons from the great learned sage Maitreya, who is 
nearby and who is worshipable for reception of transcendental knowledge. He was 
directly instructed by the Personality of Godhead while He was about to quit this mortal 
world. 


PURPORT 
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Although one may be well versed in the transcendental science, one should be careful 
about the offense of maryddd-vyatikrama, or impertinently surpassing a greater 
personality. According to scriptural injunction one should be very careful of 
transgressing the law of maryddd-vyatikrama because by so doing one loses his duration 
of life, his opulence, fame and piety and the blessings of all the world. To be well versed 
in the transcendental science necessitates awareness of the techniques of spiritual 
science. Uddhava, being well aware of all these technicalities of transcendental science, 
advised Vidura to approach Maitreya Rsi to receive transcendental knowledge. Vidura 
wanted to accept Uddhava as his spiritual master, but Uddhava did not accept the post 
because Vidura was as old as Uddhava's father and therefore Uddhava could not accept 
him as his disciple, especially when Maitreya was present nearby. The rule is that in the 
presence of a higher personality one should not be very eager to impart instructions, 
even if one is competent and well versed. So Uddhava decided to send an elderly person 
like Vidura to Maitreya, another elderly person, but he was well versed also because he 
was directly instructed by the Lord while He was about to quit this mortal world. Since 
both Uddhava and Maitreya were directly instructed by the Lord, both had the 
authority to become the spiritual master of Vidura or anyone else, but Maitreya, being 
elderly, had the first claim to becoming the spiritual master, especially for Vidura, who 
was much older than Uddhava. One should not be eager to become a spiritual master 
cheaply for the sake of profit and fame, but should become a spiritual master only for the 
service of the Lord. The Lord never tolerates the impertinence of maryddd-vyatikrama. 
One should never pass over the honor due to an elderly spiritual master in the interests 
of one's own personal gain and fame. Impertinence on the part of the pseudo spiritual 
master is very risky to progressive spiritual realization. 

TEXT 27 

ffrl fep#- 

gtrm yjIcHVnm: i 

tFjfsR dl'Vlhflili II II 

sri-suka uvaca 

iti saha vidurena visva-murter 
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guna-kathaya sudhaya plavitorutapah 
ksanam iva puline yamasvasus tarn 
samusita aupagavir nisam tato 'gat 

SYNONYMS 

s / 

sri-sukah uvaca —Sri Sukadeva GosvamI said; id —thus; saha —along with; vidurena — 
Vidura; visva-murteh —of the Universal Person; guna-kathaya —in the discourse of 
transcendental qualities; sudhaya —nectarean; plavita-uru-tapah —overwhelmed by great 
affliction; ksanam —moment; iva —like that; puline —on the bank of; yamasvasuh tarn — 
River Yamuna; samusitah —passed on; aupagavih —the son of Aupagava (Uddhava); 
nisam —the night; tatah —thereafter; agat —went away. 

TRANSLATION 

/ 

Sukadeva GosvamI said: O King, after thus discussing with Vidura the transcendental 
name, fame, qualities, etc., on the bank of the Yamuna, Uddhava was overwhelmed with 
great affliction. He passed the night as if it were a moment, and thereafter he went away. 

PURPORT 

The word used here for Krsna is visva-murd. Both Uddhava and Vidura were in great 
affliction because of Lord Krsna's departure, and the more they discussed the 
transcendental name, fame and qualities of the Lord, the more the picture of the Lord 
became visible to them everywhere. Such visualization of the transcendental form of the 
Lord is neither false nor imaginary but is factual Absolute Truth. When the Lord is 
perceived as visva-murd, it is not that He loses His personality or transcendental eternal 
form, but He becomes visible in the same form everywhere. 

TEXT 28 

<Nle|W 
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7ft 3TF£ft || 3= || 


rajovaca 

nidhanam upagatesu vrsni-bhojesv 
adhiratha-yuthapa-yuthapesu mukhyah 
sa tu katham avasista uddhavo yad 
dharir api tatyaja dkrtim tryadhlsah 

SYNONYMS 

raja uvaca —the King inquired; nidhanam —destruction; upagatesu —having overtaken; 
vrsni —of the Vrsni dynasty; bhojesu —the Bhoja dynasty; adhiratha —great commander; 
yutha-pa —commander in chief; yutha-pesu —amongst them; mukhyah —prominent; 
sah —he; tu —only; katham —how; avasistah —remained; uddhavah —Uddhava; yat — 
whereas; harih —the Personality of Godhead; api —also; tatyaje —finished; dkrtim — 
complete pastimes; tri-adhisah —the Lord of the three worlds. 

TRANSLATION 

s 

The King inquired: At the end of the pastimes of the Lord of the three worlds, Sri Krsna, 
and after the disappearance of the members of the Vrsni and Bhoja dynasties, who were 
the best of the great commanders, why did Uddhava alone remain? 

PURPORT 

s 

According to Sri Jiva GosvamI, nidhanam means the transcendental abode of the Lord. 

Ni means the highest, and dhanam means opulence. And because the abode of the Lord 

is the highest manifestation of transcendental opulence, His abode can therefore be 

called nidhanam. Apart from the grammatical elucidation, the real purpose of the word 

nidhanam is to indicate that all the members of the Vrsni and Bhoja dynasties were 

direct associates of the Lord, and after the end of His pastimes, all the associates were 

dispatched to their respective positions in the transcendental abode. 

/ 

Srila Visvanatha CakravartI Thakura elucidates the meaning of dkrtim as pastimes. A 
means complete, and krtim means transcendental pastimes. Since the Lord is identical 
with His transcendental body, there is no question of His changing or quitting His body. 
To act in accordance with the rules and customs of the material world, the Lord seems 
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to take His birth or leave His body, but the pure devotees of the Lord know well the 
actual fact. It is necessary, therefore, for the serious students of Srlmad-Bhagavatam to 
follow the notes and comments of the great deary as like Jlva GosvamI and Visvanatha 
Cakravartl. To others, who are not devotees of the Lord, the comments and 
explanations of such deary as may appear to he grammatical jugglery, but to the students 
who are in the line of disciplic succession, the explanations of the great acaryas are quite 
fit. 

The word upagatesu is also significant. All the members of Vrsni and Bhoja directly 
reached the abode of the Lord. Other devotees do not reach the abode of the Lord 
directly, but the pure associates of the Lord have no attraction for the opulence of any 
planets of the material world. Sometimes, due to inquisitiveness, devotees who are to be 
promoted to the abode of the Lord have some attraction for the opulence of the higher 
material planets above the earth, and thus they desire to see them while going up to the 
perfection. But the Vrsnis and Bhojas were directly dispatched because they had no 
attraction for material planets. Srlla Visvanatha Cakravartl Thakura also suggests that 
according to the A mara-kosa dictionary, akrti also means "signal." Lord Krsna ordered 
Uddhava by signal to go to Badarikasrama after His departure, and Uddhava, as a pure 
devotee of the Lord, carried out the order more faithfully than going back to Godhead, 
or the abode of the Lord. That was the cause of his remaining alone even after the 
departure of the Lord from the face of the earth. 

TEXT 29 

ii ^ ii 

srl-suka uvaca 
brahma-sapapadesena 
kalendmogha-vanchitah 
sarinhrtya sva-kulam sphltam 
tyaksyan deham acintayat 

SYNONYMS 

srl-sukah uvaca —Sri Sukadeva GosvamI said; brahma-sapa —cursing by the brahmanas; 
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apadesena —on the plea, by such a show; kalena —by the eternal time; amogha — 
unfailing; vanchitah —one who so desires; samhrtya —closing; sva-kulam —own family; 
sphltam —excessively numerous; tyaksyan —after giving up; deham —the universal form; 
acintayat —thought to Himself. 


TRANSLATION 

/ 

Sukadeva GosvamI replied: My dear King, the cursing of the brahmanas was only a plea, 
but the actual fact was the supreme desire of the Lord. He wanted to disappear from the 
face of the earth after dispatching His excessively numerous family members. He thought 
to Himself as follows. 


PURPORT 

/ 

In this verse the word tyaksyan is very significant in relation to Lord Sri Krsna's leaving 
His body. Since He is the eternal form of existence, knowledge and bliss, His body and 
His Self are identical. Therefore how is it possible that He would leave His body and 
then disappear from the vision of the world? There is a great controversy amongst the 
nondevotees or Mayavadls about the mysterious disappearance of the Lord, and the 

doubts of those men with a poor fund of knowledge have been very elaborately cleared 

/ 

by Srlla Jlva GosvamI in his Krsna-sandarbha. 

According to Brahma-samhita, the Lord has many forms. It is stated therein that the 
Lord has innumerable forms, and when He appears within the vision of the living 
entities, as Lord Krsna actually appeared, all such forms amalgamate with Him. Besides 
all these infallible forms, He has His universal form, as manifested before Arjuna on the 
Battlefield of Kuruksetra. Here in this verse the word sphltam is also used, which 
indicates that He left His gigantic universal form called the virat-rupa, not His primeval, 
eternal form, because there is hardly any possibility of His changing His form of sac-cid- 
ananda [Bs. 5.1]. This simple understanding is at once realized by the devotees of the 
Lord, but those who are nondevotees, who perform hardly any devotional service to the 
Lord, either do not understand this simple fact or purposely raise a controversy to defeat 
the eternity of the transcendental body of the Lord. This is due to the defect called the 
cheating propensity of the imperfect living entities. 

By practical experience also, it is seen, up to the present day, that the Lord's 
transcendental form is worshiped by devotees in different temples, and all the devotees 
of the Lord factually realize that the form of the Deity in the temple is nondifferent 
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from the form of the Lord. This inconceivable performance of the internal potency of 
the Lord is described in Bhagavad-gita (7.25): naharin prakasah sarvasya yoga-maya- 
samavrtah. The Lord reserves the right of not being exposed to everyone. In the Padma 
Parana it is said, atah srl-krsna-namadi na bhaved grahyam indriyaih [Cc. Madhya 17.136]. 
The name and form of the Lord cannot be perceived by the material senses, but when 
He appears within the vision of the mundane people He assumes the form of the virat- 
rupa. This is an additional material exhibition of form and is supported by the logic of a 
subject and its adjectives. In grammar, when an adjective is taken away from the subject, 
the subject it modifies does not change. Similarly, when the Lord quits His virat-rupa, 
His eternal form does not change, although there is no material difference between 
Himself and any one of His innumerable forms. In the Fifth Canto it will be seen how 
the Lord is worshiped in different planets in His different forms, even now, and how He 
is worshiped in different temples of this earth also. 

Srlla Jlva GosvamI and Srlla Visvanatha CakravartI Thakura have very elaborately 
explained this incident of the Lord's disappearance in their commentaries, quoting 
various authentic versions of Vedic literatures. We purposely do not include them all 
here to avoid an increase in the volume of this book. The entire matter is explained in 
Bhagavad-gita, as quoted above: the Lord reserves the right of not being exposed to 
everyone. He always keeps Himself out of the vision of the nondevotees, who are devoid 
of love and devotion, and thus He puts them still further away from the Lord. The Lord 
appeared on the invitation of Brahma, who prayed before the Kslrodakasayl Visnu, and 
therefore when the Lord appeared, all the forms of Visnu amalgamated with Him, and 
when the mission was fulfilled, all of them disintegrated from Him in the usual course. 

TEXT 30 

5IH *l3JSFFt I 

tWMIrHcMi 37: || ?o || 

asmal lokad uparate 
mayi jnanam mad-asrayam 
arhaty uddhava evaddha 
sampraty atmavatam varah 

SYNONYMS 
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asmat —from this (universe); lokat —earth; uparate —having disappeared; mayi —of 
Myself; jnanam —knowledge; mat-asrayam —concerning Myself; arhati —deserves; 
uddhavah —Uddhava; eva —certainly; addha —directly; samprati —at the present 
moment; atmavatam —of the devotees; varah —foremost. 


TRANSLATION 


Now I shall leave the vision of this mundane world, and I see that Uddhava, the foremost 
of My devotees, is the only one who can be directly entrusted with knowledge about Me. 


PURPORT 

Jnanam mad-asrayam is significant in this verse. Transcendental knowledge has three 
departmental divisions, namely knowledge of impersonal Brahman, knowledge of the 
all-pervading Supersoul and knowledge of the Personality of Godhead. Out of the three, 
transcendental knowledge of the Personality of Godhead has special significance and is 
known as bhagavat-tattva-vijnana, specific knowledge of the Personality of Godhead. 
This specific knowledge is realized by pure devotional service and no other means. 
Bhagavad-gita (18.55) confirms this: bhaktya mam abhijanati yavan yas casmi tattvatah. 
"Only persons engaged in devotional service can factually know the transcendental 
position of the Lord." Uddhava was considered to be the best amongst all devotees of 
that time, and therefore he was directly instructed by the Lord's grace, so that people 
might take advantage of Uddhava's knowledge after the disappearance of the Lord from 
the vision of the world. This is one of the reasons why Uddhava was advised to go to 
Badarikasrama, where the Lord is personally represented by the Nara-Narayana Deity. 
One who is transcendentally advanced can gain direct inspiration from the temple 
Deity, and thus a devotee of the Lord always takes shelter of a recognized temple of the 
Lord in order to make tangible advancement in transcendental knowledge by the grace 
of the Lord. 


TEXT 31 

3# Jljtp ^ illflilfc irl®3 II ?■? II 

noddhavo 'nv api man-nyuno 
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yad gunair narditah prabhuh 
ato mad-vayunarin lokarh 
grahayann iha tisthatu 

SYNONYMS 

na —not; uddhavah —Uddhava; arm—slightly; api —also; mat —to Myself; nyiinah — 
inferior; yat —because; gunaih —by the modes of material nature; na —nor; arditah — 
affected; prabhuh —master; atah —therefore; mat-vayunam —knowledge of Me (the 
Personality of Godhead); lokam —the world; grahayan —just to disseminate; iha —in this 
world; tisthatu —may remain. 


TRANSLATION 

Uddhava is not inferior to Me in any way because he is never affected by the modes of 
material nature. Therefore he may remain in this world in order to disseminate specific 
knowledge of the Personality of Godhead. 

PURPORT 

The specific qualification for becoming the representative of the Lord is to be 
unaffected by the material modes of nature. The highest qualification of a person in the 
material world is to be a brahmana. But since a brahmana is in the mode of goodness, to 
be a brahmana is not sufficient for becoming a representative of the Lord. One has to 
transcend the mode of goodness also and be situated in unalloyed goodness, unaffected 
by any of the qualities of material nature. This stage of transcendental qualification is 
called suddha-sattva, or vasudeva, and in this stage the science of God can be realized. As 
the Lord is not affected by the modes of material nature, so a pure devotee of the Lord is 
also not affected by the modes of nature. That is the primary qualification for being one 
with the Lord. A person who is able to attain this transcendental qualification is called 
jivan-mukta, or liberated, even though he is apparently in material conditions. This 
liberation is achieved by one who constantly engages in the transcendental loving 
service of the Lord. In Bhakti-rasamrta-sindhu (1.2.187) it is stated: 

iha yasya barer dasye 
karmana manasa gird 
nikhilasv apy avasthasu 


167 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 




jivan-muktah sa ucyate 


"Anyone who, by his actions, mind and words, lives only for the transcendental loving 
service of the Lord, is certainly a liberated soul, even though he may appear to be in a 
condition of material existence." Uddhava was in such a transcendental position, and 
thus he was selected to be the factual representative of the Lord in His bodily absence 
from the vision of the world. Such a devotee of the Lord is never affected by material 
strength, intelligence or even renunciation. Such a devotee of the Lord can withstand 
all onslaughts of material nature, and therefore he is known as gosvaml. Only such 
gosvamls can penetrate the mysteries of the Lord's transcendental loving relationships. 

TEXT 32 

ii ii 

evarin tri-loka-guruna 
sandistah sabda-yonina 
badaryasramam asadya 
harim Ije samadhina 

SYNONYMS 

evam —thus; tri-loka —three worlds; guruna —by the spiritual master; sandistah —being 
perfectly taught; sabda-yonina —by one who is the source of all Vedic knowledge; 
badaryasramam —in the pilgrimage site of Badarikasrama; asadya —reaching; harim — 
unto the Lord; ije —satisfied; samadhina —by trance. 

TRANSLATION 

Sukadeva Gosvaml informed the King that Uddhava, being thus instructed by the 
Supreme Personality of Godhead, who is the source of all Vedic knowledge and the 
spiritual master of the three worlds, reached the pilgrimage site of Badarikasrama and 
engaged himself there in trance to satisfy the Lord. 

PURPORT 
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/ 

Lord Sri Krsna is factually the spiritual master of the three worlds, and He is the original 
source of all Vedic knowledge. It is very difficult, however, to understand the personal 
feature of the Absolute Truth, even from the Vedas. His personal instructions are 
needed in order to understand the Personality of Godhead as the Supreme Absolute 
Truth. Bhagavad-glta is the evidence of such transcendental knowledge in gist. One 
cannot know the Supreme Lord unless one is graced by the Lord Himself. Lord Krsna 
exhibited this specific mercy towards Arjuna and Uddhava while He was in the material 
world. 

Undoubtedly Bhagavad-glta was spoken by the Lord on the Battlefield of Kuruksetra just 
to encourage Arjuna to fight, and yet to complete the transcendental knowledge of 
Bhagavad-glta, the Lord instructed Uddhava. The Lord wanted Uddhava to fulfill His 
mission and disseminate knowledge which He had not spoken even in Bhagavad-glta. 
Persons who are attached to the words of the Vedas may also know from this verse that 
the Lord is the source of all Vedic knowledge. One who is unable to understand the 
Supreme Personality of Godhead by going through the pages of the Vedas may take 
shelter of one of the Lord's devotees, such as Uddhava, in order to advance further in 
knowledge of the Supreme Personality of Godhead. The Brahma-samhita says that it is 
very difficult to understand the Supreme Personality of Godhead from the Vedas, but 
He is easily understood from a pure devotee like Uddhava. Taking mercy on the great 
sages who lived at Badarikasrama, the Lord authorized Uddhava to speak on His behalf. 
Unless one has such authorization, one cannot understand or preach the devotional 
service of the Lord. 

While present on this earth, the Lord executed many uncommon activities, even 
traveling in space to bring down the parijata from heaven and recovering the son of His 
teacher (Sandlpani Muni) from the regions of death. Uddhava was certainly informed of 
the conditions of life on other planets, and all the sages were anxious to know of them, 
just as we are anxious to know about the planets in space. Uddhava was particularly 
deputed to carry a message to Badarikasrama, not only to the sages of that place of 
pilgrimage but also to the Nara-Narayana Deities. Such a message must have been more 
confidential than the knowledge described in the pages of the Vedas. 

The Lord is undoubtedly the source of all knowledge, and the messages dispatched 
through Uddhava to Nara-Narayana and other sages were also part of the Vedic 
knowledge, but they were more confidential and could be sent or understood only 
through such a pure devotee as Uddhava. Since such confidential knowledge was known 
only to the Lord and Uddhava, it is said that Uddhava was as good as the Lord Himself. 
Every living entity can, like Uddhava, also become a confidential messenger on the same 
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level as the Lord, provided he becomes confidential himself by dint of loving devotional 
service. Such confidential knowledge is entrusted, as confirmed in Bhagavad-gita only to 

pure devotees like Uddhava and Arjuna, and one has to learn the mystery through 

/ 

them, and not otherwise. One cannot understand Bhagavad-gita or Srlmad-Bhagavatam 

s 

without the help of such confidential devotees of the Lord. According to Srlla 
Visvanatha CakravartI Thakura, that confidential message must have concerned the 
mystery of His departure and the annihilation of His dynasty after the end of His 
appearance in the mundane world for one hundred years. Everyone must have been very 
anxious to know about the mystery of the annihilation of the Yadu dynasty, and that 
message must have been explained by the Lord to Uddhava and dispatched to 
Badarikasrama for the information of Nara-Narayana and other pure devotees of the 
Lord. 


TEXT 33 

ft^Sypcfr^cIT I 

wfaarft ^ ii ?? ii 

viduro 'py uddhavac chrutva 
krsnasya paramatmanah 
krldayopatta-dehasya 
karmani slaghitani ca 

SYNONYMS 

vidurah —Vidura; api —also; uddhavat —from the source of Uddhava; srutva —having 
heard; krsnasya —of Lord Krsna; parama-atmanah —of the Supersoul; kridaya —for the 
sake of pastimes in the mortal world; upatta —extraordinarily accepted; dehasya —of the 
body; karmani —transcendental activities; slaghitani —most glorious; ca —also. 

TRANSLATION 

Vidura also heard from Uddhava about the appearance and disappearance of Lord Krsna, 
the Super soul, in the mortal world, which is a subject matter sought after with great 
perseverance by the great sages. 
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PURPORT 


The subject matter of the appearance and disappearance of the Supersoul, Lord Sri 

Krsna, is a mystery even for the great sages. The word paramatmanah is significant in 

this verse. An ordinary living being is generally called the atma, but Lord Krsna is never 

an ordinary living being because He is paramdtmd, the Supersoul. Yet His appearance as 

one of the human beings and His disappearance again from the mortal world are subject 

matters for the research workers who execute research work with great perseverance. 

Such subject matters are certainly of increasing interest because the researchers have to 

search out the transcendental abode of the Lord, which He enters after finishing His 

pastimes in the mortal world. But even the great sages have no information that beyond 

/ 

the material sky is the spiritual sky where Sri Krsna eternally resides with His associates, 
although at the same time He exhibits His pastimes in the mortal world in all the 
universes one after another. This fact is confirmed in Brahma-sarinhita (5.37): goloka eva 
nivasaty akhilatma-bhutah. "The Lord, by His inconceivable potency, resides in His 
eternal abode, Goloka, yet at the same time, as the Supersoul, He is present 
everywhere—in both the spiritual and material skies—by His multivarieties of 
manifestation." Therefore His appearance and disappearance are simultaneously going 
on, and no one can say definitely which of them is the beginning and which is the end. 
His eternal pastimes have no beginning or end, and one has to learn of them from the 
pure devotee only and not waste valuable time in so-called research work. 

TEXT 34 

ck^-IIH ^ 'KfiTM I 

3T%T tpp f^TI WI II 38 II 

deha-nyasam ca tasyaivarin 
dhiranam dhairya-vardhanam 
anyesam duskarataram 
pasunam viklavatmanam 

SYNONYMS 

deha-nyasam —entering the body; ca —also; tasya —His; evam —also; dhiranam —of great 
sages; dhairya —perseverance; vardhanam —increasing; anyesam —for others; duskara- 
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taram —very difficult to ascertain; pasunam —of the beasts; viklava —disturbed; 
atmanam —of such a mind. 


TRANSLATION 

The Lord’s glorious acts and His acceptance of various transcendental forms for the 
performance of extraordinary pastimes in the mortal world are very difficult for anyone 
other than His devotees to understand, and for the beasts they are simply a mental 
disturbance. 


PURPORT 

The transcendental forms and pastimes of the Lord, as described in Bhagavad-glta, are 
difficult subject matters for those who are not devotees to understand. The Lord never 
reveals Himself to persons like the jnanls and yogis. And there are others who, because 
of their envying the Lord from the bottom of their hearts, are classified amongst the 
beasts, and for such envious beasts the subject matter of the Lord's appearance and 
disappearance is simply a mental disturbance. As confirmed in Bhagavad-glta (7.15), the 
miscreants who are simply concerned with material enjoyment, who work very hard like 
beasts of burden, can hardly know the Personality of Godhead at any stage due to 
asurika-bhava, or a spirit of revolt against the Supreme Lord. 

The transcendental bodily expansions manifested by the Lord for His pastimes in the 
mortal world, and the appearance and disappearance of such transcendental expansions, 
are difficult subject matters, and those who are not devotees are advised not to discuss 
the Lord's appearance and disappearance, lest they commit further offenses at the lotus 
feet of the Lord. The more they discuss the transcendental appearance and 
disappearance of the Lord in the asuric spirit, the more they enter into the darkest 
region of hell, as stated in Bhagavad-glta (16.20). Anyone who is against the 
transcendental loving service of the Lord is more or less a beastly creature, as confirmed 
in this verse of Srlmad-Bhagavatam. 


TEXT 35 

’rot ii n 
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dtmdnarin ca kuru-srestha 
krsnena manaseksitam 
dhyayan gate bhagavate 
ruroda prema-vihvalah 

SYNONYMS 

atmanam —himself; ca —also; kuru-srestha —O best amongst the Kurus; krsnena —by 
Krsna; manasa —by the mind; iksitam —remembered; dhyayan —thus thinking of; gate — 
having gone; bhagavate —of the devotee; ruroda —cried loudly; prema-vihvalah — 
overwhelmed by the ecstasy of love. 

TRANSLATION 

Understanding that he was remembered by Lord Krsna [while quitting this world], 
Vidura began to cry loudly, overwhelmed by the ecstasy of love. 

PURPORT 

Vidura was overwhelmed by the ecstasy of love when he understood that Lord Krsna, 
the Supreme Personality of Godhead, thought of him at the last moment. Although he 
thought of himself as insignificant, he was remembered by the Lord, by His causeless 
mercy. Vidura accepted this as a great favor, and thus he cried. This crying is the last 
word in the progressive path of devotional service. One who can cry for the Lord in love 
is certainly successful in the line of devotional service. 

TEXT 36 

5HW W3 PHKJd) II 35 II 

kalindyah katibhih siddha 
ahobhir bharatarsabha 
prapadyata svah-saritam 
yatra mitra-suto munih 
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SYNONYMS 


kalindyah —on the bank of the Yamuna; katibhih —a few; siddhe —being so passed; 
ahobhih —days; bharata-rsabha —O best of the Bharata dynasty; prapadyata —reached; 
svah-saritam —the celestial water of the Ganges; yatra —where; mitra-sutah —the son of 
Mitra-; munih —sage. 


TRANSLATION 

After passing a few days on the bank of the River Yamuna, Vidura, the self-realized soul, 
reached the bank of the Ganges, where the great sage Maitreya was situated. 

Thus end the Bhaktivedanta purports of the Fourth Chapter, Third Canto, of the Srlmad- 
Bhagavatam, entitled "Vidura Approaches Maitreya." 


5. Vidura’s Talks with Maitreya 


TEXT 1 

gift wn f^Jii 

II ■? II 

sri-suka uvaca 

dvari dyu-nadya rsabhah kurunarin 
maitreyam asinam agadha-bodham 
ksattopasrtyacyuta-bhava-siddhah 
papraccha sausilya-gunabhitrptah 
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SYNONYMS 


/ 

srl-sukah uvaca —Sukadeva GosvamI said; dvari —at the source of; dyu-nadyah —the 
celestial River Ganges; rsabhah —the best of the Kurus; kurunam —of the Kurus; 
maitreyam —unto Maitreya; aslnam —sitting; agadha-bodham —of unfathomed 
knowledge; ksatta —Vidura; upasrtya —having approached nearer; acyuta —the infallible 
Lord; bhava —character; siddhah —perfect; papraccha —inquired; sausllya —gentleness; 
guna-abhitrptah —satisfied in transcendental qualities. 

TRANSLATION 

/ 

Sukadeva GosvamI said: Vidura, the best amongst the Kuru dynasty, who was perfect in 
devotional service to the Lord, thus reached the source of the celestial Ganges River 
[Hardwar], where Maitreya, the great, fathomless learned sage of the world, was seated. 
Vidura, who was perfect in gentleness and satisfied in transcendence, inquired from him. 

PURPORT 

Vidura was already perfect due to his unalloyed devotion to the infallible Lord. The 
Lord and the living entities are all qualitatively the same by nature, but the Lord is 
quantitatively much greater than any individual living entity. He is ever infallible, 
whereas the living entities are prone to fall under the illusory energy. Vidura had 
already surpassed the fallible nature of the living entity in conditional life due to his 
being acyuta-bhava, or legitimately absorbed in the devotional service of the Lord. This 
stage of life is called acyuta-bhava-siddha, or perfection by dint of devotional service. 
Anyone, therefore, who is absorbed in the devotional service of the Lord is a liberated 
soul and has all admirable qualities. The learned sage Maitreya was sitting in a solitary 
place on the bank of the Ganges at Hardwar, and Vidura, who was a perfect devotee of 
the Lord and possessed all good transcendental qualities, approached him for inquiry. 

TEXT 2 

^ 

^ t: ^ c|M<£i||<H HJT | 
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vidura uvaca 

sukhaya karmani karoti loko 
na taih sukharh v any ad-up dr amarin va 
vindeta bhuyas tata eva duhkham 
yad atra yuktarh bhagavan vaden nah 

SYNONYMS 

vidurah uvaca —Vidura said; sukhaya —for attaining happiness; karmani —fruitive 
activities; karoti —everyone does so; lokah —in this world; na —never; taih —by those 
activities; sukham —any happiness; va —or; anyat —differently; uparamam —satiation; 
va —either; vindeta —achieves; bhuyah —on the contrary; tatah —by such activities; 
eva —certainly; duhkham —miseries; yat —that which; atra —under the circumstances; 
yuktam —right course; bhagavan —O great one; vadet —may kindly enlighten; nah —us. 

TRANSLATION 

Vidura said: O great sage, everyone in this world engages in fruitive activities to attain 
happiness, but one finds neither satiation nor the mitigation of distress. On the contrary, 
one is only aggravated by such activities. Please, therefore, give us directions on how one 
should live for real happiness. 


PURPORT 

Vidura asked Maitreya some common questions, which was not originally his intention 
Uddhava asked Vidura to approach Maitreya Muni and inquire into all the truths 
concerning the Lord, His name, fame, quality, form, pastimes, entourage, etc., and thus 
when Vidura approached Maitreya, he should have asked only about the Lord. But out 
of natural humility he did not immediately ask about the Lord, but inquired into a 
subject which would be of great importance to the common man. A common man 
cannot understand the Lord. He must first know the real position of his life under the 
influence of the illusory energy. In illusion one thinks that he can be happy only by 
fruitive activities, but what actually happens is that one becomes more and more 
entangled in the network of action and reaction and does not find any solution to the 
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problem of life. There is a nice song in this connection: "Because of a great desire to 
have all happiness in life, I built this house. But unfortunately the whole scheme has 
turned to ashes because the house was unexpectedly set on fire." The law of nature is 
like that. Everyone tries to become happy by planning in the material world, but the law 
of nature is so cruel that it sets fire to one's schemes; the fruitive worker is not happy in 
his schemes, nor is there any satiation of his continuous hankering for happiness. 


TEXT 3 

■5RFT %- 

if# <sHI<hw II ? II 

janasya krsnad vimukhasya daivad 
adharma-sllasya suduhkhitasya 
anugrahayeha caranti nunarin 
bhutani bhavyani janardanasya 

SYNONYMS 

janasya —of the common man; krsnat —from the Supreme Lord, Krsna; vimukhasya —of 
the one who has turned his face against the Lord; daivat —by the influence of external 
energy; adharma-sllasya —of one who is engaged in irreligion; su-duhkhitasya —of one 
who is always unhappy; anugrahaya —due to being compassionate towards them; iha —in 
this world; caranti —wander; nunam —certainly; bhutani —persons; bhavyani —great 
philanthropic souls; janardanasya —of the Supreme Personality of Godhead. 


TRANSLATION 

O my lord, great philanthropic souls travel on the earth on behalf of the Supreme 
Personality of Godhead to show compassion to the fallen souls who are averse to the sense 
of subordination to the Lord. 


PURPORT 


177 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 












To be obedient to the wishes of the Supreme Lord is the natural position of every living 
entity. But due only to past misdeeds, a living being becomes averse to the sense of 

subordination to the Lord and suffers all the miseries of material existence. No one has 

/ 

anything to do but render devotional service to the Supreme Lord, Sri Krsna. Therefore 
any activity other than transcendental loving service to the Lord is more or less a 
rebellious action against the supreme will. All fruitive activity, empirical philosophy and 
mysticism are more or less against the sense of subordination to the Lord, and any living 
entity engaged in such rebellious activity is more or less condemned by the laws of 
material nature, which work under the subordination of the Lord. Great unalloyed 
devotees of the Lord are compassionate towards the fallen, and therefore they travel all 
over the world with the mission of bringing souls back to Godhead, back to home. Such 
pure devotees of the Lord carry the message of Godhead in order to deliver the fallen 
souls, and therefore the common man who is bewildered by the influence of the external 
energy of the Lord should avail himself of their association. 

TEXT 4 

m ii b ii 

tat sadhu-varyadisa vartma sarin nah 
samradhito bhagavan yena purinsam 
hrdi sthito yacchati bhakti-pute 
jnanarin sa-tattvadhigamarin puranam 

SYNONYMS 

tat —therefore; sadhu-varya —O great one amongst the saints; adisa —please instruct; 
vartma —the path; sam —auspicious; nah —for us; sarinradhitah —being perfectly served; 
bhagavan —the Personality of Godhead; yena —by which; purinsam —of the living entity; 
hrdi sthitah —residing in the heart; yacchati —awards; bhakti-pute —unto the unalloyed 
devotee; jnanam —knowledge; sa —that; tattva —truth; adhigamam —by which one 
learns; puranam —authorized, old. 
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TRANSLATION 


Therefore, O great sage, please give me instruction on the transcendental devotional 
service of the Lord, so that He who is situated in the heart of everyone can be pleased to 
impart, from within, knowledge of the Absolute Truth in terms of the ancient Vedic 
principles delivered only to those who are purified by the process of devotional service. 

PURPORT 

As already explained in the First Canto of Srimad-Bhagavatam, the Absolute Truth is 
realized in three different phases—although they are one and the same—in terms of the 
knower's capacity to understand. The most capable transcendentalist is the pure devotee 
of the Lord, who is without any tinge of fruitive actions or philosophical speculation. By 
devotional service only does one's heart become completely purified from all material 
coverings like karma, jnana and yoga. Only in such a purified stage does the Lord, who is 
seated in everyone's heart with the individual soul, give instruction so that the devotee 
can reach the ultimate destination of going back home, back to Godhead. This is 
confirmed in Bhagavad-gita (10.10): tesarh satata-yuktanam bhajatam. Only when the 
Lord is satisfied with the devotional service of the devotee does He impart knowledge, as 
He did for Arjuna and Uddhava. 

The jnanis, yogis and karmis cannot expect this direct cooperation of the Lord. They are 
not able to satisfy the Lord by transcendental loving service, nor do they believe in such 
service to the Lord. The bhakti process, as performed under the regulative principles of 
vaidhl-bhakti, or devotional service following the prescribed rules and regulations, is 
defined by the revealed scriptures and confirmed by great acaryas. This practice can 
help the neophyte devotee to rise to the stage of raga-bhakti, in which the Lord responds 
from within as the caitya-guru, or the spiritual master as Superconsciousness. All 
transcendentalists other than devotees make no distinction between the individual soul 
and the Supersoul because they miscalculate the Superconsciousness and the individual 
consciousness to be one and the same. Such miscalculation by the nondevotees makes 
them unfit to receive any direction from within, and therefore they are bereft of the 
direct cooperation of the Lord. After many, many births, when such a nondualist comes 
to sense that the Lord is worshipable and that the devotee is simultaneously one with 
and different from the Lord, then only can he surrender unto the Lord, Vasudeva. Pure 
devotional service begins from that point. The process of understanding the Absolute 
Truth adopted by the misguided nondualist is very difficult, whereas the devotee's way 
of understanding the Absolute Truth comes directly from the Lord, who is pleased by 
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devotional service. On behalf of many neophyte devotees, Vidura, at the very first 
instance, inquired from Maitreya about the path of devotional service, by which the 
Lord, who is seated within the heart, can be pleased. 

TEXT 5 

wrirMten i 

brw ^ f§wt ii k ii 

karoti karmani krtavataro 
yany atma-tantro bhagavams tryadhlsah 
yatha sasarjagra idarin nirlhah 
samsthapya vrttirh jagato vidhatte 

SYNONYMS 

karoti —does them; karmani —transcendental activities; krta —by accepting; avatarah — 
incarnations; yani —all those; atma-tantrah —Self-independent; bhagavan —the 
Personality of Godhead; tri-adhisah —the Lord of the three worlds; yatha —as much as; 
sasarja —created; agre —at first; idam —this cosmic manifestation; nirlhah —although 
desireless; samsthapya —by establishing; vrttim —means of livelihood; jagatah —of the 
universes; vidhatte —as He regulates. 

TRANSLATION 

O great sage, kindly narrate how the Supreme Personality of Godhead, who is the 
independent, desireless Lord of the three worlds and the controller of all energies, accepts 
incarnations and creates the cosmic manifestation with perfectly arranged regulative 
principles for its maintenance. 


PURPORT 

Lord Krsna is the original Personality of Godhead from whom the three creative 
incarnations, namely the purusa-avataras —Karanarnavasayl Visnu, Garbhodakasayl 
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Visnu and Kslrodakasayl Visnu—expand. The whole material creation is conducted by 
the three purusas in successive stages under the external energy of the Lord, and thus 
material nature is controlled by Him. Thinking material nature to be independent is like 
seeking milk from the nipplelike bags on the neck of a goat. The Lord is independent 
and desireless. He does not create the material world for His own satisfaction as we 
create our household affairs to fulfill our material desires. Actually the material world is 
created for the illusory enjoyment of the conditioned souls, who have been against the 
transcendental service of the Lord since time immemorial. But the material universes 
are full in themselves. There is no scarcity for maintenance in the material world. 
Because of their poor fund of knowledge, the materialists are disturbed when there is an 
apparent increase of population on the earth. Whenever there is a living being on the 
earth, however, his subsistence is immediately arranged by the Lord. The other species 
of living entities, who far outnumber human society, are never disturbed for 
maintenance; they are never seen dying of starvation. It is only human society that is 
disturbed about the food situation and, to cover up the real fact of administrative 
mismanagement, takes shelter in the plea that the population is excessively increasing. 

If there is any scarcity in the world, it is the scarcity of God consciousness, otherwise, by 
the grace of the Lord, there is no scarcity of anything. 

TEXT 6 

^ ^prai h i 

spqi || $ || 

yatha punah sve kha idarin nivesya 
sete guhayarh sa nivrtta-vrttih 
yogesvaradhisvara eka etad 
anupravisto bahudha yathasit 

SYNONYMS 

yatha —as much as; punah —again; sve —in His; khe —form of space ( virat-rupa ); idam — 
this; nivesya —entering into; sete —lies down; guhayam —within the universe; sah —He 
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(the Personality of Godhead); nivrtta —without endeavor; vrttih —means of livelihood; 
yoga-lsvara —the master of all mystic powers; adhlsvarah —proprietor of everything; 
ekah —one without a second; etat —this; anupravistah —entering afterwards; bahudha — 
by innumerable; yatha —as much as; aslt —exists. 

TRANSLATION 

He lies down on His own heart spread in the form of the sky, and thus placing the whole 
creation in that space, He expands Himself into many living entities, which are 
manifested as different species of life. He does not have to endeavor for His maintenance, 
because He is the master of all mystic powers and the proprietor of everything. Thus He 
is distinct from the living entities. 


PURPORT 

The questions regarding creation, maintenance and destruction, which are mentioned 

/ 

in many parts of the Srimad-Bhagavatam, are in relation to different millenniums 
(kalpas ), and therefore they are differently described by different authorities when 
questioned by different students. There is no difference regarding the creative 
principles and the Lord's control over them, yet there are some differences in the 
minute details because of different kalpas. The gigantic sky is the material body of the 
Lord, called the virat-rupa, and all material creations are resting on the sky, or the heart 
of the Lord. Therefore, beginning from the sky, the first material manifestation to the 
gross vision, down to the earth, everything is called Brahman. Sarvarh khalv idarin 
brahma: "There is nothing but the Lord, and He is one without a second." The living 
entities are the superior energies, whereas matter is the inferior energy, and the 
combination of these energies brings about the manifestation of this material world, 
which is in the heart of the Lord. 


TEXT 7 

fe5F^Fli 
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krldan vidhatte dvija-go-suranam 
ksemaya karmany avatara-bhedaih 
mano na trpyaty api srnvatam nah 
susloka-maules caritdmrtani 

SYNONYMS 

krldan —manifesting pastimes; vidhatte —He performs; dvija —twice-born; go—cows; 
suranam —of the demigods; ksemaya —welfare; karmani —transcendental activities; 
avatdra —incarnations; bhedaih —differently; manah —mind; na —never; trpyati — 
satisfies; api —in spite of; srnvatam —continuously hearing; nah —our; su-sloka — 
auspicious; mauleh —of the Lord; carita —characteristics; amrtani —undying. 

TRANSLATION 

You may narrate also about the auspicious characteristics of the Lord in His different 
incarnations for the welfare of the twice-born, the cows and the demigods. Our minds are 
never satisfied completely, although we continuously hear of His transcendental 
activities. 


PURPORT 

The Lord appears in this universe in different incarnations like Matsya, Kurma, Varaha 
and Nrsiriiha, and He manifests His different transcendental activities for the welfare of 
the twice-born, the cows and the demigods. The Lord is directly concerned with the 
twice-born or civilized men. A civilized man is one who has taken his birth twice. A 
living entity takes birth in this mundane world due to the union of male and female. A 
human being is born due to union of the father and mother, but a civilized human being 
has another birth by contact with a spiritual master, who becomes the actual father. The 
father and mother of the material body are so only in one birth, and in the next birth 
the father and mother may be a different couple. But the bona fide spiritual master, as 
the representative of the Lord, is the eternal father because the spiritual master has the 
responsibility to lead the disciple to spiritual salvation, or the ultimate goal of life. 
Therefore, a civilized man must be twice-born, otherwise he is no more than the lower 
animals. 

The cow is the most important animal for developing the human body to perfection. 

The body can be maintained by any kind of foodstuff, but cow's milk is particularly 
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essential for developing the finer tissues of the human brain so that one can understand 
the intricacies of transcendental knowledge. A civilized man is expected to live on 
foodstuffs comprising fruits, vegetables, grains, sugar and milk. The bull helps in the 
agricultural process of producing grain, etc., and thus in one sense the bull is the father 
of humankind, whereas the cow is the mother, for she supplies milk to human society. A 
civilized man is therefore expected to give all protection to the bulls and cows. 

The demigods, or the living entities who live in the higher planets, are far superior to 
human beings. Since they have better arrangements for living conditions, they live far 
more luxuriously than human beings, yet they are all devotees of the Lord. The Lord 
incarnates in different forms, such as those of a fish, a tortoise, a hog, and a combined 
lion and man, just to give protection to civilized man, the cow and the demigods, who 
are directly responsible for the regulative life of progressive self-realization. The whole 
system of the material creation is planned so that the conditioned souls may have the 
opportunity for self-realization. One who takes advantage of such an arrangement is 
called a demigod or civilized man. The cow is meant to help maintain such a high 
standard of living. 

The Lord's pastimes for the protection of the twice-born civilized men, the cows and the 
demigods are all transcendental. A human being is inclined to hear good narrations and 
stories, and therefore there are so many books, magazines and newspapers on the market 
to satisfy the interests of the developed soul. But the pleasure in such literature, after it 
is read once, becomes stale, and people do not take any interest in reading such 
literature repeatedly. In fact, newspapers are read for less than an hour and then thrown 

in the dustbins as rubbish. The case is similar with all other mundane literatures. But the 

/ 

beauty of transcendental literatures like Bhagavad-gita and Srimad-Bhagavatam is that 
they never become old. They have been read in the world by civilized man for the last 
five thousand years, and they have never become old. They are ever fresh to the learned 
scholars and devotees, and even by daily repetition of the verses of Bhagavad-glta and 
Srimad-Bhagavatam, there is no satiation for devotees like Vidura. Vidura might have 
heard the pastimes of the Lord many, many times before he met Maitreya, but still he 
wanted the same narrations to be repeated because he was never satiated by hearing 
them. That is the transcendental nature of the Lord's glorious pastimes. 

TEXT 8 
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yais tattva-bhedair adhiloka-natho 
lokan alokan saha lokapalan 
aclklpad yatra hi sarva-sattva- 
nikaya-bhedo 'dhikrtah pratitah 

SYNONYMS 

yaih —by whom; tattva —truth; bhedaih —by differentiation; adhiloka-nathah —the King 
of the kings; lokan —planets; alokan —planets of the lower region; saha —along with; 
loka-palan —respective kings; aciklpat —planned; yatra —wherein; hi —certainly; 
sarva —all; sattva —existence; nikaya —living entities; bhedah —difference; adhikrtah — 
occupied; pratitah —it so appears. 


TRANSLATION 

The Supreme King of all kings has created different planets and places of habitation 
where living entities are situated in terms of the modes of nature and work, and He has 
created their different kings and rulers. 

PURPORT 

Lord Krsna is the chief King of all kings, and He has created different planets for all 
kinds of living entities. Even on this planet there are different places for inhabitation by 
different types of men. There are places like deserts, ice lands, and valleys in 
mountainous countries, and in each of them there are different kinds of men born of 
different modes of nature according to their past deeds. There are people in the Arabian 
deserts and in the valleys of the Himalayan Mountains, and the inhabitants of these two 
places differ from one another, just as the inhabitants of the ice lands also differ from 
them. Similarly, there are also different planets. The planets below the earth down to 
the Patala planet are full of various kinds of living beings; no planet is vacant, as 
wrongly imagined by the modern so-called scientist. In Bhagavad-gita we find it said by 
the Lord that the living entities are sarva-gata, or present in every sphere of life. So 
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there is no doubt that on other planets there are also inhabitants like us, sometimes with 
greater intelligence and greater opulence. The living conditions for those of greater 
intelligence are more luxurious than on this earth. There are also planets where no 
sunlight reaches, and there are living entities who must live there due to their past 
deeds. All such plans for living conditions are made by the Supreme Lord, and Vidura 
requested Maitreya to describe this for the sake of further enlightenment. 

TEXT 9 

^ to I 
aptot fejyjiitofH- 
to ai tor=f 11 % n 

yena prajanam uta atma-karma- 
rupabhidhanam ca bhidarin vyadhatta 
narayano visvasrg atma-yonir 
etac ca no varnaya vipra-varya 

SYNONYMS 

yena —by which; prajanam —of those who are born; uta —as also; atma-karma —destined 
engagement; rupa —form and feature; abhidhanam —endeavors; ca —also; bhidam — 
differentiation; vyadhatta —dispersed; narayanah —the Supreme Personality of 
Godhead; visvasrk —the creator of the universe; atma-yonih —self-sufficient; etat —all 
these; ca —also; nah —unto us; varnaya —describe; vipra-varya —O chief amongst the 
brahmanas. 


TRANSLATION 

O chief amongst the brahmanas, please also describe how Narayana, the creator of the 
universe and the self-sufficient Lord, has differently created the natures, activities, forms, 
features and names of the different living creatures. 

PURPORT 
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Every living being is under the plan of his natural inclinations in terms of the modes of 
material nature. His work is manifested in terms of the nature of the three modes, his 
form and bodily features are designed according to his work, and his name is designated 
according to his bodily features. For example, the higher classes of men are white 
(sukla ), and the lower classes of men are black. This division of white and black is in 
terms of one's white and black duties of life. Pious acts lead one to take birth in a good 
and highly placed family, to become rich, to become learned, and to acquire beautiful 
bodily features. Impious acts lead one to become poor by parentage, to be always in want, 
to become a fool or illiterate and to acquire ugly bodily features. Vidura requested 
Maitreya to explain these differences between all the living creatures made by 
Narayana, the Supreme Personality of Godhead. 

TEXT 10 

ii ii 

paravaresam bhagavan vratani 
srutani me vyasa-mukhad abhlksnam 
atrpnuma ksulla-sukhavahanam 
tesam rte krsna-kathamrtaughat 

SYNONYMS 

para —higher; avaresam —of these lower; bhagavan —O my lord, O great one; vratani — 
occupations; srutani —heard; me —by me; vyasa —Vyasa; mukhat —from the mouth; 
abhlksnam —repeatedly; atrpnuma —I am satisfied; ksulla —little; sukha-avahanam —that 
which causes happiness; tesam —out of that; rte —without; krsna-katha —talks about the 
Personality of Godhead, Lord Krsna; amrta-oghat —from the nectar. 

TRANSLATION 

O my lord, I have repeatedly heard about these higher and lower statuses of human 


187 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 














society from the mouth of Vyasadeva, and I am quite satiated with all these lesser subject 
matters and their happiness. They have not satisfied me with the nectar of topics about 
Krsna. 


PURPORT 

Because people are very much interested in hearing social and historical presentations, 

/ 

Srila Vyasadeva has compiled many books such as the Puranas and M ahabharata. These 
books are reading matter for the mass of people, and they were compiled with a view to 
reviving their God consciousness, now forgotten in the conditional life of material 
existence. The real purpose of such literatures is not so much to present topics of 
historical references, but to revive the people's sense of God consciousness. For example, 
M ahabharata is the history of the Battle of Kuruksetra, and common people read it 
because it is full of topics regarding the social, political and economic problems of 
human society. But factually the most important part of M ahabharata is Bhagavad-glta, 
which is automatically taught to readers along with the historical narrations of the 
Battle of Kuruksetra. 

Vidura explained to Maitreya his position of being fully satiated with the knowledge of 
mundane social and political topics and having no more interest in them. He was 

s 

anxious to hear transcendental topics regarding Lord Sri Krsna. Because there were 
insufficient topics directly concerning Krsna in the Puranas , Mahabharata, etc., he was 
not satisfied and wanted to know more about Krsna. Krsna-katha, or topics regarding 
Krsna, are transcendental, and there is no satiation in hearing such topics. Bhagavad- 
glta is important on account of its being krsna-katha, or speeches delivered by Lord 
Krsna. The story of the Battle of Kuruksetra may be interesting for the mass of people, 
but to a person like Vidura, who is highly advanced in devotional service, only krsna- 
katha and that which is dovetailed with krsna-katha is interesting. Vidura wanted to 
hear of everything from Maitreya, and so he inquired from him, but he desired that all 
the topics be in relationship with Krsna. As fire is never satisfied in its consumption of 
firewood, so a pure devotee of the Lord never hears enough about Krsna. Historical 
events and other narrations concerning social and political incidents all become 
transcendental as soon as they are in relationship with Krsna. That is the way to 
transform mundane things into spiritual identity. The whole world can be transformed 
into Vaikuntha if all worldly activities are dovetailed with krsna-katha. 

/ 

There are two important krsna-kathas current in the world— Bhagavad-glta and Srlmad- 
Bhagavatam. Bhagavad-glta is krsna-katha because it is spoken by Krsna, whereas Srlmad- 
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Bhagavatam is krsna-katha because it narrates about Krsna. Lord Caitanya advised all 
His disciples to preach krsna-katha all over the world without discrimination because 
the transcendental value of krsna-katha can purify one and all from material 
contamination. 


TEXT 11 

qspsj ii n n 

kas trpnuyat tirtha-pado 'bhidhanat 
satresu vah suribhir idyamanat 
yah karna-nadlm purusasya yato 
bhava-pradarn geha-ratirin chinatti 

SYNONYMS 

kah —who is that man; trpnuyat —that can be satisfied; tlrtha-padah —whose lotus feet 
are all the places of pilgrimage; abhidhanat —from the talks of; satresu —in human 
society; vah —one who is; suribhih —by great devotees; idyamanat —one who is so 
worshiped; yah —who; karna-nadlm —in the holes of the ears; purusasya —of a man; 
yatah —entering; bhava-pradam —that which awards births and deaths; geha-ratim — 
family affection; chinatti —is cut off. 

TRANSLATION 

Who in human society can be satisfied without hearing sufficient talk of the Lord, whose 
lotus feet are the sum total of all places of pilgrimage and who is worshiped by great sages 
and devotees? Such topics can cut off one’s bondage to family affection simply by entering 
the holes of one’s ears. 


PURPORT 
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Krsna-katha is so powerful that simply by entering into a person's ear it can at once give 
deliverance from the bondage of family affection. Family affection is an illusory 
manifestation of the external energy, and it is the only impetus for all mundane 
activities. As long as there is mundane activity and the mind is absorbed in such 
engagement, one has to undergo the repetition of birth and death in the current 
material nescience. People are most influenced by the mode of ignorance, and some are 
influenced by the passionate mode of material nature, and under the spell of these two 
modes a living being is actuated by the material conception of life. The mundane 
qualities do not allow a living entity to understand his real position. The qualities of 
both ignorance and passion strongly bind one to the illusory bodily conception of the 
self. The best among the fools who are thus deluded are those who engage in altruistic 
activities under the spell of the material mode of passion. Bhagavad-glta, which is direct 
krsna-katha, gives humanity the elementary lesson that the body is perishable and that 
the consciousness which is spread throughout the body is imperishable. The conscious 
being, the imperishable self, is eternally existent and cannot be killed under any 
circumstances, even after the dissolution of the body. Anyone who misunderstands this 
perishable body to be the self and who works for it in the name of sociology, politics, 
philanthropy, altruism, nationalism or internationalism, under the false plea of the 
bodily conception of life, is certainly a fool and does not know the implications of reality 
and unreality. Some of them are above the modes of ignorance and passion and are 
situated in the mode of goodness, but mundane goodness is always contaminated by 
tinges of ignorance and passion. Mundane goodness can enlighten one that the body 
and the self are different, and one in goodness is concerned with the self and not the 
body. But due to being contaminated, those in mundane goodness cannot understand 
the real nature of the self as a person. Their impersonal conception of the self as distinct 
from the body keeps them in the mode of goodness within material nature, and unless 
they are attracted by krsna-katha , they will never be liberated from the bondage of 
material existence. Krsna-katha is the only remedy for all people of the world because it 
can situate one in pure consciousness of the self and liberate one from material bondage. 
To preach krsna-katha all over the world, as recommended by Lord Caitanya, is the 
greatest missionary activity, and all sensible men and women of the world may join in 
this great movement started by Lord Caitanya. 

TEXT 12 

J&THT 
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munir vivaksur bhagavad-gunanam 
sakhapi te bharatam aha krsnah 
yasmin nrnam gramya-sukhanuvadair 
matir grhita nu hareh kathayam 

SYNONYMS 

munih —the sage; vivaksuh —described; bhagavat —of the Personality of Godhead; 
gunanam —transcendental qualities; sakha —friend; api —also; te —your; bharatam —the 
M ahabharata; aha —has described; krsnah —Krsna-dvaipayana Vyasa; yasmin —in 
which; nrnam —of the people; gramya —worldly; sukha-anuvadaih —pleasure derived 
from mundane topics; matih —attention; grhita nu —just to draw towards; hareh —of the 
Lord; kathayam —speeches of ( Bhagavad-gita ). 

TRANSLATION 

Your friend the great sage Krsna-dvaipayana Vyasa has already described the 
transcendental qualities of the Lord in his great work the Mahabharata. But the whole 
idea is to draw the attention of the mass of people to krsna-katha [Bhagavad-gita] through 
their strong affinity for hearing mundane topics. 

PURPORT 

The great sage Krsna-dvaipayana Vyasa is the author of all Vedic literature, of which his 

/ 

works Vedanta-sutra, Srimad-Bhagavatam and Mahabharata are very popular readings. 

/ 

As stated in Bhagavatam (1.4.25), Srlla Vyasadeva compiled the Mahabharata for the less 
intelligent class of men, who take more interest in mundane topics than in the 
philosophy of life. The Vedanta-sutra was compiled for persons already above the 
mundane topics, who might already have tasted the bitterness of the so-called happiness 
of mundane affairs. The first aphorism of Vedanta-sutra is athato brahma jijhasa, i.e., 
only when one has finished the business of mundane inquiries in the marketplace of 
sense gratification can one make relevant inquiries regarding Brahman, the 
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Transcendence. Those persons who are busy with the mundane inquiries which fill the 
newspapers and other such literatures are classified as strl-sudra-dvija-bandhus, or 
women, the laborer class and unworthy sons of the higher classes ( brahmana , ksatriya 
and vaisya). Such less intelligent men cannot understand the purpose of Vedanta-sutra, 

although they may make a show of studying the sutras in a perverted way. The real 

/ 

purpose of Vedanta-sutra is explained by the author himself in the Srimad-Bhagavatam, 

/ 

and anyone trying to understand Vedanta-sutra without reference to Srimad- 
Bhagavatam is certainly misguided. Such misguided persons, who are interested in the 
mundane affairs of philanthropic and altruistic work under the misconception of the 
body as the self, could better take advantage of the Mahabharata, which was specifically 
compiled by Srlla Vyasadeva for their benefit. The great author has compiled the 
Mahabharata in such a way that the less intelligent class of men, who are more 
interested in mundane topics, may read the Mahabharata with great relish and in the 

course of such mundane happiness can also take advantage of Bhagavad-glta, the 

/ / 

preliminary study of Srimad-Bhagavatam or the Vedanta-sutra. Srlla Vyasadeva had no 
interest in writing a history of mundane activities other than to give less intelligent 
persons a chance for transcendental realization through Bhagavad-glta. Vidura's 
reference to the Mahabharata indicates that he had heard of the Mahabharata from 
Vyasadeva, his real father, while he was away from home and was touring the places of 
pilgrimage. 


TEXT 13 

HI IqqTiMi 

II ■?? II 

sa sraddadhanasya vivardhamana 
viraktim anyatra karoti pumsah 
hareh padanusmrti-nirvrtasya 
samasta-duhkhapyayam asu dhatte 

SYNONYMS 
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sa —those topics of Krsna, or krsna-katha; sraddadhanasya —of one who is anxious to 
hear; vivardhamana —gradually increasing; viraktim —indifference; anyatra —in other 
things (than such topics); karoti —does; pumsah —of one who is so engaged; hareh —of 
the Lord; pada-anusmrti —constant remembrance of the lotus feet of the Lord; 
nirvrtasya —one who has achieved such transcendental bliss; samasta-duhkha —all 
miseries; apyayam —vanquished; asu —without delay; dhatte —executes. 

TRANSLATION 

For one who is anxious to engage constantly in hearing such topics, krsna-katha gradually 
increases his indifference towards all other things. Such constant remembrance of the 
lotus feet of Lord Krsna by the devotee who has achieved transcendental bliss vanquishes 
all his miseries without delay. 


PURPORT 

We must certainly know that on the absolute plane krsna-katha and Krsna are one and 
the same. The Lord is the Absolute Truth, and therefore His name, form, quality, etc., 
which are all understood to be krsna-katha, are nondifferent from Him. Bhagavad-glta, 
being spoken by the Lord, is as good as the Lord Himself. When a sincere devotee reads 
Bhagavad-glta, this is as good as seeing the Lord face to face in his personal presence, but 
this is not so for the mundane wrangler. All the potencies of the Lord are there when 
one reads Bhagavad-glta, provided it is read in the way recommended in the Gita by the 
Lord Himself. One cannot foolishly manufacture an interpretation of Bhagavad-glta and 
still bring about transcendental benefit. Anyone who tries to squeeze some artificial 
meaning or interpretation from Bhagavad-glta for an ulterior motive is not sraddadhana- 
pumsah (one engaged anxiously in bona fide hearing of krsna-katha ). Such a person 
cannot derive any benefit from reading Bhagavad-glta, however great a scholar he may 
be in the estimation of a layman. The sraddadhana, or faithful devotee, can actually 
derive all the benefits of Bhagavad-glta because by the omnipotency of the Lord he 
achieves the transcendental bliss which vanquishes attachment and nullifies all 
concomitant material miseries. Only the devotee, by his factual experience, can 
understand the import of this verse spoken by Vidura. The pure devotee of the Lord 
enjoys life by constantly remembering the lotus feet of the Lord by hearing krsna-katha. 
For such a devotee there is no such thing as material existence, and the much advertised 
bliss of brahmananda is like a fig for the devotee who is in the midst of the 
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transcendental ocean of bliss. 


TEXT 14 

fsRtfa 

jn^r^[ ctfs.1i fn«j4iari m ii ?b ii 

tan chocya-socyan avido 'nusoce 
hareh kathayam vimukhan aghena 
ksinoti devo 'nimisas tu yesam 
ayur vrthd-vada-gati-smrtinam 

SYNONYMS 

tan —all those; socya —pitiable; socyan —of the pitiable; avidah —ignorant; anusoce —I 
pity; hareh —of the Lord; kathayam —to the topics of; vimukhan —averse; aghena — 
because of sinful activities; ksinoti —decaying; devah —the Lord; animisah —eternal time; 
tu —but; yesam —of whom; ayuh —duration of life; vrtha —uselessly; vada —philosophical 
speculations; gati —ultimate goal; smrtlnam —of those following different rituals. 

TRANSLATION 

O sage, persons who because of their sinful activities are averse to the topics of 
Transcendence and thus ignorant of the purpose of the Mahabharata [Bhagavad-glta] are 
pitied by the pitiable. I also pity them because I see how their duration of life is spoiled by 
eternal time while they involve themselves in presentations of philosophical speculation, 
theoretical ultimate goals of life, and different modes of ritual. 

PURPORT 

According to the modes of material nature, there are three kinds of relationships 
between human beings and the Supreme Personality of Godhead. Those who are in the 
modes of ignorance and passion are averse to the existence of God, or else they formally 
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accept the existence of God in the capacity of an order supplier. Above them are those 
who are in the mode of goodness. This second class of men believe the Supreme 
Brahman to be impersonal. They accept the cult of bhakti, in which hearing of krsna- 
katha is the first item, as a means and not the end. Above them are those who are pure 
devotees. They are situated in the transcendental stage above the mode of material 
goodness. Such persons are decidedly convinced that the name, form, fame, qualities, 
etc., of the Personality of Godhead are nondifferent from one another on the absolute 
plane. For them, hearing of the topics of Krsna is equal to meeting with Him face to 
face. According to this class of men, who are situated in pure devotional service to the 
Lord, the highest goal of human life is purusartha, devotional service to the Lord, the 
real mission of life. The impersonalists, because they engage in mental speculation and 
have no faith in the Personality of Godhead, have no business hearing the topics of 
Krsna. Such persons are pitiable for the first-class pure devotees of the Lord. The 
pitiable impersonalists pity those who are influenced by the modes of ignorance and 
passion, but the pure devotees of the Lord take pity on them both because both waste 
their most valuable time in the human form of life in false pursuits, sense enjoyment and 
mental speculative presentations of different theories and goals of life. 

TEXT 15 

TlWcl sufeirj- 

# qssng art i 

foqRT R: eftfo || n || 

tad asya kausarava sarma-datur 
hareh katham eva kathasu saram 
uddhrtya puspebhya ivarta-bandho 
sivaya nah kirtaya tlrtha-klrteh 

SYNONYMS 

tat —therefore; asya —His; kausarava —O Maitreya; sarma-datuh —of one who awards 
good fortune; hareh —of the Lord; katham —topics; eva —only; kathasu —of all topics; 
saram —the essence; uddhrtya —by quoting; puspebhyah —from the flowers; iva —like 
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that; arta-bandho —O friend of the distressed; sivaya —for welfare; nah —of us; kirtaya — 
kindly describe; tlrtha —pilgrimage; klrteh —of glorious. 

TRANSLATION 

O Maitreya, O friend of the distressed, the glories of the Supreme Lord can alone do good 
for people all over the world. Therefore, just as bees collect honey from flowers, kindly 
describe the essence of all topics—the topics of the Lord. 

PURPORT 

There are many topics for different persons in different modes of material nature, but 
the essential topics are those in relationship with the Supreme Lord. Unfortunately, 
materially affected conditioned souls are all more or less averse to topics of the Supreme 
Lord because some of them do not believe in the existence of God and some of them 
believe only in the impersonal feature of the Lord. In both cases there is nothing for 
them to say of God. Both the nonbelievers and the impersonalists deny the essence of all 
topics; therefore, they engage in topics of relativity in various ways, either in sense 
gratification or in mental speculation. For the pure devotees like Vidura, the topics of 
both the mundaners and the mental speculators are useless in all respects. Thus Vidura 
requested Maitreya to talk of the essence only, the talks of Krsna, and nothing else. 

TEXT 16 

^iFfterr: wt 11 n 

sa visva-janma-sthiti-sariiyamarthe 
krtavatarah pragrhlta-saktih 
cakara karmany atipurusani 
yanlsvarah kirtaya tani mahyam 

SYNONYMS 
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sah —the Personality of Godhead; visva —universe; janma —creation; sthiti — 
maintenance; samyama-arthe —with a view to perfect control; krta —accepted; 
avatarah —incarnation; pragrhlta —accomplished with; saktih —potency; cakara — 
performed; karmani —transcendental activities; ati-purusani —superhuman; yani —all 
those; Isvarah —the Lord; klrtaya —please chant; tani —all those; mahyam —unto me. 

TRANSLATION 

Kindly chant all those superhuman transcendental activities of the supreme controller, 
the Personality of Godhead, who accepted incarnations fully equipped with all potency for 
the full manifestation and maintenance of the cosmic creation. 

PURPORT 

Vidura was undoubtedly very eager to hear about Lord Krsna in particular, but he was 
overwhelmed because Lord Krsna had just passed away from the visible world. He 
therefore wanted to hear about Him in His purusa incarnations, which He manifests 
with full potencies for the creation and maintenance of the cosmic world. The activities 
of the purusa incarnations are but an extension of the activities of the Lord. This hint 
was given by Vidura to Maitreya because Maitreya could not decide which part of the 
activities of Lord Krsna should he chanted. 

TEXT 17 

H tjcf jqwfje: gft: i 

ii 11 

srl-suka uvaca 
sa evariri bhagavan prstah 
ksattra kausaravo munih 
pumsam nihsreyasarthena 
tarn aha bahu-manayan 

SYNONYMS 
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/ / 

srl-sukah uvaca —Sri Sukadeva GosvamI said; sah —he; evam —thus; bhagavan —the 
great sage; prstah —being requested; ksattra —by Vidura; kausaravah —Maitreya; 
munih —the great sage; purinsam —for all people; nihsreyasa —for the greatest welfare; 
arthena —for that; tarn —unto him; aha —narrated; bahu —greatly; manayan —honoring. 

TRANSLATION 

s 

Sukadeva GosvamI said: The great sage Maitreya Muni, after honoring Vidura very 
greatly, began to speak, at Vidura's request, for the greatest welfare of all people. 

PURPORT 

The great sage Maitreya Muni is described here as bhagavan because he surpassed all 
ordinary human beings in learning and experience. Thus his selection of the greatest 
welfare service for the world is considered authoritative. The all-inclusive welfare 
service for the entire human society is devotional service to the Lord, and, as requested 
by Vidura, the sage described the same very appropriately. 

TEXT 18 

’JEJ rq^ll I 

ftrMrll II II 

maitreya uvaca 
sadhu prstam tvaya sadho 
lokan sadhv anugrhnata 
kirtim vitanvata loke 
atmano 'dhoksajatmanah 

SYNONYMS 

/ 

maitreyah uvaca —Sri Maitreya said; sadhu —all good; prstam —I am asked; tvaya —by 
you; sadho —O good one; lokan —all the people; sadhu anugrhnata —showing mercy in 
goodness; kirtim —glories; vitanvata —broadcasting; loke —in the world; atmanah —of the 
self; adhoksaja —the Transcendence; atmanah —mind. 
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TRANSLATION 


/ 

Sri Maitreya said: O Vidura, all glory unto you. You have inquired from me of the 
greatest of all goodness, and thus you have shown your mercy both to the world and to me 
because your mind is always absorbed in thoughts of the Transcendence. 

PURPORT 

Maitreya Muni, who was experienced in the science of Transcendence, could 
understand that Vidura's mind was fully absorbed in Transcendence. Adhoksaja means 
that which transcends the limits of sense perception or sensuous experience. The Lord is 
transcendental to our sense experience, but He reveals Himself to the sincere devotee. 
Because Vidura was always absorbed in thought of the Lord, Maitreya could estimate 
Vidura's transcendental value. He appreciated the valuable inquiries of Vidura and thus 
thanked him with great honor. 


TEXT 19 

II V*. II 

naitac citrarin tvayi ksattar 
badarayana-viryaje 
grhito 'nanya-bhavena 
yat tvaya harir isvarah 

SYNONYMS 

na —never; etat —such inquiries; citram —very wonderful; tvayi —in you; ksattah —O 
Vidura; badarayana —of Vyasadeva; vlrya-je —born from the semen; grhitah —accepted; 
ananya-bhavena —without deviation from the thought; yat —because; tvaya —by you; 
harih —the Personality of Godhead; isvarah —the Lord. 

TRANSLATION 

O Vidura, it is not at all wonderful that you have so accepted the Lord without deviation 
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of thought, for you were born from the semen of Vyasadeva. 

PURPORT 

The value of great parentage and noble birth is evaluated here in connection with the 
birth of Vidura. The culture of a human being begins when the father invests his semen 
in the womb of the mother. According to his status of work, a living entity is placed in a 
particular father's semen, and because Vidura was not an ordinary living entity, he was 
given the chance to be born from the semen of Vyasa. The birth of a human being is a 
great science, and therefore reformation of the act of impregnation according to the 
Vedic ritual called Garbhadhana-samskdra is very important for generating good 
population. The problem is not to check the growth of the population, but to generate 
good population on the level of Vidura, Vyasa and Maitreya. There is no need to check 
the growth of population if the children are born as human beings with all precautions 
regarding their birth. So-called birth control is not only vicious but also useless. 

TEXT 20 

91$ 8$ 3ET: II 3° II 

mandavya-sapad bhagavan 
praja-samyamano yamah 
bhratuh ksetre bhujisyayam 
jatah satyavatl-sutat 

SYNONYMS 

mandavya —the great rsi Mandavya Muni; sapat —by his curse; bhagavan —the greatly 
powerful; praja —one who is born; samyamanah —controller of death; yamah —known as 
Yamaraja; bhratuh —of the brother; ksetre —in the wife; bhujisyayam —kept; jatah — 
born; satyavati —Satyavatl (the mother of both Vicitravlrya and Vyasadeva); sutat —by 
the son (Vyasadeva). 


TRANSLATION 


200 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 








I know that you are now Vidura due to the cursing of Mandavya Muni and that formerly 
you were King Yamaraja, the great controller of living entities after their death. You were 
begotten by the son of Satyavati, Vyasadeva, in the kept wife of his brother. 

PURPORT 

Mandavya Muni was a great sage (cf. SB 1.13.1), and Vidura was formerly the controller 
Yamaraja, who takes charge of the living entities after death. Birth, maintenance and 
death are three conditional states of the living entities who are within the material 
world. As the appointed controller after death, Yamaraja once tried Mandavya Muni for 
his childhood profligacy and ordered him to be pierced with a lance. Mandavya, being 
angry at Yamaraja for awarding him undue punishment, cursed him to become a sudra 
(member of the less intelligent laborer class). Thus Yamaraja took birth in the womb of 

the kept wife of Vicitravlrya from the semen of Vicitravlrya's brother, Vyasadeva. 

/ 

Vyasadeva is the son of Satyavati by the great King Santanu, the father of Bhlsmadeva. 
This mysterious history of Vidura was known to Maitreya Muni because he happened to 
be a contemporary friend of Vyasadeva's. In spite of Vidura's birth from the womb of a 
kept wife, because he had otherwise high parentage and great connection he inherited 
the highest talent of becoming a great devotee of the Lord. To take birth in such a great 
family is understood to be an advantage for attaining devotional life. Vidura was given 
this chance due to his previous greatness. 

TEXT 21 

bhavan bhagavato nityam 
sammatah sanugasya ha 
yasya jnanopadesaya 
madisad bhagavan vrajan 

SYNONYMS 

bhavan —your good self; bhagavatah —of the Personality of Godhead; nityam —eternal; 
sammatah —recognized; sa-anugasya —one of the associates; ha —have been; yasya —of 
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whom; jnana —knowledge; upadesaya —for instructing; ma —unto me; adisat —so 
ordered; bhagavan —the Personality of Godhead; vrajan —while returning to His abode. 

TRANSLATION 

Your good self is one of the eternal associates of the Supreme Personality of Godhead for 
whose sake the Lord, while going back to His abode, left instructions with me. 

PURPORT 

Yamaraja, the great controller of life after death, decides the living entities' destinies in 
their next lives. He is surely among the most confidential representatives of the Lord. 
Such confidential posts are offered to great devotees of the Lord who are as good as His 
eternal associates in the spiritual sky. And because Vidura happened to be among them, 
the Lord, while returning to Vaikuntha, left instructions for Vidura with Maitreya 
Muni. Generally the eternal associates of the Lord in the spiritual sky do not come to 
the material world. Sometimes they come, however, by the order of the Lord—not to 
hold any administrative post, but to associate with the Lord in person or to propagate 
the message of God in human society. Such empowered representatives are called 
saktyavesa-avataras, or incarnations invested with transcendental power of attorney. 

TEXT 22 

sfsr t i 

fefeppcCTSli II II 

atha te bhagaval-lila 
yoga-may or ubrrinhitah 
visva-sthity-udbhavdntartha 
varnayamy anupurvasah 

SYNONYMS 

atha —therefore; te —unto you; bhagavat —pertaining to the Personality of Godhead; 
lilah —pastimes; yoga-maya —energy of the Lord; uru —greatly; brmhitah —extended by; 
visva —of the cosmic world; sthiti —maintenance; udbhava —creation; anta —dissolution; 
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arthah —purpose; varnayami —I shall describe; anupurvasah —systematically. 


TRANSLATION 

I shall therefore describe to you the pastimes by which the Personality of Godhead 
extends His transcendental potency for the creation, maintenance and dissolution of the 
cosmic world as they occur one after another. 

PURPORT 

The omnipotent Lord, by His different energies, can perform anything and everything 
He likes. The creation of the cosmic world is done by His yogamaya energy. 

TEXT 23 

suited SHrMIcHHi I 
HHIHrflcSOT II R3 II 

bhagavan eka asedam 
agra atmatmanam vibhuh 
atmecchanugatav atma 
nana-maty-upalaksanah 

SYNONYMS 

bhagavan —the Personality of Godhead; ekah —one without a second; asa —was there; 
idam —this creation; agre —prior to the creation; atma —in His own form; atmanam —of 
the living entities; vibhuh —master; atma —Self; iccha —desire; anugatau —being merged 
in; atma —Self; nana-mati —different vision; upalaksanah —symptoms. 

TRANSLATION 

The Personality of Godhead, the master of all living entities, existed prior to the creation 
as one without a second. It is by His will only that creation is made possible and again 
everything merges in Him. This Supreme Self is symptomized by different names. 
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PURPORT 


The great sage here begins to explain the purpose of the four original verses of the 

/ / 

Srimad-Bhagavatam. Although they have no access to the Srimad-Bhagavatam, the 
followers of the Mayavada (impersonalist) school sometimes screw out an imaginary 
explanation of the original four verses, but we must accept the actual explanation given 
herein by Maitreya Muni because he, along with Uddhava, personally heard it directly 
from the Lord. The first line of the original four verses runs, aham evasam evagre. The 
word aham is misinterpreted by the Mayavada school into meanings which no one but 
the interpreter can understand. Here aham is explained as the Supreme Personality of 
Godhead, not the individual living entities. Before the creation, there was only the 
Personality of Godhead; there were no purusa incarnations and certainly no living 
entities, nor was there the material energy, by which the manifested creation is effected. 
The purusa incarnations and all the different energies of the Supreme Lord were merged 
in Him only. 

The Personality of Godhead is described herein as the master of all other living entities. 
He is like the sun disc, and the living entities are like the molecules of the sun's rays. 

This existence of the Lord before the creation is confirmed by the srutis: vasudevo va 
idam agra asit na brahma na ca sankarah, eko vai narayana asm na brahma nesanah. 
Because everything that be is an emanation from the Personality of Godhead, He always 
exists alone without a second. He can so exist because He is all-perfect and omnipotent. 
Everything other than Him, including His plenary expansions, the visnu-tattvas, is His 

part and parcel. Before the creation there were no Karanarnavasayl or Garbhodakasayl 

/ 

or Kslrodakasayl Visnus, or was there Brahma nor Sankara. The Visnu plenary 
expansion and the living entities beginning from Brahma are separated parts and 
parcels. Although the spiritual existence was there with the Lord, the material existence 
was dormant in Him. By His will only is the material manifestation done and undone. 
The diversity of the Vaikunthaloka is one with the Lord, just as the diversity of soldiers 
is one with and the same as the king. As explained in Bhagavad-glta (9.7), the material 
creation takes place at intervals by the will of the Lord, and in the periods between 
dissolution and creation, the living entities and the material energy remain dormant in 
Him. 


TEXT 24 

H 3! ^ SET I 
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^StMpHlrHH II II 


sa va esa tada drasta 
napasyad drsyam ekardt 
mene 'santam ivdtmdnarin 
supta-saktir asupta-drk 

SYNONYMS 

sah —the Personality of Godhead; va —either; esah —all these; tada —at that time; 
drasta —the seer; na —did not; apasyat —see; drsyam —the cosmic creation; eka-rat — 
undisputed proprietor; mene —thought like this; asantam —nonexistent; iva —like that; 
atmanam —plenary manifestations; supta —unmanifested; saktih —material energy; 
asupta —manifested; drk —internal potency. 

TRANSLATION 

The Lord, the undisputed proprietor of everything, was the only seer. The cosmic 
manifestation was not present at that time, and thus He felt imperfect without His 
plenary and separated parts and parcels. The material energy was dormant, whereas the 
internal potency was manifested. 


PURPORT 

The Lord is the supreme seer because only by His glance did the material energy become 
active for cosmic manifestation. At that time the seer was there, but the external 
energy, over which the glance of the Lord is cast, was not present. He felt somewhat 
insufficient, like a husband feeling lonely in the absence of his wife. This is a poetic 
simile. The Lord wanted to create the cosmic manifestation to give another chance to 
the conditioned souls who were dormant in forgetfulness. The cosmic manifestation 
gives the conditioned souls a chance to go back home, back to Godhead, and that is its 
main purpose. The Lord is so kind that in the absence of such a manifestation He feels 
something wanting, and thus the creation takes place. Although the creation of the 
internal potency was manifested, the other potency appeared to be sleeping, and the 
Lord wanted to awaken her to activity, just as a husband wants to awaken his wife from 
the sleeping state for enjoyment. It is the compassion of the Lord for the sleeping energy 
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that He wants to see her awaken for enjoyment like the other wives who are awake. The 
whole process is to enliven the sleeping conditioned souls to the real life of spiritual 
consciousness so that they may thus become as perfect as the ever-liberated souls in the 
Vaikunthalokas. Since the Lord is sac-cid-ananda-vigraha [Bs. 5.1], He likes every part 
and parcel of His different potencies to take part in the blissful rasa because 
participation with the Lord in His eternal rasa-lila is the highest living condition, 
perfect in spiritual bliss and eternal knowledge. 

TEXT 25 

ST ST SSFT ScTScTlf^TSS I 

SIST SIS SWT II S* II 

sa va etasya samdrastuh 
saktih sad-asad-atmika 
maya nama maha-bhaga 
yayedam nirmame vibhuh 

SYNONYMS 

sa —that external energy; va —is either; etasya —of the Lord; samdrastuh —of the perfect 
seer; saktih —energy; sat-asat-atmika —as both the cause and the effect; maya nama — 
called by the name maya; maha-bhaga —O fortunate one; yaya —by which; idam —this 
material world; nirmame —constructed; vibhuh —the Almighty. 

TRANSLATION 

The Lord is the seer, and the external energy, which is seen, works as both cause and 
effect in the cosmic manifestation. O greatly fortunate Vidura, this external energy is 
known as maya or illusion, and through her agency only is the entire material 
manifestation made possible. 


PURPORT 

The material nature, known as maya, is both the material and efficient cause of the 
cosmos, but in the background the Lord is the consciousness for all activities. As in the 
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individual body the consciousness is the source of all energies of the body, so the 
supreme consciousness of the Lord is the source of all energies in material nature. This is 
confirmed in Bhagavad-glta (9.10) as follows: 

mayadhyaksena prakrtih 
silyate sa-caracaram 
hetunanena kaunteya 
jagad viparivartate 

"Throughout all the energies of material nature there is the hand of the Supreme Lord 
as the final superintendent. Due to this supreme cause only, the activities of material 
nature appear planned and systematic, and all thing regularly evolve." 


TEXT 26 


eMcb<Jri|| g Wm 

414^ ii 3 $ 


I 

II 


kala-vrttya tu maydyam 
guna-mayyam adhoksajah 
purusenatma-bhutena 
vlryam adhatta vlryavan 


SYNONYMS 

kala —the eternal time; vrttya —by the influence of; tu —but; maydyam —in the external 
energy; guna-mayyam —in the qualitative modes of nature; adhoksajah —the 
Transcendence; purusena —by the purusa incarnation; atma-bhutena —who is the 
plenary expansion of the Lord; vlryam —the seeds of the living entities; adhatta — 
impregnated; vlryavan —the Supreme Living Being. 


TRANSLATION 

The Supreme Living Being in His feature as the transcendental purusa incarnation, who 
is the Lord’s plenary expansion, impregnates the material nature of three modes, and thus 
by the influence of eternal time the living entities appear. 


207 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 








PURPORT 


The offspring of any living being is born after the father impregnates the mother with 
semen, and the living entity floating in the semen of the father takes the shape of the 
mother's form. Similarly, mother material nature cannot produce any living entity from 
her material elements unless and until she is impregnated with living entities by the 
Lord Himself. That is the mystery of the generation of the living entities. This 
impregnating process is performed by the first purusa incarnation, Karanarnavasayl 
Visnu. Simply by His glance over material nature, the whole matter is accomplished. 

We should not understand the process of impregnation by the Personality of Godhead 
in terms of our conception of sex. The omnipotent Lord can impregnate just by His eyes, 
and therefore He is called all-potent. Each and every part of His transcendental body 
can perform each and every function of the other parts. This is confirmed in the 
Brahma-samhita (5.32): angani yasya sakalendriya-vrttimanti. In Bhagavad-gita (14.3) also, 
the same principle is confirmed: mama yonir mahad-brahma tasmin garbham dadhamy 
aham. When the cosmic creation is manifested, the living entities are directly supplied 
from the Lord; they are never products of material nature. Thus, no scientific 
advancement of material science can ever produce a living being. That is the whole 
mystery of the material creation. The living entities are foreign to matter, and thus they 
cannot be happy unless they are situated in the same spiritual life as the Lord. The 
mistaken living being, out of forgetfulness of this original condition of life, 
unnecessarily wastes time trying to become happy in the material world. The whole 
Vedic process is to remind one of this essential feature of life. The Lord offers the 
conditioned soul a material body for his so-called enjoyment, but if one does not come to 
his senses and enter into spiritual consciousness, the Lord again puts him in the 
unmanifested condition as it existed in the beginning of the creation. The Lord is 
described here as vlryavan, or the greatest potent being, because He impregnates 
material nature with innumerable living entities who are conditioned from time 
immemorial. 


TEXT 27 

II II 

tato 'bhavan mahat-tattvam 
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avyaktat kala-coditat 
vijnandtmatma-deha-stham 
visvam vyanjams tamo-nudah 

SYNONYMS 

tatah —thereafter; abhavat —came into existence; mahat —supreme; tattvam —sum total; 
avyaktat —from the unmanifested; kala-coditat —by the interaction of time; vijhana- 
atma —unalloyed goodness; atma-deha-stham —situated on the bodily self; visvam — 
complete universes; vyanjan —manifesting; tamah-nudah —the supreme light. 

TRANSLATION 

Thereafter, influenced by the interactions of eternal time, the supreme sum total of 
matter called the mahat-tattva became manifested, and in this mahat-tattva the unalloyed 
goodness, the Supreme Lord, sowed the seeds of universal manifestation out of His own 
body. 


PURPORT 

In due course of time, the impregnated material energy was manifested first as the total 
material ingredients. Everything takes its own time to fructify, and therefore the word 
kala-coditat , "influenced by time," is used herein. The mahat-tattva is the total 
consciousness because a portion of it is represented in everyone as the intellect. The 
mahat-tattva is directly connected with the supreme consciousness of the Supreme 
Being, but still it appears as matter. The mahat-tattva , or shadow of pure consciousness, 
is the germinating place of all creation. It is pure goodness with the slight addition of the 
material mode of passion, and therefore activity is generated from this point. 

TEXT 28 

3ICTR ow’ki'-Hi fttmr ii ii 

so 'py amsa-guna-kalatma 
bhagavad-drsti-gocarah 
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atmanarin vyakarod atma 
visvasyasya sisrksaya 

SYNONYMS 

sah — mahat-tattva; api —also; arhsa—purusa plenary expansion; guria —chiefly the 
quality of ignorance; kala —the duration of time; atma —full consciousness; bhagavat — 
the Personality of Godhead; drsti-gocarah —range of sight; atmanam —many different 
forms; vyakarot —differentiated; atma —reservoir; visvasya —the would-be entities; 
asya —of this; sisrksaya —generates the false ego. 

TRANSLATION 

Thereafter the mahat-tattva differentiated itself into many different forms as the 
reservoir of the would-be entities. The mahat-tattva is chiefly in the mode of ignorance, 
and it generates the false ego. It is a plenary expansion of the Personality of Godhead, 
with full consciousness of creative principles and time for fructification. 

PURPORT 

The mahat-tattva is the via medium between pure spirit and material existence. It is the 
junction of matter and spirit wherefrom the false ego of the living entity is generated. 
All living entities are differentiated parts and parcels of the Personality of Godhead. 
Under the pressure of false ego, the conditioned souls, although parts and parcels of the 
Supreme Personality of Godhead, claim to be the enjoyers of material nature. This false 
ego is the binding force of material existence. The Lord again and again gives a chance 
to the bewildered conditioned souls to get free from this false ego, and that is why the 
material creation takes place at intervals. He gives the conditioned souls all facilities for 
rectifying the activities of the false ego, but He does not interfere with their small 
independence as parts and parcels of the Lord. 

TEXT 29 

%jt ii ^ ii 
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mahat-tattvad vikurvanad 
aham-tattvarin vyajayata 
kdrya-kdrana-kartratma 
bhutendriya-mano-mayah 
vaiharihas taijasas ca 
tamasas cety aharin tridha 

SYNONYMS 

mahat —the great; tattvat —from the causal truth; vikurvanat —being transformed; 
aham —false ego; tattvam —material truth; vyajayata —became manifested; karya — 
effects; karana —cause; kartr —doer; atma —soul or source; bhiita —material ingredients; 
indriya —senses; manah-mayah —hovering on the mental plane; vaikarikah —the mode 
of goodness; taijasah —the mode of passion; ca —and; tamasah —the mode of ignorance; 
ca —and; iti —thus; aham —false ego; tridha —three kinds. 

TRANSLATION 

Mahat-tattva, or the great causal truth, transforms into false ego, which is manifested in 
three phases—cause, effect and the doer. All such activities are on the mental plane and 
are based on the material elements, gross senses and mental speculation. The false ego is 
represented in three different modes—goodness, passion and ignorance. 

PURPORT 

A pure living entity in his original spiritual existence is fully conscious of his 
constitutional position as an eternal servitor of the Lord. All souls who are situated in 
such pure consciousness are liberated, and therefore they eternally live in bliss and 
knowledge in the various Vaikuntha planets in the spiritual sky. When the material 
creation is manifested, it is not meant for them. The eternally liberated souls are called 
nitya-muktas, and they have nothing to do with the material creation. The material 
creation is meant for rebellious souls who are not prepared to accept subordination 
under the Supreme Lord. This spirit of false lordship is called false ego. It is manifested 
in three modes of material nature, and it exists in mental speculation only. Those who 
are in the mode of goodness think that each and every person is God, and thus they 
laugh at the pure devotees, who try to engage in the transcendental loving service of the 
Lord. Those who are puffed up by the mode of passion try to lord it over material nature 
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in various ways. Some of them engage in altruistic activities as if they were agents 
appointed to do good to others by their mental speculative plans. Such men accept the 
standard ways of mundane altruism, but their plans are made on the basis of false ego. 
This false ego extends to the limit of becoming one with the Lord. The last class of 
egoistic conditioned souls—those in the mode of ignorance—are misguided by 
identification of the gross body with the self. Thus, all their activities are centered 
around the body only. All these persons are given the chance to play with false egoistic 

ideas, but at the same time the Lord is kind enough to give them a chance to take help 

/ 

from scriptures like Bhagavad-gita and Srlmad-Bhagavatam so that they may understand 
the science of Krsna and thus make their lives successful. The entire material creation, 
therefore, is meant for the falsely egoistic living entities hovering on the mental plane 
under different illusions in the modes of material nature. 

TEXT 30 

3+lR+l*a ^ 3*S#|oqiR || 30 || 

aham-tattvad vikurvanan 
mano vaikarikad abhut 
vaikarikas ca ye deva 
arthabhivyanjanarin yatah 

SYNONYMS 

aham-tattvat —from the principle of false ego; vikurvanat —by transformation; manah — 
the mind; vaikarikat —by interaction with the mode of goodness; abhut —generated; 
vaikarikah —by interaction with goodness; ca —also; ye —all these; devah —demigods; 
artha —the phenomenon; abhivyanjanam —physical knowledge; yatah —the source. 

TRANSLATION 

The false ego is transformed into mind by interaction with the mode of goodness. All the 
demigods who control the phenomenal world are also products of the same principle, 
namely the interaction of false ego and the mode of goodness. 
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PURPORT 


False ego interacting with the different modes of material nature is the source of all 
materials in the phenomenal world. 


TEXT 31 

tiiFfert ^ n 3? 11 

taijasanindriyany eva 
jnana-karma-mayani ca 

SYNONYMS 

taijasani —the mode of passion; indriyani —the senses; eva —certainly; jnana — 
knowledge, philosophical speculations; karma —fruitive activities; mayani — 
predominating; ca —also. 


TRANSLATION 

The senses are certainly products of the mode of passion in false ego, and therefore 
philosophical speculative knowledge and fruitive activities are predominantly products of 
the mode of passion. 


PURPORT 

The chief function of the false ego is godlessness. When a person forgets his 
constitutional position as an eternally subordinate part and parcel of the Supreme 
Personality of Godhead and wants to be happy independently, he functions mainly in 
two ways. Fie first attempts to act fruitively for personal gain or sense gratification, and 
after attempting such fruitive activities for a considerable time, when he is frustrated he 
becomes a philosophical speculator and thinks himself to be on the same level as God. 
This false idea of becoming one with the Lord is the last snare of the illusory energy, 
which traps a living entity into the bondage of forgetfulness under the spell of false ego. 
The best means of liberation from the clutches of false ego is to give up the habit of 
philosophical speculation regarding the Absolute Truth. One should know definitely 
that the Absolute Truth is never realized by the philosophical speculations of the 
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imperfect egoistic person. The Absolute Truth, or the Supreme Personality of Godhead, 
is realized by hearing about Him in all submission and love from a bona fide authority 
who is a representative of the twelve great authorities mentioned in the Srimad- 
Bhagavatam. By such an attempt only can one conquer the illusory energy of the Lord, 
although for others she is unsurpassable, as confirmed in Bhagavad-glta (7.14). 

TEXT 32 

HFRTf ^ RyiHkHH: II II 

tamaso bhuta-suksmadir 
yatah kharin lingam atmanah 

SYNONYMS 

tamasah —from the mode of passion; bhuta-suksma-adih —subtle sense objects; yatah — 
from which; kham —the sky; lingam —symbolic representation; atmanah —of the 
Supreme Soul. 


TRANSLATION 

The sky is a product of sound, and sound is the transformation of egoistic passion. In 
other words, the sky is the symbolic representation of the Supreme Soul. 

PURPORT 

In the Vedic hymns it is said, etasmad atmanah akasah sambhiitah. The sky is the 
symbolic representation of the Supreme Soul. Those who are egoistic in passion and 
ignorance cannot conceive of the Personality of Godhead. For them the sky is the 
symbolic representation of the Supreme Soul. 

TEXT 33 


214 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










kdla-mdydmsa-yogena 
bhagavad-viksitarii nabhah 
nabhaso 'nusrtam sparsarh 
vikurvan nirmame 'nilam 

SYNONYMS 

kala —time; maya —external energy; amsa-yogena —partly mixed; bhagavat —the 
Personality of Godhead; vlksitam —glanced over; nabhah —the sky; nabhasah —from the 
sky; anusrtam —being so contacted; sparsam —touch; vikurvat —being transformed; 
nirmame —was created; anilam —the air. 


TRANSLATION 

Thereafter the Personality of Godhead glanced over the sky, partly mixed with eternal 
time and external energy, and thus developed the touch sensation, from which the air in 
the sky was produced. 


PURPORT 

All material creations take place from subtle to gross. The entire universe has developed 
in that manner. From the sky developed the touch sensation, which is a mixture of 
eternal time, the external energy and the glance of the Personality of Godhead. The 
touch sensation developed into the air in the sky. Similarly, all other gross matter also 
developed from subtle to gross: sound developed into sky, touch developed into air, form 
developed into fire, taste developed into water, and smell developed into earth. 

TEXT 34 

fcTpimt I 

fltld II 38 II 

anilo 'pi vikurvano 
nabhasoru-balanvitah 
sasarja rupa-tanmatram 
jyotir lokasya locanam 
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SYNONYMS 


anilah —air; api —also; vikurvanah —being transformed; nabhasa —sky; uru-bala- 
anvitah —extremely powerful; sasarja —created; riipa —form; tat-matram —sense 
perception; jyotih —electricity; lokasya —of the world; locanam —light to see. 

TRANSLATION 

Thereafter the extremely powerful air, interacting with the sky, generated the form of 
sense perception, and the perception of form transformed into electricity, the light to see 
the world. 


TEXT 35 

3lP$HlP=M I 

WFT II 3* II 

anilenanvitam jyotir 
vikurvat paraviksitam 
adhattambho rasa-mayarin 
kala-mayamsa-yogatah 

SYNONYMS 

anilena —by the air; anvitam —interacted; jyotih —electricity; vikurvat —being 
transformed; paraviksitam —being glanced over by the Supreme; adhatta —created; 
ambhah rasa-mayam —water with taste; kala —of eternal time; maya-amsa —and 
external energy; yogatah —by a mixture. 

TRANSLATION 

When electricity was surcharged in the air and was glanced over by the Supreme, at that 
time, by a mixture of eternal time and external energy, there occurred the creation of 
water and taste. 


TEXT 36 
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<sd)(rHI«ttvjWje: Idle'S 5) dlfeRH I 
7F^J|U||HNI«hlrtH^ii|iilJH: II ?5 II 


jyotisambho 'nusamsrstarin 
vikurvad brahma-vlksitam 
mahirin gandha-gunam adhat 
kala-mayamsa-yogatah 

SYNONYMS 

jyotisa —electricity; ambhah —water; anusamsrstam —thus created; vikurvat —due to 
transformation; brahma —the Supreme; vlksitam —so glanced over; mahim —the earth; 
gandha —smell; gunam —qualification; adhat —was created; kala —eternal time; maya — 
external energy; amsa —partially; yogatah —by intermixture. 

TRANSLATION 

Thereafter the water produced from electricity was glanced over by the Supreme 
Personality of Godhead and mixed with eternal time and external energy. Thus it was 
transformed into the earth, which is qualified primarily by smell. 

PURPORT 

From the descriptions of the physical elements in the above verses it is clear that in all 
stages the glance of the Supreme is needed with the other additions and alterations. In 
every transformation, the last finishing touch is the glance of the Lord, who acts as a 
painter does when he mixes different colors to transform them into a particular color. 
When one element mixes with another, the number of its qualities increases. For 
example, the sky is the cause of air. The sky has only one quality, namely sound, but by 
the interaction of the sky with the glance of the Lord, mixed with eternal time and 
external nature, the air is produced, which has two qualities—sound and touch. 
Similarly after the air is created, interaction of sky and air, touched by time and the 
external energy of the Lord, produces electricity. And after the interaction of electricity 
with air and sky, mixed with time, external energy and the Lord's glance over them, the 
water is produced. In the final stage of sky there is one quality, namely sound; in the air 
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two qualities, sound and touch; in the electricity three qualities, namely sound, touch 
and form; in the water four qualities, sound, touch, form and taste; and in the last stage 
of physical development the result is earth, which has all five qualities—sound, touch, 
form, taste and smell. Although they are different mixtures of different materials, such 
mixtures do not take place automatically, just as a mixture of colors does not take place 
automatically without the touch of the living painter. The automatic system is factually 
activated by the glancing touch of the Lord. Living consciousness is the final word in all 
physical changes. This fact is mentioned in Bhagavad-gita (9.10) as follows: 

mayadhyaksena prakrtih 
suyate sa-caracaram 
hetunanena kaunteya 
jagad viparivartate 

The conclusion is that the physical elements may work very wonderfully to the laymen's 
eyes, but their workings actually take place under the supervision of the Lord. Those 
who can mark only the changes of the physical elements and cannot perceive the 
hidden hands of the Lord behind them are certainly less intelligent persons, although 
they may be advertised as great material scientists. 

TEXT 37 

ipar to sflcfai i 

^ II 3S II 

bhutandrin nabha-adinam 
yad yad bhavydvardvaram 
tesarin paranusamsargad 
yatha sankhyam gunan viduh 

SYNONYMS 

bhutanam —of all the physical elements; nabhah —the sky; adinam —beginning from; 
yat —as; yat —and as; bhavya —O gentle one; avara —inferior; varam —superior; tesam — 
all of them; para —the Supreme; anusamsargat —last touch; yatha —as many; 
sankhyam —number; gunan —qualities; viduh —you may understand. 
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TRANSLATION 


O gentle one, of all the physical elements, beginning from the sky down to the earth, all 
the inferior and superior qualities are due only to the final touch of the glance of the 
Supreme Personality of Godhead. 


TEXT 38 

^ 3o(T: SpcSF fawfc ^Rmfc^R: I 

ete devah kala visnoh 
kdla-may arias a-linginah 
ndndtvdt sva-kriyanisah 
procuh pranjalayo vibhum 

SYNONYMS 

ete —of all these physical elements; devah —the controlling demigods; kalah —parts and 
parcels; visnoh —of the Supreme Personality of Godhead; kala —time; maya —external 
energy; arhsa —part and parcel; linginah —so embodied; ndndtvdt —because of various; 
sva-kriya —personal duties; anisah —not being able to perform; procuh —uttered; 
pranjalayah —fascinating; vibhum —unto the Lord. 

TRANSLATION 

The controlling deities of all the above-mentioned physical elements are empowered 
expansions of Lord Visnu. They are embodied by eternal time under the external energy, 
and they are His parts and parcels. Because they were entrusted with different functions 
of universal duties and were unable to perform them, they offered fascinating prayers to 
the Lord as follows. 


PURPORT 

The conception of various controlling demigods who inhabit the higher planetary 
systems for the management of universal affairs is not imaginary, as proposed by persons 
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with a poor fund of knowledge. The demigods are expanded parts and parcels of the 
Supreme Lord Visnu, and they are embodied by time, external energy and partial 
consciousness of the Supreme. Human beings, animals, birds, etc., are also parts and 
parcels of the Lord and have different material bodies, but they are not the controlling 
deities of material affairs. They are, rather, controlled by such demigods. Such control is 
not superfluous; it is as necessary as the controlling departments in the affairs of a 
modern state. The demigods should not be despised by the controlled living beings. They 
are all great devotees of the Lord entrusted to execute certain functions of universal 
affairs. One may be angry with Yamaraja for his thankless task of punishing sinful souls, 
but Yamaraja is one of the authorized devotees of the Lord, and so are all the other 
demigods. A devotee of the Lord is never controlled by such deputed demigods, who 
function as assistants of the Lord, but he shows them all respects on account of the 
responsible positions to which they have been appointed by the Lord. At the same time, 
a devotee of the Lord does not foolishly mistake them to be the Supreme Lord. Only 
foolish persons accept the demigods as being on the same level as Visnu; actually they 
are all appointed as servants of Visnu. 

Anyone who places the Lord and the demigods on the same level is called a pasandi, or 
atheist. The demigods are worshiped by persons who are more or less adherents of the 
processes of jnana, yoga and karma, i.e., the impersonalists, meditators and fruitive 
workers. The devotees, however, worship only the Supreme Lord Visnu. This worship is 
not for any material benefit, as desired by all the materialists, even up to the 
Salvationists, mystics and fruitive workers. Devotees worship the Supreme Lord to attain 
unalloyed devotion to the Lord. The Lord, however, is not worshiped by others, who 
have no program for attaining love of God, which is the essential aim of human life. 
Persons averse to a loving relationship with God are more or less condemned by their 
own actions. 

The Lord is equal to every living entity, just like the flowing Ganges. The Ganges water 
is meant for the purification of everyone, yet the trees on the banks of the Ganges have 
different values. A mango tree on the bank of the Ganges drinks the water, and the 
nimba tree also drinks the same water. But the fruits of both trees are different. One is 
celestially sweet, and the other is hellishly bitter. The condemned bitterness of the 
nimba is due to its own past work, just as the sweetness of the mango is also due to its 
own karma. The Lord says in Bhagavad-gita (16.19): 

tan aharin dvisatah kruran 
samsaresu naradhaman 
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ksipamy ajasram asubhan 
asurisv eva yonisu 


"The envious, the mischievous, the lowest of mankind, these do I ever put back into the 
ocean of material existence, into various demoniac species of life." Demigods like 
Yamaraja and other controllers are there for the unwanted conditioned souls who 
always engage in threatening the tranquillity of the kingdom of God. Since all the 
demigods are confidential devotee-servitors of the Lord, they are never to be 
condemned. 


TEXT 39 

wi 3 

%%%# ii 3^ ii 

deva ucuh 

namama te deva padaravindam 
prapanna-tapopasamatapatram 
yan-mula-keta yatayo 'njasoru- 
samsara-duhkham bahir utksipanti 

SYNONYMS 

devah ucuh —the demigods said; namama —we offer our respectful obeisances; te —Your; 
deva —O Lord; pada-aravindam —lotus feet; prapanna —surrendered; tapa —distress; 
upasama —suppresses; atapatram —umbrella; yat-mula-ketah —shelter of the lotus feet; 
yatayah —great sages; anjasa —totally; uru —great; samsara-duhkham —miseries of 
material existence; bahih —out; utksipanti —forcibly throw. 

TRANSLATION 

The demigods said: O Lord, Your lotus feet are like an umbrella for the surrendered 
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souls, protecting them from all the miseries of material existence. All the sages under that 
shelter throw off all material miseries. We therefore offer our respectful obeisances unto 
Your lotus feet. 


PURPORT 

There are many sages and saints who engage in trying to conquer rebirth and all other 
material miseries. But of all of them, those who take shelter under the lotus feet of the 
Lord can completely throw off all such miseries without difficulty. Others, who are 
engaged in transcendental activities in different ways, cannot do so. For them it is very 
difficult. They may artificially think of becoming liberated without accepting the shelter 
of the lotus feet of the Lord, but that is not possible. One is sure to fall again to material 
existence from such false liberation, even though one may have undergone severe 
penances and austerities. This is the opinion of the demigods, who are not only well 
versed in Vedic knowledge but are also seers of the past, present and future. The 
opinions of the demigods are valuable because the demigods are authorized to hold 
positions in the affairs of universal management. They are appointed by the Lord as His 
confidential servants. 


TEXT 40 

nfera n 8° n 

dthatar yad asmin bhava Isa jivas 
tapa-tr ayenabhihata na sarma 
atman labhante bhagavams tavarighri- 
cchayam sa-vidyam ata asrayema 

SYNONYMS 

dhatah —O father; yat —because; asmin —in this; bhave —material world; Isa —O Lord; 
jivah —the living entities; tapa —miseries; trayena —by the three; abhihatah —always 
embarrassed; na —never; sarma —in happiness; atman —self; labhante —do gain; 
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bhagavan —O Personality of Godhead; tava —Your; anghri-chayam —shade of Your feet; 
sa-vidyam —full of knowledge; atah —obtain; asrayema —shelter. 

TRANSLATION 

O Father, O Lord, O Personality of Godhead, the living entities in the material world can 
never have any happiness because they are overwhelmed by the three kinds of miseries. 
Therefore they take shelter of the shade of Your lotus feet, which are full of knowledge, 
and we also thus take shelter of them. 


PURPORT 

The way of devotional service is neither sentimental nor mundane. It is the path of 
reality by which the living entity can attain the transcendental happiness of being freed 
from the three kinds of material miseries—miseries arising from the body and mind, 
from other living entities and from natural disturbances. Everyone who is conditioned 
by material existence—whether he be a man or beast or demigod or bird—must suffer 
from adhyatmika (bodily or mental) pains, adhibhautika pains (those offered by living 
creatures), and adhidaivika pains (those due to supernatural disturbances). His happiness 
is nothing but a hard struggle to get free from the miseries of conditional life. But there 
is only one way he can be rescued, and that is by accepting the shelter of the lotus feet of 
the Supreme Personality of Godhead. 

The argument that unless one has proper knowledge one cannot be freed from material 
miseries is undoubtedly true. But because the lotus feet of the Lord are full of 
transcendental knowledge, acceptance of His lotus feet completes that necessity. We 
have already discussed this point in the First Canto (1.2.7): 

vasudeve bhagavati 
bhakti-yogah prayojitah 
janayaty asu vairagyam 
jndnarin ca yad ahaitukam 

There is no want of knowledge in the devotional service of Vasudeva, the Personality of 
Godhead. He, the Lord, personally takes charge of dissipating the darkness of ignorance 
from the heart of a devotee. He confirms this in Bhagavad-gita (10.10): 

tesarin satata-yuktanarh 
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bhajatam prlti-purvakam 
dadami buddhi-yogarin tarin 
yena mam upayanti te 

Empiric philosophical speculation cannot give one relief from the threefold miseries of 
material existence. Simply to endeavor for knowledge without devoting oneself to the 
Lord is a waste of valuable time. 


TEXT 41 

^ rftsfe: Jrrai: II 8? II 

marganti yat te mukha-padma-nidais 
chandah-suparnair rsayo vivikte 
yasyagha-marsoda-sarid-varayah 
padam padarin tirtha-padah prapannah 

SYNONYMS 

marganti —searching after; yat —as; te —Your; mukha-padma —lotuslike face; nidaih —by 
those who have taken shelter of such a lotus flower; chandah —Vedic hymns; 
suparnaih —by the wings; rsayah —the sages; vivikte —in clear mind; yasya —whose; 
agha-marsa-uda —that which offers freedom from all reactions to sin; sarit —rivers; 
varayah —in the best; padam padam —in every step; tirtha-padah —one whose lotus feet 
are as good as a place of pilgrimage; prapannah —taking shelter. 

TRANSLATION 

The lotus feet of the Lord are by themselves the shelter of all places of pilgrimage. The 
great clear-minded sages, carried by the wings of the Vedas, always search after the nest 
of Your lotuslike face. Some of them surrender to Your lotus feet at every step by taking 
shelter of the best of rivers [the Ganges], which can deliver one from all sinful reactions. 
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PURPORT 


The paramahamsas are compared to royal swans who make their nests on the petals of 
the lotus flower. The Lord's transcendental bodily parts are always compared to the lotus 
flower because in the material world the lotus flower is the last word in beauty. The 
most beautiful thing in the world is the Vedas, or Bhagavad-glta, because therein 
knowledge is imparted by the Personality of Godhead Himself. The paramahamsa makes 
his nest in the lotuslike face of the Lord and always seeks shelter at His lotus feet, which 
are reached by the wings of Vedic wisdom. Since the Lord is the original source of all 
emanations, intelligent persons, enlightened by Vedic knowledge, seek the shelter of the 
Lord, just as birds who leave the nest again search out the nest to take complete rest. All 
Vedic knowledge is meant for understanding the Supreme Lord, as stated by the Lord in 
Bhagavad-glta (15.15): vedais ca sarvair aham eva vedyah. Intelligent persons, who are like 
swans, take shelter of the Lord by all means and do not hover on the mental plane by 
fruitlessly speculating on different philosophies. 

The Lord is so kind that He has spread the River Ganges throughout the universe so 
that by taking bath in that holy river everyone can get release from the reactions of sins, 
which occur at every step. There are many rivers in the world which are able to evoke 
one's sense of God consciousness simply by one's bathing in them, and the River Ganges 
is chief amongst them. In India there are five sacred rivers, but the Ganges is the most 
sacred. The River Ganges and Bhagavad-glta are chief sources of transcendental 

happiness for mankind, and intelligent persons can take shelter of them to go back 

/ / 

home, back to Godhead. Even Srlpada Sankaracarya recommends that a little 
knowledge in Bhagavad-glta and the drinking of a little quantity of Ganges water can 
save one from the punishment of Yamaraja. 

TEXT 42 

srita ii 8? ii 

yac chraddhaya srutavatya ca bhaktya 
sammrjyamane hrdaye 'vadhaya 
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jnanena vairagya-balena dhlra 
vrajema tat te 'nghri-saroja-pltham 

SYNONYMS 

yat —that which; sraddhaya —by eagerness; srutavatya —simply by hearing; ca —also; 
bhaktya —in devotion; sammrjyamdne —being cleansed; hrdaye —in the heart; 
avadhaya —meditation; jnanena —by knowledge; vairagya —detachment; balena —by the 
strength of; dhlrah —the pacified; vrajema —must go to; tat —that; te —Your; arighri — 
feet; saroja-pltham —lotus sanctuary. 

TRANSLATION 

Simply by hearing about Your lotus feet with eagerness and devotion and by meditating 
upon them within the heart, one at once becomes enlightened with knowledge, and on the 
strength of detachment one becomes pacified. We must therefore take shelter of the 
sanctuary of Your lotus feet. 


PURPORT 

The miracles of meditating on the lotus feet of the Lord with eagerness and devotion are 
so great that no other process can compare to it. The minds of materialistic persons are 
so disturbed that it is almost impossible for them to search after the Supreme Truth by 
personal regulative endeavors. But even such materialistic men, with a little eagerness 
for hearing about the transcendental name, fame, qualities, etc., can surpass all other 
methods of attaining knowledge and detachment. The conditioned soul is attached to 
the bodily conception of the self, and therefore he is in ignorance. Culture of self- 
knowledge can bring about detachment from material affection, and without such 
detachment there is no meaning to knowledge. The most stubborn attachment for 
material enjoyment is sex life. One who is attached to sex life is to be understood as 
devoid of knowledge. Knowledge must be followed by detachment. That is the way of 
self-realization. These two essentials for self-realization—knowledge and detachment— 
become manifest very quickly if one performs devotional service to the lotus feet of the 

Lord. The word dhlra is very significant in this connection. A person who is not 

/ 

disturbed even in the presence of cause of disturbance is called dhlra. Sri Yamunacarya 
says, "Since my heart has been overwhelmed by the devotional service of Lord Krsna, I 
cannot even think of sex life, and if thoughts of sex come upon me I at once feel 
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disgust." A devotee of the Lord becomes an elevated dhlra by the simple process of 
meditating in eagerness on the lotus feet of the Lord. 

Devotional service entails being initiated by a bona fide spiritual master and following 
his instruction in regard to hearing about the Lord. Such a bona fide spiritual master is 
accepted by regularly hearing from him about the Lord. The improvement in knowledge 

s 

and detachment can be perceived by devotees as an actual experience. Lord Sri 
Caitanya Mahaprabhu strongly recommended this process of hearing from a bona fide 
devotee, and by following this process one can achieve the highest result, conquering all 
other methods. 


TEXT 43 

eRTORFI t I 

snita ^ ^ 

M'fiH II 83 II 

visvasya janma-sthiti-samyamarthe 
krtavatarasya padambujarin te 
vrajema sarve saranam yad isa 
smrtam prayacchaty abhayarin sva-pumsam 

SYNONYMS 

visvasya —of the cosmic universe; janma —creation; sthiti —maintenance; sarhyama- 
arthe —for the dissolution also; krta —accepted or assumed; avatarasya —of the 
incarnations; pada-ambujam —lotus feet; te —Your; vrajema —let us take shelter of; 
sarve —all of us; saranam —shelter; yat —that which; isa —O Lord; smrtam — 
remembrance; prayacchati —awarding; abhayam —courage; sva-pumsam —of the 
devotees. 


TRANSLATION 

O Lord, You assume incarnations for the creation, maintenance and dissolution of the 
cosmic manifestation, and therefore we all take shelter of Your lotus feet because they 
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always award remembrance and courage to Your devotees. 

PURPORT 

For the creation, maintenance and dissolution of the cosmic manifestations there are 

three incarnations: Brahma, Visnu and Mahesvara (Lord Siva). They are the controllers 

or masters of the three modes of material nature, which cause the phenomenal 

manifestation. Visnu is the master of the mode of goodness, Brahma is the master of the 

mode of passion, and Mahesvara is the master of the mode of ignorance. There are 

different kinds of devotees according to the modes of nature. Persons in the mode of 

goodness worship Lord Visnu, those in the mode of passion worship Lord Brahma, and 

/ 

those in the mode of ignorance worship Lord Siva. All three of these deities are 

incarnations of the Supreme Lord Krsna because He is the original Supreme Personality 

of Godhead. The demigods directly refer to the lotus feet of the Supreme Lord and not 

to the different incarnations. The incarnation of Visnu in the material world is, 

however, directly worshiped by the demigods. It is learned from various scriptures that 

the demigods approach Lord Visnu in the ocean of milk and submit their grievances 

whenever there is some difficulty in the administration of universal affairs. Although 

/ 

they are incarnations of the Lord, Lord Brahma and Lord Siva worship Lord Visnu, and 
thus they are also counted amongst the demigods and not as the Supreme Personality of 
Godhead. Persons who worship Lord Visnu are called demigods, and persons who do not 
do so are called asuras, or demons. Visnu always takes the part of the demigods, but 
Brahma and Siva sometimes take the side of the demons; it is not that they become one 
in interest with them, but sometimes they do something in order to gain control over 
the demons. 


TEXT 44 

^ 88 II 

yat sanubandhe 'sati deha-gehe 
mamaham ity udha-duragrahanam 
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purinsarin sudurarin vasato 'pi puryarin 
bhajema tat te bhagavan padabjam 

SYNONYMS 

yat —because; sa-anubandhe —due to becoming entangled; asati —thus being; deha —the 
gross material body; gehe —in the home; mama —mine; aham —I; iti —thus; udha —great, 
deep; duragrahanam —undesirable eagerness; purhsam —of persons; su-duram —far away; 
vasatah —dwelling; api —although; puryam —within the body; bhajema —let us worship; 
tat —therefore; te —Your; bhagavan —O Lord; pada-abjam —lotus feet. 

TRANSLATION 

O Lord, persons who are entangled by undesirable eagerness for the temporary body and 
kinsmen, and who are bound by thoughts of "mine" and "I," are unable to see Your lotus 
feet, although Your lotus feet are situated within their own bodies. But let us take shelter 
of Your lotus feet. 


PURPORT 

The whole Vedic philosophy of life is that one should get rid of the material encagement 
of gross and subtle bodies, which only cause one to continue in a condemned life of 
miseries. This material body continues as long as one is not detached from the false 
conception of lording it over material nature. The impetus for lording it over material 
nature is the sense of "mine" and "I." "I am the lord of all that I survey. So many things I 
possess, and I shall possess more and more. Who can be richer than I in wealth and 
education? I am the master, and I am God. Who else is there but me?" All these ideas 
reflect the philosophy of aham mama, the conception that "I am everything." Persons 
conducted by such a conception of life can never get liberation from material bondage. 
But even a person perpetually condemned to the miseries of material existence can get 
relief from bondage if he simply agrees to hear only krsna-katha. In this age of Kali, the 
process of hearing krsna-katha is the most effective means to gain release from 
unwanted family affection and thus find permanent freedom in life. The age of Kali is 
full of sinful reactions, and people are more and more addicted to the qualities of this 
age, but simply by hearing and chanting of krsna-katha one is sure to go back to 
Godhead. Therefore, people should be trained to hear only krsna-katha —by all means— 
in order to get relief from all miseries. 
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TEXT 45 


4-MgrlM*iHU: 4^1 I 
ST^jt *T H?'4 t^ ) ' j II'4 "JT 
3 ^ 45[^iratera^S4T: II 8* II 

tan vai hy asad-vrttibhir aksibhir ye 
pardhrtantar-manasah paresa 
atho na pasyanty urugaya nunam 
ye te padanyasa-vilasa-laksyah 

SYNONYMS 

tan —the lotus feet of the Lord; vai —certainly; hi —for; asat —materialistic; vrttibhih — 
by those who are influenced by external energy; aksibhih —by the senses; ye —those; 
parahrta —missing at a distance; antah-manasah —of the internal mind; paresa —O 
Supreme; atho —therefore; na —never; pasyanti —can see; urugaya —O great; nunam — 
but; ye —those who; te —Your; padanyasa —activities; vilasa —transcendental 
enjoyment; laksyah —those who see. 

TRANSLATION 

O great Supreme Lord, offensive persons whose internal vision has been too affected by 
external materialistic activities cannot see Your lotus feet, but they are seen by Your pure 
devotees, whose one and only aim is to transcendentally enjoy Your activities. 

PURPORT 

As stated in Bhagavad-glta (18.61), the Lord is situated in everyone's heart. It is natural 
that one should he able to see the Lord at least within himself. But that is not possible 
for those whose internal vision has been covered by external activities. The pure soul, 
which is symptomized by consciousness, can be easily perceived even by a common man 
because consciousness is spread all over the body. The yoga system as recommended in 
Bhagavad-glta is to concentrate the mental activities internally and thus see the lotus 


230 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 








feet of the Lord within oneself. But there are many so-called yogis who have no concern 
with the Lord but are only concerned with consciousness, which they accept as the final 
realization. Such realization of consciousness is taught by Bhagavad-glta within only a 
few minutes, whereas the so-called yogis take continuous years to realize it because of 
their offenses at the lotus feet of the Lord. The greatest offense is to deny the existence 
of the Lord as separate from the individual souls or to accept the Lord and the 
individual soul as one and the same. The impersonalists misinterpret the theory of 
reflection, and thus they wrongly accept the individual consciousness as the supreme 
consciousness. 

The theory of the reflection of the Supreme can be clearly understood without difficulty 
by any sincere common man. When there is a reflection of the sky on the water, both 
the sky and the stars are seen within the water, but it is understood that the sky and the 
stars are not to be accepted on the same level. The stars are parts of the sky, and 
therefore they cannot be equal to the whole. The sky is the whole, and the stars are 
parts. They cannot be one and the same. Transcendentalists who do not accept the 
supreme consciousness as separate from the individual consciousness are as offensive as 
the materialists who deny even the existence of the Lord. 

Such offenders cannot actually see the lotus feet of the Lord within themselves, nor are 
they even able to see the devotees of the Lord. The devotees of the Lord are so kind that 
they roam to all places to enlighten people in God consciousness. The offenders, 
however, lose the chance to receive the Lord's devotees, although the offenseless 
common man is at once influenced by the devotees' presence. In this connection there is 
an interesting story of a hunter and Devarsi Narada. A hunter in the forest, although a 
great sinner, was not an intentional offender. He was at once influenced by the presence 
of Narada, and he agreed to take the path of devotion, leaving aside his hearth and 
home. But the offenders Nalakuvara and Manigriva, even though living amongst the 
demigods, had to undergo the punishment of becoming trees in their next lives, 
although by the grace of a devotee they were later delivered by the Lord. Offenders have 
to wait until they receive the mercy of devotees, and then they can become eligible to 
see the lotus feet of the Lord within themselves. But due to their offenses and their 
extreme materialism, they cannot see even the devotees of the Lord. Engaged in 
external activities, they kill the internal vision. The Lord's devotees, however, do not 
mind the offenses of the foolish in their many gross and subtle bodily endeavors. The 
Lord's devotees continue to bestow the blessings of devotion upon all such offenders 
without hesitation. That is the nature of devotees. 

SB 3.5.46 
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panena te deva katha-sudhayah 
pravrddha-bhaktya visadasaya ye 
vairagya-saram pratilabhya bodharin 
yathanjasanviyur akuntha-dhisnyam 

SYNONYMS 

panena —by drinking; te —of You; deva —O Lord; katha —topics; sudhayah —of the 
nectar; pravrddha —highly enlightened; bhaktya —by devotional service; visada- 
asayah —with a greatly serious attitude; ye —those who; vairagya-saram —the entire 
purport of renunciation; pratilabhya —achieving; bodham —intelligence; yatha —as much 
as; anjasa —quickly; anviyuh —achieve; akuntha-dhisnyam —Vaikunthaloka in the 
spiritual sky. 


TRANSLATION 

O Lord, persons who, because of their serious attitude, attain the stage of enlightened 
devotional service achieve the complete meaning of renunciation and knowledge and 
attain the Vaikunthaloka in the spiritual sky simply by drinking the nectar of Your 
topics. 


PURPORT 

The difference between the impersonalistic mental speculators and the pure devotees of 
the Lord is that the former pass through a miserable understanding of the Absolute 
Truth at every stage, whereas the devotees enter into the kingdom of all pleasures even 
from the beginning of their attempt. The devotee has only to hear about devotional 
activities, which are as simple as anything in ordinary life, and he also acts very simply, 
whereas the mental speculator has to pass through a jugglery of words, which are 
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partially facts and partially a make-show for the maintenance of an artificial impersonal 
status. In spite of his strenuous efforts to attain perfect knowledge, the impersonalist 
attains merging into the impersonal oneness of the brahmajyoti of the Lord, which is also 
attained by the enemies of the Lord simply because of their being killed by Him. The 
devotees, however, attain to the highest stage of knowledge and renunciation and 
achieve the Vaikunthalokas, the planets in the spiritual sky. The impersonalist attains 
only the sky, and does not achieve any tangible transcendental bliss, whereas the 
devotee attains to the planets where real spiritual life prevails. With a serious attitude, 
the devotee throws away all achievements like so much dust, and he accepts only 
devotional service, the transcendental culmination. 

TEXT 47 

stlcwr I 

apT: ^ g 3 II 8^3 II 

tathapare catma-samadhi-yoga- 
balena jitva prakrtim balistham 
tvam eva dhlrah purusam visanti 
tesarin sramah syan na tu sevaya te 

SYNONYMS 

tatha —as far as; apare —others; ca —also; atma-samadhi —transcendental self- 
realization; yoga —means; balena —by the strength of; jitva —conquering; prakrtim — 
acquired nature or modes of nature; balistham —very powerful; tvam —You; eva —only; 
dhlrah —pacified; purusam —person; visanti —enters into; tesam —for them; sramah — 
much labor; syat —has to be taken; na —never; tu —but; sevaya —by serving; te —of You. 

TRANSLATION 

Others, who are pacified by means of transcendental self-realization and have conquered 
over the modes of nature by dint of strong power and knowledge, also enter into You, but 
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for them there is much pain, whereas the devotee simply discharges devotional service 
and thus feels no such pain. 


PURPORT 

In terms of a labor of love and its returns, the bhaktas, or devotees of the Lord, always 
have priority over persons who are addicted to the association of jnanis, or 
impersonalists, and yogis, or mystics. The word apare (others) is very significant in this 
connection. "Others" refers to the jnanis and the yogis, whose only hope is to merge into 
the existence of the impersonal brahmajyoti. Although their destination is not so 
important in comparison to the destination of the devotees, the labor of the 
nondevotees is far greater than that of the bhaktas. One may suggest that there is 
sufficient labor for the devotees also in the matter of discharging devotional service. But 
that labor is compensated by the enhancement of transcendental pleasure. The devotees 
derive more transcendental pleasure while engaged continuously in the service of the 
Lord than when they have no such engagement. In the family combination of a man and 
a woman there is much labor and responsibility for both of them, yet when they are 
single they feel more trouble for want of their united activities. 

The union of the impersonalists and the union of the devotees are not on a par. The 
impersonalists try to fully stop their individuality by attaining sayujya-mukti, or 
unification by merging into oneness, whereas the devotees keep their individuality to 
exchange feelings in relationship with the supreme individual Lord. Such reciprocation 
of feelings takes place in the transcendental Vaikuntha planets, and therefore the 
liberation sought by the impersonalists is already achieved in devotional service. The 
devotees attain mukti automatically, while continuing the transcendental pleasure of 
maintaining individuality. As explained in the previous verse, the destination of the 
devotees is Vaikuntha, or akuntha-dhisnya, the place where anxieties are completely 
eradicated. One should not mistake the destination of the devotees and that of the 
impersonalists to be one and the same. The destinations are distinctly different, and the 
transcendental pleasure derived by the devotee is also distinct from cin-matra, or 
spiritual feelings alone. 


TEXT 48 

FI I 
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tat te vayarin loka-sisrksayadya 
tvayanusrstas tribhir atmabhih sma 
sarve viyuktah sva-vihara-tantram 
na saknumas tat pratihartave te 

SYNONYMS 

tat —therefore; te —Your; vayam —all of us; loka —world; sisrksaya —for the sake of 
creation; adya —O Original person; tvaya —by You; anusrstah —being created one after 
another; tribhih —by the three modes of nature; atmabhih —by one's own; sma —in the 
past; sarve —all; viyuktah —separated; sva-vihara-tantram —the network of activities for 
one's own pleasure; na —not; saknumah —could do it; tat —that; pratihartave —to award; 
te —unto Your. 


TRANSLATION 

O Original Person, we are therefore but Yours only. Although we are Your creatures, we 
are born one after another under the influence of the three modes of nature, and for this 
reason we are separated in action. Therefore, after the creation we could not act 
concertedly for Your transcendental pleasure. 

PURPORT 

The cosmic creation is working under the influence of the three modes of the external 
potency of the Lord. Different creatures are also under the same influence, and 
therefore they cannot act concertedly in satisfying the Lord. Because of this diverse 
activity, there cannot be any harmony in the material world. The best policy, therefore, 
is to act for the sake of the Lord. That will bring about the desired harmony. 

TEXT 49 
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^ w? m i 


235 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 












3 ft 

II 8^ II 


yavad balirin te 'ja harama kale 
yatha vayarin cannam adama yatra 
yathobhayesam ta ime hi loka 
balirh haranto 'nnam adanty anuhah 

SYNONYMS 

yavat —as it may be; balim —offerings; te —Your; aja —O unborn one; harama —shall 
offer; kale —at the right time; yatha —as much as; vayam —we; ca —also; annam —food 
grains; adama —shall partake; yatra —whereupon; yatha —as much as; ubhayesam —both 
for You and for us; te —all; ime —these; hi —certainly; lokah —living entities; balim — 
offerings; harantah —while offering; annam —grains; adanti —eat; anuhah —without 
disturbance. 


TRANSLATION 

O unborn one, please enlighten us regarding the ways and means by which we can offer 
You all enjoyable grains and commodities so that both we and all other living entities in 
this world can maintain ourselves without disturbance and can easily accumulate the 
necessities of life both for You and for ourselves. 

PURPORT 

Developed consciousness begins from the human form of life and further increases in 
the forms of the demigods living in higher planets. The earth is situated almost in the 
middle of the universe, and the human form of life is the via medium between the life of 
the demigods and that of the demons. The planetary systems above the earth are 
especially meant for the higher intellectuals, called demigods. They are called demigods 
because although their standard of life is far more advanced in culture, enjoyment, 
luxury, beauty, education and duration of life, they are always fully God conscious. Such 
demigods are always ready to render service to the Supreme Lord because they are 
perfectly aware of the fact that every living entity is constitutionally an eternal 
subordinate servitor of the Lord. They also know that it is the Lord only who can 
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maintain all living entities with all the necessities of life. The Vedic hymns, eko 
bahunam yo vidadhati kaman, ta enam abruvann ayatanarh nah prajanihi yasmin 
pratisthita annam adame, etc., confirm this truth. In Bhagavad-glta also, the Lord is 
mentioned as bhvita-bhrt, or the maintainer of all living creatures. 

The modern theory that starvation is due to an increase in population is not accepted by 
the demigods or the devotees of the Lord. The devotees or demigods are fully aware that 
the Lord can maintain any number of living entities, provided they are conscious of how 
to eat. If they want to eat like ordinary animals, who have no God consciousness, then 
they must live in starvation, poverty and want, like the jungle animals in the forest. The 
jungle animals are also maintained by the Lord with their respective foodstuffs, but they 
are not advanced in God consciousness. Similarly, human beings are provided with food 
grains, vegetables, fruits and milk by the grace of the Lord, but it is the duty of human 
beings to acknowledge the mercy of the Lord. As a matter of gratitude, they should feel 
obliged to the Lord for their supply of foodstuff, and they must first offer Him food in 
sacrifice and then partake of the remnants. 

In Bhagavad-glta (3.13) it is confirmed that one who takes foodstuff after a performance 
of sacrifice eats real food for proper maintenance of the body and soul, but one who 
cooks for himself and does not perform any sacrifice eats only lumps of sin in the shape 
of foodstuffs. Such sinful eating can never make one happy or free from scarcity. Famine 
is not due to an increase in population, as less intelligent economists think. When 
human society is grateful to the Lord for all His gifts for the maintenance of the living 
entities, then there is certainly no scarcity or want in society. But when men are 
unaware of the intrinsic value of such gifts from the Lord, surely they are in want. A 
person who has no God consciousness may live in opulence for the time being due to his 
past virtuous acts, but if one forgets his relationship with the Lord, certainly he must 
await the stage of starvation by the law of the powerful material nature. One cannot 
escape the vigilance of the powerful material nature unless he leads a God conscious or 
devotional life. 


TEXT 50 
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tvam nah suranam asi sanvayanarin 
kuta-stha adyah purusah puranah 
tvam deva saktyam guna-karma-yonau 
retas tv ajayarin kavim adadhe 'jah 

SYNONYMS 

tvam —Your Lordship; nah —of us; suranam —of the demigods; asi —You are; sa- 
anvayanam —with different gradations; kuta-sthah —one who is unchanged; adyah — 
without any superior; purusah —the founder person; puranah —the oldest, who has no 
other founder; tvam —You; deva —O Lord; saktyam —unto the energy; guna-karma- 
yonau —unto the cause of the material modes and activities; retain, —semen of birth; tu — 
indeed; ajayam —for begetting; kavim —the total living entities; adadhe —initiated; 
ajah —one who is unborn. 


TRANSLATION 

You are the original personal founder of all the demigods and the orders of different 
gradations, yet You are the oldest and are unchanged. O Lord, You have no source or 
superior. You have impregnated the external energy with the semen of the total living 
entities, yet You are unborn. 


PURPORT 

The Lord, the Original Person, is the father of all other living entities, beginning from 

Brahma, the personality from whom all other living entities in different gradations of 

species are generated. Yet the supreme father has no other father. Every one of the 

living entities of all grades, up to Brahma, the original creature of the universe, is 

begotten by a father, but He, the Lord, has no father. When He descends on the 

material plane, out of Mis causeless mercy He accepts one of His great devotees as His 

father to keep pace with the rules of the material world. But since He is the Lord, He is 

always independent in choosing who will become His father. For example, the Lord 

came out of a pillar in His incarnation as Nrsimhadeva, and by the Lord's causeless 

mercy, Ahalya came out of a stone by the touch of the lotus feet of His incarnation as 
/ 

Lord Sri Rama. He is also the companion of every living entity as the Supersoul, but He 
is unchanged. The living entity changes his body in the material world, but even when 
the Lord is in the material world, He is ever unchanged. That is His prerogative. 
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As confirmed in Bhagavad-glta (14.3), the Lord impregnates the external or material 
energy, and thus the total living entities later come out in different gradations, 
beginning from Brahma, the first demigod, down to the insignificant ant. All gradations 
of living entities are manifested by Brahma and the external energy, but the Lord is the 
original father of everyone. The relationship of every living being with the Supreme 
Lord is certainly one of son and father and not one of equality. Sometimes in love the 
son is more than the father, but the relationship of father and son is one of the superior 
and the subordinate. Every living entity, however great he may be, even up to demigods 
like Brahma and Indra, is an eternally subordinate servitor of the supreme father. The 
mahat-tattva principle is the generating source of all the modes of material nature, and 
the living entities take birth in the material world in bodies supplied by the mother, 
material nature, in terms of their previous work. The body is a gift of material nature, 
but the soul is originally part and parcel of the Supreme Lord. 

TEXT 51 

T73FT Pp ^ I 

^ FRSJ: 

II II 

tato vayarin mat-pramukha yad-arthe 
babhuvimatman karavama kirin te 
tvam nah sva-caksuh paridehi saktya 
deva kriyarthe yad-anugrahanam 

SYNONYMS 

tatah —therefore; vayam —all of us; mat-pramukhah —coming from the total cosmos, the 
mahat-tattva; yat-arthe —for the purpose of which; babhiivima —created; atman —O 
Supreme Self; karavama —shall do; kim —what; te —Your service; tvam —Yourself; 
nah —to us; sva-caksuh —personal plan; paridehi —specifically grant us; saktya —with 
potency to work; deva —O Lord; kriya-arthe —for acting; yat —from which; 
anugrahanam —of those who are specifically favored. 
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TRANSLATION 


O Supreme Self, please give us, who are created in the beginning from the mahat-tattva, 
the total cosmic energy, Your kind directions on how we shall act. Kindly award us Your 
perfect knowledge and potency so that we can render You service in the different 
departments of subsequent creation. 


PURPORT 

The Lord creates this material world and impregnates the material energy with the 
living entities who will act in the material world. All these actions have a divine plan 
behind them. The plan is to give the conditioned souls who so desire a chance to enjoy 
sense gratification. But there is another plan behind the creation: to help the living 
entities realize that they are created for the transcendental sense gratification of the 
Lord and not for their individual sense gratification. This is the constitutional position 
of the living entities. The Lord is one without a second, and He expands Himself into 
many for His transcendental pleasure. All the expansions—the visnu-tattvas, the jlva- 
tattvas and the sakti-tattvas (the Personalities of Godhead, the living entities and the 
different potential energies)—are different offshoots from the same one Supreme Lord. 
The jlva-tattvas are separated expansions of the visnu-tattvas, and although there are 
potential differences between them, they are all meant for the transcendental sense 
gratification of the Supreme Lord. Some of the jivas, however, wanted to lord it over 
material nature in imitation of the lordship of the Personality of Godhead. Regarding 
when and why such propensities overcame the pure living entities, it can only be 
explained that the jlva-tattvas have infinitesimal independence and that due to misuse 
of this independence some of the living entities have become implicated in the 
conditions of cosmic creation and are therefore called nitya-baddhas, or eternally 
conditioned souls. 

The expansions of Vedic wisdom also give the nitya-baddhas, the conditioned living 
entities, a chance to improve, and those who take advantage of such transcendental 
knowledge gradually regain their lost consciousness of rendering transcendental loving 
service to the Lord. The demigods are amongst the conditioned souls who have 
developed this pure consciousness of service to the Lord but who at the same time 
continue to desire to lord it over the material energy. Such mixed consciousness puts a 
conditioned soul in the position of managing the affairs of this creation. The demigods 
are entrusted leaders of the conditioned souls. As some of the old prisoners in 
government jails are entrusted with some responsible work of prison management, so 
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the demigods are improved conditioned souls acting as representatives of the Lord in the 
material creation. Such demigods are devotees of the Lord in the material world, and 
when completely free from all material desire to lord it over the material energy they 
become pure devotees and have no desire but to serve the Lord. Therefore any living 
entity who desires a position in the material world may desire so in the service of the 
Lord and may seek power and intelligence from the Lord, as exemplified by the 
demigods in this particular verse. One cannot do anything unless he is enlightened and 
empowered by the Lord. The Lord says in Bhagavad-gita (15.15), mattah smrtir jhanam 
apohanarin ca. All recollections, knowledge, etc., as well as all forgetfulness, are 
engineered by the Lord, who is sitting within the heart of everyone. The intelligent man 
seeks the help of the Lord, and the Lord helps the sincere devotees engaged in His 
multifarious services. 

The demigods are entrusted by the Lord to create different species of living entities 
according to their past deeds. They are herein asking the favor of the Lord for the 
intelligence and power to carry out their task. Similarly, any conditioned soul may also 
engage in the service of the Lord under the guidance of an expert spiritual master and 
thus gradually become freed from the entanglement of material existence. The spiritual 
master is the manifested representative of the Lord, and anyone who puts himself under 
the guidance of a spiritual master and acts accordingly is said to be acting in terms of 
buddhi-yoga, as explained in Bhagavad-gita (2.41): 

vyavasayatmika buddhir 
ekeha kuru-nandana 
bahu-sakha hy anantas ca 
buddhayo 'vyavasayinam 


/ 

Thus end the Bhaktivedanta purports of the Third Canto, Fifth Chapter, of the Srlmad- 
Bhagavatam, entitled "Vidura's Talks with Maitreya.” 


6. Creation of the Universal Form 
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TEXT 1 


ffrl WItQhi' H: I 

5R|fF%FF?Fli PRIFI II ? II 

rsir uvaca 

iti tdsarh sva-saktinam 
satinam asametya sah 
prasupta-loka-tantranam 
nisamya gatim isvarah 

SYNONYMS 

rsih uvaca —the Rsi Maitreya said; iti —thus; tasam —their; sva-saktinam —own potency; 
satinam —so situated; asametya —without combination; sah —He (the Lord); prasupta — 
suspended; loka-tantranam —in the universal creations; nisamya —hearing; gatim — 
progress; isvarah —the Lord. 


TRANSLATION 

The Rsi Maitreya said: The Lord thus heard about the suspension of the progressive 
creative functions of the universe due to the noncombination of His potencies, such as 
the mahat-tattva. 


PURPORT 

There is nothing wanting in the creation of the Lord; all the potencies are there in a 
dormant state. But unless they are combined by the will of the Lord, nothing can 
progress. The suspended progressive work of creation can only be revived by the 
direction of the Lord. 


TEXT 2 
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kdla-sanjnarh tada devlrin 
bibhrac-chaktim urukramah 
trayovimsati tattvanam 
ganam yugapad avisat 

SYNONYMS 

kala-sanjnam —known as Kali; tada —at that time; devim —the goddess; bibhrat — 
destructive; saktim —potency; urukramah —the supreme powerful; trayah-vimsati — 
twenty-three; tattvanam —of the elements; ganam —all of them; yugapat — 
simultaneously; avisat —entered. 


TRANSLATION 

The Supreme Powerful Lord then simultaneously entered into the twenty-three elements 
with the goddess Kali, His external energy, who alone amalgamates all the different 
elements. 


PURPORT 

The ingredients of matter are counted as twenty-three: the total material energy, false 
ego, sound, touch, form, taste, smell, earth, water, fire, air, sky, eye, ear, nose, tongue, 
skin, hand, leg, evacuating organ, genitals, speech and mind. All are combined together 
by the influence of time and are again dissolved in the course of time. Time, therefore, is 
the energy of the Lord and acts in her own way by the direction of the Lord. This energy 
is called Kali and is represented by the dark destructive goddess generally worshiped by 
persons influenced by the mode of darkness or ignorance in material existence. In the 
Vedic hymn this process is described as mula-prakrtir avikrtir mahadadyah prakrti- 
vikrtayah sapta sodasakas tu vikaro na prakrtir na vikrtih purusah. The energy which acts 
as material nature in a combination of twenty-three ingredients is not the final source 
of creation. The Lord enters into the elements and applies His energy, called Kali. In all 
other Vedic scriptures the same principle is accepted. In Brahma-samhita (5.35) it is 
stated: 


eko 'py asau racayitum jagad-anda-kotim 
yac-chaktir asti jagad-anda-caya yad-antah 
andantara-stha-paramanu-cayantara-stham 
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govindam adi-purusam tam aharin bhajami 

"I worship the primeval Lord, Govinda, who is the original Personality of Godhead. By 
His partial plenary expansion [Maha-Visnu], He enters into material nature, and then 
into each and every universe [as Garbhodakasayl Visnu], and then [as Kslrodakasayl 
Visnu] into all the elements, including every atom of matter. Such manifestations of 
cosmic creation are innumerable, both in the universes and in the individual atoms." 

Similarly, this is confirmed in Bhagavad-gita (10.42): 

athava bahunaitena 
kim jnatena tavarjuna 
vistabhyaham idarin krtsnam 
ekamsena sthito jagat 

"O Arjuna, there is no necessity of your knowing about My innumerable energies, which 
act in various ways. I enter into the material creation by My partial plenary expansion 
[Paramatma, or the Supersoul] in all the universes and in all the elements thereof, and 
thus the work of creation goes on." The wonderful activities of material nature are due 
to Lord Krsna, and thus He is the final cause, or the ultimate cause of all causes. 

TEXT 3 

jtMuM *mis)ei<vh h w=t i 

swlv-H n ? n 

so 'nupravisto bhagavams 
cestarupena tam ganam 
bhinnam samyojayam asa 
suptarh karma prabodhayan 

SYNONYMS 

sah —that; anupravistah —thus entering later on; bhagavan —the Personality of 
Godhead; cesta-rupena —by His representation of attempt, Kali; tam —them; ganam —all 
the living entities, including the demigods; bhinnam —separately; samyojayam asa — 
engaged to work; suptam —sleeping; karma —work; prabodhayan —enlightening. 
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TRANSLATION 


Thus when the Personality of Godhead entered into the elements by His energy, all the 
living entities were enlivened into different activities, just as one is engaged in his work 
after awakening from sleep. 


PURPORT 

Every individual soul remains unconscious after the dissolution of the creation and thus 
enters into the Lord with His material energy. These individual living entities are 
conditioned souls everlastingly, but in each and every material creation they are given a 
chance to liberate themselves and become free souls. They are all given a chance to take 
advantage of the Vedic wisdom and find out what is their relationship with the Supreme 
Lord, how they can be liberated, and what the ultimate profit is in such liberation. By 
properly studying the Vedas one becomes conscious of his position and thus takes to the 
transcendental devotional service of the Lord and is gradually promoted to the spiritual 
sky. The individual souls in the material world engage in different activities according 
to their past unfinished desires. After the dissolution of a particular body, the individual 
soul forgets everything, but the all-merciful Lord, who is situated in everyone's heart as 
the witness, the Supersoul, awakens him and reminds him of his past desires, and thus he 
begins to act accordingly in his next life. This unseen guidance is described as fate, and a 
sensible man can understand that this continues his material bondage in the three 
modes of nature. 

The unconscious sleeping stage of the living entity just after the partial or total 
dissolution of the creation is wrongly accepted as the final stage of life by some less 
intelligent philosophers. After the dissolution of the partial material body, a living 
entity remains unconscious for only a few months, and after the total dissolution of the 
material creation, he remains unconscious for many millions of years. But when the 
creation is again revived, he is awakened to his work by the Lord. The living entity is 
eternal, and the wakeful state of his consciousness, manifested by activities, is his 
natural condition of life. He cannot stop acting while awake, and thus he acts according 
to his diverse desires. When his desires are trained in the transcendental service of the 
Lord, his life becomes perfect, and he is promoted to the spiritual sky to enjoy eternal 
awakened life. 


TEXT 4 
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prabuddha-karma daivena 
trayovirinsatiko ganah 
prerito 'janayat svabhir 
matrabhir adhipurusam 

SYNONYMS 

prabuddha —awakened; karma —activities; daivena —by the will of the Supreme; trayah- 
viririsatikah —by the twenty-three principal ingredients; ganah —the combination; 
preritah —induced by; ajanayat —manifested; svabhih —by His personal; mdtrdbhih — 
plenary expansion; adhipurusam —the gigantic universal form ( visva-rupa ). 

TRANSLATION 

When the twenty-three principal elements were set in action by the will of the Supreme, 
the gigantic universal form, or the visvarupa body of the Lord, came into existence. 

PURPORT 

The virat-rupa or visva-rupa , the gigantic universal form of the Lord, which is very much 
appreciated by the impersonalist, is not an eternal form of the Lord. It is manifested by 
the supreme will of the Lord after the ingredients of material creation. Lord Krsna 
exhibited this virat or visva-rupa to Arjuna just to convince the impersonalists that He is 
the original Personality of Godhead. Krsna exhibited the virat-rupa; it is not that Krsna 
was exhibited by the virat-rupa. The virat-rupa is not, therefore, an eternal form of the 
Lord exhibited in the spiritual sky; it is a material manifestation of the Lord. The arca- 
vigraha, or the worshipable Deity in the temple, is a similar manifestation of the Lord for 
the neophytes. But in spite of their material touch, such forms of the Lord as the virat 
and area are all nondifferent from His eternal form as Lord Krsna. 

TEXT 5 
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II * II 


parena visata svasmin 
matraya visva-srg-ganah 
cuksobhanyonyam asadya 
yasmin lokas caracarah 

SYNONYMS 

parena —by the Lord; visata —thus entering; svasmin —by His own self; matraya —by a 
plenary portion; visva-srk —the elements of universal creation; ganah —all; cuksobha — 
transformed; anyonyam —one another; asadya —having obtained; yasmin —in which; 
lokah —the planets; cara-acarah —movable and immovable. 

TRANSLATION 

As the Lord, in His plenary portion, entered into the elements of the universal creation, 
they transformed into the gigantic form in which all the planetary systems and all 
movable and immovable creations rest. 


PURPORT 

The elements of cosmic creation are all matter and have no potency to increase in 
volume unless entered into by the Lord in His plenary portion. This means that matter 
does not increase or decrease unless it is spiritually touched. Matter is a product of spirit 
and increases only by the touch of spirit. The entire cosmic manifestation has not 
assumed its gigantic form by itself, as wrongly calculated by less intelligent persons. As 
long as spirit is within matter, matter can increase as needed; but without the spirit, 
matter stops increasing. For example, as long as there is spiritual consciousness within 
the material body of a living entity, the body increases to the required size, but a dead 
material body, which has no spiritual consciousness, stops increasing. In Bhagavad-glta 
(Chapter Two) importance is given to the spiritual consciousness, not the body. The 
entire cosmic body increased by the same process that we experience in our small bodies. 
One should not, however, foolishly think that the individual infinitesimal soul is the 
cause of the gigantic manifestation of the universal form. The universal form is called 
the virat-rupa because the Supreme Lord is within it in His plenary portion. 
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TEXT 6 


3||<Wl;>l icIlHi^-j, ?#T^q^rI: II 5 II 

hiranmayah sa purusah 
sahasra-parivatsaran 
anda-kosa uvasapsu 
sarva-sattvopabrmhitah 

SYNONYMS 

hiranmayah —the Garbhodakasayl Visnu, who also assumes the virat-rupa; sah —He; 
purusah —incarnation of Godhead; sahasra —one thousand; parivatsaran —celestial 
years; anda-kose —within the global universe; uvasa —resided; apsu —on the water; 
sarva-sattva —all living entities lying with Him; upabrmhitah —so spread. 

TRANSLATION 

The gigantic virat-purusa, known as Hiranmaya, lived for one thousand celestial years on 
the water of the universe, and all the living entities lay with Him. 

PURPORT 

After the Lord entered each and every universe as the Garbhodakasayl Visnu, half of 
the universe was filled with water. The cosmic manifestation of the planetary systems, 
outer space, etc., which are visible to us, is only one half of the complete universe. 

Before the manifestation takes place and after the entrance of Visnu within the 
universe, there is a period of one thousand celestial years. All the living entities injected 
within the womb of the mahat-tattva are divided in all universes with the incarnation of 
Garbhodakasayl Visnu, and all of them lie down with the Lord until Brahma is born. 
Brahma is the first living being within the universe, and from him all other demigods 
and living creatures are born. Manu is the original father of mankind, and therefore, in 
Sanskrit, mankind is called manusya. Humanity in different bodily qualities is 
distributed throughout the various planetary systems. 
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TEXT 7 


(Sl'MHWIrHHkHH^+qT ^ST9T f^U II ^ II 

sa vai visva-srjam garbho 
deva-karmatma-saktiman 
vibabhajatmanatmanam 
ekadha dasadha tridha 

SYNONYMS 

sah —that; vai —certainly; visva-srjam —of the gigantic virat form; garbhah —total 
energy; deva —living energy; karma —activity of life; atma —self; saktiman —full with 
potencies; vibabhaja —divided; atmana —by Himself; atmanam —Himself; ekadha —in 
oneness; dasadha —in ten; tridha —and in three. 

TRANSLATION 

The total energy of the mahat-tattva, in the form of the gigantic virat-rupa, divided 
Himself by Himself into the consciousness of the living entities, the life of activity, and 
self-identification, which are subdivided into one, ten and three respectively. 

PURPORT 

Consciousness is the sign of the living entity, or the soul. The existence of the soul is 
manifest in the form of consciousness, called jnana-sakti. The total consciousness is that 
of the gigantic virat-rupa, and the same consciousness is exhibited in individual persons. 
The activity of consciousness is performed through the air of life, which is of ten 
divisions. The airs of life are called prana, apana, udana, vyana and samana and are also 
differently qualified as naga, kiirma, krkara, devadatta and dhanahjaya. The 
consciousness of the soul becomes polluted by the material atmosphere, and thus various 
activities are exhibited in the false ego of bodily identification. These various activities 
are described in Bhagavad-gita (2.41) as bahu-sakha hy anantas ca buddhayo 
'vyavasayinam. The conditioned soul is bewildered into various activities for want of 
pure consciousness. In pure consciousness the activity is one. The consciousness of the 
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individual soul becomes one with the supreme consciousness when there is complete 
synthesis between the two. 

The monist believes that there is only one consciousness, whereas the satvatas, or the 
devotees, believe that although there is undoubtedly one consciousness, they are one 
because there is agreement. The individual consciousness is advised to dovetail with the 
supreme consciousness, as instructed by the Lord in Bhagavad-glta (18.66): sarva- 
dharman parityajya mam ekarh saranam vraja. The individual consciousness (Arjuna) is 
advised to dovetail with the supreme consciousness and thus maintain his conscious 
purity. It is foolish to try to stop the activities of consciousness, but they can be purified 
when they are dovetailed with the Supreme. This consciousness is divided into three 
modes of self-identification according to the proportion of purity: adhyatmika, or self- 
identification with the body and mind, adhibhautika, or self-identification with the 
material products, and adhidaivika, or self-identification as a servant of the Lord. Of the 
three, adhidaivika self-identification is the beginning of purity of consciousness in 
pursuance of the desire of the Lord. 

TEXT 8 

siratscBRi Ararat ’psirat ii = n 

esa hy asesa-sattvanam 
atmamsah paramatmanah 
adyo 'vataro yatrasau 
bhuta-gramo vibhavyate 

SYNONYMS 

esah —this; hi —certainly; asesa —unlimited; sattvanam —living entities; atma —Self; 
amsah —part; parama-atmanah —of the Supersoul; adyah —the first; avatarah — 
incarnation; yatra —whereupon; asau —all those; bhuta-gramah —the aggregate 
creations; vibhavyate —flourish. 


TRANSLATION 

The gigantic universal form of the Supreme Lord is the first incarnation and plenary 
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portion of the Supersoul. He is the Self of an unlimited number of living entities, and in 
Him rests the aggregate creation, which thus flourishes. 

PURPORT 

The Supreme Lord expands Himself in two ways, by personal plenary expansions and 
separated minute expansions. The personal plenary expansions are visnu-tattvas, and the 
separated expansions are living entities. Since the living entities are very small, they are 
sometimes described as the marginal energy of the Lord. But the mystic yogis consider 
the living entities and the Supersoul, Paramatma, to be one and the same. It is, however, 
a minor point of controversy; after all, everything created rests on the gigantic virat or 
universal form of the Lord. 


TEXT 9 

HMIrT ffrT f^JI I 

^ 11 % 11 

sadhyatmah sadhidaivas ca 
sadhibhuta iti tridha 
virat prano dasa-vidha 
ekadha hrdayena ca 

SYNONYMS 

sa-adhyatmah —the body and mind with all the senses; sa-adhidaivah —and the 
controlling demigods of the senses; ca —and; sa-adhibhutah —the present objectives; 
iti —thus; tridha —three; virat —gigantic; pranah —moving force; dasa-vidhah —ten 
kinds; ekadha —one only; hrdayena —living energy; ca —also. 

TRANSLATION 

The gigantic universal form is represented by three, ten and one in the sense that He is 
the body and the mind and the senses, He is the dynamic force for all movements by ten 
kinds of life energy, and He is the one heart where life energy is generated. 
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PURPORT 


In Bhagavad-glta (7.4-5) it is stated that the eight elements earth, water, fire, air, sky, 
mind, intelligence and false ego are all products of the Lord's inferior energy, whereas 
the living entities, who are seen to utilize the inferior energy, originally belong to the 
superior energy, the internal potency of the Lord. The eight inferior energies work 
grossly and subtly, whereas the superior energy works as the central generating force. 
This is experienced in the human body. The gross elements, namely, earth, etc., form 
the external gross body and are like a coat, whereas the subtle mind and false ego act like 
the inner clothing of the body. 

The movements of the body are first generated from the heart, and all the activities of 
the body are made possible by the senses, powered by the ten kinds of air within the 
body. The ten kinds of air are described as follows: The main air passing through the 
nose in breathing is called prana. The air which passes through the rectum as evacuated 
bodily air is called apana. The air which adjusts the foodstuff within the stomach and 
which sometimes sounds as belching is called samana. The air which passes through the 
throat and the stoppage of which constitutes suffocation is called the udana air. And the 
total air which circulates throughout the entire body is called the vyana air. Subtler than 
these five airs, there are others also. That which facilitates the opening of the eyes, 
mouth, etc., is called naga air. The air which increases appetite is called krkara air. The 
air which helps contraction is called hurma air. The air which helps relaxation by 
opening the mouth wide (in yawning) is called devadatta air, and the air which helps 
sustenance is called dhananjaya air. 

All these airs are generated from the center of the heart, which is one only. This central 
energy is superior energy of the Lord, who is seated within the heart with the soul of the 
body, who acts under the guidance of the Lord. This is explained in Bhagavad-glta 
(15.15) as follows: 

sarvasya caharin hrdi sannivisto 
mattah smrtir jhanam apohanam ca 
vedais ca sarvair aham eva vedyo 
vedanta-krd veda-vid eva caham 

The complete central force is generated from the heart by the Lord, who is seated there 
and who helps the conditioned soul in remembering and forgetting. The conditioned 
state is due to the soul's forgetfulness of his relationship of subordination to the Lord. 
One who wants to continue to forget the Lord is helped by the Lord to forget Him birth 
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after birth, but one who remembers Him, by dint of association with a devotee of the 
Lord, is helped to remember Him more and more. Thus the conditioned soul can 
ultimately go back home, back to Godhead. 

This process of transcendental help by the Lord is described in Bhagavad-gita (10.10) as 
follows: 


tesarh satata-yuktanarin 
bhajatam priti-purvakam 
dadami buddhi-yogarin tarn 
yena mam upayanti te 

The buddhi-yoga process of self-realization with intelligence transcendental to the mind 
(devotional service) can alone elevate one from the conditioned state of material 
entanglement in the cosmic construction. The conditioned state of the living entity is 
like that of a person who is within the depths of a huge mechanical arrangement. The 
mental speculators can reach the point of buddhi-yoga after many, many lifetimes of 
speculation, but the intelligent person who begins from the platform of intelligence 
above the mind makes rapid progress in self-realization. Because the buddhi-yoga process 
entails no fear of deterioration or retrogression at any time, it is the guaranteed path to 

self-realization, as confirmed in Bhagavad-gita (2.40). The mental speculators cannot 

/ 

understand that the two birds ( Svetasvatara Upanisad) sitting in one tree are the soul 
and the Supersoul. The individual soul eats the fruit of the tree, while the other bird 
does not eat the fruit but only observes the activities of the eating bird. Without 
attachment, the witnessing bird helps the fruit-eating bird perform fruitful activities. 
One who cannot understand this difference between the soul and the Supersoul, or God 
and the living entities, is certainly still in the entanglement of the cosmic machinery 
and thus must still await the time when he will be free from bondage. 


TEXT 10 




i 

ii 


smaran visva-srjam iso 
vijhapitam adhoksajah 
virajam atapat svena 
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tejasaisam vivrttaye 


SYNONYMS 

smaran —remembering; visva-srjam —of the demigods entrusted with the task of cosmic 
construction; isah —the Supreme Lord; vijnapitam —as He was prayed for; adhoksajah — 
the Transcendence; virajam —the gigantic universal form; atapat —considered thus; 
svena —by His own; tejasa —energy; esam —for them; vivrttaye —for understanding. 

TRANSLATION 

The Supreme Lord is the Supersoul of all the demigods entrusted with the task of 
constructing the cosmic manifestation. Being thus prayed to [by the demigods], He 
thought to Himself and thus manifested the gigantic form for their understanding. 

PURPORT 

The impersonalists are captivated by the gigantic universal form of the Supreme. They 
think that the control behind this gigantic manifestation is imagination. Intelligent 
persons, however, can estimate the value of the cause by observing the wonders of the 
effects. For example, the individual human body does not develop from the womb of the 
mother independently but because the living entity, the soul, is within the body. 
Without the living entity, a material body cannot automatically take shape or develop. 
When any material object displays development, it must be understood that there is a 
spiritual soul within the manifestation. The gigantic universe has developed gradually, 
just as the body of a child develops. The conception that the Transcendence enters 
within the universe is, therefore, logical. As the materialists cannot find the soul and 
the Supersoul within the heart, similarly, for want of sufficient knowledge, they cannot 
see that the Supreme Soul is the cause of the universe. The Lord is therefore described 
in the Vedic language as avan-manasa-gocarah, beyond the conception of words and 
minds. 

Due to a poor fund of knowledge, the mental speculators try to bring the Supreme 
within the purview of words and minds, but the Lord refuses to be so intelligible; the 
speculator has no adequate words or mind to gauge the infinity of the Lord. The Lord is 
called adhoksaja, or the person who is beyond perception by the blunt, limited potency 
of our senses. One cannot perceive the transcendental name or form of the Lord by 
mental speculation. The mundane Ph.D.'s are completely unable to speculate on the 
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Supreme with their limited senses. Such attempts by the puffed up Ph.D's are compared 
to the philosophy of the frog in the well. A frog in a well was informed of the gigantic 
Pacific Ocean, and he began to puff himself up in order to understand or measure the 
length and breadth of the Pacific Ocean. Ultimately the frog burst and died. The title 
Ph.D. can also be interpreted as Plough Department, a title meant for the tillers in the 
paddy field. The attempt of the tillers in the paddy field to understand the cosmic 
manifestation and the cause behind such wonderful work can be compared to the 
endeavor of the frog in the well to calculate the measurement of the Pacific Ocean. 

The Lord can reveal Himself only to a person who is submissive and who engages in His 
transcendental loving service. The demigods controlling the elements and ingredients of 
universal affairs prayed to the Lord for guidance, and thus He manifested His gigantic 
form, as He did at the request of Arjuna. 

TEXT 11 

312? dWlfadHW dTWIdddlPl 5 I 
fttftSFT <&Hi dlft 3 W: ^ II ?? II 

atha tasyabhitaptasya 
katidhayatanani ha 
nirabhidyanta devanam 
tani me gadatah srnu 

SYNONYMS 

atha —therefore; tasya —His; abhitaptasya —in terms of His contemplation; katidha — 
how many; ayatanani —embodiments; ha —there were; nirabhidyanta —by separated 
parts; devanam —of the demigods; tani —all those; me gadatah —described by me; srnu — 
just hear. 


TRANSLATION 

Maitreya said: You may now hear from me how the Supreme Lord separated Himself into 
the diverse forms of the demigods after the manifestation of the gigantic universal form. 

PURPORT 
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The demigods are separated parts and parcels of the Supreme Lord, as are all other living 
entities. The only difference between the demigods and the ordinary living entities is 
that when the living entities are rich in pious acts of devotional service to the Lord, and 
when their desire to lord it over material energy has vanished, they are promoted to the 
posts of demigods, who are entrusted by the Lord with executing the management of the 
universal affairs. 


TEXT 12 

dWlFtWW rtl+iiirilsfdiHdH I 
cim FiRfa crfst h ?? 11 

tasyagnir asyarin nirbhinnarin 
loka-palo 'visat padam 
vaca svamsena vaktavyarh 
yayasau pratipadyate 

SYNONYMS 

tasya —His; agnih —fire; asyam —mouth; nirbhinnam —thus separated; loka-palah —the 
directors of material affairs; avisat —entered; padam —respective positions; vaca —by 
words; sva-amsena —by one's own part; vaktavyam —speeches; yaya —by which; asau — 
they; pratipadyate —express. 


TRANSLATION 

Agni, or heat, separated from His mouth, and all the directors of material affairs entered 
into it in their respective positions. By that energy the living entity expresses himself in 
words. 


PURPORT 

The mouth of the gigantic universal form of the Lord is the source of the speaking 
power. The director of the fire element is the controlling deity, or the adhidaiva. The 
speeches delivered are adhyatma, or bodily functions, and the subject matter of the 
speeches is material productions, or the adhibhuta principle. 
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TEXT 13 


teli^T ^ 7?f *FJRt JlldHtlkl II ?3 II 

nirbhinnam talu varuno 
loka-palo 'visad dhareh 
jihvayamsena ca rasarin 
yayasau pratipadyate 

SYNONYMS 

nirbhinnam —separated; talu —palate; varunah —the deity controlling water; loka- 
palah —director of the planets; avisat —entered; hareh —of the Lord; jihvaya arhsena — 
with the part of the tongue; ca —also; rasam —tastes; yaya —by which; asau —the living 
entity; pratipadyate —expresses. 


TRANSLATION 

When the palate of the gigantic form was separately manifested, Varuna, the director of 
water in the planetary systems, entered therein, and thus the living entity has the facility 
to taste everything with his tongue. 


TEXT 14 

wfaRfa «RmRi 4 d) iq^tii w 11 

nirbhinne asvinau nase 
visnor avisatarh padam 
ghranenamsena gandhasya 
pratipattir yato bhavet 

SYNONYMS 
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nirbhinne —thus being separated; asvinau —the dual Asvinls; nase —of the two nostrils; 
visnoh —of the Lord; avisatam —entering; padam —post; ghranena amsena —by partially 
smelling; gandhasya —aroma; pratipattih —experience; yatah —whereupon; bhavet — 
becomes. 


TRANSLATION 

When the Lord's two nostrils separately manifested themselves, the dual Asvinl-kumaras 
entered them in their proper positions, and because of this the living entities can smell 
the aromas of everything. 


TEXT 15 

3lfM I 

^TFlf wfHHfUUH) II n II 

nirbhinne aksini tvasta 
loka-palo 'visad vibhoh 
caksusamsena rupandrin 
pradpattir yato bhavet 

SYNONYMS 

nirbhinne —thus being separated; aksini —the eyes; tvasta —the sun; loka-palah — 
director of light; avisat —entered; vibhoh —of the great; caksusa amsena —by the part of 
the eyesight; rupanam —of the forms; pratipattih —experience; yatah —by which; 
bhavet —becomes. 


TRANSLATION 

Thereafter, the two eyes of the gigantic form of the Lord were separately manifested. The 
sun, the director of light, entered them with the partial representation of eyesight, and 
thus the living entities can have vision of forms. 

TEXT 16 
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HTfapfa HPRf ^1# Hf^ra^ II K II 


nirbhinnany asya carmani 
loka-palo 'nilo 'visat 
pranenamsena samsparsam 
yenasau pratipadyate 

SYNONYMS 

nirbhinndni —being separated; asya —of the gigantic form; carmani —skin; loka-palah — 
the director; anilah —air; avisat —entered; pranena arirtsena —the part of the breathing; 
samsparsam —touch; yena —by which; asau —the living entity; pratipadyate —can 
experience. 


TRANSLATION 

When there was a manifestation of skin separated from the gigantic form, Anila, the deity 
directing the wind, entered with partial touch, and thus the living entities can realize 
tactile knowledge. 


TEXT 17 

ail^ii^ sW H H 

karnav asya vinirbhinnau 
dhisnyam svam vivisur disah 
srotrenarhsena sabdasya 
siddhim yena prapadyate 

SYNONYMS 

karnau —the ears; asya —of the gigantic form; vinirbhinnau —being thus separated; 
dhisnyam —the controlling deity; svam —own; vivisuh —entered; disah —of the 
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directions; srotrena amsena —with the hearing principles; sabdasya —of the sound; 
siddhim —perfection; yena —by which; prapadyate —is experienced. 

TRANSLATION 

When the ears of the gigantic form became manifested, all the controlling deities of the 
directions entered into them with the hearing principles, by which all the living entities 
hear and take advantage of sound. 


PURPORT 

The ear is the most important instrument in the body of the living entity. Sound is the 
most important medium for carrying the message of distant and unknown things. The 
perfection of all sound or knowledge enters through the ear and makes one's life perfect. 
The entire Vedic system of knowledge is received by aural reception only, and thus 
sound is the most important source of knowledge. 

TEXT 18 

[qPlHsll fafTjf4CUqH~1 T4f: I 

3J# it 1 #: II II 

tvacam asya vinirbhinndrin 
vivisur dhisnyam osadhlh 
amsena romabhih kandurin 
yair asau pratipadyate 

SYNONYMS 

tvacam —skin; asya —of the gigantic form; vinirbhinnam —being separately manifested; 
vivisuh —entered; dhisnyam —the controlling deity; osadhlh —sensations; amsena —with 
parts; romabhih —through the hairs on the body; kandiim —itching; yaih —by which; 
asau —the living entity; pratipadyate —experiences. 

TRANSLATION 
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When there was a separate manifestation of skin, the controlling deities of sensations and 
their different parts entered into it, and thus the living entities feel itching and happiness 
due to touch. 


PURPORT 

For sense perception there are two principal items, touch and itching, and both of them 

s 

are controlled by the skin and hairs on the body. According to Sri Visvanatha 
CakravartI, the controlling deity of touch is the air passing within the body, and the 
controlling deity of the hairs on the body is Osadhya. For the skin the object of 
perception is touch, and for the hairs on the body the object of perception is itching. 

TEXT 19 

II ^ II 

medhrarin tasya vinirbhinnarin 
sva-dhisnyarin ka upavisat 
retasamsena yenasav 
anandarin pratipadyate 

SYNONYMS 

medhram —genitals; tasya —of the gigantic form; vinirbhinnam —being separated; sva- 
dhisnyam —own position; hah —Brahma, the original living creature; upavisat —entered; 
retasa amsena —with the part of the semen; yena —by which; asau —the living entity; 
anandam —sex pleasure; pratipadyate —experiences. 

TRANSLATION 

When the genitals of the gigantic form separately became manifest, then Prajapati, the 
original living creature, entered into them with his partial semen, and thus the living 
entities can enjoy sex pleasure. 


TEXT 20 
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irjHr&i %rf gfaraRi ii 3° ii 


gudarin purinso vinirbhinnam 
mitro lokesa avisat 
payunamsena yenasau 
visargarin pratipadyate 

SYNONYMS 

gudam —evacuating outlet; purinsah —of the gigantic form; vinirbhinnam —being 
separately manifested; mitrah —the sun-god; loka-isah —the director named Mitra; 
avisat —entered; payuna arhsena —with the partial evacuation process; yena —by which; 
asau —the living entity; visargam —evacuation; pratipadyate —performs. 

TRANSLATION 

The evacuating channel separately became manifest, and the director named Mitra 
entered into it with partial organs of evacuation. Thus the living entities are able to pass 
stool and urine. 


TEXT 21 

cikkiijlH cjfri n =>■? 11 

hastav asya vinirbhinnav 
indrah svar-patir avisat 
vartayarhsena puruso 
yaya vrttim prapadyate 

SYNONYMS 

hastau —hands; asya —of the gigantic form; vinirbhinnau —being separately manifested; 
indrah —the King of heaven; svah-patih —the ruler of heavenly planets; avisat —entered 
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into it; vartaya arhsena —with partial mercantile principles; purusah —the living entity; 
yaya —by which; vrttim —business of livelihood; prapadyate —transacts. 

TRANSLATION 

Thereafter, when the hands of the gigantic form separately became manifested, Indra, the 
ruler of the heavenly planets, entered into them, and thus the living entity is able to 
transact business for his livelihood. 


TEXT 22 

^ w ii ii 

padav asya vinirbhinnau 
lokeso visnur avisat 
gatya svarhsena puruso 
yaya prapyam prapadyate 

SYNONYMS 

padau —the legs; asya —of the gigantic form; vinirbhinnau —being manifested separately; 
loka-isah visnuh —the demigod Visnu (not the Personality of Godhead); avisat — 
entered; gatya —by the power of movement; sva-amsena —with his own parts; purusah — 
living entity; yaya —by which; prapyam —destination; prapadyate —reaches. 

TRANSLATION 

Thereafter the legs of the gigantic form separately became manifest, and the demigod 
named Visnu [not the Personality of Godhead] entered with partial movement. This helps 
the living entity move to his destination. 

TEXT 23 


263 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 














4l,^oi|H yfHMMHl II 33 II 


buddhirin casya vinirbhinndrin 
vag-iso dhisnyam avisat 
bodhenamsena boddhavyam 
pratipattir yato bhavet 

SYNONYMS 

buddhim —intelligence; ca —also; asya —of the gigantic form; vinirbhinndm —being 
separately manifested; vak-lsah —Brahma, lord of the Vedas; dhisnyam —the controlling 
power; avisat —entered in; bodhena amsena —with his part of intelligence; 
boddhavyam —the matter of understanding; pratipattih —understood; yatah —by which; 
bhavet —so becomes. 


TRANSLATION 

When the intelligence of the gigantic form separately became manifest, Brahma, the lord 
of the Vedas, entered into it with the partial power of understanding, and thus an object 
of understanding is experienced by the living entities. 

TEXT 24 

ffel^FTlfeRt I 

II 38 II 

hrdayam casya nirbhinnam 
candrama dhisnyam avisat 
manasdmsena yendsau 
vikriyam pratipadyate 

SYNONYMS 

hrdayam —heart; ca —also; asya —of the gigantic form; nirbhinnam —being manifested 
separately; candrama —the moon demigod; dhisnyam —with controlling power; avisat — 
entered into; manasa amsena —partly with mental activity; yena —by which; asau —the 
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living entity; vikriyam —resolution; pratipadyate —transacts. 


TRANSLATION 

After that, the heart of the gigantic form separately manifested itself, and into it entered 
the moon demigod with partial mental activity. Thus the living entity can conduct his 
mental speculations. 


TEXT 25 


3TRqH 


ii 3 * ii 


atmanam casya nirbhinnam 
abhimano 'visat padam 
karmanamsena yenasau 
kartavyam pratipadyate 

SYNONYMS 

atmanam —false ego; ca —also; asya —of the gigantic form; nirbhinnam —being 
separately manifested; abhimanah —false identification; avisat —entered; padam —in 
position; karmana —activities; amsena —by the part; yena —by which; asau —the living 
entity; kartavyam —objective activities; pratipadyate —takes in. 


TRANSLATION 

Thereafter the materialistic ego of the gigantic form separately manifested itself, and into 
it entered Rudra, the controller of false ego, with his own partial activities, by which the 
living entity transacts his objective actions. 

PURPORT 

The false ego of materialistic identity is controlled by the demigod Rudra, an 

s 

incarnation of Lord Siva. Rudra is the incarnation of the Supreme Lord who controls 
the mode of ignorance within material nature. The activities of the false ego are based 
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on the objective of the body and mind. Most persons conducted by the false ego are 
controlled by Lord Siva. When one reaches a finer version of ignorance, he falsely 
thinks of himself as the Supreme Lord. That egoistic conviction of the conditioned soul 
is the last snare of the illusory energy which controls the entire material world. 

TEXT 26 

fc|5IR II 3$ II 

sattvam casya vinirbhinnam 
mahan dhisnyam upavisat 
cittenamsena yenasau 
vijnanam pratipadyate 

SYNONYMS 

sattvam —consciousness; ca —also; asya —of the gigantic form; vinirbhinnam —being 
separately manifested; mahan —the total energy, mahat-tattva; dhisnyam —with control; 
upavisat —entered into; cittena arhsena —along with His part of consciousness; yena —by 
which; asau —the living entity; vijnanam —specific knowledge; pratipadyate —cultivates. 

TRANSLATION 

Thereafter, when His consciousness separately manifested itself, the total energy, mahat- 
tattva, entered with His conscious part. Thus the living entity is able to conceive specific 
knowledge. 


TEXT 27 

oflcuil v-q I 

tpmi ^ rpncPT: ii n 


sirsno 'sya dyaur dhara padbhyam 
kharin nabher udapadyata 


266 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 















gunanam vrttayo yesu 
pratlyante suradayah 

SYNONYMS 

sirsnah —head; asya —of the gigantic form; dyauh —the heavenly planets; dhara — 
earthly planets; padbhyam —on His legs; kham —the sky; nabheh —from the abdomen; 
udapadyata —became manifested; gunanam —of the three modes of nature; vrttayah — 
reactions; yesu —in which; pratlyante —manifest; sura-adayah —the demigods and 
others. 


TRANSLATION 

Thereafter, from the head of the gigantic form, the heavenly planets were manifested, and 
from His legs the earthly planets and from His abdomen the sky separately manifested 
themselves. Within them the demigods and others also were manifested in terms of the 
modes of material nature. 


TEXT 28 

v?i wii 3 ^ n ?= n 

atyantikena sattvena 
divam devah prapedire 
dharam rajah-svabhavena 
panayo ye ca tan anu 

SYNONYMS 

atyantikena —excessive; sattvena —by the mode of goodness; divam —in the higher 
planets; devah —the demigods; prapedire —have been situated; dharam —on the earth; 
rajah —the mode of passion; svabhavena —by nature; panayah —the human being; ye — 
all those; ca —also; tan —their; anu —subordinate. 

TRANSLATION 
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The demigods, qualified by the superexcellent quality of the mode of goodness, are 
situated in the heavenly planets, whereas the human beings, because of their nature in 
the mode of passion, live on the earth in company with their subordinates. 

PURPORT 

In Bhagavad-gita (14.14-15) it is said that those who are highly developed in the mode of 
goodness are promoted to the higher, heavenly planetary system, and those who are 
overpowered by the mode of passion are situated in the middle planetary systems—the 
earth and similar planets. But those who are surcharged with the mode of ignorance are 
degraded to the lower planetary systems or to the animal kingdom. The demigods are 
highly developed in the mode of goodness, and thus they are situated in the heavenly 
planets. Below human beings are the animals, although some of them mingle with 
human society; cows, horses, dogs, etc., are habituated to living under the protection of 
human beings. 

The word atyantikena is very significant in this verse. By development of the mode of 
goodness of material nature one can become situated in the heavenly planets. But by 
excessive development of the modes of passion and ignorance, the human being indulges 
in killing the animals who are meant to be protected by mankind. Persons who indulge 
in unnecessary animal killing have excessively developed in the modes of passion and 
ignorance and have no hope of advancing to the mode of goodness; they are destined to 
be degraded to lower statuses of life. The planetary systems are calculated as upper and 
lower in terms of the classes of living entities who live there. 

TEXT 29 

3 w ii ^ ii 

tartlyena svabhavena 
bhagavan-nabhim asritah 
ubhayor antaram vyoma 
ye rudra-pdrsadarin ganah 

SYNONYMS 
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tartlyena —by excessive development of the third mode of material nature, the mode of 
ignorance; svabhavena —by such nature; bhagavat-nabhim —the abdominal navel of the 
gigantic form of the Personality of Godhead; asritah —those who are so situated; 
ubhayoh —between the two; antaram —in between; vyoma —the sky; ye —all of whom; 
rudra-parsadam —associates of Rudra; ganah —population. 

TRANSLATION 

Living entities who are associates of Rudra develop in the third mode of material nature, 
or ignorance. They are situated in the sky between the earthly planets and the heavenly 
planets. 


PURPORT 

/ 

This middle portion of the sky is called Bhuvarloka, as confirmed by both Srlla 

s 

Visvanatha CakravartI and Srlla Jlva Gosvaml. In Bhagavad-gita it is stated that those 
who develop in the mode of passion are situated in the middle region. Those who are 
situated in the mode of goodness are promoted to the regions of the demigods, those who 
are situated in the mode of passion are placed in human society, and those who are 
situated in the mode of ignorance are placed in the society of animals or ghosts. There 
are no contradictions in this conclusion. Numerous living entities are distributed all 
over the universe in different planets and are so situated in terms of their own qualities 
in the modes of material nature. 


TEXT 30 

sfitl 'piFT I 

h ?o h 

mukhato 'vartata brahma 
purusasya kurudvaha 
yas tunmukhatvad varnanam 
mukhyo 'bhud brahmano guruh 

SYNONYMS 
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mukhatah —from the mouth; avartata —generated; brahma —the Vedic wisdom; 
purusasya —of the virat-purusa, the gigantic form; kuru-udvaha —O chief of the Kuru 
dynasty; yah —who are; tu —due to; unmukhatvat —inclined to; varnanam —of the orders 
of society; mukhyah —the chief; abhiit —so became; brahmanah —called the brahmanas; 
guruh —the recognized teacher or spiritual master. 

TRANSLATION 

O chief of the Kuru dynasty, the Vedic wisdom became manifested from the mouth of the 
virat, the gigantic form. Those who are inclined to this Vedic knowledge are called 
brahmanas, and they are the natural teachers and spiritual masters of all the orders of 
society. 


PURPORT 

As confirmed in Bhagavad-glta (4.13), the four orders of human society developed with 
the order of the body of the gigantic form. The bodily divisions are the mouth, arms, 
waist and legs. Those who are situated on the mouth are called brahmanas, those who 
are situated on the arms are called ksatriyas, those who are situated on the waist are 
called vaisyas, and those who are situated on the legs are called siidras. Everyone is 
situated in the body of the Supreme in His gigantic visva-rupa form. In terms of the four 
orders, therefore, no caste is to be considered degraded because of being situated on a 
particular part of the body. In our own bodies we do not show any actual difference in 
our treatment towards the hands or legs. Each and every part of the body is important, 
although the mouth is the most important of the bodily parts. If other parts are cut off 
from the body, a man can continue his life, but if the mouth is cut off, one cannot live. 
Therefore, this most important part of the body of the Lord is called the sitting place of 
the brahmanas, who are inclined to the Vedic wisdom. One who is not inclined to the 
Vedic wisdom but to mundane affairs cannot be called a brahmana, even if he is born of 
a brahmana family or father. To have a brahmana father does not qualify one as a 
brahmana. The main qualification of a brahmana is to be inclined to the Vedic wisdom. 
The Vedas are situated on the mouth of the Lord, and therefore anyone who is inclined 
to the Vedic wisdom is certainly situated on the mouth of the Lord, and he is a 
brahmana. This inclination towards Vedic wisdom is also not restricted to any particular 
caste or community. Anyone from any family and from any part of the world may 
become inclined to the Vedic wisdom, and that will qualify him as a real brahmana. 
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A real brahmana is the natural teacher or spiritual master. Unless one has Vedic 
knowledge, one cannot become a spiritual master. The perfect knowledge of the Vedas is 
to know the Lord, the Personality of Godhead, and that is the end of Vedic knowledge, 
or Vedanta. One who is situated in the impersonal Brahman and has no information of 
the Supreme Personality of Godhead may become a brahmana , but he cannot become a 
spiritual master. It is said in the Padma Parana: 

sat-karma-nipuno vipro 
mantra-tantra-visaradah 
avaisnavo gurur na syad 
vaisnavah sva-paco guruh 

An impersonalist can become a qualified brahmana, but he cannot become a spiritual 
master unless and until he is promoted to the stage of a Vaisnava, or a devotee of the 
Personality of Godhead. Lord Caitanya, the great authority of Vedic wisdom in the 
modern age, stated: 


kiba vipra, kiba nyasl, sudra kene naya 
yei krsna-tattva-vetta, sei 'guru' haya 

A person may be a brahmana or a sudra or a sannyasl, but if he happens to be well versed 
in the science of Krsna, then he is fit to become a spiritual master. (Cc. Madhya 8.128) 
The qualification, then, of a spiritual master is not to be a qualified brahmana, but to be 
well versed in the science of Krsna. 

One who is conversant with Vedic wisdom is a brahmana. And only a brahmana who is a 
pure Vaisnava and knows all the intricacies of the science of Krsna can become a 
spiritual master. 


TEXT 31 

are aiRwwcqsH: I 


bahubhyo 'vartata ksatrarh 
ksatriyas tad anuvratah 
yo jatas trayate varnan 
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paurusah kantaka-ksatat 
SYNONYMS 

bahubhyah —from the arms; avartata —generate d; ksatram —the power of protection; 
ksatriyah —in relation to the power of protection; tat —that; anuvratah —followers; 
yah —one who; jatah —so becomes; trayate —delivers; varnan —the other occupations; 
paurusah —representative of the Personality of Godhead; kantaka —of disturbing 
elements like thieves and debauchees; ksatat —from the mischief. 

TRANSLATION 

Thereafter the power of protection was generated from the arms of the gigantic virat 
form, and in relation to such power the ksatriyas also came into existence by following 
the ksatriya principle of protecting society from the disturbance of thieves and 
miscreants. 


PURPORT 

As the brahmanas are recognized by their particular qualification of inclination towards 
the transcendental knowledge of Vedic wisdom, so also the ksatriyas are recognized by 
the power to protect society from the disturbing elements of thieves and miscreants. The 
word anuvratah is significant. A person who follows the ksatriya principles by protecting 
society from thieves and miscreants is called a ksatriya, not the one who is simply born a 
ksatriya. The conception of the caste system is always based on quality and not on the 
qualification of birth. Birth is an extraneous consideration; it is not the main feature of 
the orders and divisions. In Bhagavad-gita (18.41-44) the qualifications of the brahmanas, 
ksatriyas, vaisyas and siidras are specifically mentioned, and it is understood that all such 
qualifications are needed before one can be designated as belonging to a particular 
group. 

Lord Visnu is always mentioned as the purusa in all Vedic scriptures. Sometimes the 
living entities are also mentioned as purusas, although they are essentially purusa-sakti 
(para sakti or para prakrti), the superior energy of the purusa. Illusioned by the external 
potency of the purusa (the Lord), the living entities falsely think of themselves as the 
purusa although they actually have no qualifications. The Lord has the power to protect. 
Of the three deities Brahma, Visnu and Mahesvara, the first has the power to create, the 
second has the power to protect, and the third has the power to destroy. The word 
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purusa is significant in this verse because the ksatriyas are expected to represent the 
purusa Lord in giving protection to the prajas, or all those who are born in the land and 
water. Protection is therefore meant for both man and the animals, in modern society 
the prajas are not protected from the hands of thieves and miscreants. The modern 
democratic state, which has no ksatriyas, is a government of the vaisyas and siidras, and 
not of brahmanas and ksatriyas as formerly. Maharaja Yudhisthira and his grandson, 
Maharaja Parlksit, were typical ksatriya kings, for they gave protection to all men and 
animals. When the personification of Kali attempted to kill a cow, Maharaja Parlksit at 
once prepared himself to kill the miscreant, and the personification of Kali was banished 
from his kingdom. That is the sign of purusa, or the representative of Lord Visnu. 
According to Vedic civilization, a qualified ksatriya monarch is given the respect of the 
Lord because he represents the Lord by giving protection to the prajas. Modern elected 
presidents cannot even give protection from theft cases, and therefore one has to take 
protection from an insurance company. The problems of modern human society are due 
to the lack of qualified brahmanas and ksatriyas and the overinfluence of the vaisyas and 
siidras by so-called general franchise. 


TEXT 32 

graf ^ toT-m n ?? 11 

viso 'vartanta tasyorvor 
loka-vrttikarir vibhoh 
vaisyas tad-udbhavo vartarin 
nrnam yah samavartayat 

SYNONYMS 

visah —means of living by production and distribution; avartanta —generated; tasya — 
His (the gigantic form's); urvoh —from the thighs; loka-vrttikarih —means of livelihood; 
vibhoh —of the Lord; vaisyah —the mercantile community; tat —their; udbhavah — 
orientation; vartam —means of living; nrnam —of all men; yah —one who; 
samavartayat —executed. 
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TRANSLATION 


The means of livelihood of all persons, namely production of grains and their distribution 
to the prajas, was generated from the thighs of the Lord’s gigantic form. The mercantile 
men who take charge of such execution are called vaisyas. 

PURPORT 

Human society's means of living is clearly mentioned here as visa, or agriculture and the 
business of distributing agricultural products, which involves transport, banking, etc. 
Industry is an artificial means of livelihood, and large-scale industry especially is the 
source of all the problems of society. In Bhagavad-glta also the duties of the vaisyas, who 
are engaged in visa, are stated as cow protection, agriculture and business. We have 
already discussed that the human being can safely depend on the cow and agricultural 
land for his livelihood. 

The exchange of produce by banking and transportation is a branch of this type of 
living. The vaisyas are divided into many subsections: some of them are called ksetri, or 
landowners, some are called krsana, or land tillers, some of them are called tila-vanik, or 
grain raisers, some are called gandha-vanik, or merchants in spices, and some are called 
suvarna-vanik, or merchants in gold and banking. The brahmanas are the teachers and 
spiritual masters, the ksatriyas protect the citizens from the hands of thieves and 
miscreants, and the vaisyas are in charge of production and distribution. The siidras, the 
unintelligent class of men who cannot act independently in any of the above-mentioned 
activities, are meant for serving the three higher classes for their livelihood. 

Formerly, the brahmanas were given all the necessities of life by the ksatriyas and vaisyas 
because they had no time to spend making a living. The ksatriyas would collect taxes 
from the vaisyas and siidras, but the brahmanas were exempt from paying income tax or 
land revenue. That system of human society was so nice that there were no political, 
social and economic upheavals. The different castes, or varna classifications, are 
therefore essential for maintaining a peaceful human society. 

TEXT 33 

15^ sit gap i 

rIFTi ^Rt g*T ^ df II 33 II 
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padbhyarin bhagavato jajne 
susrusa dharma-siddhaye 
tasyarin jatah pur a sudro 
yad-vrttya tusyate harih 

SYNONYMS 

padbhyam —from the legs; bhagavatah —of the Personality of Godhead; jajne —became 
manifested; susrusa —service; dharma —occupational duty; siddhaye —for the matter of; 
tasyam —in that; jatah —being generated; pur a —formerly; sudrah —the servitors; yat- 
vrttya —the occupation by which; tusyate —becomes satisfied; harih —the Supreme 
Personality of Godhead. 


TRANSLATION 

Thereafter, service was manifested from the legs of the Personality of Godhead for the 
sake of perfecting the religious function. Situated on the legs are the sudras, who satisfy 
the Lord by service. 


PURPORT 

Service is the real constitutional occupation of all living entities. The living entities are 
meant to render service to the Lord, and they can attain religious perfection by this 
service attitude. One cannot attain religious perfection simply by speculating to attain 
theoretical knowledge. The jnani division of spiritualists go on speculating only to 
distinguish the soul from matter, but they have no information of the activities of the 
soul after being liberated by knowledge. It is said that persons who only mentally 
speculate to know things as they are and who do not engage in the transcendental 
loving service of the Lord are simply wasting their time. 

It is clearly said here that the principle of service was generated from the legs of the 
Lord for the sake of perfecting the religious process, but this transcendental service is 
different from the idea of service in the material world. In the material world, no one 
wants to be a servant; everyone wants to become the master because false mastership is 
the basic disease of the conditioned soul. The conditioned soul in the material world 
wants to lord it over others. Illusioned by the external energy of the Lord, he is forced to 
become a servant of the material world. That is the real position of the conditioned soul. 
The last snare of the illusory, external energy is the conception of becoming one with 
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the Lord, and due to this conception the illusioned soul remains in the bondage of 
material energy, falsely thinking himself a liberated soul and "as good as Narayana." 

It is actually better to be a siidra than to be a brahmana and not develop the service 
attitude, because that attitude alone satisfies the Lord. Every living being—even if he be 

a brahmana by qualification—must take to the transcendental service of the Lord. Both 

/ 

Bhagavad-gita and the Srimad-Bhagavatam support that this service attitude is the 
perfection of the living entity. A brahmana, ksatriya, vaisya or siidra can perfect his 
occupational duties only by rendering service unto the Lord. A brahmana is supposed to 
know this fact due to his perfection in Vedic wisdom. The other sections are supposed to 
follow the direction of the brahmana Vaisnava (one who is a brahmana by qualification 
and a Vaisnava by action). That will make the entire society perfect in regard to the 
order of its social construction. A disordered society cannot satisfy either the members 
of the society or the Lord. Even if one is not a perfect brahmana, ksatriya, vaisya or siidra 
but takes to the service of the Lord, not caring for the perfection of his social position, 
he becomes a perfect human being simply by developing the attitude of service to the 
Supreme Lord. 


TEXT 34 

^ crt *crc3tiT ^ i 

Ararat h? 11 ?8 11 

ete varnah sva-dharmena 
yajanti sva-gurum harim 
sraddhayatma-visuddhy-artham 
yaj-jatah saha vrttibhih 

SYNONYMS 

ete —all these; varnah —orders of society; sva-dharmena —by one's own occupational 
duties; yajanti —worship; sva-gurum —with the spiritual master; harim —the Supreme 
Personality of Godhead; sraddhaya —with faith and devotion; atma —self; visuddhi- 
artham —for purifying; yat —from whom; jatah —born; saha —along with; vrttibhih — 
occupational duty. 
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TRANSLATION 


All these different social divisions are born, with their occupational duties and living 
conditions, from the Supreme Personality of Godhead. Thus for unconditional life and 
self-realization one has to worship the Supreme Lord under the direction of the spiritual 
master. 


PURPORT 

Since they are born from different parts of the body of the Supreme Lord in His gigantic 
form, all living entities in all parts of the entire universe are supposed to be eternal 
servitors of the supreme body. Every part of our own body, such as the mouth, hands, 
thighs and legs, is meant to render service to the whole. That is their constitutional 
position. In subhuman life the living entities are not conscious of this constitutional 
position, but in the human form of life they are supposed to know this through the 
system of the varnas, the social orders. As above mentioned, the brahmana is the 
spiritual master of all the orders of society, and thus brahminical culture, culminating in 
the transcendental service of the Lord, is the basic principle for purifying the soul. 

In conditioned life the soul is under the impression that he can become the lord of the 
universe, and the last point of this misconception is to think oneself the Supreme. The 
foolish conditioned soul does not take into account that the Supreme cannot be 
conditioned by maya, or illusion. If the Supreme were to become conditioned by illusion, 
where would be His supremacy? In that case, maya, or illusion, would be the Supreme. 
Therefore, because the living entities are conditioned, they cannot be supreme. The 
actual position of the conditioned soul is explained in this verse: all the conditioned 
souls are impure due to contact with the material energy in three modes of nature. 
Therefore it is necessary that they purify themselves under the guidance of the bona 
fide spiritual master, who not only is a brahmana by qualification but must also be a 
Vaisnava. The only self-purifying process mentioned herein is to worship the Lord 
under the recognized method—under the guidance of the bona fide spiritual master. 
That is the natural way of purification, and no other method is recommended as bona 
fide. The other methods of purification may be helpful to come to this stage of life, but 
ultimately one has to come to this last point before he attains actual perfection. 
Bhagavad-glta (7.19) confirms this truth as follows: 

bahunam janmanam ante 

jnanavan mam prapadyate 
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vasudevah sarvam iti 
sa mahatma sudurlabhah 


TEXT 35 

4Hhwi<*^I<wh. n 3* II 

etat ksattar bhagavato 
daiva-karmatma-rupinah 
kah sraddadhyad upakartum 
yogamaya-balodayam 

SYNONYMS 

etat —this; ksattah —O Vidura; bhagavatah —of the Supreme Personality of Godhead; 
daiva-karma-atma-rupinah —of the gigantic form of transcendental work, time and 
nature; kah —who else; sraddadhyat —can aspire; upakartum —measure in totality; 
yogamaya —internal potency; bala-udayam —manifested by the strength of. 

TRANSLATION 

O Vidura, who can estimate or measure the transcendental time, work and potency of the 
gigantic form manifested by the internal potency of the Supreme Personality of Godhead? 

PURPORT 

The froggish philosophers may go on with their mental speculations on the subject 
matter of the virat, the gigantic form exhibited by the yogamaya internal potency of the 
Supreme Personality of Godhead, but factually no one can measure such a vast 
exhibition. In Bhagavad-glta (11.16), Arjuna, the recognized devotee of the Lord, says: 

aneka-bahudara-vaktra-netram 
pasyami warn sarvato 'nanta-rupam 
nantam na madhyam na punas tavadim 
pasyami visvesvara visva-rupa 
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"O my Lord, O gigantic visva-rupa form, O master of the universe, I see innumerable 
hands, bodies, mouths and eyes in all directions, and they are all unlimited. I cannot 
find the end of this manifestation, nor do I see the middle, nor the beginning." 

Bhagavad-gita was specifically spoken to Arjuna, and the visva-rupa was exhibited before 
him at his request. He was awarded the specific eyes to see this visva-rupa, yet although 
he was able to see the Lord's innumerable hands and mouths, he was unable to see Him 
completely. Since Arjuna was unable to estimate the length and breadth of the potency 
of the Lord, who else would be able to do so? One may only indulge in miscalculation 
like the frog-philosopher. The frog-philosopher wanted to estimate the length and 
breadth of the Pacific Ocean by his experience of a well three cubic feet large, and thus 
he began to puff himself up to become as big as the Pacific Ocean, but at last he burst 
and died by this process. This story is applicable to the mental philosophers who, under 
the illusion of the Lord's external energy, indulge in estimating the length and breadth 
of the Supreme Lord. The best path is to become a cool-headed, submissive devotee of 
the Lord, try to hear about the Lord from the bona fide spiritual master, and thus serve 
the Lord in transcendental loving service, as suggested in the previous verse. 

TEXT 36 


tathapi kirtayamy ariga 
yatha-mati yatha-srutam 
kirtirh hareh svarh sat-kartum 
giram anyabhidhasatim 

SYNONYMS 

tatha —therefore; api —although it is so; kirtayami —I do describe; ariga —O Vidura; 
yatha —as much as; mati —intelligence; yatha —as much as; srutam —heard; kirtim — 
glories; hareh —of the Lord; svam —own; sat-kartum —just purify; giram —speeches; 
anyabhidha —otherwise; asatim —unchaste. 

TRANSLATION 
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In spite of my inability, whatever I have been able to hear [from the spiritual master] and 
whatever I could assimilate I am now describing in glorification of the Lord by pure 
speech, for otherwise my power of speaking would remain unchaste. 

PURPORT 

The purification of the conditioned soul necessitates purification of his consciousness. 

By the presence of consciousness, the presence of the transcendental soul is verified, and 
as soon as consciousness leaves the body, the material body is not active. Consciousness 
is perceived, therefore, by activities. The theory put forward by empiric philosophers 
that consciousness can remain in an inactive state is the proof of their poor fund of 
knowledge. One should not become unchaste by stopping the activities of pure 
consciousness. If the activities of pure consciousness are stopped, certainly the conscious 
living force will be otherwise engaged because unless engaged the consciousness has no 
standing. Consciousness cannot be silent, even for a moment. When the body does not 
act, the consciousness acts in the form of dreams. Unconsciousness is artificial; by 
induced extraneous help it remains for a limited period, but when the intoxication of 
the drug is finished or when one is awake, the consciousness again acts earnestly. 
Maitreya's statement is that in order to avoid unchaste conscious activities, he was 
trying to describe the unlimited glories of the Lord, although he did not have the ability 
to describe them perfectly. This glorification of the Lord is not a product of research, 
but the result of hearing submissively from the authority of the spiritual master. It is also 
not possible to repeat all that one has heard from his spiritual master, but one can 
narrate as far as possible by one's honest endeavor. It does not matter whether the Lord's 
glories are fully explained or not. One must attempt to engage one's bodily, mental and 
verbal activities in the transcendental glorification of the Lord, otherwise such activities 
will remain unchaste and impure. The existence of the conditioned soul can be purified 
only by the method of engaging mind and speech in the service of the Lord. The 
tridandi-sannyasi of the Vaisnava school accepts three rods, representing the vow to 
engage in the service of the Lord with body, mind and speech, whereas the ekadandi- 
sannyasl takes the vow to become one with the Supreme. Since the Lord is the Absolute, 
there is no distinction between Him and His glories. The glories of the Lord as chanted 
by the Vaisnava sannyasl are as substantial as the Lord Himself, and thus while 
glorifying the Lord the devotee becomes one with Him in transcendental interest, 
although he remains eternally a transcendental servitor. This simultaneously one and 
different position of the devotee makes him eternally purified, and thus his life becomes 
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a complete success. 


TEXT 37 

I ^ IMMU m 41 JIH II 9^9 II 

ekanta-labham vacaso nu purhsarin 
susloka-mauler guna-vadam ahuh 
srutes ca vidvadbhir upakrtayam 
katha-sudhayam upasamprayogam 

SYNONYMS 

eka-anta —the one which has no comparison; Idbham —gain; vacasah —by discussions; 
nu pumsam —after the Supreme Person; susloka —pious; mauleh —activities; guna- 
vadam —glorification; ahuh —it is so said; sruteh —of the ear; ca —also; vidvadbhih —by 
the learned; upakrtayam —being so edited; katha-sudhayam —in the nectar of such a 
transcendental message; upasamprayogam —serves the real purpose, being nearer to. 

TRANSLATION 

The highest perfectional gain of humanity is to engage in discussions of the activities and 
glories of the Pious Actor. Such activities are so nicely arranged in writing by the greatly 
learned sages that the actual purpose of the ear is served just by being near them. 

PURPORT 

The impersonalists are very much afraid of hearing the activities of the Lord because 
they think that the happiness derived from the transcendental situation of Brahman is 
the ultimate goal of life; they think that anyone's activity, even that of the Personality 
of Godhead, is mundane. But the idea of happiness indicated in this verse is different 
because it relates to the activities of the Supreme Personality, who has transcendental 
qualities. The word guna-vadam is significant because the qualities of the Lord and His 
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activities and pastimes are the subject matter for the discussions of devotees. A rsi like 

Maitreya is certainly not interested in discussing anything pertaining to mundane 

qualities, yet he says that the highest perfectional stage of transcendental realization is 

/ 

to discuss the Lord's activities. Srlla Jlva GosvamI, therefore, concludes that topics 
regarding the transcendental activities of the Lord are far beyond the transcendental 
realization of kaivalya happiness. These transcendental activities of the Lord are so 
arranged in writing by the great sages that simply by hearing of those narrations one 
becomes perfectly self-realized, and the proper use of the ear and the tongue is also 

s 

achieved. Srimad-Bhagavatam is one of such great literatures, and the highest 
perfectional state of life is attained simply by hearing and reciting its contents. 

TEXT 38 

^RifcRi i 
ffemT ii 3= ii 

atmano 'vasito vatsa 
mahima kavinadina 
samvatsara-sahasrante 
dhiya yoga-vipakkaya 

SYNONYMS 

atmanah —of the Supreme Soul; avasitah —known; vatsa —O my dear son; mahima — 
glories; kavina —by the poet Brahma; adina —original; samvatsara —celestial years; 
sahasra-ante —at the end of one thousand; dhiya —by intelligence; yoga-vipakkaya —by 
matured meditation. 


TRANSLATION 

O my son, the original poet, Brahma, after mature meditation for one thousand celestial 
years, could know only that the glories of the Supreme Soul are inconceivable. 

PURPORT 

There are some froggish philosophers who want to know the Supreme Soul by means of 
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philosophy and mental speculation. And when the devotees, who are to some extent in 
knowledge of the Supreme Lord, admit that the glories of the Lord are inestimable or 
inconceivable, the froggish philosophers adversely criticize them. These philosophers, 
like the frog in the well who tried to estimate the measurement of the Pacific Ocean, 
like to take trouble over fruitless mental speculation instead of taking instructions from 
devotees like the original poet, namely, Brahma. Lord Brahma underwent a severe type 
of meditation for one thousand celestial years, yet he said that the glories of the Lord are 
inconceivable. Therefore what can the froggish philosophers hope to gain from their 
mental speculations? 

It is said in the Brahma-sarinhita that the mental speculator may fly through the sky of 
speculation with the velocity of the mind or the wind for thousands of millions of years, 
and still he will find it inconceivable. The devotees, however, do not waste time in such 
vain searching after knowledge of the Supreme, but they submissively hear the glories of 
the Lord from bona fide devotees. Thus they transcendentally enjoy the process of 
hearing and chanting. The Lord approves of the devotional activities of the devotees or 
mahatmas, and He says: 

mahatmanas tu mam partha 
daivlrh prakrtim asritah 
bhajanty ananya-manaso 
jnatva bhutadim avyayam 

satatam klrtayanto mam 
yatantas ca drdha-vratah 
namasyantas ca mam bhaktya 
nitya-yukta upasate 

(Bg. 9A3-14) 

The pure devotees of the Lord take shelter of the para prakrti, the internal potency of 

/ / 

the Lord called Laksmldevl, SltadevI, Srlmatl RadharanI or Srlmatl Rukminldevl, and 
thus they become actual mahatmas, or great souls. Mahatma are not fond of indulging in 
mental speculations, but they actually take to the devotional service of the Lord, 
without the slightest deviation. Devotional service is manifested by the primary process 
of hearing and chanting about the activities of the Lord. This transcendental method 
practiced by the mahatmas gives them sufficient knowledge of the Lord because if the 
Lord can at all be known to some extent, it is only through the means of devotional 
service and no other way. One may go on speculating and waste the valuable time of his 
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human life, but that will not help anyone to enter into the precincts of the Lord. The 
mahatmas, however, are not concerned with knowing the Lord by mental speculation 
because they enjoy hearing about His glorious activities in His transcendental dealings 
with His devotees or with the demons. The devotees take pleasure in both and are happy 
in this life and the life after. 


TEXT 39 

srai trfiRRfq i 

ZRFW WRRfRT ^ F+HHILp II 3^ II 

ato bhagavato maya 
mayinam api mohini 
yat svayam catma-vartmatma 
na veda kim utapare 

SYNONYMS 

atah —therefore; bhagavatah —godly; maya —potencies; mayinam —of the jugglers; api — 
even; mohini —enchanting; yat —that which; svayam —personally; ca —also; atma- 
vartma —self-sufficient; atma —self; na —does not; veda —know; kim —what; uta —to 
speak of; apare —others. 


TRANSLATION 

The wonderful potency of the Supreme Personality of Godhead is bewildering even to the 
jugglers. That potential power is unknown even to the self-sufficient Lord, so it is 
certainly unknown to others. 


PURPORT 

The froggish philosophers and mundane wranglers in science and mathematical 
calculation may not believe in the inconceivable potency of the Supreme Personality of 
Godhead, but they are sometimes puzzled by the wonderful jugglery of man and nature. 
Such jugglers and magicians of the mundane world are actually puzzled by the jugglery of 
the Lord in His transcendental activities, but they try to adjust their bewilderment by 
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saying that it is all mythology. There is, however, nothing impossible or mythological in 
the Supreme Omnipotent Person. The most wonderful puzzle for the mundane 
wranglers is that while they remain calculating the length and breadth of the unlimited 
potency of the Supreme Person, His faithful devotees are set free from the bondage of 
material encagement simply by appreciating the wonderful jugglery of the Supreme in 
the practical field. The devotees of the Lord see the wonderful dexterity in everything 
with which they come in contact in all circumstances of eating, sleeping, working, etc. A 
small banyan fruit contains thousands of small seeds, and each seed holds the potency of 
another tree, which again holds the potency of many millions of such fruits as causes 
and effects. So the trees and seeds engage the devotees in meditation about the activities 
of the Lord, while the mundane wranglers waste time in dry speculation and mental 
concoction, which are fruitless in both this life and the next. In spite of their pride in 
speculation, they can never appreciate the simple potential activities of the banyan tree. 
Such speculators are poor souls destined to remain in matter perpetually. 

TEXT 40 

315 ll 8° II 

yato 'prapya nyavartanta 
vacas ca manasa saha 
aharin canya ime devas 
tasmai bhagavate namah 

SYNONYMS 

yatah —from whom; aprapya —being unable to measure; nyavartanta —cease to try; 
vacah —words; ca —also; manasa —with the mind; saha —with; aham ca —also the ego; 
anye —other; ime —all these; devah —demigods; tasmai —unto Him; bhagavate —unto the 
Personality of Godhead; namah —offer obeisances. 

TRANSLATION 

Words, mind and ego, with their respective controlling demigods, have failed to achieve 
success in knowing the Supreme Personality of Godhead. Therefore, we simply have to 
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offer our respectful obeisances unto Him as a matter of sanity. 

PURPORT 

The froggish calculator may raise the objection that if the Absolute is unknowable even 
by the controlling deities of speech, mind and ego, namely the Vedas, Brahma, Rudra 
and all the demigods headed by Brhaspati, then why should the devotees be so interested 
in this unknown object? The answer is that the transcendental ecstasy enjoyed by the 
devotees in delineating the pastimes of the Lord is certainly unknown to nondevotees 
and mental speculators. Unless one relishes transcendental joy, naturally one will come 
back from his speculations and concocted conclusions because he will see them as 
neither factual nor enjoyable. The devotees can at least know that the Absolute Truth is 
the Supreme Personality of Godhead Visnu, as the Vedic hymns confirm: orin tad visnoh 
paramam padarh sada pasyanti surayah. Bhagavad-glta (15.15) also confirms this fact: 
vedais ca sarvair aham eva vedyah. By culture of Vedic knowledge one must know Lord 
Krsna and should not falsely speculate on the word aham, or "I." The only method for 
understanding the Supreme Truth is devotional service, as stated in Bhagavad-glta 
(18.55): bhaktya mam abhijanati yavan yas casmi tattvatah. Only by devotional service 
can one know that the ultimate truth is the Personality of Godhead and that Brahman 
and Paramatma are only His partial features. This is confirmed in this verse by the great 
sage Maitreya. With devotion he offers his sincere surrender, namah, to the Supreme 
Personality of Godhead, bhagavate. One has to follow in the footsteps of great sages and 

s 

devotees like Maitreya and Vidura, Maharaja Parlksit and Sukadeva GosvamI, and 
engage in the transcendental devotional service of the Lord if one would know His 
ultimate feature, which is above Brahman and Paramatma. 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Sixth Chapter, of the Srlmad- 
Bhagavatam, entitled "Creation of the Universal Form." 


7. Further Inquires by Vidura 


TEXT 1 
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^ fsrnn fqiwpt f** i 

jJlu^(c|c| VJR^IT f^ : M^HI^d II ? II 

srl-suka uvaca 
evarin bruvanarin maitreyarh 
dvaipayana-suto budhah 
prlnayann iva bharatya 
vidurah pratyabhasata 

SYNONYMS 

sri-sukah uvaca —Sri Sukadeva GosvamI said; evam —thus; bruvanam —speaking; 
maitreyam —unto the sage. Maitreya; dvaipayana-sutah —the son of Dvaipayana; 
budhah —learned; prlnayan —in a pleasing manner; iva —as it was; bharatya —in the 
manner of a request; vidurah —Vidura; pratyabhasata —expressed. 

TRANSLATION 

x x 

Sri Sukadeva GosvamI said: O King, while Maitreya, the great sage, was thus speaking, 
Vidura, the learned son of Dvaipayana Vyasa, expressed a request in a pleasing manner 
by asking this question. 


TEXT 2 

33TST 

^1^11 f^qi: II 3 II 

vidura uvaca 

brahman katham bhagavatas 
cin-matrasyavikarinah 
lilaya capi yujyeran 
nirgunasya gunah kriyah 
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SYNONYMS 


vidurah uvaca —Vidura said; brahman —O brahmana; katham —how; bhagavatah —of the 
Personality of Godhead; cit-matrasya —of the complete spiritual whole; avikarinah —of 
the unchangeable; lilaya —by His pastime; ca —either; api —even though it is so; 
yujyeran —take place; nirgunasya —who is without the modes of nature; gunah —modes 
of nature; kriyah —activities. 


TRANSLATION 

s 

Sri Vidura said: O great brahmana, since the Supreme Personality of Godhead is the 
complete spiritual whole and is unchangeable, how is He connected with the material 
modes of nature and their activities? If this is His pastime, how do the activities of the 
unchangeable take place and exhibit qualities without the modes of nature? 

PURPORT 

As described in the previous chapter, the difference between the Supersoul, the 
Supreme Lord, and the living entities is that the activities of the Lord in creating the 
cosmic manifestation are performed by the Lord through the agency of His multifarious 
energies, but this manifestation is bewildering to the living entities. The Lord is 
therefore the master of the energies, whereas the living entities are subjugated by them. 
By asking various questions about transcendental activities, Vidura is clearing the 
misconception that when the Lord either descends on the earth in His incarnation or 
appears Himself with all His potencies, He too is subjected to the influence of maya, just 
like an ordinary living entity. This is generally the calculation of less intelligent 
philosophers who consider the position of the Lord and that of the living entities to be 
on the same level. Vidura is hearing the great sage Maitreya refute these arguments. The 
Lord is described in this verse as cin-matra, or completely spiritual. The Personality of 
Godhead has unlimited potencies to create and manifest many wonderful things, both 
temporary and permanent. Because this material world is the creation of His external 
energy, it thus appears to be temporary; it is manifested at certain intervals, maintained 
for some time, and again dissolved and conserved in His own energy. As described in 
Bhagavad-glta (8.19), bhutva bhutva pr ally ate. But the creation of His internal potency, 
the spiritual world, is not a temporary manifestation like the material world, but is 
eternal and full of transcendental knowledge, opulence, energy, strength, beauties and 
glories. Such manifestations of the Lord's potencies are eternal and are therefore called 
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nirguna, or free from all tinges of the modes of material nature, even up to the mode of 
material goodness. The spiritual world is transcendental even to material goodness and 
thus is unchangeable. Since the Supreme Lord of such eternal and unchangeable 
qualities is never subjugated by anything like material influence, how can His activities 
and form be conceived to be under the influence of illusory maya, as is the case with the 
living entities? 

A juggler or magician displays many wonders with his acts and arts. He can become a 
cow by his magical tactics, and yet he is not that cow; but at the same time, the cow 
displayed by the magician is not different from him. Similarly, the material potency is 
not different from the Lord because it is an emanation from Him, but at the same time, 
that manifestation of potency is not the Supreme Lord. The Lord's transcendental 
knowledge and potency always remain the same; they do not change, even when 
displayed in the material world. As stated in Bhagavad-glta, the Lord descends on the 
earth by His own internal potency, and therefore there is no question of His becoming 
materially contaminated, changed or otherwise affected by the modes of material nature. 
The Lord is saguna by His own internal potency, but at the same time He is nirguna, 
since He is not in touch with the material energy. The restrictions of the prison house 
are applicable to prisoners who are condemned by the king's law, but the king is never 
affected by such implications, although he may visit the prison house out of his good 
will. In the Visnu Parana the six opulences of the Lord are stated to be nondifferent 
from Him. The opulences of transcendental knowledge, strength, opulence, potency, 
beauty and renunciation are all identical with the Personality of Godhead. When He 
personally displays such opulences in the material world, they have no connection with 
the modes of material nature. The very word cin-matratva is the guarantee that the 
Lord's activities are always transcendental, even when displayed in the material world. 
His activities are as good as the Supreme Personality Himself, otherwise liberated 

s 

devotees like Sukadeva GosvamI would not have been attracted by them. Vidura 
inquired how the Lord's activities can be in the modes of material nature, as is 
sometimes miscalculated by persons with a poor fund of knowledge. The inebriety of the 
material qualities is due to the difference between the material body and the spirit soul. 
The conditioned soul's activities are displayed through the medium of the modes of 
material nature and are therefore perverted in appearance. However, the Lord's body 
and the Lord Himself are one and the same, and when the Lord's activities are displayed, 
they are certainly nondifferent from the Lord in all respects. The conclusion is that 
persons who consider the Lord's activities material are certainly mistaken. 
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TEXT 3 


^ 3KT ftf^lFT Hc[RRT: II 3 II 

krldayam udyamo 'rbhasya 
kamas cikrldis anyatah 
svatas-trptasya ca katham 
nivrttasya sadanyatah 

SYNONYMS 

krldayam —in the matter of playing; udyamah —enthusiasm; arbhasya —of the boys; 
kamah —desire; cikrldisa —willingness to play; anyatah —with other boys; svatah- 
trptasya —for one who is self-satisfied; ca —also; katham —what for; nivrttasya —one who 
is detached; sada —at all times; anyatah —otherwise. 

TRANSLATION 

Boys are enthusiastic to play with other boys or with various diversions because they are 
encouraged by desire. But there is no possibility of such desire for the Lord because He is 
self-satisfied and detached from everything at all times. 

PURPORT 

Since the Supreme Personality of Godhead is one without a second, there is no 
possibility that anything besides Him can exist. He expands Himself by His energies in 
multiforms of self-expansions and separated expansions as well, just as fire expands itself 
by heat and light. Since there is no other existence besides the Lord Himself, the Lord's 
association with anything manifests His association with Himself. In Bhagavad-glta (9.4) 
the Lord says: 

maya tatam idarh sarvarh 
jagad avyakta-murtina 
mat-sthani sarva-bhutani 
na cdharin tesv avasthitah 
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"The complete manifestation of the cosmic situation is an expansion of the Lord Himself 
in His impersonal feature. All things are situated in Him only, yet He is not in them." 
That is the opulence of the Lord's attachment and detachment. He is attached to 
everything, yet He is detached from all. 


TEXT 4 

fel I 

^TT SFlfowfa II 8 II 

asraksid bhagavan visvarh 
guna-mayyatma-mayaya 
taya samsthapayaty etad 
bhuyah pratyapidhasyati 

SYNONYMS 

asrakslt —caused to create; bhagavan —the Personality of Godhead; visvam —the 
universe; guna-mayya —endowed with three modes of material nature; atma —self; 
mayaya —by the potency; taya —by her; samsthapayati —maintains; etat —all these; 
bhuyah —then again; praty-apidhasyati —conversely dissolves also. 

TRANSLATION 

By His self-sheltered potency of the three modes of material nature, the Lord has caused 
the creation of this universe. By her He maintains the creation and conversely dissolves 
it, again and again. 


PURPORT 

This cosmic universe is created by the Lord for those living entities who are carried 
away by the illusory thought of becoming one with Him by imitation. The three modes 
of material nature are for the further bewilderment of the conditioned souls. The 
conditioned living entity, bewildered by the illusory energy, considers himself a part of 
the material creation due to forgetfulness of his spiritual identity, and thus he becomes 
entangled in material activities life after life. This material world is not for the purpose 
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of the Lord Himself, but is for the conditioned souls who wanted to be controllers due to 
misuse of their God-gifted minute independence. Thus the conditioned souls are 
subjected to repeated birth and death. 


TEXT 5 

h 11 * 11 

desatah kalato yo 'sav 
avasthatah svato 'nyatah 
aviluptavabodhatma 
sa yujyetajaya katham 

SYNONYMS 

desatah —circumstantial; kalatah —by the influence of time; yah —one who; asau —the 
living entity; avasthatah —by situation; svatah —by dream; anyatah —by others; 
avilupta —extinct; avabodha —consciousness; atma —pure self; sah —he; yujyeta — 
engaged; ajaya —with nescience; katham —how is it so. 

TRANSLATION 

The pure soul is pure consciousness and is never out of consciousness, either due to 
circumstances, time, situations, dreams or other causes. How then does he become 
engaged in nescience? 


PURPORT 

The consciousness of the living being is always present and never changes under any 
circumstances, as above mentioned. When a living man moves from one place to 
another, he is conscious that he has changed his position. He is always present in the 
past, present and future, like electricity. One can remember incidents from his past and 
can conjecture about his future also on the basis of past experience. He never forgets his 
personal identity, even though he is placed in awkward circumstances. How then can 
the living entity become forgetful of his real identity as pure spirit soul and identify with 
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matter unless influenced by something beyond himself? The conclusion is that the living 
entity is influenced by the avidya potency, as confirmed in both the Visnu Purana and 
the beginning of Srimad-Bhagavatam. The living entity is mentioned in Bhagavad-gita 
(7.5) as para prakrti, and in the Visnu Purana he is mentioned as the para sakti. He is 
part and parcel of the Supreme Lord as potency and not as the potent. The potent can 
exhibit many potencies, but the potency cannot equal the potent at any stage. One 
potency may be overcome by another potency, but to the potent, all potencies are under 
control. The jiva potency, or the ksetrajna-sakti of the Lord, has the tendency to be 
overpowered by the external potency, avidya-karma-samjna, and in this way he is placed 
in the awkward circumstances of material existence. The living entity cannot be 
forgetful of his real identity unless influenced by the avidya potency. Because the living 
entity is prone to the influence of the avidya potency, he can never equal the supreme 
potent. 


TEXT 6 

bhagavan eka evaisa 
sarva-ksetresv avasthitah 
amusya durbhagatvam va 
kleso va karmabhih kutah 

SYNONYMS 

bhagavan —the Supreme Personality of Godhead; ekah —alone; eva esah —all these; 
sarva —all; ksetresu —in the living entities; avasthitah —situated; amusya —of the living 
entities; durbhagatvam —misfortune; va —either; klesah —miseries; va —or; karmabhih — 
by activities; kutah —what for. 


TRANSLATION 

The Lord, as the Supersoul, is situated in every living being’s heart. Why then do the 
living entities’ activities result in misfortune and misery? 
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PURPORT 


The next question put forward by Vidura to Maitreya is, "Why are the living entities 
subjected to so many miseries and misfortunes in spite of the Lord's presence in their 
hearts as the Supersoul?" The body is considered a fruitful tree, and the living entity and 
the Lord as Supersoul are like two birds seated in that tree. The individual soul is eating 
the fruit of the tree, but the Supersoul, the Lord, is witnessing the activities of the other 
bird. A citizen of the state may be in miseries for want of sufficient supervision by the 
state authority, but how can it be possible that a citizen suffers from other citizens while 
the chief of the state is personally present? From another point of view, it is understood 
that the jlva living entity is qualitatively one with the Lord, and thus his knowledge in 
the pure state of life cannot be covered by nescience, especially in the presence of the 
Supreme Lord. How then does the living entity become subjected to ignorance and 
covered by the influence of maya ? The Lord is the father and protector of every living 
entity, and He is known as the bhuta-bhrt, or the maintainer of the living entities. Why 
then should the living entity he subjected to so many sufferings and misfortunes? It 
should not be so, but actually we see that it happens everywhere. This question is 
therefore put forward by Vidura for solution. 

TEXT 7 

m W35 M ^ ii ® ii 

etasmin me mano vidvan 
khidyate 'jnana-sankate 
tan nah paranuda vibho 
kasmalam manasam mahat 

SYNONYMS 

etasmin —in this; me —my; manah —mind; vidvan —O learned one; khidyate —is 
troubling; ajhana —nescience; sankate —in distress; tat —therefore; nah —my; 
paranuda —clear up; vibho —O great one; kasmalam —illusion; manasam —relating to 
the mind; mahat —great. 
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TRANSLATION 


O great and learned one, my mind is greatly illusioned by the distress of this nescience, 
and I therefore request you to clear it up. 

PURPORT 

Such mental bewilderment as represented here by Vidura takes place for some living 
entities, but not for everyone, for if everyone were bewildered there would be no 
possibility of a solution by higher personalities. 

TEXT 8 

afrfF scjra 

H 8T3T t[ft: | 

HJMfiW: FFlfsTC JMWt II c II 

sri-suka uvaca 
sa ittham coditah ksattra 
tattva-jijnasuna munih 
pratyaha bhagavac-cittah 
smayann iva gata-smayah 

SYNONYMS 

s s 

srl-sukah uvaca —Sri Sukadeva GosvamI said; sah —he (Maitreya Muni); ittham —in this 
way; coditah —being agitated; ksattra —by Vidura; tattva-jijnasuna —by one who was 
anxious to inquire to know the truth; munih —the great sage; pratyaha —replied; 
bhagavat-cittah —God conscious; smayan —wondering; iva —as if; gata-smayah —without 
hesitation. 


TRANSLATION 

/ / 

Sri Sukadeva GosvamI said: O King, Maitreya, being thus agitated by the inquisitive 
Vidura, at first seemed astonished, but then he replied to him without hesitation, since he 
was fully God conscious. 
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PURPORT 


Since the great sage Maitreya was filled with God consciousness, he had no reason to be 
astonished at such contradictory questions by Vidura. Therefore, although as a devotee 
he externally expressed surprise, as if he did not know how to reply to those questions, 
he immediately became perfectly settled and properly replied to Vidura. Yasmin vijnate 
sarvam evarin vijhatam bhavati (Mundaka Upanisad 1.3). Anyone who is a devotee of the 
Lord knows about the Lord to some extent, and devotional service to the Lord makes 
him able to know everything by the grace of the Lord. Although a devotee may 
apparently express himself to be ignorant, he is full of knowledge in every intricate 
matter. 


TEXT 9 

ift JTFTI f§R*Z|^ I 

II S II 

maitreya uvaca 
seyarin bhagavato maya 
yan nayena virudhyate 
isvarasya vimuktasya 
karpanyam uta bandhanam 

SYNONYMS 

maitreyah uvaca —Maitreya said; sa iyam —such a statement; bhagavatah —of the 
Personality of Godhead; maya —illusion; yat —that which; nayena —by logic; 
virudhyate —becomes contradictory; isvarasya —of the Supreme Personality of Godhead; 
vimuktasya —of the ever liberated; karpanyam —insufficiency; uta —as also, what to 
speak of; bandhanam —bondage. 


TRANSLATION 

/ 

Sri Maitreya said: Certain conditioned souls put forward the theory that the Supreme 
Brahman, or the Personality of Godhead, is overcome by illusion, or maya, and at the 
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same time they maintain that He is unconditioned. This is against all logic. 

PURPORT 

Sometimes it appears that the Supreme Personality of Godhead, who is one hundred 

percent spiritual, cannot be the cause of the illusory potency which covers the 

knowledge of the individual soul. But factually there is no doubt that the illusory, 

external energy is also part and parcel of the Supreme Lord. When Vyasadeva realized 

the Supreme Personality of Godhead, he saw the Lord along with His external potency, 

which covers the pure knowledge of the individual living entities. Why the external 

energy acts in this way may be considered as follows, as analyzed by great commentators 

like Visvanatha CakravartI Thakura and Srlla Jiva Gosvaml. Although the material, 

illusory energy is distinct from the spiritual energy, it is one of the many energies of the 

Lord, and thus the material modes of nature (the mode of goodness, etc.) are surely 

qualities of the Lord. The energy and the energetic Personality of Godhead are not 

different, and although such energy is one with the Lord, He is never overpowered by it. 

Although the living entities are also parts and parcels of the Lord, they are overcome by 

the material energy. The inconceivable yogam aisvaram of the Lord, as mentioned in 

Bhagavad-glta (9.5), is misunderstood by the froggish philosophers. In order to support a 

theory that Narayana (the Lord Himself) becomes a daridra-narayana, a poor man, they 

propose that the material energy overcomes the Supreme Lord. Srlla Jiva Gosvaml and 
/ 

Srlla Visvanatha CakravartI Thakura, however, offer a very nice example in 
explanation. They say that although the sun is all light, the clouds, darkness and 
snowfall are all part and parcel of the sun. Without the sun there is no possibility of the 
sky's being overcast with clouds or darkness, nor can there be snowfall on the earth. 
Although life is sustained by the sun, life is also disturbed by darkness and snowfall 
produced by the sun. But it is also a fact that the sun itself is never overcome by 
darkness, clouds or snowfall; the sun is far, far away from such disturbances. Only those 
who have a poor fund of knowledge say that the sun is covered by a cloud or by darkness. 
Similarly, the Supreme Brahman, or the Parabrahman, the Personality of Godhead, is 
always unaffected by the influence of the material energy, although it is one of His 
energies ( parasya saktir vividhaiva sruyate [Cc. Madhya 13.65, purport]). 

There is no reason to assert that the Supreme Brahman is overpowered by the illusory 
energy. The clouds, darkness and snowfall can cover only a very insignificant portion of 
the sun's rays. Similarly, the modes of material nature may react upon the raylike living 
entities. It is the misfortune of the living entity, certainly not without reason, that the 
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influence of the material energy acts on his pure consciousness and eternal bliss. This 
covering up of pure consciousness and eternal bliss is due to avidyd-karmd-samjna, the 
energy which acts on the infinitesimal living entities who misuse their minute 
independence. According to Visnu Parana, Bhagavad-gita and all other Vedic 
literatures, the living entities are generated from the tatastha energy of the Lord, and 
thus they are always the energy of the Lord and are not the energetic. The living 
entities are like the sun's rays. Although, as explained above, there is no qualitative 
difference between the sun and its rays, the sun's rays are sometimes overpowered by 
another energy of the sun, namely by clouds or by snowfall. Similarly, although the 
living entities are qualitatively one with the superior energy of the Lord, they have the 
tendency to be overpowered by the inferior, material energy. In the Vedic hymns it is 
said that the living entities are like the sparks of a fire. The sparks of fire also are fire, 
but the burning potency of the sparks is different from that of the original fire. When 
the sparks fly out of touch with the original fire, they come under the influence of a 
nonfiery atmosphere; thus they maintain the potency to be again one with the fire as 
sparks, but not as the original fire. The sparks can everlastingly remain within the 
original fire as its parts and parcels, but the moment the sparks become separated from 
the original fire, their misfortunes and miseries begin. The clear conclusion is that the 
Supreme Lord, who is the original fire, is never overpowered, but the infinitesimal 
sparks of the fire can become overpowered by the illusory effect of maya. It is a most 
ludicrous argument to say that the Supreme Lord is overpowered by His own material 
energy. The Lord is the master of the material energy, but the living entities are in the 
conditioned state, controlled by the material energy. That is the version of Bhagavad- 
gita. The froggish philosophers who put forward the argument that the Supreme Lord is 
overpowered by the material mode of goodness are themselves illusioned by the same 
material energy, although they think of themselves as liberated souls. They support their 
arguments by a false and laborious jugglery of words, which is a gift of the same illusory 
energy of the Lord. But the poor froggish philosophers, due to a false sense of knowledge, 
cannot understand the situation. 

In the Sixth Canto, Ninth Chapter, thirty-fourth verse, of the Srlmad-Bhagavatam it is 
stated: 

duravabodha iva tavayarin vihara-yogo yad asarano 'sarira idam anaveksitasmat- 
samavaya dtmanaivdvikriyamanena sagunam agunah srjasi pasi harasi. 

Thus the demigods prayed to the Supreme Lord that although His activities are very 
difficult to understand, they can still be understood to some extent by those who 
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sincerely engage in the transcendental loving service of the Lord. The demigods 
admitted that although the Lord is apart from the material influence or creation, He 
nevertheless creates, maintains and annihilates the complete cosmic manifestation by 
the agency of the demigods. 


TEXT 10 

fciapfa 1 

JTffeH 3^: II ?o || 

yad arthena vinamusya 
purinsa atma-viparyayah 
pratlyata upadrastuh 
sva-siras chedanadikah 

SYNONYMS 

yat —thus; arthena —a purpose or meaning; vina —without; amusya —of such a one; 
pumsah —of the living entity; atma-viparyayah —upset about self-identification; 
pratiyate —so appear; upadrastuh —of the superficial onlooker; sva-sirah —own head; 
chedana-adikah —cutting off. 


TRANSLATION 

The living entity is in distress regarding his self-identity. He has no factual background, 
like a man who dreams that he sees his head cut off. 

PURPORT 

A teacher in school once threatened his pupil that he would cut off the pupil's head and 
hang it on the wall so that the child could see how his head had been cut off. The child 
became frightened and stopped his mischief. Similarly, the miseries of the pure soul and 
the disruption of his self-identification are managed by the external energy of the Lord, 
which controls those mischievous living entities who want to go against the will of the 
Lord. Actually there is no bondage or misery for the living entity, nor does he ever lose 
his pure knowledge. In his pure consciousness, when he thinks a little seriously about his 
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position, he can understand that he is eternally subordinate to the mercy of the 
Supreme and that his attempt to become one with the Supreme Lord is a false illusion. 
Life after life the living entity falsely tries to lord it over material nature and become 
the lord of the material world, but there is no tangible result. At last, when frustrated, 
he gives up his material activities and tries to become one with the Lord and speculate 
with much jugglery of words, but without success. 

These activities are performed under the dictation of the illusory energy. The 
experience is compared to the experience of one's having his head cut off in a dream. 
The man whose head has been cut off also sees that his head has been cut off. If a 
person's head is severed he loses his power to see. Therefore if a man sees that his head 
has been cut off, it means that he thinks like that in hallucination. Similarly a living 
entity is eternally subordinate to the Supreme Lord, and he has this knowledge with 
him, but, artificially, he thinks that he is God himself and that although he is God he 
has lost his knowledge due to may a. This conception has no meaning, just as there is no 
meaning to seeing one's head being cut off. This is the process by which knowledge is 
covered. And because this artificial rebellious condition of the living entity gives him all 
troubles, it is to be understood that he should take to his normal life as a devotee of the 
Lord and be relieved from the misconception of being God. The so-called liberation of 
thinking oneself God is that last reaction of avidya by which the living entity is 
entrapped. The conclusion is that a living entity deprived of eternal transcendental 
service to the Lord becomes illusioned in many ways. Even in his conditional life he is 
the eternal servant of the Lord. His servitude under the spell of illusory maya is also a 
manifestation of his eternal condition of service. Because he has rebelled against the 
service of the Lord, he is therefore put in the service of the maya. He is still serving, but 
in a perverted manner. When he wants to get out of service under material bondage, he 
next desires to become one with the Lord. This is another illusion. The best course, 
therefore, is to surrender unto the Lord and thus get rid of the illusory maya for good, as 
confirmed in Bhagavad-gita (7.14): 

daivi hy esa guna-mayl 
mama maya duratyaya 
mam eva ye prapadyante 
mayam etam tar anti te 


TEXT 11 


300 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 




-3J0T: II ?? II 


yatha jale candramasah 
kampadis tat-krto gunah 
drsyate 'sann api drastur 
atmano 'natmano gunah 

SYNONYMS 

yatha —as; jale —in the water; candramasah —of the moon; kampa-adih —quivering, etc.; 
tat-krtah —done by the water; gunah —quality; drsyate —it is so seen; asan api —without 
existence; drastuh —of the seer; atmanah —of the self; anatmanah —of other than the 
self; gunah —quality. 


TRANSLATION 

As the moon reflected on water appears to the seer to tremble due to being associated 
with the quality of the water, so the self associated with matter appears to be qualified as 
matter. 


PURPORT 

The Supreme Soul, the Personality of Godhead, is compared to the moon in the sky, and 
the living entities are compared to the reflection of the moon on water. The moon in 
the sky is fixed and does not appear to quiver like the moon on the water. Actually, like 
the original moon in the sky, the moon reflected on the water should also not quiver, 
but because of being associated with water, the reflection appears to be quivering, 
although in actual fact the moon is fixed. The water moves, but the moon does not 
move. Similarly, the living entities appear to be tainted by material qualities like 
illusion, lamentation and miseries, although in the pure soul such qualities are 
completely absent. The word pratiyate, which means "apparently" and "not actually" (like 
the experience of having one's head cut off in a dream), is significant here. The 
reflection of the moon on the water is the separated rays of the moon and not the actual 
moon. The separated parts and parcels of the Lord entangled in the water of material 
existence have the quivering quality, whereas the Lord is like the actual moon in the 
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sky, which is not at all in touch with water. The light of the sun and moon reflected on 
matter makes the matter bright and praiseworthy. The living symptoms are compared to 
the light of the sun and the moon illuminating material manifestations like trees and 
mountains. The reflection of the sun or moon is accepted as the real sun or moon by less 
intelligent men, and the pure monistic philosophy develops from these ideas. In fact, the 
light of the sun and the moon are actually different from the sun and moon themselves, 
although they are always connected. The light of the moon spread throughout the sky 
appears to be impersonal, but the moon planet, as it is, is personal, and the living entities 
on the moon planet are also personal. In the rays of the moon, different material entities 
appear to be comparatively more or less important. The light of the moon on the Taj 
Mahal appears to be more beautiful than the same light in the wilderness. Although the 
light of the moon is the same everywhere, due to being differently appreciated it appears 
different. Similarly, the light of the Lord is equally distributed everywhere, but due to 
being differently received, it appears to be different. One should not, therefore, accept 
the reflection of the moon on the water as actual and misunderstand the whole situation 
through monistic philosophy. The quivering quality of the moon is also variable. When 
the water is standing still, there is no quivering. A more settled conditioned soul quivers 
less, but due to material connection the quivering quality is more or less present 
everywhere. 


TEXT 12 

II ■?? II 

sa vai nivrtti-dharmena 
vasudevanukampaya 
bhagavad-bhakti-yogena 
tirodhatte sanair iha 

SYNONYMS 

sah —that; vai —also; nivrtti —detachment; dharmena —by engagement; vasudeva —the 
Supreme Personality of Godhead; anukampaya —by the mercy of; bhagavat —in relation 
with the Personality of Godhead; bhakti-yogena —by linking up; tirodhatte —diminishes; 
sanaih —gradually; iha —in this existence. 
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TRANSLATION 


But that misconception of self-identity can be diminished gradually by the mercy of the 
Personality of Godhead, Vasudeva, through the process of devotional service to the Lord 
in the mode of detachment. 


PURPORT 

The quivering quality of material existence, which comes from identification with 
matter or from thinking oneself, under the material influence of philosophical 
speculation, to be God, can be eradicated by devotional service to the Lord, by the 
mercy of the Personality of Godhead, Vasudeva. As discussed in the First Canto, 
because the application of devotional service to Lord Vasudeva invites pure knowledge, 
it quickly detaches one from the material conception of life and thus revives one's 
normal condition of spiritual existence, even in this life, and frees one from the material 
winds which cause one to quiver. Only knowledge in devotional service can elevate one 
towards the path of liberation. The development of knowledge for the purpose of 
knowing everything, without rendering devotional service, is considered fruitless labor, 
and one cannot get the desired result by such labor of love. Lord Vasudeva is pleased by 
devotional service only, and thus His mercy is realized by association with pure devotees 
of the Lord. Pure devotees of the Lord are transcendental to all material desires, 
including the desire for the results of fruitive activities and philosophical speculation. If 
one wants to acquire the mercy of the Lord, he has to associate with pure devotees. Such 
association alone can, by degrees, release one from the quivering elements. 

TEXT 13 

wiser agirHPi ^ i 
f+tqq Her .^1 w n ■?? n 

yadendriyoparamo 'tha 
drastratmani pare harau 
villyante tada klesah 
samsuptasyeva krtsnasah 

SYNONYMS 
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yada —when; indriya —senses; uparamah —satiated; atha —thus; drastr-atmani —unto 
the seer, the Supersoul; pare —in the Transcendence; harau —unto the Supreme 
Personality of Godhead; viliyante —become merged in; tada —at that time; klesah — 
miseries; samsuptasya —one who has enjoyed sound sleep; iva —like; krtsnasah — 
completely. 


TRANSLATION 

When the senses are satisfied in the seer-Supersoul, the Personality of Godhead, and 
merge in Him, all miseries are completely vanquished, as after a sound sleep. 

PURPORT 

The quivering of the living entity as described above is due to the senses. Since the 
entire material existence is meant for sense gratification, the senses are the medium of 
material activities, and they cause the quivering of the steady soul. Therefore, these 
senses are to be detached from all such material activities. According to the 
impersonalists the senses are stopped from work by merging the soul in the Supersoul 
Brahman. The devotees, however, do not stop the material senses from acting, but they 
engage their transcendental senses in the service of the Transcendence, the Supreme 
Personality of Godhead. In either case, the activities of the senses in the material field 
are to be stopped by cultivation of knowledge, and, if possible, they can be engaged in 
the service of the Lord. The senses are transcendental in nature, but their activities 
become polluted when contaminated by matter. We have to treat the senses to cure 
them of the material disease, not stop them from acting, as suggested by the 
impersonalist. In Bhagavad-glta (2.59) it is said that one ceases all material activities 
only when satisfied by contact with a better engagement. Consciousness is active by 
nature and cannot be stopped from working. Artificially stopping a mischievous child is 
not the real remedy. The child must be given some better engagement so that he will 
automatically stop causing mischief. In the same way, the mischievous activities of the 
senses can be stopped only by better engagement in relation with the Supreme 
Personality of Godhead. When the eyes are engaged in seeing the beautiful form of the 
Lord, the tongue engaged in tasting prasada, or remnants of foodstuff offered to the 
Lord, the ears are engaged in hearing His glories, the hands engaged in cleaning the 
temple of the Lord, the legs engaged in visiting His temples—or when all the senses are 
engaged in transcendental variegatedness—then only can the transcendental senses 
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become satiated and eternally free from material engagement. The Lord, as the 
Supersoul residing in everyone's heart and as the Supreme Personality of Godhead in 
the transcendental world far beyond the material creation, is the seer of all our 
activities. Our activities must be so transcendentally saturated that the Lord will be kind 
enough to look upon us favorably and engage us in His transcendental service; then only 
can the senses be satisfied completely and be no longer troubled by material attraction. 

TEXT 14 

ft 3T TOn^Rftn^sqi || || 

asesa-sanklesa-samarin vidhatte 
gunanuvada-sravanam murareh 
him vd punas tac-caranaravinda- 
paraga-seva-ratir dtma-labdhd 

SYNONYMS 

asesa —unlimited; sanklesa —miserable conditions; samam —cessation; vidhatte —can 

perform; guna-anuvada —of the transcendental name, form, qualities, pastimes, 

entourage and paraphernalia, etc.; sravanam —hearing and chanting; murareh —of 
/ 

Murari (Sri Krsna), the Personality of Godhead; kim vd —what to speak of; punah — 
again; tat —His; carana-aravinda —lotus feet; paraga-seva —to the service of the flavorful 
dust; ratih —attraction; dtma-labdhd —those who have gained such self-achievement. 

TRANSLATION 

Simply by chanting and hearing of the transcendental name, form, etc., of the Personality 
of Godhead, Sri Krsna, one can achieve the cessation of unlimited miserable conditions. 
Therefore what to speak of those who have attained attraction for serving the flavor of 
the dust of the Lord’s lotus feet? 


PURPORT 

Two different methods for controlling the material senses are recommended in the 
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Vedic scriptural wisdom. One of them is the process of jnana, or the path of 
philosophical understanding of the Supreme—Brahma, Paramatma and Bhagavan. The 
other is that of direct engagement in the transcendental loving devotional service of the 
Lord. Of these two most popular methods, the path of devotional service is 
recommended here as the best because one on the path of devotional service does not 
have to wait for the attainment of the fruitive results of pious activities or for the results 
of knowledge. The two stages of executing devotional service are, first, the stage of 
practicing devotional service with our present senses under the regulations of the 
recognized scriptures and, second, attaining sincere attachment for serving the particles 
of the dust of the lotus feet of the Lord. The first stage is called sadhana-bhakti, or 
devotional service for the neophyte, which is rendered under the direction of a pure 
devotee, and the second stage is called raga-bhakti, in which the mature devotee 
automatically takes to the various services of the Lord out of sincere attachment. The 
great sage Maitreya now gives the final answer to all the questions of Vidura: devotional 
service to the Lord is the ultimate means to mitigate all the miserable conditions of 
material existence. The path of knowledge or that of mystic gymnastics may be adopted 
as a means for the purpose, but unless mixed with bhakti, or devotional service, they are 
unable to award the desired result. By practicing sadhana-bhakti one may gradually rise 
to the point of raga-bhakti, and by performing raga-bhakti in loving transcendental 
service one can even control the Supreme Powerful Lord. 

TEXT 15 

33t3 

3333lft WPnt 3 II n II 

vidura uvaca 

sanchinnah samsayo mahyarh 
tava suktasina vibho 
ubhayatrapi bhagavan 
mano me sampradhavad 

SYNONYMS 

vidurah uvaca —Vidura said; sanchinnah —cut off; samsayah —doubts; mahyam —unto 


306 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










me; tava —your; sukta-asina —by the weapon of convincing words; vibho —O my lord; 
ubhayatra api —both in God and in the living entity; bhagavan —O powerful one; 
manah —mind; me —my; sampradhavati —perfectly entering. 

TRANSLATION 

Vidura said: O powerful sage, my lord, all my doubts about the Supreme Personality of 
Godhead and the living entities have now been removed by your convincing words. My 
mind is now perfectly entering into them. 

PURPORT 

The science of Krsna, or the science of God and the living entities, is so subtle that even 
a personality like Vidura has to consult persons like the sage Maitreya. Doubts about the 
eternal relationship of the Lord and the living entity are created by mental speculators 
in different ways, but the conclusive fact is that the relationship of God and the living 
entity is one of the predominator and the predominated. The Lord is the eternal 
predominator, and the living entities are eternally predominated. Real knowledge of this 
relationship entails reviving the lost consciousness to this standard, and the process for 
such revival is devotional service to the Lord. By clearly understanding from authorities 
like the sage Maitreya, one can become situated in real knowledge, and the disturbed 
mind can thus be fixed on the progressive path. 

TEXT 16 

StWlrWf fop fopp ^ II II 

sadhv etad vyahrtam vidvan 
natma-mayayanam hareh 
abhaty apartham nirmularin 
visva-mulam na yad bahih 

SYNONYMS 

sadhu —as good as it should be; etat —all these explanations; vyahrtam —thus spoken; 
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vidvan —O learned one; na —not; atma —the self; maya —energy; ayanam —movement; 
hared —of the Personality of Godhead; abhati —appears; apartham —without meaning; 
nirmulam —without basis; visva-mulam —the origin is the Supreme; na —not; yat — 
which; bahih —outside. 


TRANSLATION 

O learned sage, your explanations are very good, as they should be. Disturbances to the 
conditioned soul have no other basis than the movement of the external energy of the 
Lord. 


PURPORT 

A living entity's unlawful desire to become one with the Lord in every respect is the root 
cause of the entire material manifestation, for otherwise the Lord has no need to create 
such a manifestation, even for His pastimes. The conditioned soul, under the spell of the 
external energy of the Lord, falsely suffers many unfortunate incidents in material life. 
The Lord is the predominator of the external energy, maya, whereas the living entity is 
predominated by the same maya under the material condition. The false attempt of the 
living entity to occupy the predominating post of the Lord is the cause of his material 
bondage, and the conditioned soul's attempt to become one with the Lord is the last 
snare of maya. 


TEXT 17 

31^4 f^ri "3R: II W || 

yas ca mudhatamo loke 
yas ca buddheh param gatah 
tav ubhau sukham edhete 
klisyaty antarito janah 

SYNONYMS 

yah —one who is; ca —also; mudha-tamah —the lowest of the fools; loke —in the world; 
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yah ca —and one who is; buddheh —of intelligence; param —transcendental; gatah — 
gone; tau —of them; ubhau —both; sukham —happiness; edhete —enjoy; klisyati —suffer; 
antaritah —situated between; janah —persons. 

TRANSLATION 

Both the lowest of fools and he who is transcendental to all intelligence enjoy happiness, 
whereas persons between them suffer the material pangs. 

PURPORT 

The lowest of fools do not understand material miseries; they pass their lives merrily and 
do not inquire into the miseries of life. Such persons are almost on the level of the 
animals, who, although in the eyes of superiors are always miserable in life, are unaware 
of material distresses. A hog's life is degraded in its standard of happiness, which entails 
living in a filthy place, engaging in sex enjoyment at every opportune moment, and 
laboring hard in a struggle for existence, but this is unknown to the hog. Similarly, 
human beings who are unaware of the miseries of material existence and are happy in 
sex life and hard labor are the lowest of fools. Yet because they have no sense of 
miseries, they supposedly enjoy so-called happiness. The other class of men, those who 
are liberated and are situated in the transcendental position above intelligence, are 
really happy and are called paramaharhsas. But persons who are neither like hogs and 
dogs nor on the level of the paramaharhsas feel the material pangs, and for them inquiry 
about the Supreme Truth is necessary. The Vedanta-sutra states, athato brahma jijhasa: 
"Now one should inquire about Brahman." This inquiry is necessary for those who are 
between the paramaharhsas and the fools who have forgotten the question of self- 
realization in the midst of life in sense gratification. 

TEXT 18 

JldldWlA I 
ctf wyB || II 

arthabhavam viniscitya 
pratitasyapi natmanah 
tarn capi yusmac-carana- 
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sevayaham paranude 


SYNONYMS 

artha-abhavam —without substance; viniscitya —being ascertained; pratltasya —of the 
apparent values; api —also; na —never; atmanah —of the self; tarn —that; ca —also; api — 
thus; yusmat —your; carana —feet; sevaya —by service; aham —myself; paranude —shall 
be able to give up. 


TRANSLATION 

But, my dear sir, I am obliged to you because now I can understand that this material 
manifestation is without substance, although it appears real. I am confident that by 
serving your feet it will be possible for me to give up the false idea. 

PURPORT 

The sufferings of the conditioned soul are superficial and have no intrinsic value, like 
the cutting off of one's head in a dream. Yet although this statement is theoretically very 
true, it is very difficult for the common man or the neophyte on the transcendental path 
to realize practically. However, by serving the feet of great transcendentalists like 
Maitreya Muni and by constantly associating with them, one is enabled to give up the 
false idea that the soul suffers from material pangs. 

TEXT 19 

^eW| WirT I 

'TH'MHi MI<V|MhHKH : II 1 % II 

yat-sevaya bhagavatah 
kuta-sthasya madhu-dvisah 
rati-raso bhavet tivrah 
padayor vyasanardanah 

SYNONYMS 

yat —to whom; sevaya —by service; bhagavatah —of the Personality of Godhead; kuta- 
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sthasya —of the unchangeable; madhu-dvisah —the enemy of the Madhu asura; rati- 
rasah —attachment in different relationships; bhavet —develops; tlvrah —highly ecstatic; 
padayoh —of the feet; vyasana —distresses; ardanah —vanquishing. 

TRANSLATION 

By serving the feet of the spiritual master, one is enabled to develop transcendental 
ecstasy in the service of the Personality of Godhead, who is the unchangeable enemy of 
the Madhu demon and whose service vanquishes one’s material distresses. 

PURPORT 

The association of a bona fide spiritual master like the sage Maitreya can be of absolute 
help in achieving transcendental attachment for the direct service of the Lord. The 
Lord is the enemy of the Madhu demon, or in other words He is the enemy of the 
suffering of His pure devotee. The word rati-rasah is significant in this verse. Service to 
the Lord is rendered in different transcendental mellows (relationships): neutral, active, 
friendly, parental and nuptial. A living entity in the liberated position of transcendental 
service to the Lord becomes attracted to one of the above-mentioned mellows, and when 
one is engaged in transcendental loving service to the Lord, one's service attachment in 
the material world is automatically vanquished. As stated in Bhagavad-glta (2.59), rasa- 
varjarh raso 'py asya pararin drstva nivartate. 

TEXT 20 

WRTO iter | 

3HKH: II 9° || 

durapa hy alpa-tapasah 
seva vaikuntha-vartmasu 
yatropagiyate nityarin 
deva-devo janardanah 

SYNONYMS 

durapa —rarely obtainable; hi —certainly; alpa-tapasah —of one whose austerity is 
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meager; seva —service; vaikuntha —the transcendental kingdom of God; vartmasu —on 
the path of; yatra —wherein; upagiyate —is glorified; nityam —always; deva —of the 
demigods; devah —the Lord; jana-ardanah —the controller of the living entities. 

TRANSLATION 

Persons whose austerity is meager can hardly obtain the service of the pure devotees who 
are progressing on the path back to the kingdom of Godhead, the Vaikunthas. Pure 
devotees engage one hundred percent in glorifying the Supreme Lord, who is the Lord of 
the demigods and the controller of all living entities. 

PURPORT 

The path of liberation, as recommended by all authorities, is to serve the mahatma 

transcendentalists. As far as Bhagavad-glta is concerned, the mahatmas are the pure 

devotees who are on the path to Vaikuntha, the kingdom of God, and who always chant 

and hear the glories of the Lord rather than talk of dry, profitless philosophy. This 

system of association has been recommended since time immemorial, but in this age of 

/ 

quarrel and hypocrisy it is especially recommended by Lord Sri Caitanya Mahaprabhu. 
Even if one has no assets of favorable austerity, if he nevertheless takes shelter of the 
mahatmas, who are engaged in chanting and hearing the glories of the Lord, he is sure to 
make progress on the path back home, back to Godhead. 

TEXT 21 

qgrci HfeFtRtyFm i 

II ?■? II 

srstvagre mahad-adini 
sa-vikarany anukramat 
tebhyo virajam uddhrtya 
tarn anu pravisad vibhuh 

SYNONYMS 

srstva —after creating; agre —in the beginning; mahat-adini —the total material energy; 
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sa-vikarani —along with the sense organs; anukramat —by a gradual process of 
differentiation; tebhyah —out of that; virajam —the gigantic universal form; uddhrtya — 
manifesting; tarn —unto that; anu —later; pravisat —entered; vibh.uk —the Supreme. 

TRANSLATION 

After creating the total material energy, the mahat-tattva, and thereby manifesting the 
gigantic universal form with senses and sense organs, the Supreme Lord entered within it. 

PURPORT 

Fully satisfied by the answers of the sage Maitreya, Vidura wanted to understand the 
remaining portions of the creative function of the Lord, and he took the clue from the 
previous topics. 


TEXT 22 

m nfeiii a 113311 

yam ahur adyam purusam 
sahasranghry-uru-bahukam 
yatra visva ime lokah 
sa-vikasarh ta asate 

SYNONYMS 

yam —who; ahuh —is called; adyam —original; purusam —incarnation for cosmic 
manifestation; sahasra —thousand; anghri —legs; uru —thighs; bahukam —hands; yatra — 
wherein; visvah —the universe; ime —all these; lokah —planets; sa-vikasam —with 
respective developments; te —all of them; asate —living. 

TRANSLATION 

The purusa incarnation lying on the Causal Ocean is called the original purusa in the 
material creations, and in His virat form, in whom all the planets and their inhabitants 
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live, He has many thousands of legs and hands. 

PURPORT 

The first purusa is Karanodakasayl Visnu, the second purusa is Garbhodakasayl Visnu, 
and the third purusa is Kslrodakasayl Visnu, in whom is contemplated the virat-purusa, 
the gigantic form in which all the planets with their different developments and 
inhabitants are floating. 


TEXT 23 

5IFI: I 

rf: II =!? II 

yasmin dasa-vidhah pranah 
sendriyarthendriyas tri-vrt 
tvayerito yato varnas 
tad-vibhutir vadasva nah 

SYNONYMS 

yasmin —in which; dasa-vidhah —ten kinds of; pranah —air of life; sa —with; indriya — 
senses; artha —interest; indriyah —of the senses; tri-vrt —three kinds of life vigor; 
tvaya —by you; iritah —explained; yatah —wherefrom; varnah —four specific divisions; 
tat-vibhutih —prowess; vadasva —please describe; nah —unto me. 

TRANSLATION 

O great brahmana, you have told me that the gigantic virat form and His senses, sense 
objects and ten kinds of life air exist with three kinds of life vigor. Now, if you will, 
kindly explain to me the different powers of the specific divisions. 

TEXT 24 

m >fita agfo sf : i 
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yatra putrais ca pautrais ca 
naptrbhih saha gotrajaih 
praja vicitrakrtaya 
asan yabhir idarin tatam 

SYNONYMS 

yatra —wherein; putraih —along with sons; ca —and; pautraih —along with grandsons; 
ca —also; naptrbhih —with grandsons from daughters; saha —along with; gotra-jaih —of 
the same family; prajah —generations; vicitra —of different kinds; akrtayah —so done; 
asan —exist; yabhih —by whom; idam —all these planets; tatam —spread. 

TRANSLATION 

O my lord, I think that the process manifest in the forms of sons, grandsons and family 
members has spread all over the universe in different varieties and species. 

TEXT 25 

SRTNRflai H 5FR SMNdH I 

trcflbtpnfe ii w ii 

prajapatinam sa pads 
caklpe kan prajapatin 
sargams caivanusargams ca 
manun manvantaradhipan 

SYNONYMS 

praja-patmam —of the demigods like Brahma and others; sah —he; padh —leader; 
caklpe —decided; kan —whomsoever; prajapatin —fathers of the living entities; sargan — 
generations; ca —also; eva —certainly; anusargan —later generations; ca —and; manun — 
the Manus; manvantara-adhipan —and the changes of such. 
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TRANSLATION 


O learned brahmana, please describe how the leader of all the demigods, namely Prajapati, 
Brahma, decided to establish the various Manus, the heads of the ages. Please describe the 
Manus also, and please describe the descendants of those Manus. 

PURPORT 

The human race, or manusya-sara, descends from the Manus, sons and grandsons of the 
Prajapati, Brahma. The descendants of Manu reside in all the different planets and rule 
all the universe. 


TEXT 26 

HFTT Jwi ^ ^ II 3$ II 

upary adhas ca ye loka 
bhumer mitratmajasate 
tesarin samstharin pramanarin ca 
bhur-lokasya ca varnaya 

SYNONYMS 

upari —on the head; adhah —underneath; ca —also; ye —which; lokah —planets; 
bhumeh —of the earth; mitra-atmaja —O son of Mitra (Maitreya Muni); asate —do exist; 
tesam —their; samstham —situation; pramanam ca —also their measurement; bhuh- 
lokasya —of the earthly planets; ca —also; varnaya —please describe. 

TRANSLATION 

O son of Mitra, kindly describe how the planets are situated above the earth as well as 
underneath it, and also please mention their measurement as well as that of the earthly 
planets. 


PURPORT 
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Yasmin vijnate sarvam evarin vijnatam bhavati (Mundaka Upanisad 1.3). This Vedic hymn 
declares emphatically that the devotee of the Lord knows everything material and 
spiritual in relationship with the Lord. Devotees are not simply emotional, as is ill 
conceived by certain less intelligent men. Their direction is practical. They know 
everything that is and all the details of the Lord's domination over the different 
creations. 


TEXT 27 

33 ^ II II 

tiryan-manusa-devanarin 
sarlsrpa-patattrindm 
vada nah sarga-samvyuham 
garbha-sveda-dvijodbhidam 

SYNONYMS 

tiryak —subhuman; manusa —human beings; devanam —of the superhuman beings, or 
demigods; sarlsrpa —reptiles; patattrinam —of the birds; vada —kindly describe; nah — 
unto me; sarga —generation; samvyuham —specific divisions; garbha —embryonic; 
sveda —perspiration; dvija —twice-born; udbhidam —of the planets, etc. 

TRANSLATION 

Also please describe the living beings under different classifications: subhumans, humans, 
those born of the embryo, those born of perspiration, those who are twice-born [birds], 
and the plants and vegetables. Kindly describe their generations and subdivisions also. 

TEXT 28 

j ! u ihhiTT-F 7 rpffe^wiTa^i 

aftfrTOFT sqrafcikKpteHH. II II 
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gunavatarair visvasya 
sarga-sthity-apyayasrayam 
srjatah srinivasasya 
vyacaksvodara-vikramam 

SYNONYMS 

guna —modes of material nature; avataraih —of the incarnations; visvasya —of the 
universe; sarga —creation; sthiti —maintenance; apyaya —destruction; asrayam —and 
ultimate rest; srjatah —of the one who creates; srinivasasya —of the Personality of 
Godhead; vyacaksva —kindly describe; udara —magnanimous; vikramam —specific 
activities. 


TRANSLATION 

Please also describe the incarnations of the material modes of nature—Brahma, Visnu 
and Mahesvara—and please describe the incarnation of the Supreme Personality of 
Godhead and His magnanimous activities. 

PURPORT 

Although Brahma, Visnu and Mahesvara, the three incarnations of the material modes 
of nature, are the principal deities for the creation, maintenance and destruction of the 
cosmic manifestation, they are not the final authority. The Supreme Personality of 
Godhead Lord Krsna is the ultimate goal, the cause of all causes. He is the asraya, or the 
final rest of everything. 

TEXT 29 

-VPllc'VcHIcId: I 

^fNi ^ ii ^ ii 

varnasrama-vibhagams ca 
rupa-slla-svabhavatah 
rslnam janma-karmani 
vedasya ca vikarsanam 
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SYNONYMS 


varna-asrama —the four divisions of social statuses and orders of spiritual culture; 
vibhagan —respective divisions; ca —also; rupa —personal feature s; slla-svabhavatah — 
personal character; rslnam —of the sages; janma —birth; karmani —activities; vedasya — 
of the Vedas; ca —and; vikarsanam —categorical divisions. 

TRANSLATION 

O great sage, kindly describe the divisions and orders of human society in terms of 
symptoms, behavior and the characteristics of mental equilibrium and sense control. Also 
please describe the births of the great sages and the categorical divisions of the Vedas. 

PURPORT 

The four statuses and orders of human society— brahmanas, ksatriyas, vaisyas and sudras, 
as wall as brahmacarls, grhasthas, vanaprasthas and sannyasis —are all divisions of 
quality, education, culture and spiritual advancement attained by practicing control of 
the mind and the senses. All these divisions are based on the particular nature of each 
individual person, not on the principle of birth. Birth is not mentioned in this verse 
because birth is immaterial. Vidura is famous in history as born of a sudranl mother, yet 
he is more than a brahmana by qualification because he is seen here to be the disciple of 
a great sage, Maitreya Muni. Unless one achieves at least the brahminical qualifications, 
one cannot understand the Vedic hymns. M ahabharata is also a division of the Vedas , 
but it is meant for women, sudras and dvija-bandhus, the worthless children of the 
higher section. The less intelligent section of society can avail themselves of the Vedic 
instructions simply by studying the M ahabharata. 

TEXT 30 

qUFT ^ klrlHlPl ^ W JWt I 

^ II 3° II 

yajnasya ca vitanani 
yogasya ca pathah prabho 
naiskarmyasya ca sankhyasya 
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tantram va bhagavat-smrtam 


SYNONYMS 

yajnasya —of sacrifices; ca —also; vitanani —expansions; yogasya —of the mystic powers; 
ca —also; pathah —ways; prabho —O my lord; naiskarmyasya —of knowledge; ca —and; 
sankhyasya —of analytical studies; tantram —the path of devotional service; va —as well 
as; bhagavat —in relation with the Personality of Godhead; smrtam —regulative 
principles. 


TRANSLATION 

Please also describe the expansions of different sacrifices and the paths of mystic powers, 
analytical study of knowledge, and devotional service, all with their respective 
regulations. 


PURPORT 

The word tantram is significant herein. Sometimes tantram is misunderstood to be the 

black spiritual science of materialistic persons engaged in sense gratification, but here 

/ 

tantram means the science of devotional service compiled by Srlla Narada Muni. One 
can take advantage of such regulative explanations of the path of devotional service and 
make progressive advancement in the devotional service of the Lord. Sankhya 
philosophy is the basic principle of acquiring knowledge, as will be explained by the sage 
Maitreya. The Sankhya philosophy enunciated by Kapiladeva, the son of Devahuti, is 
the real source of knowledge about the Supreme Truth. Knowledge not based on the 
Sankhya philosophy is mental speculation and can yield no tangible profit. 

TEXT 31 

sficiFf n 3 ? 11 

pasanda-patha-vaisamyam 
pratiloma-nivesanam 
jivasya gatayo yds ca 


320 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










yavatlr guna-karmajah 


SYNONYMS 

pasanda-patha —the path of the faithless; vaisamyam —imperfection by contradiction; 
pratiloma —crossbreeding; nivesanam —situation; jivasya —of the living entities; 
gatayah —movements; yah —as they are; ca —also; yavatih —as many as; guna —modes of 
material nature; karma-jah —generated by different work. 

TRANSLATION 

Please also describe the imperfections and contradictions of the faithless atheists, the 
situation of crossbreeding, and the movements of the living entities in various species of 
life according to their particular modes of nature and work. 

PURPORT 

The combination of living entities in different modes of material nature is called 
crossbreeding. The faithless atheists do not believe in the existence of God, and thus 
their paths of philosophy are contradictory. Atheistic philosophies never agree with one 
another. Different species of life are evidence of varieties of mixtures of the modes of 
material nature. 


TEXT 32 

dharmartha-kama-moksanam 
nimittany avirodhatah 
vartaya danda-nites ca 
srutasya ca vidhim prthak 

SYNONYMS 

dharma —religiosity; artha —economic development; kama —sense gratification; 
moksanam —salvation; nimittani —causes; avirodhatah —without being contradictory; 
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vartayah —on the principles of the means of livelihood; danda-niteh —of law and order; 
ca —also; srutasya —of the codes of scriptures; ca —also; vidhim —regulations; prthak — 
different. 


TRANSLATION 

You may also describe the noncontradictory causes of religiosity, economic development, 
sense gratification and salvation and also the different means of livelihood and different 
processes of law and order as mentioned in the revealed scriptures. 

TEXT 33 

II 93 II 

sraddhasya ca vidhim brahman 
pitfnam sargam eva ca 
graha-naksatra-taranam 
kalavayava-samsthitim 

SYNONYMS 

sraddhasya —of the periodical offerings of respects; ca —also; vidhim —regulations; 
brahman —O brahmana; pitfnam —of the forefathers; sargam —creation; eva —as; ca — 
also; graha —planetary system; naksatra —the stars; taranam —luminaries; kala —time; 
avayava —duration; samsthitim —situations. 

TRANSLATION 

Please also explain the regulations for offering respects to the forefathers, the creation of 
the Pitrloka, the time schedule in the planets, stars and luminaries, and their respective 
situations. 


PURPORT 

The time durations of day and night as well as months and years are different in the 
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different planets, stars and luminaries. The higher planets like the moon and Venus 
have time measurements different from those of the earth. It is said that six months of 
this planet earth equal one day of the higher planets. In Bhagavad-glta the duration of 
one day in years multiplied by 1,000. And the month and year in Brahmaloka are 
calculated in that measure. 


TEXT 34 

HciraFlFf dt qiqf VS] tjfT II 98 II 

danasya tapaso vapi 
yac cesta-purtayoh phalam 
pravasa-sthasya yo dharmo 
yas ca purinsa utapadi 

SYNONYMS 

danasya —of charity; tapasah —of penance; vapi —lake; yat —that which; ca —and; ista — 
endeavor; purtayoh —of reservoirs of water; phalam —fruitive result; pravasa-sthasya — 
one who is away from home; yah —that which; dharmah —duty; yah ca —and which; 
puririsah —of man; uta —described; apadi —in danger. 

TRANSLATION 

Please also describe the fruitive results of charity and penance and of digging reservoirs of 
water. Please describe the situation of persons who are away from home and also the duty 
of a man in an awkward position. 


PURPORT 

The digging of reservoirs of water for public use is a great work of charity, and retiring 
from family life after fifty years of age is a great act of penance performed by the sober 
human being. 


TEXT 35 
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yena va bhagavams tusyed 
dharma-yonir janardanah 
samprasldati va yesam 
etad akhyahi me 'nagha 

SYNONYMS 

yena —by which; va —either; bhagavan —the Personality of Godhead; tusyet —is 
satisfied; dharma-yonih —the father of all religion; janardanah —the controller of all 
living being; samprasldati —completely satisfied; va —either, or; yesam —of those; etat — 
all these; akhyahi —kindly describe; me —unto me; anagha —O sinless one. 

TRANSLATION 

O sinless one, because the Personality of Godhead, the controller of all living entities, is 
the father of all religion and all those who are candidates for religious activities, kindly 
describe how He can be completely satisfied. 

PURPORT 

All religious activities are meant ultimately to satisfy the Supreme Personality of 
Godhead. The Lord is the father of all religious principles. As stated in Bhagavad-gita 
(7.16), four kinds of pious men—the needy, the distressed, the enlightened and the 
inquisitive—approach the Lord in devotional service, and their devotion is mixed with 
material affection. But above them are the pure devotees, whose devotion is not tainted 
by any material tinges of fruitive work or speculative knowledge. Those who are only 
miscreants throughout their lives are compared to demons (Bg. 7.15). They are bereft of 
all knowledge, in spite of any academic educational career they may pursue. Such 
miscreants are never candidates for satisfying the Lord. 

TEXT 36 
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anuvratanam sisyanam 
putranam ca dvijottama 
anaprstam api bruyur 
guravo dina-vatsalah 

SYNONYMS 

anuvratanam —the followers; sisyanam —of the disciples; putranam —of the sons; ca — 
also; dvija-uttama —O best amongst the brahmanas; anaprstam —that which is not asked 
for; api —in spite of; briiyuh —please describe; guravah —the spiritual masters; dina- 
vatsalah —who are kind to the needy. 

TRANSLATION 

O best among the brahmanas, those who are spiritual masters are very kind to the needy. 
They are always kind to their followers, disciples and sons, and without being asked by 
them, the spiritual master describes all that is knowledge. 

PURPORT 

There are many subjects to be known from the bona fide spiritual master. The followers, 
disciples and sons are all on one level for the bona fide spiritual master, and he is always 
kind to them and always speaks to them on transcendental subjects, even though he is 
not asked by them. That is the nature of the bona fide spiritual master. Vidura appealed 
to Maitreya Muni to speak on subjects about which he might not have asked. 

TEXT 37 

rMHi HJ|c|>^i I 

^i ^ amtlk't ^ ii 30 ii 

tattvdndm bhagavams tesarin 
katidha pratisankramah 
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tatremarin ka upaslran 
ka u svid anuserate 


SYNONYMS 

tattvanam —of the elements of nature; bhagavan —O great sage; tesam —of them; 
katidha —how many; pratisankramah —dissolutions; tatra —thereupon; imam —unto the 
Supreme Lord; ke —who are they; upaslran —being saved; ke —who are they; u —who; 
svit —may; anuserate —serve the Lord while He sleeps. 

TRANSLATION 

Please describe how many dissolutions there are for the elements of material nature and 
who survives after the dissolutions to serve the Lord while He is asleep. 

PURPORT 

In the Brahma-samhita (5.47-48) it is said that all the material manifestations with 
innumerable universes appear and disappear with the breathing of Maha-Visnu lying in 
yoga-nidra, or mystic sleep. 

yah karanarnava-jale bhajati sma yoga- 
nidram ananta-jagad-anda-saroma-kiipah 
adhara-saktim avalambya param sva-murtim 
govindam adi-purusam tarn aharin bhajami 

yasyaika-nisvasita-kalam athavalambya 
jlvanti loma-vilaja jagad-anda-nathah 
visnur mahdn sa iha yasya kala-viseso 
govindam adi-purusam tarn ahariri bhajami 

"Govinda, the ultimate and Supreme Personality of Godhead [Lord Krsna], lies sleeping 
unlimitedly on the Causal Ocean in order to create unlimited numbers of universes 
during that sleep. He lies on the water by His own internal potency, and I worship that 
original Supreme Godhead. 

"Due to His breathing, innumerable universes come into existence, and when He 
withdraws His breath there occurs the dissolution of all the lords of the universes. That 


326 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 




plenary portion of the Supreme Lord is called Maha-Visnu, and He is a part of the part 
of Lord Krsna. I worship Govinda, the original Lord." 

After the dissolution of the material manifestations, the Lord and His kingdom beyond 
the Causal Ocean do not disappear, nor do the inhabitants, the Lord's associates. The 
associates of the Lord are far more numerous than the living entities who have forgotten 
the Lord due to material association. The impersonalist's explanation of the word aham 
in the four verses of the original Bhagavatam—aham evasam evagre etc.—is refuted 
here. The Lord and His eternal associates remain after the dissolution. Vidura's inquiry 
about such persons is a clear indication of the existence of all the paraphernalia of the 
Lord. This is also confirmed in the Kasi-khanda, as quoted by both Jlva GosvamI and 

s / / 

Srlla Visvanatha CakravartI, who follow in the footsteps of Srlla Srldhara Svaml. 

na cyavante hi yad-bhakta 
mahatyarin pralayapadi 
ato 'cyuto 'khile loke 
sa ekah sarva-go 'vyayah 

"The devotees of the Lord never annihilate their individual existences even after the 
dissolution of the entire cosmic manifestation. The Lord and the devotees who associate 
with Him are always eternal, in both the material and spiritual worlds." 

TEXT 38 

T J?^IFT 3T TO ^ | 

Wt ^ II II 

purusasya ca samsthanam 
svarupam va parasya ca 
jnanam ca naigamam yat tad 
guru-sisya-prayojanam 

SYNONYMS 

purusasya —of the living entity; ca —also; samsthanam —existence; svarupam —identity; 
va —either, or; parasya —of the Supreme; ca —also; jnanam —knowledge; ca —also; 
naigamam —in the matter of the Upanisads; yat —that; tat —the same; guru —spiritual 
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master; sisya —disciple; prayojanam —necessity. 

TRANSLATION 

What are the truths regarding the living entities and the Supreme Personality of 
Godhead? What are their identities ? What are the specific values in the knowledge in the 
Vedas, and what are the necessities for the spiritual master and his disciples? 

PURPORT 

The living entities are constitutionally servitors of the Lord, who can accept all kinds of 
service from everyone. It is clearly declared (Bg. 5.29) that the Lord is the supreme 
enjoyer of the benefits of all sacrifices and penances, the proprietor of all that is 
manifested and the friend of all living entities. That is His real identity. Therefore, 
when the living entity accepts this supreme proprietorship of the Lord and acts in that 
attitude, he resumes his real identity. In order to elevate the living entity to this 
standard of knowledge, there is the necessity of spiritual association. The bona fide 
spiritual master desires that his disciples know the process of rendering transcendental 
service to the Lord, and the disciples also know that they have to learn about the eternal 
relationship between God and the living entity from a self-realized soul. To disseminate 
transcendental knowledge one must retire from mundane activities on the strength of 
enlightenment in knowledge in terms of Vedic wisdom. That is the sum and substance 
of all the questions in this verse. 


TEXT 39 

Fnt 5IR fcf: *p 3T II 3^ II 

nimittani ca tasyeha 
proktany anagha-suribhih 
svato jndnarin kutah purinsam 
bhaktir vairagyam eva vd 

SYNONYMS 
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nimittani —the source of knowledge; ca —also; tasya —of such knowledge; iha —in this 
world; proktani —mentioned; anagha —spotless; suribhih —by devotees; svatah —self- 
sufficient; jnanam —knowledge; kutah —how; purhsam —of the living entity; bhaktih — 
devotional service; vairagyam —detachment; eva —certainly; va —also. 

TRANSLATION 

Spotless devotees of the Lord have mentioned the source of such knowledge. How could 
one have knowledge of devotional service and detachment without the help of such 
devotees? 


PURPORT 

There are many inexperienced persons who advocate self-realization without the help of 

a spiritual master. They decry the necessity of the spiritual master and try themselves to 

/ 

take his place by propagating the theory that a spiritual master is not necessary. Srlmad- 
Bhagavatam, however, does not approve this viewpoint. Even the great transcendental 
scholar Vyasadeva had need of a spiritual master, and under the instruction of his 
spiritual master, Narada, he prepared this sublime literature, Srimad-Bhagavatam. Even 
Lord Caitanya, although He is Krsna Himself, accepted a spiritual master; even Lord 
Krsna accepted a spiritual master, Sandlpani Muni, in order to be enlightened; and all 
the deary as and saints of the world had spiritual masters. In Bhagavad-glta Arjuna 
accepted Lord Krsna as his spiritual master, although there was no necessity of such a 
formal declaration. So, in all cases, there is no question about the necessity of accepting 
a spiritual master. The only stipulation is that the spiritual master should be bona fide; 
i.e., the spiritual master must be in the proper chain of disciplic succession, called the 
parampara system. 

Suris are great scholars, but they may not always be anagha, or spotless. The anagha-suri 
is one who is a pure devotee of the Lord. Those who are not pure devotees of the Lord, 
or who want to be on an equal level with Him, are not anagha-suri. Pure devotees have 

s 

prepared many books of knowledge on the basis of authorized scriptures. Srlla Rupa 

/ 

GosvamI and his assistants, under the instructions of Lord Sri Caitanya Mahaprabhu, 
have all written various literatures for the guidance of prospective devotees, and anyone 
who is very serious about raising himself to the standard of a pure devotee of the Lord 
must take advantage of those literatures. 
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'pfl: I 

^ fSf^IS^I ^SJR: || 80 || 

etan me prcchatah prasnan 
hareh karma-vivitsaya 
briihi me 'jnasya mitratvad 
ajaya nasta-caksusah 

SYNONYMS 

etan —all these; me —my; prcchatah —of one who inquires; prasnan —questions; hareh — 
of the Supreme Lord; karma —pastimes; vivitsaya —desiring to know; bruhi —kindly 
describe; me —unto me; ajhasya —of one who is ignorant; mitratvat —because of 
friendship; ajaya —by the external energy; nasta-caksusah —those who have lost their 
vision. 


TRANSLATION 

My dear sage, I have put all these questions before you with a view to knowing the 
pastimes of Hari, the Supreme Personality of Godhead. You are the friend of all, so 
kindly describe them for all those who have lost their vision. 

PURPORT 

Vidura put forward many varieties of questions with a view to understanding the 
principles of transcendental loving service to the Lord. As stated in Bhagavad-gita 
(2.41), devotional service to the Lord is one, and the mind of the devotee is not diverted 
to the many branches of uncertainties. Vidura's purpose was to be situated in that 
service to the Lord, wherein one merges undivertedly. He claimed the friendship of 
Maitreya Muni, not because he was Maitreya's son but because Maitreya was actually the 
friend of all who have lost their spiritual vision due to material influence. 

TEXT 41 
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sarve vedas ca yajnas ca 
tapo danani canagha 
jlvabhaya-pradanasya 
na kurvlran kalam api 

SYNONYMS 

sarve —all kinds of; vedah —divisions of the Vedas; ca —also; yajnah —sacrifices; ca — 
also; tapah —penances; danani —charities; ca —and; anagha —O spotless one; jlva —the 
living entity; abhaya —immunity from material pangs; pradanasya —of one who gives 
such assurance; na —not; kurvlran —can he equalized; kalam —even partially; api — 
certainly. 


TRANSLATION 

O spotless one, your answers to all these questions will grant immunity from all material 
miseries. Such charity is greater than all Vedic charities, sacrifices, penances, etc. 

PURPORT 

The highest perfectional work of charity is to give people in general immunity from the 
anxieties of material existence. This can be done only by performing activities in 
devotional service to the Lord. Such knowledge is incomparable. Cultivation of the 
knowledge in the Vedas, performance of sacrifice, and distribution of munificent 
charities all together cannot form even a part of the immunity from the pangs of 
material existence that is gained from devotional service. The charity of Maitreya not 
only will help Vidura, but, due to its universal nature, will deliver all others in all times. 
Thus Maitreya is immortal. 


TEXT 42 
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sri-suka uvaca 

sa ittham aprsta-purana-kalpah 
kuru-pradhanena muni-pradhanah 
pravrddha-harso bhagavat-kathayam 
sahcoditas tarin prahasann ivaha 

SYNONYMS 

s / 

sri-sukah uvaca —Sri Sukadeva GosvamI said; sah —he; ittham —thus; aprsta —being 
questioned; purana-kalpah —one who knows how to explain the supplements of the 
Vedas (the Puranas ); kuru-pradhanena —by the chief of the Kurus; muni-pradhanah — 
the chief amongst the sages; pravrddha —sufficiently enriched; harsah —satisfaction; 
bhagavat —the Personality of Godhead; kathayam —in the topics of; sancoditah —being 
so infused; tarn —unto Vidura; prahasan —with smiles; iva —like that; aha —replied. 

TRANSLATION 

/ / 

Sri Sukadeva GosvamI said: Thus the chief of the sages, who was always enthusiastic 
about describing topics regarding the Personality of Godhead, began to narrate the 
descriptive explanation of the Puranas, being so infused by Vidura. He was very much 
enlivened by speaking on the transcendental activities of the Lord. 

PURPORT 

Great learned sages like Maitreya Muni are always very enthusiastic about describing 
the transcendental activities of the Lord. Maitreya Muni, being thus invited by Vidura 
to speak, appeared to be smiling because he actually felt transcendental bliss. 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Seventh Chapter, of the Srlmad- 
Bhagavatam, entitled "Further Inquiries by Vidura." 
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8. Manifestation of Brahma from Garbhodakasayi Visnu 


TEXT 1 

H'+Ddl-D «|rT 

WWi I 

HG, ■Jp'PIFPtte ,, l I t II ? II 

maitreya uvaca 
sat-sevaniyo bata puru-vamso 
yal loka-palo bhagavat-pradhanah 
babhuvithehajita-klrti-malam 
pade pade nutanayasy abhlksnam 

SYNONYMS 

maitreyah uvaca —Sri Maitreya Muni said; sat-sevanlyah —worthy to serve the pure 
devotees; bata —oh, certainly; puru-vamsah —the descendants of King Puru; yat — 
because; loka-palah —the kings are; bhagavat-pradhanah —chiefly devoted to the 
Personality of Godhead; babhuvitha —you are also born; iha —in this; ajita —the Lord, 
who is unconquerable; klrti-mdlam —chain of transcendental activities; pade pade —step 
by step; nutanayasi —becoming newer and newer; abhlksnam —always. 

TRANSLATION 

The great sage Maitreya Muni said to Vidura: The royal dynasty of King Puru is worthy 
to serve the pure devotees because all the descendants of that family are devoted to the 
Personality of Godhead. You are also born in that family, and it is wonderful that because 
of your attempt the transcendental pastimes of the Lord are becoming newer and newer at 
every moment. 
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PURPORT 


The great sage Maitreya thanked Vidura and praised him by reference to his family 
glories. The Puru dynasty was full of devotees of the Personality of Godhead and was 
therefore glorious. Because they were not attached to impersonal Brahman or to the 
localized Paramatma but were directly attached to Bhagavan, the Personality of 
Godhead, they were worthy to render service to the Lord and His pure devotees. 
Because Vidura was one of the descendants of that family, naturally he engaged in 
spreading wide the ever-new glories of the Lord. Maitreya felt happy to have such 
glorious company as Vidura. He considered the company of Vidura most desirable 
because such association can accelerate one's dormant propensities for devotional 
service. 


TEXT 2 

fanrrc i 

11 ? 11 

so 'ham nrnam ksulla-sukhaya duhkham 
mahad gatanam viramaya tasya 
pravartaye bhagavatam puranam 
yad aha saksad bhagavan rsibhyah 

SYNONYMS 

sah —that; aham —I; nrnam —of the human being; ksulla —very little; sukhaya —for 

happiness; duhkham —distress; mahat —great; gatanam —entered into; viramaya —for 

/ 

mitigation; tasya —his; pravartaye —in beginning; bhagavatam — Srimad-Bhagavatam; 
puranam —Vedic supplement; yat —which; aha —said; saksat —directly; bhagavan —the 
Personality of Godhead; rsibhyah —unto the sages. 

TRANSLATION 

Let me now begin speaking on the Bhagavata Purana, which was directly spoken to the 
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great sages by the Personality of Godhead for the benefit of those who are entangled in 
extreme miseries for the sake of very little pleasure. 

PURPORT 

The sage Maitreya proposed to speak on Srimad-Bhagavatam because it was especially 
compiled, and traditionally comes down in the disciplic succession, for the solution of all 

the problems of human society. Only one who is fortunate can have the opportunity to 

/ 

hear Srimad-Bhagavatam in the association of pure devotees of the Lord. Under the spell 
of material energy, the living entities are entrapped in the bondage of many difficulties 
simply for the sake of a little bit of material happiness. They engage in fruitive activities, 
not knowing the implications. Under the false impression that the body is the self, the 
living entities foolishly relate to so many false attachments. They think that they can 
engage with materialistic paraphernalia forever. This gross misconception of life is so 
strong that a person suffers continually, life after life, under the external energy of the 
Lord. If one comes in contact with the book Bhagavatam as well as with the devotee 
bhagavata, who knows what the Bhagavatam is, then such a fortunate man gets out of 

the material entanglement. Therefore Sri Maitreya Muni, out of compassion for the 

/ 

suffering men in the world, proposes to speak on the Srimad-Bhagavatam first and last. 

TEXT 3 

i 

TO 

II 9 II 

aslnam urvyam bhagavantam adyarin 
sankarsanam devam akuntha-sattvam 
vivitsavas tattvam atah parasya 
kumara-mukhya munayo 'nvaprcchan 

SYNONYMS 

aslnam —seated; urvyam —in the bottom of the universe; bhagavantam —unto the Lord; 
adyam —the original; sankarsanam —Sankarsana; devam —the Personality of Godhead; 
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akuntha-sattvam —undeterred knowledge; vivitsavah —being inquisitive to know; tattvam 
atah —truth like this; parasya —regarding the Supreme Personality of Godhead; 
kumara —the boy-saint; mukhyah —headed by; munayah —great sages; anvaprcchan — 
inquired like this. 


TRANSLATION 

Some time ago, being inquisitive to know, Sanat-kumara, the chief of the boy-saints, 
accompanied by other great sages, inquired exactly like you about the truths regarding 
Vasudeva, the Supreme, from Lord Sankarsana, who is seated at the bottom of the 
universe. 


PURPORT 

This is in clarification of the statement that the Lord spoke directly on the Srimad- 
Bhagavatam. When and unto whom the Bhagavatam was spoken is explained herewith. 
Questions similar to those put forward by Vidura were asked by great sages like Sanat- 
kumara, and Lord Sankarsana, the plenary expansion of the Supreme Lord Vasudeva, 
answered them. 


TEXT 4 

*ctfcr 

fopteqrc II 8 II 

svam eva dhisnyam bahu manayantam 
yad vasudevabhidham amananti 
pratyag-dhrtdksdmbuja-kosam Isad 
unmilayantarin vibudhodayaya 

SYNONYMS 

svam —Himself; eva —thus; dhisnyam —situated; bahu —greatly; manayantam — 
esteemed; yat —that which; vasudeva —Lord Vasudeva; abhidham —by the name; 
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amananti —acknowledge; pratyak-dhrta-aksa —eyes settled for introspection; ambuja- 
kosam —lotuslike eye; isat —slightly; unmllayantam —opened; vibudha —of the greatly 
learned sages; udayaya —for the sake of advancement. 

TRANSLATION 

At that time Lord Sankarsana was meditating upon His Supreme Lord, whom the learned 
esteem as Lord Vasudeva, but for the sake of the advancement of the great learned sages 
He slightly opened His lotus like eyes and began to speak. 

TEXT 5 

II * II 

svardhuny-udardraih sva-jata-kalapair 
upasprsantas caranopadhanam 
padmarin yad arcanty ahi-raja-kanyah 
sa-prema nana-balibhir vararthah 

SYNONYMS 

svardhunl-uda —by the water of the Ganges; ardraih —being moistened; sva-jata —bunch 
of hairs; kalapaih —situated on the head; upasprsantah —by so touching; carana- 
upadhanam —the shelter of His feet; padmam —the lotus shelter; yat —that which; 
arcanti —worships; ahi-raja —the serpent-king; kanyah —daughters; sa-prema —with 
great devotion; nana —various; balibhih —paraphernalia; vara-arthah —being desirous of 
husbands. 


TRANSLATION 

The sages came from the highest planets down to the lower region through the water of 
the Ganges, and therefore the hair on their heads was wet. They touched the lotus feet of 
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the Lord, which are worshiped with various paraphernalia by the daughters of the 
serpent-king when they desire good husbands. 

PURPORT 

The Ganges water flows directly from the lotus feet of Visnu, and its course runs from 
the highest planet of the universe down to the lowest. The sages came down from 
Satyaloka by taking advantage of the flowing water, a process of transportation made 
possible by the power of mystic yoga. If a river flows thousands and thousands of miles, a 
perfect yogi can at once transport himself from one place to another simply by dipping 
in its water. The Ganges is the only celestial river which flows throughout the universe, 
and great sages travel all over the universe via this sacred river. The statement that 
their hair was wet indicates that it was directly moistened by the water originating from 
the lotus feet of Visnu (the Ganges). Whoever touches the water of the Ganges to his 
head surely touches the lotus feet of the Lord directly and can become free from all 
effects of sinful acts. If after taking a bath in the Ganges or being washed of all sins, a 
man guards himself against committing further sinful acts, then certainly he is 
delivered. But if he again takes up sinful activities, his bath in the Ganges is as good as 
that of the elephant, who nicely takes his bath in a river but later spoils the whole thing 
by covering himself with dust on the land. 

TEXT 6 

H/jJJ'JWl SRHFpFI- 

ii § ii 

muhur grnanto vacasanuraga- 
skhalat-padenasya krtani taj-jnah 
kirlta-sahasra-mani-praveka- 
pradyotitodddma-phana-sahasram 

SYNONYMS 

muhuh —again and again; grnantah —glorifying; vacasa —by words; anuraga —with great 
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affection; skhalat-padena —with symmetrical rhythm; asya —of the Lord; krtani — 
activities; tat-jnah —those who know the pastimes; kirita —helmets; sahasra —thousands; 
mani-praveka —glowing effulgence of the valuable stones; pradyotita —emanating from; 
uddama —raised; phana —hoods; sahasram —thousands. 

TRANSLATION 

The four Kumaras, headed by Sanat-kumara, who all knew the transcendental pastimes of 
the Lord, glorified the Lord in rhythmic accents with selected words full of affection and 
love. At that time Lord Sarikarsana, with His thousands of raised hoods, began to radiate 
an effulgence from the glowing stones on His head. 

PURPORT 

The Lord is sometimes addressed as uttamasloka, which means "one who is worshiped 
with selected words by devotees." A profusion of such selected words comes from a 
devotee who is fully absorbed in affection and love for the devotional service of the 
Lord. There are many instances in which even a small boy who was a great devotee of 
the Lord could offer excellent prayers in the choicest words for glorification of the 
pastimes of the Lord. In other words, without the development of fine affection and 
love, one cannot offer prayers to the Lord very suitably. 

TEXT 7 

R^RWdjPkdld I 

Addl'd II V9 II 

proktarin kilaitad bhagavattamena 
nivrtti-dharmdbhiratdya tena 
sanat-kumdraya sa cdha prstah 
sdnkhydyandydnga dhrta-vrataya 

SYNONYMS 
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proktam —was said; kila —certainly; etat —this; bhagavattamena —by Lord Sankarsana; 
nivrtti —renunciation; dharma-abhirataya —unto one who has taken this religious vow; 
tena —by Him; sanat-kumaraya —unto Sanat-kumara; sah —he; ca —also; aha —said; 
prstah —when inquired of; sankhydyanaya —unto the great sage Sankhyayana; anga — 
my dear Vidura; dhrta-vrataya —unto one who has taken such a vow. 

TRANSLATION 

/ 

Lord Sankarsana thus spoke the purport of Srimad-Bhagavatam to the great sage Sanat- 

kumara, who had already taken the vow of renunciation. Sanat-kumara also, in his turn, 

/ 

when inquired of by Sankhyayana Muni, explained Srimad-Bhagavatam as he had heard it 
from Sankarsana. 


PURPORT 

This is the way of the parampara system. Although Sanat-kumara, the well-known great 
saintly Kumara, was in the perfect stage of life, still he heard the message of Srimad- 
Bhagavatam from Lord Sankarsana. Similarly, when he was questioned by Sankhyayana 
Rsi, he spoke to him the same message he had heard from Lord Sankarsana. In other 
words, unless one hears from the proper authority one cannot become a preacher. In 
devotional service, therefore, two items out of the nine, namely hearing and chanting, 
are most important. Without hearing nicely, one cannot preach the message of Vedic 
knowledge. 


TEXT 8 

wtwi ii c ii 

sankhyayanah paramahamsya-mukhyo 
vivaksamano bhagavad-vibhutih 
jagada so 'smad-gurave 'nvitaya 
parasarayatha brhaspates ca 
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SYNONYMS 


sankhyayanah —the great sage Sankhyayana; paramahamsya-mukhyah —the chief of all 
transcendentalists; vivaksamanah —while reciting; bhagavat-vibhutih —the glories of the 
Lord; jagada —explained; sah —he; asmat —of me; gurave —unto the spiritual master; 
anvitaya —followed; parasaraya —unto the sage Parasara; atha brhaspateh ca —also to 
Brhaspati. 


TRANSLATION 

The great sage Sankhyayana was the chief amongst the transcendentalists, and when he 

/ 

was describing the glories of the Lord in terms of Srimad-Bhagavatam, it so happened that 
my spiritual master, Parasara, and Brhaspati both heard him. 

TEXT 9 

gft: 'PFIWT I 

II ^ II 

provaca mahyam sa dayalur ukto 
munih pulastyena puranam adyam 
so 'ham tavaitat kathayami vatsa 
sraddhalave nityam anuvrataya 

SYNONYMS 

provaca —said; mahyam —unto me; sah —he; dayaluh —kindhearted; uktah — 
aforementioned; munih —sage; pulastyena —by the sage Pulastya; puranam adyam —the 
foremost of all the Puranas; sah aham —that also I; tava —unto you; etat —this; 
kathayami —shall speak; vatsa —my dear son; sraddhalave —unto one who is faithful; 
nityam —always; anuvrataya —unto one who is a follower. 

TRANSLATION 
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The great sage Parasara, as aforementioned, being so advised by the great sage Pulastya, 
spoke unto me the foremost of the Puranas [Bhagavatam]. I shall also describe this before 
you, my dear son, in terms of my hearing, because you are always my faithful follower. 

PURPORT 

The great sage of the name Pulastya is the father of all demoniac descendants. Once 
upon a time Parasara began a sacrifice in which all the demons were to be burnt to death 
because his father had been killed and devoured by one of them. The great sage Vasistha 
Muni arrived at the sacrifice and requested Parasara to stop the deadly action, and 
because of Vasistha's position and respect in the community of sages, Parasara could not 
deny the request. Parasara having stopped the sacrifice, Pulastya, the father of the 
demons, appreciated his brahminical temperament and gave the blessing that in the 
future he would be a great speaker on the Vedic literatures called the Puranas, the 
supplements of the Vedas. Parasara's action was appreciated by Pulastya because Parasara 
had forgiven the demons out of his brahminical power of forgiveness. Parasara was able 
to demolish all the demons in the sacrifice, but he considered, "Demons are so made that 
they devour living creatures, men and animals, but why on that account should I 

withdraw my brahminical qualification of forgiveness?" As the great speaker of the 

/ 

Puranas, Parasara first of all spoke on the Srimad-Bhagavata Parana because it is the 
foremost of all the Puranas. Maitreya Muni desired to narrate the same Bhagavatam be 

had heard from Parasara, and Vidura was qualified to hear it because of his faithfulness 

/ 

and his following the instructions received from superiors. So Srimad-Bhagavatam was 
being narrated from time immemorial by the disciplic succession, even before the time 
of Vyasadeva. The so-called historians calculate the Puranas to be only a few hundred 
years old, but factually the Puranas existed from time immemorial, before all historical 
calculations by the mundaners and speculative philosophers. 

TEXT 10 

n n 


342 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 












udaplutarin visvam idarin tadasld 
yan nidrayamllita-drn nyamilayat 
ahlndra-talpe 'dhisayana ekah 
krta-ksanah svatma-ratau nirlhah 

SYNONYMS 

uda —water; aplutam —submerged in; visvam —the three worlds; idam —this; tada —at 
that time; aslt —it so remained; yat —in which; nidraya —in slumber; amllita —closed; 
drk —eyes; nyamilayat —not completely closed; ahi-indra —the great snake Ananta; 
talpe —on the bed of; adhisayanah —lying on; ekah —alone; krta-ksanah —being engaged; 
sva-atma-ratau —enjoying in His internal potency; nirlhah —without any part of 
external energy. 


TRANSLATION 

At that time when the three worlds were submerged in water, Garbhodakasayi Visnu was 
alone, lying on His bedstead, the great snake Ananta, and although He appeared to be in 
slumber in His own internal potency, free from the action of the external energy, His 
eyes were not completely closed. 

PURPORT 

The Lord is eternally enjoying transcendental bliss by His internal potency, whereas the 
external potency is suspended during the time of the dissolution of the cosmic 
manifestation. 


TEXT 11 

?|/P 

ii ?? ii 

so 'ntah sarlre 'rpita-bhuta-suksmah 
kalatmikam saktim udlrayanah 
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uvasa tasmin salile pade sve 
yathanalo daruni ruddha-vlryah 

SYNONYMS 

sah —the Supreme Lord; antah —within; sarlre —in the transcendental body; arpita — 
kept; bhuta —material elements; suksmah —subtle; kala-atmikam —the form of time; 
saktim —energy; udlrayanah —invigorating; uvasa —resided; tasmin —therein; salile —in 
the water; pade —in the place; sve —His own; yatha —as much as; analah —fire; daruni — 
in the fuel wood; ruddha-vlryah —submerged strength. 

TRANSLATION 

Just like the strength of fire within fuel wood, the Lord remained within the water of 
dissolution, submerging all the living entities in their subtle bodies. He lay in the self- 
invigorated energy called kala. 


PURPORT 

After the three worlds—the upper, lower and middle planetary systems—merged into 
the water of dissolution, the living entities of all the three worlds remained in their 
subtle bodies by dint of the energy called kala. In this dissolution, the gross bodies 
became unmanifest, but the subtle bodies existed, just like the water of the material 
creation. Thus the material energy was not completely wound up, as is the case in the 
full dissolution of the material world. 


TEXT 12 

c^cbH'thK^i) II II 

catur-yuganarh ca sahasram apsu 
svapan svayodlritaya sva-saktya 
kalakhyaydsadita-karma-tantro 
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lokan apltan dadrse sva-dehe 


SYNONYMS 

catuh —four; yuganam —of the millenniums; ca —also; sahasram —one thousand; apsu — 
in the water; svapan —dreaming in sleep; svaya —with His internal potency; udlritaya — 
for further development; sva-saktya —by His own energy; kdla-akhyaya —by the name 
kala; asadita —being so engaged; karma-tantrah —in the matter of fruitive activities; 
lokan —the total living entities; apltan —bluish; dadrse —saw it so; sva-dehe —in His own 
body. 


TRANSLATION 

The Lord lay down for four thousand yuga cycles in His internal potency, and by His 
external energy He appeared to be sleeping within the water. When the living entities 
were coming out for further development of their fruitive activities, actuated by the 
energy called kala-sakti, He saw His transcendental body as bluish. 

PURPORT 

In the Visnu Parana, kala-sakti is mentioned as avidya. The symptom of the influence of 
the kala-sakti is that one has to work in the material world for fruitive results. The 
fruitive workers are described in Bhagavad-glta as mudhas, or foolish. Such foolish living 
entities are very enthusiastic to work for some temporary benefit within perpetual 
bondage. One thinks himself very clever throughout his life if he is able to leave behind 
him a great asset of wealth for his children, and to achieve this temporary benefit he 
takes the risk of all sinful activities, without knowledge that such activities will keep 
him perpetually bound by the shackles of material bondage. Due to this polluted 
mentality and due to material sins, the aggregate combination of living entities appeared 
to be bluish. Such an impetus of activity for fruitive result is made possible by the 
dictation of the external energy of the Lord, kala. 

TEXT 13 
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dlfoibn II ?3 II 


tasyartha-suksmabhinivista-drster 
antar-gato 'rtho rajasa tanlyan 
gunena kalanugatena viddhah 
susyams tadabhidyata nabhi-desat 

SYNONYMS 

tasya —His; artha —subject; suksma —subtle; abhinivista-drsteh —of one whose attention 
was fixed; antah-gatah —internal; arthah —purpose; rajasa —by the mode of passion of 
material nature; tanlyan —very subtle; gunena —by the qualities; kala-anugatena —in due 
course of time; viddhah —agitated; susyan —generating; tada —then; abhidyata —pierced 
through; nabhi-desat —from the abdomen. 

TRANSLATION 

The subtle subject matter of creation, on which the Lord’s attention was fixed, was 
agitated by the material mode of passion, and thus the subtle form of creation pierced 
through His abdomen. 


TEXT 14 

B H4|+kl: Wdldfdiid 

wilR^I drH&ct fc|$||ci. 

$dlrH4IA: II II 

sa padma-kosah sahasodatisthat 
kdlena karma-pratibodhanena 
sva-rocisa tat salilam visalam 
vidyotayann arka ivatma-yonih 
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SYNONYMS 


sah —that; padma-kosah —bud of a lotus flower; sahasa —suddenly; udatisthat — 
appeared; kalena —by time; karma —fruitive activities; pratibodhanena —awakening; sva- 
rocisa —by its own effulgence; tat —that; salilam —water of devastation; visalam —vast; 
vidyotayan —illuminating; arkah —the sun; iva —like; atma-yonih —generating from the 
Personality of Visnu. 


TRANSLATION 

Piercing through, this sum total form of the fruitive activity of the living entities took the 
shape of the bud of a lotus flower generated from the Personality of Visnu, and by His 
supreme will it illuminated everything, like the sun, and dried up the vast waters of 
devastation. 


TEXT 15 

i ft sfaft ii n ii 

tal loka-padmam sa u eva visnuh 
pravlvisat sarva-gunavabhasam 
tasmin svayam vedamayo vidhata 
svayambhuvam yam sma vadanti so 'bhut 

SYNONYMS 

tat —that; loka —universal; padmam —lotus flower; sah —He; u —certainly; eva — 
factually; visnuh —the Lord; pravlvisat —entered into; sarva —all; guna-avabhasam — 
reservoir of all modes of nature; tasmin —in which; svayam —in person; veda-mayah — 
the personality of Vedic wisdom; vidhata —controller of the universe; svayam-bhuvam — 
self-born; yam —whom; sma —in the past; vadanti —do say; sah —he; abhut —generated. 
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TRANSLATION 


Into that universal lotus flower Lord Visnu personally entered as the Supersoul, and 
when it was thus impregnated with all the modes of material nature, the personality of 
Vedic wisdom, whom we call the self-born, was generated. 

PURPORT 

This lotus flower is the universal virat form, or the gigantic form of the Lord in the 
material world. It becomes amalgamated in the Personality of Godhead Visnu, in His 
abdomen, at the time of dissolution, and it becomes manifest at the time of creation. 
This is due to Garbhodakasayl Visnu, who enters into each of the universes. In this form 
is the sum total of all the fruitive activities of the living entities conditioned by material 
nature, and the first of them, namely Brahma, or the controller of the universe, is 
generated from this lotus flower. This first-born living being, unlike all the others, has 
no material father, and thus he is called self-born, or svayambhu. He goes to sleep with 
Narayana at the time of devastation, and when there is another creation, he is born in 
this way. From this description we have the conception of three—the gross virat form, 
the subtle Hiranyagarbha and the material creative force, Brahma. 

TEXT 16 

rtl+HMMHH: I 

HRVHsqtfe fd^- 

spc# ip#! ii ■?$ ii 

tasyarin sa cambho-ruha-karnikayam 
avasthito lokam apasyamanah 
parikraman vyomni vivrtta-netras 
catvari lebhe 'nudisam mukhani 

SYNONYMS 

tasyam —in that; sah —Brahma; ca —and; ambhah —water; ruha-karnikayam —whorl of 
the lotus; avasthitah —being situated; lokam —the world; apasyamanah —without being 
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able to see; parikraman —circumambulating; vyomni —in space; vivrtta-netrah —while 
moving the eyes; catvari —four; lebhe —achieved; anudisam —in terms of direction; 
mukhani —heads. 


TRANSLATION 

Brahma, bom out of the lotus flower, could not see the world, although he was situated in 
the whorl. He therefore circumambulated all of space, and while moving his eyes in all 
directions he achieved four heads in terms of the four directions. 

TEXT 17 

f4 fw&t i 

HI^I'W6l|2|<ttl|c£c(: II II 

tasmad yuganta-svasanavaghurna- 
jalormi-cakrat salilad virudham 
upasritah kanjam u loka-tattvam 
natmanam addhavidad adi-devah 

SYNONYMS 

tasmat —from there; yuga-anta —at the end of the millennium; svasana —the air of 
devastation; avaghvirna —because of movement; jala —water; urmi-cakrat —out of the 
circle of waves; salilat —from the water; virudham —situated on them; upasritah —having 
the shelter of; kanjam —lotus flower; u—in astonishment; loka-tattvam —the mystery of 
creation; na —not; atmanam —himself; addha —perfectly; avidat —could understand; 
adi-devah —the first demigod. 


TRANSLATION 

Lord Brahma, situated in that lotus, could not perfectly understand the creation, the lotus 
or himself. At the end of the millennium the air of devastation began to move the water 
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and the lotus in great circular waves. 


PURPORT 

Lord Brahma was perplexed about his creation, the lotus and the world, even though he 
tried to understand them for one millennium, which is beyond calculation in the solar 
years of human beings. No one, therefore, can know the mystery of the creation and 
cosmic manifestation simply by mental speculation. The human being is so limited in his 
capacity that without the help of the Supreme he can hardly understand the mystery of 
the will of the Lord in terms of creation, continuance and destruction. 

TEXT 18 


3|fer fTMHlfe 


ka esa yo 'sav aham abja-prstha 
etat kuto vabjam ananyad apsu 
asti hy adhastad iha kincanaitad 
adhisthitarin yatra sata nu bhavyam 


SYNONYMS 

kah —who; esah —this; yah asau aham —that I am; abja-prsthe —on top of the lotus; 
etat —this; kutah —wherefrom; va —either; abjam —lotus flower; ananyat —otherwise; 
apsu —in the water; asti —there is; hi —certainly; adhastat —from below; iha —in this; 
kincana —anything; etat —this; adhisthitam —situated; yatra —wherein; sata — 
automatically; nu —or not; bhavyam —must be. 


TRANSLATION 

Lord Brahma, in his ignorance, contemplated: Who am I that am situated on the top of 
this lotus? Wherefrom has it sprouted? There must be something downwards, and that 
from which this lotus has grown must be within the water. 
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PURPORT 


The subject matter of the speculations of Brahma in the beginning regarding the 
creation of the cosmic manifestation is still a subject matter for mental speculators. The 
most intelligent man is he who tries to find the cause of his personal existence and that 
of the whole cosmic creation and thus tries to find the ultimate cause. If his attempt is 
properly executed with penances and perseverance, it is sure to be crowned with success. 

TEXT 19 

;#i ii n II 

sa ittham udvlksya tad-abja-nala- 
nadlbhir antar-jalam avivesa 
narvag-gatas tat-khara-ndla-ndla- 
nabhiriri vicinvams tad avindatajah 

SYNONYMS 

sah —he (Brahma); ittham —in this way; udvlksya —contemplating; tat —that; abja — 
lotus; ndla —stem; nadlbhih —by the pipe; antah-jalam —within the water; avivesa — 
entered into; na —not; arvak-gatah —in spite of going inside; tat-khara-nala —the stem 
of the lotus; ndla —pipe; ndbhim —of the navel; vicinvan —thinking much of it; tat — 
that; avindata —understood; ajah —the self-born. 

TRANSLATION 

Lord Brahma, thus contemplating, entered the water through the channel of the stem of 
the lotus. But in spite of entering the stem and going nearer to the navel of Visnu, he 
could not trace out the root. 


PURPORT 
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By dint of one's personal endeavor one may go nearer to the Lord, but without the Lord's 
mercy one cannot reach the ultimate point. Such understanding of the Lord is possible 
only by devotional service, as confirmed in Bhagavad-gita (18.55): bhaktya mam 
abhijanati yavan yas casmi tattvatah. 


TEXT 20 

rWWMll f^lrTEPf 

Mfe: i 

# ^irai 

’^Wrqi^lFT II II 

tamasy apare viduratma-sargam 
vicinvato 'bhiit sumahams tri-nemih 
yo deha-bhajam bhayam irayanah 
pariksinoty ayur ajasya hetih 

SYNONYMS 

tamasi apare —because of an ignorant way of searching; vidura —O Vidura; atma- 
sargam —the cause of his creation; vicinvatah —while contemplating; abhut —it so 
became; su-mahan —very great; tri-nemih —time of three dimensions; yah —which; deha- 
bhajam —of the embodied; bhayam —fearfulness; irayanah —generating; pariksinoti — 
diminishing the one hundred years; ayuh —duration of life; ajasya —of the self-born; 
hetih —the wheel of eternal time. 


TRANSLATION 

O Vidura, while searching in that way about his existence, Brahma reached his ultimate 
time, which is the eternal wheel in the hand of Visnu and which generates fear in the 
mind of the living entity like the fear of death. 


TEXT 21 
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*5ifasKrararai ^ h ^ i 

II 5? II 


tato nivrtto 'pratilabdha-kamah 
sva-dhisnyam asadya punah sa devah 
sanair jita-svasa-nivrtta-citto 
nyasldad arudha-samadhi-yogah 

SYNONYMS 

tatah —thereafter; nivrttah —retired from that endeavor; apratilabdha-kamah —without 
achievement of the desired destination; sva-dhisnyam —own seat; asadya —reaching; 
punah —again; sah —he; devah —the demigod; sanaih —without delay; jita-svasa — 
controlling the breathing; nivrtta —retired; cittah —intelligence; nyasidat —sat down; 
ariidha —in confidence; samadhi-yogah —in meditation on the Lord. 

TRANSLATION 

Thereafter, being unable to achieve the desired destination, he retired from such 
searching and came back again to the top of the lotus. Thus, controlling all objectives, he 
concentrated his mind on the Supreme Lord. 

PURPORT 

Samadhi involves concentrating the mind upon the supreme cause of all, even if one is 
unaware of whether His actual nature is personal, impersonal or localized. 
Concentration of the mind on the Supreme is certainly a form of devotional service. To 
cease from personal sense endeavors and to concentrate on the supreme cause is a sign 
of self-surrender, and when self-surrender is present, that is a sure sign of devotional 
service. Each and every living entity needs to engage in devotional service to the Lord if 
he wishes to understand the ultimate cause of his existence. 

TEXT 22 

qy'wifa- 
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fayesfa; i 

FTC 

qg ^11 « II 


kalena so 'jah purusayusabhi- 
pravrtta-yogena virudha-bodhah 
svayarin tad antar-hrdaye 'vabhatam 
apasyatapasyata yan na purvam 

SYNONYMS 

kalena —in due course of time; sah —he; ajah —the self-born Brahma; purusa-ayusa —by 
the duration of his age; abhipravrtta —being engaged; yogena —in meditation; virudha — 
developed; bodhah —intelligence; svayam —automatically; tat antah-hrdaye —in the 
heart; avabhatam —manifested; apasyata —saw; apasyata —did see; yat —which; na —not; 
purvam —before. 


TRANSLATION 

At the end of Brahma’s one hundred years, when his meditation was complete, he 
developed the required knowledge, and as a result he could see in his heart the Supreme 
within himself, whom he could not see before with the greatest endeavor. 

PURPORT 

The Supreme Lord can be experienced only through the process of devotional service 
and not by one's personal endeavor in mental speculation. The age of Brahma is 
calculated in terms of divya years, which are distinct from the solar years of human 
beings. The divya years are calculated in Bhagavad-gita (8.17): sahasra-yuga-paryantam 
ahar yad brahmano viduh. Brahma's one day is equal to one thousand times the aggregate 
of the four yugas (calculated to be 4,300,000 years). On that basis, Brahma meditated for 
one hundred years before he could understand the supreme cause of all causes, and then 
he wrote the Brahma-samhita, which is approved and recognized by Lord Caitanya and 
in which he sings, govindam adi-purusarh tam aharh bhajami **. One has to wait for the 
mercy of the Lord before one can either render service unto Him or know Him as He is. 
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TEXT 23 


^ 5RHH I 
ii 53 ii 

mrnala-gaurayata-sesa-bhoga- 
paryanka ekarin purusarin sayanam 
phanatapatrayuta-murdha-ratna- 
dyubhir hata-dhvanta-yuganta-toye 

SYNONYMS 

/ 

mrnala —lotus flower; gaura —white all over; ayata —gigantic; sesa-bhoga —body of Sesa- 
naga; paryanke —on the bed; ekam —alone; purusam —the Supreme Person; sayanam — 
was lying; phana-atapatra —umbrella of a serpent hood; ayuta —bedecked with; 
murdha —head; ratna —jewels; dyubhih —by the rays; hata-dhvanta —darkness dissipated; 
yuga-anta —devastation; toye —in the water. 

TRANSLATION 

Brahma could see that on the water there was a gigantic lotuslike white bedstead, the 

s 

body of Sesa-naga, on which the Personality of Godhead was lying alone. The whole 

s 

atmosphere was illuminated by the rays of the jewels bedecking the hood of Sesa-naga, 
and that illumination dissipated all the darkness of those regions. 

TEXT 24 

iteli f^FFT 

snerat ii 5» ii 
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preksam ksipantam haritopaladreh 
sandhyabhra-nlver uru-rukma-murdhnah 
ratnodadharausadhi-saumanasya 
vana-srajo venu-bhujanghripanghreh 

SYNONYMS 

preksam —the panorama; ksipantam —deriding; harita —green; upala —coral; adreh —of 
the hell; sandhya-abhra-niveh —of the dress of the evening sky; uru —great; rukma — 
gold; murdhnah —on the summit; ratna —jewels; udadhara —waterfalls; ausadhi —herbs; 
saumanasya —of the scenery; vana-srajah —flower garland; verm —dress; bhuja —hands; 
anghripa —trees; anghreh —legs. 


TRANSLATION 

The luster of the transcendental body of the Lord mocked the beauty of the coral 
mountain. The coral mountain is very beautifully dressed by the evening sky, but the 
yellow dress of the Lord mocked its beauty. There is gold on the summit of the mountain, 
but the Lord’s helmet, bedecked with jewels, mocked it. The mountain's waterfalls, 
herbs, etc., with a panorama of flowers, seem like garlands, but the Lord’s gigantic body, 
and His hands and legs, decorated with jewels, pearls, tulasi leaves and flower garlands, 
mocked the scene on the mountain. 


PURPORT 

The panoramic beauty of nature, which strikes one with wonder, may be taken as a 
perverted reflection of the transcendental body of the Lord. One who is therefore 
attracted by the beauty of the Lord is no longer attracted by the beauty of material 
nature, although he does not minimize its beauty. In Bhagavad-gita (2.59) it is described 
that one who is attracted by param, the Supreme, is no longer attracted by anything 
inferior. 


TEXT 25 

sirrat rwn- 
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Pil^feo4|iH<u|j<prci 


ayamato vistaratah sva-mana- 
dehena loka-traya-sangrahena 
vicitra-divyabharanarinsukanarin 
krta-sriyapasrita-vesa-deham 

SYNONYMS 

ayamatah —by length; vistaratah —by breadth; sva-mana —by His own measurement; 
dehena —by the transcendental body; loka-traya —the three (upper, middle and lower) 
planetary systems; sangrahena —by total absorption; vicitra —variegated; divya — 
transcendental; abharana-amsukanam —rays of the ornaments; krta-sriya apasrita — 
beauty created by those dresses and ornaments; vesa —dressed; deham —transcendental 
body. 


TRANSLATION 

His transcendental body, unlimited in length and breadth, occupied the three planetary 
systems, upper, middle and lower. His body was self-illuminated by unparalleled dress and 
variegatedness and was properly ornamented. 

PURPORT 

The length and breadth of the transcendental body of the Supreme Personality of 
Godhead could only be measured by His own measurement because He is all-pervading 
throughout the complete cosmic manifestation. The beauty of material nature is due to 
His personal beauty, yet He is always magnificently dressed and ornamented to prove 
His transcendental variegatedness, which is so important in the advancement of 
spiritual knowledge. 


TEXT 26 
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H<«Um fW 

II II 


pumsam sva-kamaya vivikta-margair 
abhyarcatam kama-dughanghri-padmam 
pradarsayantam krpaya nakhendu- 
mayukha-bhinnanguli-caru-patram 

SYNONYMS 

pumsam —of the human being; sva-kamaya —according to the desire; vivikta-margaih — 
by the path of devotional service; abhyarcatam —worshiped; kama-dugha-anghri- 
padmam —the lotus feet of the Lord, which can award all desired fruits; 
pradarsayantam —while showing them; krpaya —by causeless mercy; nakha —nails; 
indu —moonlike; mayiikha —rays; bhinna —divided; ariguli —figures; caru-patram —very 
beautiful. 


TRANSLATION 

The Lord showed His lotus feet by raising them. His lotus feet are the source of all 
awards achieved by devotional service free from material contamination. Such awards are 
for those who worship Him in pure devotion. The splendor of the transcendental rays 
from His moonlike toenails and fingernails appeared like the petals of a flower. 

PURPORT 

The Lord fulfills the desires of everyone just as one desires. Pure devotees are interested 
in achieving the transcendental service of the Lord, which is nondifferent from Him. 
Therefore, the Lord is the only desire of the pure devotees, and devotional service is the 

s 

only spotless process for achieving His favor. Srlla Rupa GosvamI says in his Bhakti- 
rasamrta-sindhu (1.1.11) that pure devotional service is jnana-karmady-andvrtam: [Cc. 
Madhya 19.167] pure devotional service is without any tinge of speculative knowledge 
and fruitive activities. Such devotional service is able to award the pure devotee the 
highest result, namely direct association with the Supreme Personality of Godhead, Lord 
Krsna. According to the Gopala-tapanl Upanisad, the Lord showed one of the many 
thousands of petals of His lotus feet. It is said: brahmano'sav anavaratam me dhyatah 


358 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 








stutah parardhante so 'budhyata gopa-veso me purastat avirbabhuva. After penetrating for 

millions of years, Lord Brahma could understand the transcendental form of the Lord as 

/ 

Sri Krsna, in the dress of a cowherd boy, and thus he recorded his experience in the 
Brahma-samhita in the famous prayer, govindam adi-purusam tarn aham bhajami **. 

TEXT 27 

gt..3T II II 

mukhena lokarti-hara-smitena 
parisphurat-kundala-manditena 
sonayitenadhara-bimba-bhasa 
pratyarhayantam sunasena subhrva 

SYNONYMS 

mukhena —by a gesture of the face; loka-arti-hara —vanquisher of the distress of the 
devotees; smitena —by smiling; parisphurat —dazzling; kundala —earrings; manditena — 
decorated with; sonayitena —acknowledging; adhara —of His lips; bimba —reflection; 
bhasa —rays; pratyarhayantam —reciprocating; su-nasena —by His pleasing nose; su- 
bhrva —and pleasing eyebrows. 


TRANSLATION 

He also acknowledged the service of the devotees and vanquished their distress by His 
beautiful smile. The reflection of His face, decorated with earrings, was so pleasing 
because it dazzled with the rays from His lips and the beauty of His nose and eyebrows. 

PURPORT 

Devotional service to the Lord is very much obliging to Him. There are many 
transcendentalists in different fields of spiritual activities, but devotional service to the 
Lord is unique. Devotees do not ask anything from the Lord in exchange for their 
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service. Even the most desirable liberation is refused by devotees, although offered by 
the Lord. Thus the Lord becomes a kind of debtor to the devotees, and He can only try 
to repay the devotees, service with His ever-enchanting smile. The devotees are ever 
satisfied by the smiling face of the Lord, and they become enlivened. And by seeing the 
devotees so enlivened, the Lord Himself is further satisfied. So there is continuous 
transcendental competition between the Lord and His devotees by such reciprocation of 
service and acknowledgement. 


TEXT 28 

iWcMI I 
II II 

kadamba-kihjalka-pisanga-vasasa 
svalankrtam mekhalaya nitambe 
harena cananta-dhanena vatsa 
srivatsa-vaksah-sthala-vallabhena 

SYNONYMS 

kadamba-kinjalka —saffron dust of the kadamba flower; pisanga —dress of the color; 
vasasa —by clothing; su-alankrtam —well decorated; mekhalaya —by the belt; nitambe — 
on the waist; harena —by the garland; ca —also; ananta —highly; dhanena —valuable; 
vatsa —my dear Vidura; srivatsa —of the transcendental marking; vaksah-sthala —on the 
chest; vallabhena —very pleasing. 


TRANSLATION 

O my dear Vidura, the Lord’s waist was covered with yellow cloth resembling the saffron 
dust of the kadamba flower, and it was encircled by a well-decorated belt. His chest was 
decorated with the srivatsa marking and a necklace of unlimited value. 

TEXT 29 
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q‘4^^Wsgra*t i 

HynGy'U- 

HfWHVKydtwiH II }<> II 

parardhya-keyura-mani-praveka- 
paryasta-dordanda-sahasra-sakham 
avyakta-mulam bhuvananghripendram 
ahlndra-bhogair adhivita-valsam 

SYNONYMS 

parardhya —very valuable; keyura —ornaments; mani-praveka —highly valuable jewels; 
paryasta —disseminating; dordanda —arms; sahasra-sakham —with thousands of 
branches; avyakta-mulam —self-situated; bhuvana —universal; anghripa —trees; 
indram —the Lord; ahi-indra —Anantadeva; bhogaih —by hoods; adhivita —surrounded; 
valsam —shoulders. 


TRANSLATION 

As a sandalwood tree is decorated with fragrant flowers and branches, the Lord’s body 
was decorated with valuable jewels and pearls. He was the self-situated tree, the Lord of 
all others in the universe. And as a sandalwood tree is covered with many snakes, so the 
Lord’s body was also covered by the hoods of Ananta. 

PURPORT 

The word avyakta-mulam is significant here. Generally, no one can see the roots of a 
tree. But as far as the Lord is concerned, He is the root of Himself because there is no 
other separate cause of His standing but He Himself. In the Vedas it is said that the Lord 
is svasrayasraya; He is His own support, and there is no other support for Him. 
Therefore, avyakta means the Supreme Lord Himself and no one else. 

TEXT 30 
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wsiM wF^ter- 

HlPl4 c 1r c l?lKl i H>;<7l' , l4 I I v II 3° II 

cardcarauko bhagavan-mahidhram 
ahmdra-bandhum salilopagudham 
kirita-sdhasra-hiranya-srngam 
dvirbhavat kaustubha-ratna-garbham 

SYNONYMS 

cara —moving animals; acara —nonmoving trees; okah —the place or situation; 

/ 

bhagavat —the Personality of Godhead; mahidhram —the mountain; ahi-indra —Sri 
Anantadeva; bandhum —friend; salila —water; upagudham —submerged; kirlta — 
helmets; sahasra —thousands; hiranya —gold; srrigam —peaks; dvirbhavat —manifested; 
kaustubha —the Kaustubha jewel; ratna-garbham —ocean. 

TRANSLATION 

Like a great mountain, the Lord stands as the abode for all moving and nonmoving living 
entities. He is the friend of the snakes because Lord Ananta is His friend. As a mountain 
has thousands of golden peas, so the Lord was seen with the thousands of golden- 
helmeted hoods of Ananta-naga; and as a mountain is sometimes filled with jewels, so also 
His transcendental body was fully decorated with valuable jewels. As a mountains is 
sometimes submerged in the ocean water, so the Lord is sometimes submerged in the 
water of devastation. 


TEXT 31 

eHHIcWlI sfH I 

II 3? II 
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nivltam amnaya-madhu-vrata-sriya 
sva-kirti-mayya vana-malaya harim 
suryendu-vayv-agny-agamam tri-dhamabhih 
parikramat-pradhanikair durasadam 

SYNONYMS 

nivltam —so being enclosed; amnaya —Vedic wisdom; madhu-vrata-sriya —sweet sound 
in beauty; sva-kirti-mayya —by His own glories; vana-malaya —flower garland; harim — 
unto the Lord; surya —the sun; indu —the moon; vayu —the air; agni —the fire; 
agamam —unapproachable; tri-dhamabhih —by the three planetary systems; 
parikramat —circumambulating; pradhanikaih —for fighting; durasadam —very difficult 
to reach. 


TRANSLATION 

Lord Brahma, thus looking upon the Lord in the shape of a mountain, concluded that He 
was Hari, the Personality of Godhead. He saw that the garland of flowers on His chest 
glorified Him with Vedic wisdom in sweet songs and looked very beautiful. He was 
protected by the Sudarsana wheel for fighting, and even the sun, moon, air, fire, etc., 
could not have access to Him. 


TEXT 32 

WM: I 

nTrT: qt II 33 II 

tarhy eva tan-nabhi-sarah-sarojam 
atmanam ambhah svasanam viyac ca 
dadarsa devo jagato vidhata 
natah param loka-visarga-drstih 

SYNONYMS 
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tarhi —therefore; eva —certainly; tat —His; nabhi —navel; sarah —lake; sarojam —lotus 
flower; atmanam —Brahma; ambhah —the devastating water; svasanam —the drying air; 
viyat —the sky; ca —also; dadarsa —looked upon; devah —demigod; jagatah —of the 
universe; vidhata —maker of the destination; na —not; atah param —beyond; loka- 
visarga —creation of the cosmic manifestation; drstih —glance. 

TRANSLATION 

When Lord Brahma, the maker of the universal destination, thus saw the Lord, he 
simultaneously glanced over creation. Lord Brahma saw the lake in Lord Visnu's navel, 
and the lotus flower, as well as the devastating water, the drying air and the sky. All 
became visible to him. 


TEXT 33 

srat i 

II ?? II 

sa karma-bljam rajasoparaktah 
prajah sisrksann iyad eva drstva 
astaud visargabhimukhas tarn idyam 
avyakta-vartmany abhivesitatma 

SYNONYMS 

sah —he (Brahma); karma-bljam —seed of worldly activities; rajasa uparaktah —initiated 
by the mode of passion; prajah —living entities; sisrksan —willing to create progeny; 
iyat —all the five causes of creation; eva —thus; drstva —looking on; astaut —prayed for; 
visarga —creation after the creation by the Lord; abhimukhah —towards; tarn —that; 
idyam —worshipable; avyakta —transcendental; vartmani —on the path of; abhivesita — 
fixed; atma —mind. 
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TRANSLATION 


Lord Brahma, thus being surcharged with the mode of passion, became inclined to create, 
and after seeing the five causes of creation indicated by the Personality of Godhead, he 
began to offer his respectful prayers on the path of the creative mentality. 

PURPORT 

Even if one is in the material mode of passion, to create something in the world he has 
to take shelter of the Supreme for the necessary energy. That is the path of the 
successful termination of any attempt. 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Eighth Chapter, of the Srlmad- 
Bhagavatam, entitled "Manifestation of Brahma from Garbhodakasayi Visnu." 

SB 3.9: Brahma's Prayers for Creative Energy 


9. Brahma’s Prayers for Creative Energy 


TEXT 1 

II ■? II 

brahmovaca 

jnato 'si me 'dya suciran nanu deha-bhajam 
na jhayate bhagavato gatir ity avadyam 
nanyat tvad asti bhagavann api tan na suddham 
maya-guna-vyatikarad yad urur vibhasi 
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SYNONYMS 


brahma uvaca —Lord Brahma said; jnatah —known; asi —You are; me —by me; adya — 
today; sucirat —after a long time; nanu —but; deha-bhajam —of one who has a material 
body; na —not; jhayate —is known; bhagavatah —of the Personality of Godhead; gatih — 
course; id —so it is; avadyam —great offense; na anyat —none beyond; tvat —You; asd — 
there is; bhagavan —O my Lord; api —even though there is; tat —anything that may be; 
na —never; suddham —absolute; maya —material energy; guna-vyadkarat —because of 
the mixture of the modes of; yat —to which; uruh —transcendental; vibhasi —You are. 

TRANSLATION 

Lord Brahma said: O my Lord, today, after many, many years of penance, I have come to 
know about You. Oh, how unfortunate the embodied living entities are that they are 
unable to know Your personality! My Lord, You are the only knowable object because 
there is nothing supreme beyond You. If there is anything supposedly superior to You, it 
is not the Absolute. You exist as the Supreme by exhibiting the creative energy of matter. 

PURPORT 

The highest peak of the ignorance of the living entities who are conditioned by material 
bodies is that they are unaware of the supreme cause of the cosmic manifestation. 
Different people have different theories regarding the supreme cause, but none of them 
are genuine. The only supreme cause is Visnu, and the intervening impediment is the 
illusory energy of the Lord. The Lord has employed His wonderful material energy in 
manifesting many, many wonderful distractions in the material world, and the 
conditioned souls, illusioned by the same energy, are thus unable to know the supreme 
cause. The most stalwart scientists and philosophers, therefore, cannot be accepted as 
wonderful. They only appear wonderful because they are instruments in the hands of 
the illusory energy of the Lord. Under illusion, the general mass of people deny the 
existence of the Supreme Lord and accept the foolish products of illusory energy as 
supreme. 

One can know the supreme cause, the Personality of Godhead, by the causeless mercy of 
the Lord, which is bestowed upon the Lord's pure devotees like Brahma and those in his 
disciplic succession. By acts of penance only was Lord Brahma able to see the 
Garbhodakasayl Visnu, and by realization only could he understand the Lord as He is. 
Brahma was extremely satisfied upon observing the magnificent beauty and opulence of 
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the Lord, and he admitted that nothing can be comparable to Him. Only by penance 
can one appreciate the beauty and opulence of the Lord, and when one is acquainted 
with that beauty and opulence, he is no longer attracted by any other. This is confirmed 
in Bhagavad-gita (2.59): par am drstva nivartate. 

Foolish human beings who do not endeavor to investigate the supreme beauty and 
opulence of the Lord are here condemned by Brahma. It is imperative that every human 
being try for such knowledge, and if anyone does not do so, his life is spoiled. Anything 
that is beautiful and opulent in the material sense is enjoyed by those living entities who 
are like crows. Crows always engage in picking at rejected garbage, whereas the white 
ducks do not mix with the crows. Rather, they take pleasure in transparent lakes with 
lotus flowers, surrounded by beautiful orchards. Both crows and ducks are undoubtedly 
birds by birth, but they are not of the same feather. 

TEXT 2 

ii 5 ii 

rupam yad etad avabodha-rasodayena 
sasvan-nivrtta-tamasah sad-anugrahaya 
adau grhitam avatara-sataika-bijam 
yan-nabhi-padma-bhavanad aham avirasam 

SYNONYMS 

rupam —form; yat —which; etat —that; avabodha-rasa —of Your internal potency; 
udayena —with the manifestation; sasvat —forever; nivrtta —freed from; tamasah — 
material contamination; sat-anugrahaya —for the sake of the devotees; adau —original 
in the creative energy of matter; grhitam —accepted; avatara —of incarnations; sata-eka- 
bljam —the root cause of hundreds; yat —that which; nabhi-padma —the navel lotus 
flower; bhavanat —from the home; aham —myself; avirasam —generated. 

TRANSLATION 
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The form which I see is eternally freed from material contamination and has advented to 
show mercy to the devotees as a manifestation of internal potency. This incarnation is the 
origin of many other incarnations, and I am born from the lotus flower grown from Your 
navel home. 


PURPORT 

The three deities Brahma, Visnu and Mahesvara (Siva), the executive heads of the three 
modes of material nature (passion, goodness and ignorance), are all generated from 
Garbhodakasayl Visnu, who is described herein by Brahma. From the Kslrodakasayl 
Visnu, many Visnu incarnations expand at different ages in the duration of the cosmic 
manifestation. They are expanded only for the transcendental happiness of the pure 
devotees. The incarnations of Visnu, who appear at different ages and times, are never 
to be compared to the conditioned souls. The visnu-tattvas are not to be compared to 

s 

deities like Brahma and Siva, nor are they on the same level. Anyone who compares 
them is called a pasandl, or infidel. Tamasah, mentioned herein, is the material nature, 
and the spiritual nature has a completely separate existence from tamah. Therefore, 
spiritual nature is called avabodha-rasa, or avarodha-rasa. Avarodha means "that which 
completely nullifies." In the Transcendence there is no chance of material contact by 
any means. Brahma is the first living being, and therefore he mentions his birth from 
the lotus flower generated from the abdomen of Garbhodakasayl Visnu. 

TEXT 3 

^Tcf: t R T T qgsRf: 

»$PewicH+*KW 3 #^itsfcr n ? 11 

natah pararin parama yad bhavatah svarupam 
ananda-matram avikalpam aviddha-varcah 
pasyami visva-srjam ekam avisvam atman 
bhutendriyatmaka-madas ta upasrito 'smi 

SYNONYMS 
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na —do not; atah param —hereafter; parama —O Supreme; yat —that which; bhavatah — 
of Your Lordship; svarupam —eternal form; ananda-matram —impersonal Brahman 
effulgence; avikalpam —without changes; aviddha-varcah —without deterioration of 
potency; pasyami —do I see; visva-srjam —creator of the cosmic manifestation; ekam — 
one without a second; avisvam —and yet not of matter; atman —O Supreme Cause; 
bhuta —body; indriya —senses; atmaka —on such identification; madah —pride; te —unto 
You; upasritah —surrendered; asmi —I am. 

TRANSLATION 

O my Lord, I do not see a form superior to Your present form of eternal bliss and 
knowledge. In Your impersonal Brahman effulgence in the spiritual sky, there is no 
occasional change and no deterioration of internal potency. I surrender unto You because 
whereas I am proud of my material body and senses, Your Lordship is the cause of the 
cosmic manifestation and yet You are untouched by matter. 

PURPORT 

As stated in Bhagavad-gita (18.55), bhaktya mam abhijanati yavan yas casmi tattvatah: the 
Supreme Personality of Godhead can only be partially known, and only by the process of 
devotional service to the Lord. Lord Brahma became aware that the Supreme Lord 
Krsna has many, many eternal, blissful forms of knowledge. He has described such 
expansions of the Supreme Lord, Govinda, in his Brahma-samhita (5.33), as follows: 

advaitam acyutam anadim ananta-rupam 
adyarin pur ana-pur us am nava-yauvanarin ca 
vedesu durlabham adurlabham atma-bhaktau 
govindam adi-purusarin tarn aharin bhajami 

"I worship Govinda, the primeval Lord, who is nondual and infallible. He is the original 
cause of all causes, even though He expands in many, many forms. Although He is the 
oldest personality, He is ever youthful, unaffected by old age. The Supreme Personality 
of Godhead cannot be known by the academic wisdom of the Vedas; one has to 
approach the devotee of the Lord to understand Him." 

The only way to understand the Lord as He is, is by devotional service to the Lord, or by 
approaching the devotee of the Lord who always has the Lord in his heart. By 
devotional perfection one can understand that the impersonal brahmajyoti is only a 
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partial representation of the Supreme Personality of Godhead, Lord Krsna, and that the 
three purusa expansions in the material creation are His plenary portions. In the 
spiritual sky of the brahmajyoti there is no change of various kalpas or millenniums, and 
there are no creative activities in the Vaikuntha worlds. The influence of time is 
conspicuous by its absence. The rays of the transcendental body of the Lord, the 
unlimited brahmajyoti, are undeterred by the influence of material energy. In the 
material world also, the initial creator is the Lord Himself. He brings about the creation 
of Brahma, who becomes the subsequent creator, empowered by the Lord. 

TEXT 4 

^ FT sf^TT F 3HW+HI*t I 
^ g«T 

Fh-llGll ■FT 1 Ilft , TFTFTFf|: II 8 II 

tad va idarh bhuvana-mangala mangalaya 
dhyane sma no darsitam ta upasakanam 
tasmai namo bhagavate 'nuvidhema tubhyaria 
yo 'nadrto naraka-bhagbhir asat-prasangaih 

SYNONYMS 

/ 

tat —the Supreme Personality of Godhead, Sri Krsna; va —or; idam —this present form; 
bhuvana-mangala —O You who are all-auspicious for all the universes; mangalaya —for 
the sake of all prosperity; dhyane —in meditation; sma —as it were; nah —unto us; 
darsitam —manifested; te —Your; upasakanam —of the devotees; tasmai —unto Him; 
namah —my respectful obeisances; bhagavate —unto the Personality of Godhead; 
anuvidhema —I perform; tubhyam —unto You; yah —which; anadrtah —is neglected; 
naraka-bhagbhih —by persons destined for hell; asat-prasangaih —by material topics. 

TRANSLATION 

This present form, or any transcendental form expanded by the Supreme Personality of 

/ 

Godhead, Sri Krsna, is equally auspicious for all the universes. Since You have 
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manifested this eternal personal form upon whom Your devotees meditate, I therefore 
offer my respectful obeisances unto You. Those who are destined to be dispatched to the 
path of hell neglect Your personal form because of speculating on material topics. 

PURPORT 

Regarding the personal and impersonal features of the Supreme Absolute Truth, the 
personal forms exhibited by the Lord in His different plenary expansions are all for the 
benediction of all the universes. The personal form of the Lord is also worshiped in 
meditation as Supersoul, Paramatma, but the impersonal brahmajyoti is not worshiped. 
Persons who are addicted to the impersonal feature of the Lord, whether in meditation 
or otherwise, are all pilgrims to hell because, as stated in Bhagavad-gita (12.5), 
impersonalists simply waste their time in mundane mental speculation because they are 
addicted more to false arguments than to reality. Therefore, the association of the 
impersonalists is condemned herewith by Brahma. 

All the plenary expansions of the Personality of Godhead are equally potent, as 
confirmed in the Brahma-samhita (5.46): 

diparcir eva hi dasantaram abhyupetya 
dipayate vivrta-hetu-samana-dharma 
yas tadrg eva hi ca visnutaya vibhati 
govindam adi-purusarin tarn aharin bhajami 

The Lord expands Himself as the flames of a fire expand one after another. Although 

s 

the original flame, or Sri Krsna, is accepted as Govinda, the Supreme Person, all other 

expansions, such as Rama, Nrsimha and Varaha, are as potent as the original Lord. All 

/ 

such expanded forms are transcendental. In the beginning of Srimad-Bhagavatam it is 
made clear that the Supreme Truth is eternally uncontaminated by material touch. 
There is no jugglery of words and activities in the transcendental kingdom of the Lord. 
All the Lord's forms are transcendental, and such manifestations are ever identical. The 
particular form of the Lord exhibited to a devotee is not mundane, even though the 
devotee may retain material desire, nor is it manifest under the influence of material 
energy, as is foolishly considered by the impersonalists. Impersonalists who consider the 
transcendental forms of the Lord to be products of the material world are surely 
destined for hell. 


TEXT 5 
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fagfa ^off§r#: ejRHM-fldH. i 

*TTOT JJ^d-=KU|: ^ ^ ^i 
TO fiddl^'oWiHIH II X II 

ye tu tvadiya-caranambuja-kosa-gandham 
jighranti karna-vivaraih sruti-vata-nitam 
bhaktya grhlta-caranah paraya ca tesarin 
napaisi natha hrdayamburuhat sva-pumsam 

SYNONYMS 

ye —those who; tu —but; tvadiya —Your; carana-ambuja —lotus feet; kosa —inside; 
gandham —flavor; jighranti —smell; karna-vivaraih —through the channel of the ears; 
sruti-vata-nitam —carried by the air of Vedic sound; bhaktya —by devotional service; 
grhlta-caranah —accepting the lotus feet; paraya —transcendental; ca —also; tesam —for 
them; na —never; apaisi —separate; natha —O my Lord; hrdaya —heart; ambu-ruhat — 
from the lotus of; sva-pumsam —of Your own devotees. 

TRANSLATION 

O my Lord, persons who smell the aroma of Your lotus feet, carried by the air of Vedic 
sound through the holes of the ears, accept Your devotional service. For them You are 
never separated from the lotus of their hearts. 

PURPORT 

For the pure devotee of the Lord there is nothing beyond the lotus feet of the Lord, and 
the Lord knows that such devotees do not wish anything more than that. The word tu 
specifically establishes this fact. The Lord also does not wish to be separated from the 
lotus hearts of those pure devotees. That is the transcendental relationship between the 
pure devotees and the Personality of Godhead. Because the Lord does not wish to 
separate Himself from the hearts of such pure devotees, it is understood that they are 
specifically dearer than the impersonalists. The relationship of the pure devotees with 
the Lord develops because of devotional service to the Lord on the authentic basis of 
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Vedic authority. Such pure devotees are not mundane sentimentalists, but are factually 
realists because their activities are supported by the Vedic authorities who have given 
aural reception to the facts mentioned in the Vedic literatures. 

The word paraya is very significant, para bhakti, or spontaneous love of God, is the basis 
of an intimate relationship with the Lord. This highest stage of relationship with the 

Lord can be attained simply by hearing about Him (His name, form, quality, etc.) from 

/ 

authentic sources like Bhagavad-gita and Snmad-Bhagavatam, recited by pure, unalloyed 
devotees of the Lord. 


TEXT 6 

r||c|^i)oi|Hcl 1 c|J|f1 3l#jc5 

SFfofta II § II 

tavad bhayam dravina-deha-suhrn-nimittam 
sokah sprha paribhavo vipulas ca lobhah 
tavan mamety asad-avagraha arti-mulam 
yavan na te 'nghrim abhayarin pravrnita lokah 

SYNONYMS 

tavat —until then; bhayam —fear; dravina —wealth; deha —body; suhrt —relatives; 
nimittam —for the matter of; sokah —lamentation; sprha —desire; paribhavah — 
paraphernalia; vipulah —very great; ca —also; lobhah —avarice; tavat —up to that time; 
mama —mine; iti —thus; asat —perishable; avagrahah —undertaking; arti-mulam —full of 
anxieties; yavat —as long as; na —do not; te —Your; anghrim abhayam —safe lotus feet; 
pravrnita —take shelter; lokah —the people of the world. 

TRANSLATION 

O my Lord, the people of the world are embarrassed by all material anxieties—they are 
always afraid. They always try to protect wealth, body and friends, they are filled with 
lamentation and unlawful desires and paraphernalia, and they avariciously base their 
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undertakings on the perishable conceptions of "my" and "mine." As long as they do not 
take shelter of Your safe lotus feet, they are full of such anxieties. 

PURPORT 

One may question how one can always think of the Lord in regard to His name, fame, 
quality, etc., if one is embarrassed by thoughts of family affairs. Everyone in the material 
world is full of thoughts about how to maintain his family, how to protect his wealth, 
how to keep pace with friends and relatives, etc. Thus he is always in fear and 
lamentation, trying to keep up with the status quo. In answer to this question, this verse 
spoken by Brahma is very appropriate. 

A pure devotee of the Lord never thinks of himself as the proprietor of his home. He 
surrenders everything unto the supreme control of the Lord, and thus he has no fear for 
maintaining his family or protecting the interests of his family. Because of this 
surrender, he no longer has any attraction for wealth. Even if there is attraction for 
wealth, it is not for sense enjoyment, but for the service of the Lord. A pure devotee 
may be attracted to accumulating wealth just like an ordinary man, but the difference is 
that a devotee acquires money for the service of the Lord, whereas the ordinary man 
acquires money for his sense enjoyment. Thus the acquisition of wealth by a devotee is 
not a source of anxieties, as is the case for a worldly man. And because a pure devotee 
accepts everything in the sense of serving the Lord, the poisonous teeth of accumulation 
of wealth are extracted. If a snake has its poison removed and bites a man, there is no 
fatal effect. Similarly, wealth accumulated in the cause of the Lord has no poisonous 
teeth, and the effect is not fatal. A pure devotee is never entangled in material worldly 
affairs even though he may remain in the world like an ordinary man. 

TEXT 7 

4 JRI7IT- 

c^iPp^prats^ic5iPr n ^ n 

daivena te hata-dhiyo bhavatah prasangat 
sarvasubhopasamanad vimukhendriya ye 
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kurvanti kama-sukha-lesa-lavaya dina 
lobhabhibhuta-manaso 'kusalani sasvat 

SYNONYMS 

daivena —by fate of misfortune; te —they; hata-dhiyah —bereft of memory; bhavatah —of 
You; prasangat —from the topics; sarva —all; asubha —inauspiciousness; upasamanat — 
curbing down; vimukha —turned against; indriyah —senses; ye —those; kurvanti —act; 
kama —sense gratification; sukha —happiness; lesa —brief; lavaya —for a moment only; 
dinah —poor fellows; lobha-abhibhuta —overwhelmed by greed; manasah —of one whose 
mind; akusalani —inauspicious activities; sasvat —always. 

TRANSLATION 

O my Lord, persons who are bereft of the all-auspicious performance of chanting and 
hearing about Your transcendental activities are certainly unfortunate and are also bereft 
of good sense. They engage in inauspicious activities, enjoying sense gratification for a 
very little while. 


PURPORT 

The next question is why people are against such auspicious activities as chanting and 
hearing the glories and pastimes of the Lord, which can bring total freedom from the 
cares and anxieties of material existence. The only answer to this question is that they 
are unfortunate because of supernatural control due to their offensive activities 
performed simply for the sake of sense gratification. The Lord's pure devotees, however, 
take compassion upon such unfortunate persons and, in a missionary spirit, try to 
persuade them into the line of devotional service. Only by the grace of pure devotees 
can such unfortunate men be elevated to the position of transcendental service. 

TEXT 8 

ayjsfavrgftfcn 

3 II = II 
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ksut-trt-tridhatubhir ima muhur ardyamanah 
sltosna-vata-varasair itaretarac ca 
kdmdgnindcyuta-rusa ca sudurbharena 
sampasyato mana urukrama sldate me 

SYNONYMS 

ksut —hunger; trt —thirst; tri-dhatubhih —three humors, namely mucus, bile and wind; 
imah —all of them; muhuh —always; ardyamanah —perplexed; slta —winter; usna — 
summer; vata —wind; varasaih —by rains; itara-itarat —and many other disturbances; 
ca —also; kama-agnina —by strong sex urges; acyuta-rusa —indefatigable anger; ca —also; 
sudurbharena —most unbearable; sampasyatah —so observing; manah —mind; 
urukrama —O great actor; sldate —becomes despondent; me —my. 

TRANSLATION 

O great actor, my Lord, all these poor creatures are constantly perplexed by hunger, 
thirst, severe cold, secretion and bile, attacked by coughing winter, blasting summer, 
rains and many other disturbing elements, and overwhelmed by strong sex urges and 
indefatigable anger. I take pity on them, and I am very much aggrieved for them. 

PURPORT 

A pure devotee of the Lord like Brahma and persons in his disciplic succession are 
always unhappy to see the perplexities of the conditioned souls, who are suffering the 
onslaughts of the threefold miseries which pertain to the body and mind, to the 
disturbances of material nature, and to many other such material disadvantages. Not 
knowing adequate measures for relieving such difficulties, suffering persons sometimes 
pose themselves as leaders of the people, and the unfortunate followers are put into 
further disadvantages under such so-called leadership. This is like a blind man's leading 
another blind man to fall into a ditch. Therefore, unless the devotees of the Lord take 
pity on them and teach them the right path, their lives are hopeless failures. The 
devotees of the Lord who voluntarily take the responsibility of raising the foolish 
materialistic sense enjoyers are as confidential to the Lord as Lord Brahma. 

TEXT 9 
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SSfqfft toraf II ^ II 

yavat prthaktvam idam atmana indriyartha- 
mdyd-balarin bhagavato jana isa pasyet 
tdvan na sarhsrtir asau pratisafikrameta 
vyarthapi duhkha-nivaharin vahati kriyartha 

SYNONYMS 

yavat —as long as; prthaktvam —separatism; idam —this; atmanah —of the body; indriya- 
artha —for sense gratification; maya-balam —influence of external energy; bhagavatah — 
of the Personality of Godhead; janah —a person; Isa —O my Lord; pasyet —sees; tavat — 
so long; na —not; samsrtih —the influence of material existence; asau —that man; 
pratisafikrameta —can overcome; vyartha api —although without meaning; duhkha- 
nivaham —multiple miseries; vahati —bringing; kriya-artha —for fruitive activities. 

TRANSLATION 

O my Lord, the material miseries are without factual existence for the soul. Yet as long as 
the conditioned soul sees the body as meant for sense enjoyment, he cannot get out of the 
entanglement of material miseries, being influenced by Your external energy. 

PURPORT 

The whole trouble of the living entity in material existence is that he has an 
independent conception of life. He is always dependent on the rules of the Supreme 
Lord, in both the conditioned and liberated states, but by the influence of the external 
energy the conditioned soul thinks himself independent of the supremacy of the 
Personality of Godhead. His constitutional position is to dovetail himself with the desire 
of the supreme will, but as long as he does not do so, he is sure to drag on in the shackles 
of material bondage. As stated in Bhagavad-gita (2.55), prajahati yada kaman sarvan 
partha mano-gatan: he has to give up all sorts of plans manufactured by mental 
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concoction. The living entity has to dovetail himself with the supreme will. That will 
help him to get out of the entanglement of material existence. 

TEXT 10 

witsft ^ 

HHT-H II ?o II 

ahny dprtdrta-karana nisi nihsayana 
nana-manoratha-dhiya ksana-bhagna-nidrah 
daivahatartha-racana rsayo 'pi deva 
yusmat-prasanga-vimukha iha sarhsaranti 

SYNONYMS 

ahni —during the daytime; aprta —engaged; arta —distressing engagement; karanah — 
senses; nisi —at night; nihsayanah —insomnia; nana —various; manoratha —mental 
speculations; dhiya —by intelligence; ksana —constantly; bhagna —broken; nidrah — 
sleep; daiva —superhuman; ahata-artha —frustrated; racanah —plans; rsayah —great 
sages; api —also; deva —O my Lord; yusmat —Your Lordship's; prasanga —topic; 
vimukhah —turned against; iha —in this (material world); sarhsaranti —do rotate. 

TRANSLATION 

Such nondevotees engage their senses in very troublesome and extensive work, and they 
suffer insomnia at night because their intelligence constantly breaks their sleep with 
various mental speculations. They are frustrated in all their various plans by supernatural 
power. Even great sages, if they are against Your transcendental topics, must rotate in 
this material world. 


PURPORT 

As described in the previous verse, people who have no taste for the devotional service 


378 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 












of the Lord are occupied in material engagements. Most of them engage during the 
daytime in hard physical labor; their senses are engaged very extensively in troublesome 
duties in the gigantic plants of heavy industrial enterprise. The owners of such factories 
are engaged in finding a market for their industrial products, and the laborers are 
engaged in extensive production involving huge mechanical arrangements. "Factory" is 
another name for hell. At night, hellishly engaged persons take advantage of wine and 
women to satisfy their tired senses, but they are not even able to have sound sleep 
because their various mental speculative plans constantly interrupt their sleep. Because 
they suffer from insomnia sometimes they feel sleepy in the morning for lack of 
sufficient rest. By the arrangement of supernatural power, even the great scientists and 
thinkers of the world suffer frustration of their various plans and thus rot in the 
material world birth after birth. A great scientist may make discoveries in atomic energy 
for the quick destruction of the world and may be awarded the best prize in recognition 
of his service (or disservice), but he also has to undergo the reactions of his work by 
rotating in the cycle of repeated births and deaths under the superhuman law of 
material nature. All these people who are against the principle of devotional service are 
destined to rotate in this material world without fail. 

This verse particularly mentions that even sages who are averse to the principles of 
devotional service to the Lord are also condemned to undergo the terms of material 
existence. Not only in this age, but formerly also, there were many sages who tried to 
invent their own systems of religion without reference to devotional service to the 
Supreme Lord, but there cannot be any religious principle without devotional service to 
the Lord. The Supreme Lord is the leader of the entire range of living entities, and no 
one can be equal to or greater than Him. Even the Lord's impersonal feature and all- 
pervading localized feature cannot be on an equal level with the Supreme Personality of 
Godhead. Therefore, there cannot be any religion or system of genuine philosophy for 
the advancement of the living entities without the principle of devotional service. 

The impersonalists, who take much trouble in penance and austerity for self-liberation, 
may approach the impersonal brahmajyoti, but ultimately, because of not being situated 
in devotional service, they glide down again to the material world to undergo another 
term of material existence. This is confirmed as follows: 

ye 'nye 'ravindaksa vimukta-maninas 
tvayy asta-bhavad avisuddha-buddhayah 

aruhya krcchrena pararin padarin tatah 
patanty adho 'nadrta-yusmad-anghrayah 
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"Persons who are falsely under the impression of being liberated, without devotional 
service to the Lord, may reach the goal of the brahmajyoti, but because of their impure 
consciousness and for want of shelter in the Vaikunthalokas, such so-called liberated 
persons again fall down into material existence." (SB 10.2.32) 

Therefore, no one can manufacture any system of religion without the principle of 

/ 

devotional service to the Lord. As we find in the Sixth Canto of Srimad-Bhagavatam, 
the initiator of religious principles is the Lord Himself. In Bhagavad-gita also we find 
that the Lord condemns all forms of religion other than that which entails the process of 
surrendering unto the Supreme. Any system which leads one to the devotional service 
of the Lord, and nothing else, is actually religion or philosophy. In the Sixth Canto we 
find the following statements of Yamaraja, the controller of all unfaithful living entities: 

dharmarin tu saksad bhagavat-pranltam 
na vai vidur rsayo napi devah 
na siddha-mukhya asura manusyah 
kuto nu vidyadhara-caranadayah 
[SB 6.3.19] 

svayambhur naradah sambhuh 
kumarah kapilo manuh 
prahlado janako bhismo 
balir vaiyasakir vayam 

dvadasaite vijanimo 
dharmarin bhagavatam bhatah 
guhyam visuddham durbodham 
yam jnatvamrtam asnute 

"The principles of religion are initiated by the Supreme Personality of Godhead, and no 

one else, including the sages and demigods, can manufacture any such principles. Since 

even great sages and demigods are unauthorized to inaugurate such principles of 

religion, what to speak of others—the so-called mystics, demons, human beings, 

Vidyadharas and Caranas living in the lower planets? Twelve personalities—Brahma, 

/ 

Narada, Lord Siva, Kumara, Kapila, Manu, Prahlada Maharaja, Janaka Maharaja, 

/ 

Bhlsma, Bali, Sukadeva GosvamI and Yamaraja—are agents of the Lord authorized to 
speak and propagate the principles of religion." (SB 6.3.19-21) 
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The principles of religion are not open to any ordinary living entity. They are just to 
bring the human being onto the platform of morality. Nonviolence, etc., are necessary 
for misguided persons because unless one is moral and nonviolent one cannot 
understand the principles of religion. To understand what is actually religion is very 
difficult even if one is situated in the principles of morality and nonviolence. It is very 
confidential because as soon as one is conversant with the real principles of religion, he 
is at once liberated to the eternal life of bliss and knowledge. Therefore, one who is not 
situated in the principles of devotional service to the Lord should not pose himself as a 
religious leader of the innocent public. The Isopanisad emphatically forbids this 
nonsense in the following mantra: 

andham tamah pravisanti 
ye 'sambhutim upasate 
tato bhuya iva te tamo 
ya u sambhutyam ratah 
(Isopanisad 12) 

A person in ignorance of the principles of religion who therefore does nothing in the 
matter of religion is far better than a person who misguides others in the name of 
religion without reference to the factual religious principles of devotional service. Such 
so-called leaders of religion are sure to be condemned by Brahma and other great 
authorities. 


TEXT 11 

3^5$ ii r? ii 

tvam bhakti-yoga-paribhavita-hrt-saroja 
asse sruteksita-patho nanu natha purhsam 
yad-yad-dhiya ta urugaya vibhavayanti 
tat-tad-vapuh pranayase sad-anugrahaya 
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SYNONYMS 


tvam —unto You; bhakti-yoga —in devotional service; paribhavita —being one hundred 
percent engaged; hrt —of the heart; saroje —on the lotus; asse —You reside; sruta- 
iksita —seen through the ear; pathah —the path; nanu —now; natha —O my Lord; 
pumsam —of the devotees; yat-yat —whichever; dhiya —by meditating; te —Your; 
urugaya —O multiglorious; vibhavayanti —they specifically think of; tat-tat —the very 
same; vapuh —transcendental form; pranayase —do You manifest; sat-anugrahaya —to 
show Your causeless mercy. 


TRANSLATION 

O my Lord, Your devotees can see You through the ears by the process of bona fide 
hearing, and thus their hearts become cleansed, and You take Your seat there. You are so 
merciful to Your devotees that You manifest Yourself in the particular eternal form of 
transcendence in which they always think of You. 

PURPORT 

The statement here that the Lord manifests Himself before the devotee in the form in 
which the devotee likes to worship Him indicates that the Lord becomes subordinate to 
the desire of the devotee—so much so that He manifests His particular form as the 
devotee demands. This demand of the devotee is satisfied by the Lord because He is 
pliable in terms of the transcendental loving service of the devotee. This is also 
confirmed in Bhagavad-gita (4.11): ye yatha mam prapadyante tarns tathaiva bhajamy 
aham. We should note, however, that the Lord is never the order supplier of the 
devotee. Here in this verse it is particularly mentioned: tvam bhakti-yoga-paribhavita. 
This indicates the efficiency achieved through execution of matured devotional service, 
or prema, love of Godhead. This state of prema is achieved by the gradual process of 
development from faith to love. On faith one associates with bona fide devotees, and by 
such association one can become engaged in bona fide devotional service, which 
includes proper initiation and the execution of the primary devotional duties prescribed 
in the revealed scriptures. This is clearly indicated herein by the word sruteksita. The 
sruteksita path is to hear from bona fide devotees who are conversant with Vedic 
wisdom, free from mundane sentiment. By this bona fide hearing process, the neophyte 
devotee becomes cleansed of all material rubbish, and thus he becomes attached to one 
of the many transcendental forms of the Lord, as described in the Vedas. 
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This attachment of the devotee to a particular form of the Lord is due to natural 
inclination. Each and every living entity is originally attached to a particular type of 
transcendental service because he is eternally the servitor of the Lord. Lord Caitanya 
says that the living entity is eternally a servitor of the Supreme Personality of Godhead, 
Sri Krsna. Therefore, every living entity has a particular type of service relationship 
with the Lord, eternally. This particular attachment is invoked by practice of regulative 
devotional service to the Lord, and thus the devotee becomes attached to the eternal 
form of the Lord, exactly like one who is already eternally attached. This attachment for 
a particular form of the Lord is called svarupa-siddhi. The Lord sits on the lotus heart of 
the devotee in the eternal form the pure devotee desires, and thus the Lord does not 
part from the devotee, as confirmed in the previous verse. The Lord, however, does not 
disclose Himself to a casual or unauthentic worshiper to be exploited. This is confirmed 
in Bhagavad-glta (7.25): naharin prakasah sarvasya yoga-mdyd-samdvrtah. Rather, by yoga- 
mdya, the Lord remains concealed to the nondevotees or casual devotees who are 
serving their sense gratification. The Lord is never visible to the pseudodevotees who 
worship the demigods in charge of universal affairs. The conclusion is that the Lord 
cannot become the order supplier of a pseudodevotee, but He is always prepared to 
respond to the desires of a pure, unconditional devotee, who is free from all tinges of 
material infection. 


TEXT 12 

HlklHdkft rPihfadliHll- 

rrcite i 

4 G '-I H drt M 4+1 

II ?? II 

natiprasidati tathopacitopacarair 
aradhitah sura-ganair hrdi baddha-kamaih 
yat sarva-bhuta-dayayasad-alabhyayaiko 
nana-janesv avahitah suhrd antar-atma 

SYNONYMS 

na —never; ati —very much; prasldati —become satisfied; tatha —as much as; upacita —by 
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pompous arrangement; upacaraih —with much worshipable paraphernalia; aradhitah — 
being worshiped; sura-ganaih —by the celestial demigods; hrdi baddha-kamaih —with 
hearts full of all sorts of material desires; yat —that which; sarva —all; bhuta —living 
entities; dayaya —to show them causeless mercy; asat —nondevotee; alabhyaya —not 
being achieved; ekah —one without a second; nana —various; janesu —in living entities; 
avahitah —perceived; suhrt —well-wishing friend; antah —within; atma —Supersoul. 

TRANSLATION 

My Lord, You are not very much satisfied by the worship of the demigods, who arrange 
for Your worship very pompously, with various paraphernalia, but who are full of 
material hankerings. You are situated in everyone’s heart as the Supersoul just to show 
Your causeless mercy, and You are the eternal well-wisher, but You are unavailable for 
the nondevotee. 


PURPORT 

The demigods in the celestial heavenly planets, who are appointed administrators of the 
material affairs, are also devotees of the Lord. But, at the same time, they have desires 
for material opulence and sense gratification. The Lord is so kind that He awards them 
all sorts of material happiness, more than they can desire, but He is not satisfied with 
them because they are not pure devotees. The Lord does not want any one of His 
innumerable sons (the living entities) to remain in the material world of threefold 
miseries to perpetually suffer the material pangs of birth, death, old age and disease. The 
demigods in the heavenly planets, and many devotees on this planet also, want to 
remain in the material world as devotees of the Lord and take advantage of material 
happiness. They do so at a risk of falling down to the lower status of existence, and this 
makes the Lord dissatisfied with them. 

Pure devotees are not desirous of any material enjoyment, nor are they averse to it. 

They completely dovetail their desires with the desires of the Lord and perform nothing 

on their personal account. Arjuna is a good example. On his own sentiment, due to 

/ 

family affection, Arjuna did not want to fight, but finally, after hearing Srimad 
Bhagavad-gita, he agreed to fight in the interests of the Lord. Therefore, the Lord is very 
much satisfied with pure devotees because they do not act for sense gratification but 
only in terms of the Lord's desire. As Paramatma, or Supersoul, He is situated in 
everyone's heart, always giving everyone the chance of good counsel. Thus everyone 
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should take the opportunity and render transcendental loving service to Him wholly 
and solely. 

The nondevotees, however, are neither like the demigods nor like the pure devotees, but 
are averse to the transcendental relationship with the Lord. They have revolted against 
the Lord and must perpetually undergo the reactions of their own activities. 
Bhagavad-gita (4.11) states: ye yatha mam prapadyante tarns tathaiva bhajamy aham. 
"Although the Lord is equally kind to every living being, the living beings, for their own 
part, are able to please the Lord to either a greater or lesser extent." The demigods are 
called sakama devotees, or devotees with material desires in mind, while the pure 
devotees are called niskama devotees because they have no desires for their personal 
interests. The sakama devotees are self-interested because they do not think of others, 
and therefore they are not able to satisfy the Lord perfectly, whereas the pure devotees 
take the missionary responsibility of turning nondevotees into devotees, and they are 
therefore able to satisfy the Lord more than the demigods. The Lord is unmindful of the 
nondevotees, although He is sitting within everyone's heart as well-wisher and 
Supersoul. However, He also gives them the chance to receive His mercy through His 
pure devotees who are engaged in missionary activities. Sometimes the Lord Himself 
descends for missionary activities, as He did in the form of Lord Caitanya, but mostly He 
sends His bona fide representatives, and thus He shows His causeless mercy towards the 
nondevotees. The Lord is so satisfied with His pure devotees that He wants to give them 
the credit for missionary success, although He could do the work personally. This is the 
sign of His satisfaction with His pure, niskama devotees, compared to the sakama 
devotees. By such transcendental activities the Lord simultaneously becomes free from 
the charge of partiality and exhibits His pleasure with the devotees. 

Now a question arises: If the Lord is sitting in the hearts of nondevotees, why are they 
not moved to become devotees? It may be answered that the stubborn nondevotees are 
like the barren land or alkaline field, where no agricultural activities can be successful. 
As part and parcel of the Lord, every individual living entity has a minute quantity of 
independence, and by misuse of this minute independence, the nondevotees commit 
offense after offense, to both the Lord and His pure devotees engaged in missionary 
work. As a result of such acts, they become as barren as an alkaline field, where there is 
no strength to produce. 


TEXT 13 
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purinsam ato vividha-karmabhir adhvaradyair 
danena cogra-tapasa paricaryaya ca 
aradhanarin bhagavatas tava sat-kriyartho 
dharmo 'rpitah karhicid mriyate na yatra 

SYNONYMS 

purinsam —of the people; atah —therefore; vividha-karmabhih —by various fruitive 
activities; adhvara-adyaih —by performance of Vedic rituals; danena —by charities; ca — 
and; ugra —very hard; tapasa —austerity; paricaryaya —by transcendental service; ca — 
also; aradhanam —worship; bhagavatah —of the Personality of Godhead; tava —Your; 
sat-kriya-arthah —simply for pleasing Your Lordship; dharmah —religion; arpitah —so 
offered; karhicit —at any time; mriyate —vanquishes; na —never; yatra —there. 

TRANSLATION 

But the pious activities of the people, such as performance of Vedic rituals, charity, 
austere penances, and transcendental service, performed with a view to worship You and 
satisfy You by offering You the fruitive results, are also beneficial. Such acts of religion 
never go in vain. 


PURPORT 

Absolute devotional service, conducted in nine different spiritual activities—hearing, 
chanting, remembering, worshiping, praying, etc.—does not always appeal to people 
with a pompous nature; they are more attracted by the Vedic superficial rituals and 
other costly performances of social religious shows. But the process according to the 
Vedic injunctions is that the fruits of all pious activities should be offered to the 
Supreme Lord. In Bhagavad-gita (9.27), the Lord demands that whatever one may do in 
one's daily activities, such as worship, sacrifice, and offering charity, all the results 
should be offered to Him only. This offering of the results of pious acts unto the 
Supreme Lord is a sign of devotional service to the Lord and is of permanent value, 
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whereas enjoying the same results for oneself is only temporary. Anything done on 
account of the Lord is a permanent asset and accumulates in the form of unseen piety 
for gradual promotion to the unalloyed devotional service of the Lord. These undetected 
pious activities will one day result in full-fledged devotional service by the grace of the 
Supreme Lord. Therefore, any pious act done on account of the Supreme Lord is also 
recommended here for those who are not pure devotees. 

TEXT 14 

TO ^ I 

TOTO ^ TO II II 

sasvat svarupa-mahasaiva nipita-bheda- 
mohaya bodha-dhisanaya namah parasmai 
visvodbhava-sthiti-layesu nimitta-lila- 
rasaya te nama idarin cakrmesvaraya 

SYNONYMS 

sasvat —eternally; svarupa —transcendental form; mahasa —by the glories; eva — 
certainly; niplta —distinguished; bheda —differentiation; mohaya —unto the illusory 
conception; bodha —self-knowledge; dhisanaya —intelligence; namah —obeisances; 
parasmai —unto the Transcendence; visva-udbhava —creation of the cosmic 
manifestation; sthiti —maintenance; layesu —also destruction; nimitta —for the matter 
of; lila —by such pastimes; rasaya —for enjoyment; te —unto You; namah —obeisances; 
idam —this; cakrma —do I perform; isvaraya —unto the Supreme. 

TRANSLATION 

Let me offer my obeisances unto the Supreme Transcendence, who is eternally 
distinguished by His internal potency. His indistinguishable impersonal feature is realized 
by intelligence for self-realization. I offer my obeisances unto Him who by His pastimes 
enjoys the creation, maintenance and dissolution of the cosmic manifestation. 
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PURPORT 


The Supreme Lord is eternally distinguished from the living entities by His internal 

potency, although He is also understood in His impersonal feature by self-realized 

intelligence. Devotees of the Lord, therefore, offer all respectful obeisances unto the 

impersonal feature of the Lord. The word rasa is significant herein. The rasa dance is 

performed by Lord Krsna in the company of the cowherd damsels at Vrndavana, and the 

Personality of Godhead Garbhodakasayl Visnu is also engaged in rasa enjoyment with 

His external potency, by which He creates, maintains and dissolves the entire material 

/ 

manifestation. Indirectly, Lord Brahma offers his respectful obeisances unto Lord Sri 
Krsna, who is factually ever engaged in rasa enjoyment with the gopis, as confirmed in 
the Gopala-tapani Upanisad in the following words: parardhante so 'budhyata gopa-veso 
me purusah purastad avirbabhuva. The distinction between the Lord and the living 
entity is definitely experienced when there is sufficient intelligence to understand His 
internal potency, as distinguished from the external potency by which He makes 
possible the material manifestation. 


TEXT 15 

^TFnft fercir ’T’Tfcr i 

tFJRWpip 5rod II n II 

yasy avatar a-guna-karma-vidambanani 
namani ye 'su-vigame vivasa grnanti 
te 'naika-janma-samalarin sahasaiva hitva 
samyanty apdvrtamrtam tam ajarh prapadye 

SYNONYMS 

yasya —whose; avatara —incarnations; guna —transcendental qualities; karma — 
activities; vidambanani —all mysterious; namani —transcendental names; ye —those; 
asu-vigame —while quitting this life; vivasah —automatically; grnanti —invoke; te —they; 
anaika —many; janma —births; samalam —accumulated sins; sahasa —immediately; 
eva —certainly; hitva —giving up; samyanti —obtain; apavrta —open; amrtam — 
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immortality; tarn —Him; ajam —the unborn; prapadye —I take shelter. 

TRANSLATION 

Let me take shelter of the lotus feet of Him whose incarnations, qualities and activities 
are mysterious imitations of worldly affairs. One who invokes His transcendental names, 
even unconsciously, at the time he quits this life, is certainly washed immediately of the 
sins of many, many births and attains Him without fail. 

PURPORT 

The activities of the incarnations of the Supreme Personality of Godhead are a kind of 
imitation of the activities going on in the material world. He is just like an actor on a 
stage. An actor imitates the activities of a king on stage, although actually he is not the 
king. Similarly, when the Lord incarnates, He imitates parts with which He has nothing 
to do. In Bhagavad-glta (4.14), it is said that the Lord has nothing to do with the 
activities in which He is supposedly engaged: na mam karmani limpanti na me karma- 
phale sprha. The Lord is omnipotent; simply by His will He can perform anything and 
everything. When the Lord appeared as Lord Krsna, He played the part of the son of 
Yasoda and Nanda, and He lifted the Govardhana Hill, although lifting a hill is not His 
concern. He can lift millions of Govardhana Hills by His simple desire; He does not 
need to lift it with His hand. But He imitates the ordinary living entity by this lifting, 

and at the same time He exhibits His supernatural power. Thus His name is chanted as 

/ 

the lifter of Govardhana Hill, or Sri Govardhana-dharl. Therefore, His acts in His 
incarnations and His partiality to the devotees are all imitations only, just like the stage 
makeup of an expert dramatical player. His acts in that capacity, however, are all 
omnipotent, and the remembrance of such activities of the incarnations of the Supreme 
Personality of Godhead is as powerful as the Lord Himself. Ajamila remembered the 
holy name of the Lord, Narayana, by merely calling the name of his son Narayana, and 
that gave him a complete opportunity to achieve the highest perfection of life. 

TEXT 16 
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yo va aharin ca girisas ca vibhuh svayam ca 
sthity-udbhava-pralaya-hetava atma-mulam 
bhittva tri-pad vavrdha eka uru-prarohas 
tasmai namo bhagavate bhuvana-drumaya 

SYNONYMS 

/ 

yah —one who; vai —certainly; aham ca —also I; girisah ca —also Siva; vibhuh —the 
Almighty; svayam —personality (as Visnu); ca —and; sthiti —maintenance; udbhava — 
creation; pralaya —dissolution; hetavah —the causes; atma-mulam —self-rooted; 
bhittva —having penetrated; tri-pat —three trunks; vavrdhe —grew; ekah —one without a 
second; uru —many; prarohah —branches; tasmai —unto Him; namah —obeisances; 
bhagavate —unto the Personality of Godhead; bhuvana-drumaya —unto the tree of the 
planetary system. 


TRANSLATION 

Your Lordship is the prime root of the tree of the planetary systems. This tree has grown 

s 

by first penetrating the material nature in three trunks—as me, Siva and You, the 
Almighty—for creation, maintenance and dissolution, and we three have grown with 
many branches. Therefore I offer my obeisances unto You, the tree of the cosmic 
manifestation. 


PURPORT 

The cosmic manifestation is grossly divided into three worlds, the upper, lower and 
middle planetary systems, and then it broadens into the cosmos of fourteen planetary 
systems, with the manifestation of the Supreme Personality of Godhead as the supreme 
root. Material nature, which appears to be the cause of the cosmic manifestation, is only 
the agency or energy of the Lord. This is confirmed in Bhagavad-glta (9.10): 
mayadhyaksena prakrtih suyate sa-caracaram. "Only under the superintendence of the 

Supreme Lord does material nature appear to be the cause of all creation, maintenance 

/ 

and dissolution." The Lord expands Himself into three—Visnu, Brahma and Siva—for 
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maintenance, creation and destruction respectively. Of the three principal agents 
controlling the three modes of material nature, Visnu is the Almighty; even though He 
is within material nature for the purpose of maintenance, He is not controlled by the 

s 

laws of material nature. The other two, Brahma and Siva, although almost as greatly 
powerful as Visnu, are within the control of the material energy of the Supreme Lord. 
The conception of many gods controlling the many departments of material nature is ill 
conceived of by the foolish pantheist. God is one without a second, and He is the primal 
cause of all causes. As there are many departmental heads of governmental affairs, so 
there are many heads of management of the universal affairs. 

Due to a poor fund of knowledge, the impersonalist does not believe in the personal 
management of things as they are. But in this verse it is clearly explained that 
everything is personal and nothing is impersonal. We have already discussed this point 
in the Introduction, and it is confirmed here in this verse. The tree of the material 
manifestation is described in the Fifteenth Chapter of Bhagavad-glta as an asvattha tree 
whose root is upward. We have actual experience of such a tree when we see the shadow 
of a tree on the bank of a reservoir of water. The reflection of the tree on the water 
appears to hang down from its upward roots. The tree of creation described here is only 
a shadow of the reality which is Parabrahman, Visnu. In the internal potential 
manifestation of the Vaikunthalokas, the actual tree exists, and the tree reflected in the 
material nature is only the shadow of this actual tree. The impersonalists, theory that 
Brahman is void of all variegatedness is false because the shadow-tree described in 
Bhagavad-glta cannot exist without being the reflection of a real tree. The real tree is 
situated in the eternal existence of spiritual nature, full of transcendental varieties, and 
Lord Visnu is the root of that tree also. The root is the same—the Lord—both for the 
real tree and the false, but the false tree is only the perverted reflection of the real tree. 
The Lord, being the real tree, is here offered obeisances by Brahma on his own behalf 
and also on behalf of Lord Siva. 


TEXT 17 
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loko vikarma-niratah kusale pramattah 
karmany ayarin tvad-udite bhavad-arcane sve 
yas tavad asya balavan iha jivitasam 
sadyas chinatty animisaya namo 'stu tasmai 

SYNONYMS 

lokah —people in general; vikarma —work without sense; niratah —engaged in; kusale — 
in beneficial activity; pramattah —negligent; karmani —in activity; ayam —this; tvat —by 
You; udite —enunciated; bhavat —of You; arcane —in worship; sve —their own; yah — 
who; tavat —as long as; asya —of the people in general; balavan —very strong; iha —this; 
jivita-asam —struggle for existence; sadyah —directly; chinatti —is cut to pieces; 
animisaya —by the eternal time; namah —my obeisances; astu —let there be; tasmai — 
unto Him. 


TRANSLATION 

People in general all engage in foolish acts, not in the really beneficial activities 
enunciated directly by You for their guidance. As long as their tendency for foolish work 
remains powerful, all their plans in the struggle for existence will be cut to pieces. I 
therefore offer my obeisances unto Him who acts as eternal time. 

PURPORT 

People in general are all engaged in senseless work. They are systematically unmindful of 
the real beneficial work, which is the devotional service of the Lord, technically called 
the arcana regulations. The arcana regulations are directly instructed by the Lord in the 
Narada-pahcaratra and are strictly followed by the intelligent men, who know well that 
the highest perfectional goal of life is to reach Lord Visnu, who is the root of the tree 
called the cosmic manifestation. Also, in the Bhagavatam and in Bhagavad-gita such 
regulative activities are clearly mentioned. Foolish people do not know that their self- 
interest is in realization of Visnu. The Bhagavatam (7.5.30-32) says: 

matir na krsne paratah svato va 
mitho 'bhipadyeta grha-vratanam 
adanta-gobhir visatam tamisram 
punah punas carvita-carvananam 
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na te viduh svartha-gatim hi visnum 
durasaya ye bahir-artha-maninah 
andha yathandhair upaniyamands 
te 'pisa-tantryam uru-damni baddhah 

naisarh matis tavad urukramanghririn 
sprsaty anarthapagamo yad-arthah 
mahiyasam pada-rajo-'bhisekam 
niskincananam na vrriita yavat 

"Persons who are determined to totally rot in false, material happiness cannot become 
Krsna-minded either by instructions from teachers, by self-realization or by 
parliamentary discussions. They are dragged by the unbridled senses into the darkest 
region of ignorance, and thus they madly engage in what is called 'chewing the chewed.' 

"Because of their foolish activities, they are unaware that the ultimate goal of human life 
is to achieve Visnu, the Lord of the cosmic manifestation, and so their struggle for 
existence is in the wrong direction of material civilization, which is under the external 
energy. They are led by similar foolish persons, just as one blind man is led by another 
blind man and both fall in the ditch. 

"Such foolish men cannot be attracted towards the activities of the Supreme Powerful, 
who is actually the neutralizing measure for their foolish activities, unless and until they 
have the good sense to be guided by the great souls who are completely freed from 
material attachment." 

In Bhagavad-gita the Lord asks everyone to give up all other occupational duties and 
absolutely engage in arcana activities, or in pleasing the Lord. But almost no one is 
attracted to such arcana activity. Everyone is more or less attracted by activities which 
are conditions of rebellion against the Supreme Lord. The systems of jnana and yoga are 
also indirectly rebellious acts against the Lord. There is no auspicious activity except 
arcana of the Lord. Jnana and yoga are sometimes accepted within the purview of arcana 
when the ultimate aim is Visnu, and not otherwise. The conclusion is that only the 
devotees of the Lord are bona fide human beings eligible for salvation. Others are vainly 
struggling for existence without any actual benefit. 

TEXT 18 
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^ VR^sf^TOR II ?= II 

yasmad bibhemy aham api dviparardha-dhisnyam 
adhyasitah sakala-loka-namaskrtam yat 
tepe tapo bahu-savo 'varurutsamanas 
tasmai namo bhagavate 'dhimakhaya tubhyam 

SYNONYMS 

yasmat —from whom; bibhemi —fear; aham —I; api —also; dvi-para-ardha —up to the 
limit of 4,300,000,000 x 2 x 30 x 12 x 100 solar years; dhisnyam —place; adhyasitah — 
situated in; sakala-loka —all other planets; namaskrtam —honored by; yat —that; tepe — 
underwent; tapah —penances; bahu-savah —many, many years; avarurutsamanah — 
desiring to obtain You; tasmai —unto Him; namah —I do offer my obeisances; 
bhagavate —unto the Supreme Personality of Godhead; adhimakhaya —unto Him who is 
the enjoyer of all sacrifices; tubhyam —unto Your Lordship. 

TRANSLATION 

Your Lordship, I offer my respectful obeisances unto You who are indefatigable time and 
the enjoyer of all sacrifices. Although I am situated in an abode which will continue to 
exist for a time duration of two parardhas, although I am the leader of all other planets in 
the universe, and although I have undergone many, many years of penance for self- 
realization, still I offer my respects unto You. 

PURPORT 

Brahma is the greatest personality in the universe because he has the longest duration of 
life. He is the most respectable personality because of his penance, influence, prestige, 
etc., and still he has to offer his respectful obeisances unto the Lord. Therefore, it is 
incumbent upon all others, who are far, far below the standard of Brahma, to do as he 
did and offer respects as a matter of duty. 
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TEXT 19 


<sflc|4)R- 

^ ^ II n II 

tiryan-manusya-vibudhadisu jiva-yonisv 
atmecchayatma-krta-setu-parlpsaya yah 
reme nirasta-visayo 'py avaruddha-dehas 
tasmai namo bhagavate purusottamaya 

SYNONYMS 

tiryak —animals lower than human beings; manusya —human beings, etc.; vibudha- 
adisu —amongst the demigods; jiva-yonisu —in different species of life; atma —self; 
icchaya —by the will; atma-krta —self-created; setu —obligations; parlpsaya —desiring to 
preserve; yah —who; reme —performing transcendental pastimes; nirasta —not being 
affected; visayah —material contamination; api —certainly; avaruddha —manifested; 
dehah —transcendental body; tasmai —unto Him; namah —my obeisances; bhagavate — 
unto the Personality of Godhead; purusottamaya —the primeval Lord. 

TRANSLATION 

O my Lord, by Your own will You appear in the various species of living entities, among 
animals lower than human beings as well as among the demigods, to perform Your 
transcendental pastimes. You are not affected by material contamination. You come just 
to fulfill the obligations of Your own principles of religion, and therefore, O Supreme 
Personality, I offer my obeisances unto You for manifesting such different forms. 

PURPORT 

The Lord's incarnations in different species of life are all transcendental. He appears as 
a human being in His incarnations of Krsna, Rama, etc., but He is not a human being. 
Anyone who mistakes Him for an ordinary human being is certainly not very 
intelligent, as confirmed in Bhagavad-gita (9.11): avajananti mam mudha manusim tanum 
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asritam. The same principle is applicable when He appears as the hog or fish 
incarnations. They are transcendental forms of the Lord and are manifested under 
certain necessities of His own pleasure and pastimes. Such manifestations of the 
transcendental forms of the Lord are accepted by Him mostly to enliven His devotees. 
All His incarnations are manifested whenever there is a need to deliver His devotees 
and maintain His own principles. 


TEXT 20 


3RI^S%pf^q5lfgfc5i 

gd fdyfcu ii 3° ii 


yo 'vidyayanupahato 'pi dasardha-vrttya 
nidram uvdha jathari-krta-loka-yatrah 
antar-jale 'hi-kasipu-sparsanukulam 
bhimormi-mdlini janasya sukham vivrnvan 


SYNONYMS 

yah —one; avidyaya —influenced by nescience; anupahatah —without being affected; 
api —in spite of; dasa-ardha —five; vrttya —interaction; nidram —sleep; uvdha — 
accepted; jatharl —within the abdomen; krta —doing so; loka-yatrah —maintenance of 
the different entities; antah-jale —within the water of devastation; ahi-kasipu —on the 
snake bed; sparsa-anukulam —happy for the touch; bhima-urmi —violent waves; 
malini —chain of; janasya —of the intelligent person; sukham —happiness; vivrnvan — 
showing. 


TRANSLATION 

My Lord, You accept the pleasure of sleeping in the water of devastation, where there are 
violent waves, and You enjoy pleasure on the bed of snakes, showing the happiness of 
Your sleep to intelligent persons. At that time, all the universal planets are stationed 
within Your abdomen. 
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PURPORT 


Persons who cannot think of anything beyond the limit of their own power are like frogs 
in a well who cannot imagine the length and breadth of the great Pacific Ocean. Such 
people take it as legendary when they hear that the Supreme Lord is lying on His bed 
within the great ocean of the universe. They are surprised that one can lie down within 
water and sleep very happily. But a little intelligence can mitigate this foolish 
astonishment. There are many living entities within the bed of the ocean who also enjoy 
the material bodily activities of eating, sleeping, defending and mating. If such 
insignificant living entities can enjoy life within the water, why can't the Supreme Lord, 
who is all-powerful, sleep on the cool body of a serpent and enjoy in the turmoil of 
violent ocean waves? The distinction of the Lord is that His activities are all 
transcendental, and He is able to do anything and everything without being deterred by 
limitations of time and space. He can enjoy His transcendental happiness regardless of 
material considerations. 


TEXT 21 

rtlcMiilWuTI Ald-JJpui | 

II R? II 

yan-nabhi-padma-bhavanad aham asam idya 
loka-trayopakarano yad-anugrahena 
tasmai namas ta udara-stha-bhavaya yoga- 
nidravasana-vikasan-nalineksanaya 

SYNONYMS 

yat —whose; nabhi —navel; padma —lotus; bhavandt —from the house of; aham —I; 
asam —became manifested; idya —O worshipable one; loka-traya —the three worlds; 
upakaranah —helping in the creation of; yat —whose; anugrahena —by the mercy; 
tasmai —unto Him; namah —my obeisances; te —unto You; udara-stha —situated within 
the abdomen; bhavaya —having the universe; yoga-nidra-avasana —after the end of that 
transcendental sleep; vikasat —blossoming; nalina-lksanaya —unto Him whose opening 
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eyes are like lotuses. 


TRANSLATION 

O object of my worship, I am bom from the house of Your lotus navel for the purpose of 
creating the universe by Your mercy. All these planets of the universe were stationed 
within Your transcendental abdomen while You were enjoying sleep. Now, Your sleep 
having ended, Your eyes are open like blossoming lotuses in the morning. 

PURPORT 

Brahma is teaching us the beginning of arcana regulations from morning (four o'clock) 
to night (ten o'clock). Early in the morning, the devotee has to rise from his bed and 
pray to the Lord, and there are other regulative principles for offering mangala-arati 
early in the morning. Foolish nondevotees, not understanding the importance of arcana, 
criticize the regulative principles, but they have no eyes to see that the Lord also sleeps, 
by His own will. The impersonal conception of the Supreme is so detrimental to the 
path of devotional service that it is very difficult to associate with the stubborn 
nondevotees, who always think in terms of material conceptions. 

Impersonalists always think backwards. They think that because there is form in matter, 
spirit should be formless; because in matter there is sleep, in spirit there cannot be sleep; 
and because the sleeping of the Deity is accepted in arcana worship, the arcana is maya. 
All these thoughts are basically material. To think either positively or negatively is still 

thinking materially. Knowledge accepted from the superior source of the Vedas is 

/ 

standard. Here in these verses of the Srimad-Bhagavatam, we find that arcana is 
recommended. Before Brahma took up the task of creation, he found the Lord sleeping 
on the serpent bed in the waves of the water of devastation. Therefore, sleeping exists in 
the internal potency of the Lord, and this is not denied by pure devotees of the Lord like 
Brahma and his disciplic succession. It is clearly said here that the Lord slept very 
happily within the violent waves of the water, manifesting thereby that He is able to do 
anything and everything by His transcendental will and not be hampered by any 
circumstances. The Mayavadl cannot think beyond this material experience, and thus 
he denies the Lord's ability to sleep within the water. His mistake is that he compares 
the Lord to himself—and that comparison is also a material thought. The whole 
philosophy of the Mayavada school, based on "not this, not that" ( neti , neti), is basically 
material. Such thought cannot give one the chance to know the Supreme Personality of 
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Godhead as He is. 


TEXT 22 

'TWl,'#! i 
srerfMs# h rr ii 

so 'yam samasta-jagatam suhrd eka atma 
sattvena yan mrdayate bhagavan bhagena 
tenaiva me drsam anusprsatad yathaharin 
sraksyami purvavad idam pranata-priyo 'sau 

SYNONYMS 

sah —He; ayam —the Lord; samasta-jagatam —of all the universes; suhrt ekah —the one 
friend and philosopher; atma —the Supersoul; sattvena —by the mode of goodness; yat — 
one who; mrdayate —causes happiness; bhagavan —the Personality of Godhead; 
bhagena —with six opulences; tena —by Him; eva —certainly; me —to me; drsam —power 
of introspection; anusprsatat —let Him give; yatha —as; aham —I; sraksyami —will be 
able to create; purva-vat —as before; idam —this universe; pranata —surrendered; 
priyah —dear; asau —He (the Lord). 

TRANSLATION 

Let the Supreme Lord be merciful towards me. He is the one friend and soul of all living 
entities in the world, and He maintains all, for their ultimate happiness, by His six 
transcendental opulences. May He be merciful towards me so that I, as before, may be 
empowered with the introspection to create, for I am also one of the surrendered souls 
who are dear to the Lord. 


PURPORT 

s 

The Supreme Lord, Purusottama, or Sri Krsna, is the maintainer of all, in both the 


399 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 











transcendental and material worlds. He is the life and friend of all because there is 
eternally natural affection and love between the living entities and the Lord. He is the 
one friend and well-wisher for all, and He is one without a second. The Lord maintains 
all the living entities everywhere by His six transcendental opulences, for which He is 
known as bhagavan, or the Supreme Personality of Godhead. Lord Brahma prayed for 
His mercy so that he might be able to create the universal affairs as he did before; only 
by the Lord's causeless mercy could he create both material and spiritual personalities 
like Marlci and Narada respectively. Brahma prayed to the Lord because He is very 
much dear to the surrendered soul. The surrendered soul knows nothing but the Lord, 
and therefore the Lord is very affectionate towards him. 

TEXT 23 

^ firawt II 33 II 

esa prapanna-varado ramayatma-saktya 
yad yat karisyati grhita-gunavatarah 
tasmin sva-vikramam idarin srjato 'pi ceto 
yunjita karma-samalam ca yatha vijahyam 

SYNONYMS 

esah —this; prapanna —one who is surrendered; vara-dah —benefactor; ramaya — 
enjoying always with the goddess of fortune (Laksml); atma-saktya —with His internal 
potency; yat yat —whatever; karisyati —He may act; grhita —accepting; guna-avatar ah — 
incarnation of the mode of goodness; tasmin —unto Him; sva-vikramam —with 
omnipotency; idam —this cosmic manifestation; srjatah —creating; api —in spite of; 
cetah —heart; yunjita —be engaged; karma —work; samalam —material affection; ca — 
also; yatha —as much as; vijahyam —I can give up. 

TRANSLATION 
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The Supreme Lord, the Personality of Godhead, is always the benefactor of the 
surrendered souls. His activities are always enacted through His internal potency, Rama, 
or the goddess of fortune. I pray only to engage in His service in the creation of the 
material world, and I pray that I not be materially affected by my works, for thus I may 
be able to give up the false prestige of being the creator. 

PURPORT 

In the matter of material creation, maintenance and destruction, there are three 
incarnations of the material modes of nature—Brahma, Visnu and Mahesvara. But the 
Lord's incarnation as Visnu, in His internal potency, is the supreme energy for the total 
activities. Brahma, who is only an assistant in the modes of creation, wanted to remain 
in his actual position as an instrument of the Lord instead of becoming puffed up by the 
false prestige of thinking himself the creator. That is the way of becoming dear to the 
Supreme Lord and receiving His benediction. Foolish men want to take credit for all 
creations made by them, but intelligent persons know very well that not a blade of grass 
can move without the will of the Lord; thus all the credit for wonderful creations must 
go to Him. By spiritual consciousness only can one be free from the contamination of 
material affection and receive the benedictions offered by the Lord. 

TEXT 24 

qi PblMW II =>« II 

nabhi-hradad iha sato 'mbhasi yasya pumso 
vijhana-saktir aham asam ananta-sakteh 
ruparin vicitram idam asya vivrnvato me 
ma ririslsta nigamasya girarh visargah 

SYNONYMS 

nabhi-hradat —from the navel lake; iha —in this millennium; satah —lying; ambhasi —in 
the water; yasya —one whose; purhsah —of the Personality of Godhead; vijhana —of the 
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total universe; saktih —energy; aham —I; asam —was born; ananta —unlimited; sakteh — 
of the powerful; rupam —form; vicitram —variegated; idam —this; asya —His; 
vivrnvatah —manifesting; me —unto me; ma —may not; rlrislsta —vanish; nigamasya —of 
the Vedas; giram —of the sounds; visargah —vibration. 

TRANSLATION 

The Lord’s potencies are innumerable. As He lies down in the water of devastation, I am 
born as the total universal energy from the navel lake in which the lotus sprouts. I am 
now engaged in manifesting His diverse energies in the form of the cosmic manifestation. 
I therefore pray that in the course of my material activities I may not be deviated from 
the vibration of the Vedic hymns. 


PURPORT 

Every person engaged in the transcendental loving service of the Lord in this material 
world is prone to so many material activities, and if one is not strong enough to protect 
himself against the onslaught of material affection, he may be diverted from the spiritual 
energy. In the material creation Brahma has to create all kinds of living entities with 
bodies suitable to their material conditions. Brahma wants to be protected by the Lord 
because he has to contact many, many vicious living entities. An ordinary brahmana 
may fall from the brahma-tejas, or the power of brahminical excellence, due to his 
association with many fallen, conditioned souls. Brahma, as the supermost brahmana , is 
afraid of such a falldown, and therefore he prays to the Lord for protection. This is a 
warning for one and all in the spiritual advancement of life. Unless one is sufficiently 
protected by the Lord, he may fall down from his spiritual position; therefore one has to 
pray constantly to the Lord for protection and the blessing to carry out one's duty. Lord 
Caitanya also entrusted His missionary work to His devotees and assured them of His 
protection against the onslaught of material affection. The path of spiritual life is stated 
in the Vedas to be like the edge of a sharpened razor. A little inattentiveness may at 
once create havoc and bloodshed, but one who is a completely surrendered soul, always 
seeking protection from the Lord in the discharge of his entrusted duties, has no fear of 
falling into material contamination. 


TEXT 25 
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3^fi feifem ^ 4t f^iR 
Hi^n Pkihh^i^: ’JtFt II II 

so 'sav adabhra-karuno bhagavan vivrddha- 
prema-smitena nayanamburuham vijrmbhan 
utthaya visva-vijayaya ca no visadam 
madhvya girapanayatat purusah puranah 

SYNONYMS 

sah —He (the Lord); asau —that; adabhra —unlimited; karunah —merciful; bhagavan — 
the Personality of Godhead; vivrddha —excessive; prema —love; smitena —by smiling; 
nayana-amburuham —the lotus eyes; vijrmbhan —by opening; utthaya —for flourishing; 
visva-vijayaya —for glorifying the cosmic creation; ca —as also; nah —our; visadam — 
dejection; madhvya —by sweet; gird —words; apanayatat —let Him kindly remove; 
purusah —the Supreme; puranah —oldest. 

TRANSLATION 

The Lord, who is supreme and is the oldest of all, is unlimitedly merciful. I wish that He 
may smilingly bestow His benediction upon me by opening His lotus eyes. He can uplift 
the entire cosmic creation and remove our dejection by kindly speaking His directions. 

PURPORT 

The Lord is ever increasingly merciful upon the fallen souls of this material world. The 
whole cosmic manifestation is a chance for all to improve themselves in devotional 
service to the Lord, and everyone is meant for that purpose. The Lord expands Himself 
into many personalities who are either self-expansions or separated expansions. The 
personalities of the individual souls are His separated expansions, whereas the self¬ 
expansions are the Lord Himself. The self-expansions are predominators, and the 
separated expansions are predominated for reciprocation of transcendental bliss with 
the supreme form of bliss and knowledge. The liberated souls can join in this blissful 
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reciprocation of predominator and predominated without materially concocted ideas. 
The typical example of such a transcendental exchange between the predominator and 
the predominated is the Lord's rasa-llla with the gopls. The gopls are predominated 
expansions of the internal potency, and therefore the Lord's participation in the rasa- 
llla dance is never to be considered like the mundane relationship of man and woman. It 
is, rather, the highest perfectional stage of the exchange of feelings between the Lord 
and the living entities. The Lord gives the fallen souls the chance for this highest 
perfection of life. Lord Brahma is entrusted with the management of the complete 
cosmic show, and therefore he prays that the Lord bestow His blessings upon him so that 
he may execute its purpose. 


TEXT 26 

Wfte: y[Fc(T forTTC H II II 

maitreya uvaca 
sva-sambhavam nisamyaivam 
tapo-vidya-samadhibhih 
yavan mano-vacah stutva 
virarama sa khinnavat 

SYNONYMS 

maitreyah uvaca —the great sage Maitreya said; sva-sambhavam —the source of his 
appearance; nisamya —by seeing; evam —thus; tapah —penance; vidya —knowledge; 
samadhibhih —as also by concentration of the mind; yavat —as far as possible; manah — 
mind; vacah —words; stutva —having prayed; virarama —became silent; sah —he 
(Brahma); khinna-vat —as if tired. 


TRANSLATION 

The sage Maitreya said: O Vidura, after observing the source of his appearance, namely 
the Personality of Godhead, Brahma prayed for His mercy as far as his mind and words 
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would permit him. Thus having prayed, he became silent, as if tired from his activities of 
penance, knowledge and mental concentration. 

PURPORT 

Brahma's enlightenment in knowledge was due to the Lord sitting within his heart. 
After being created, Brahma could not ascertain the source of his appearance, but after 
penance and mental concentration he could see the source of his birth, and thus he 
became enlightened through his heart. The spiritual master outside and the spiritual 
master within are both representations of the Lord. Unless one has contact with such 
bona fide representations, one cannot claim to be a spiritual master. Lord Brahma had 
no opportunity to take the help of a spiritual master from outside because at that time 
Brahma himself was the only creature in the universe. Therefore, on becoming satisfied 
by the prayers of Brahma, the Lord enlightened him about everything from within. 

TEXTS 27-28 

3a n n 

awTraar ara wifla n a* n 

athabhipretam anviksya 
brahmano madhusudanah 
visanna-cetasam tena 
kalpa-vyatikarambhasa 

loka-samsthana-vijnana 
atmanah parikhidyatah 
tarn ahagadhaya vdcd 
kasmalam samayann iva 

SYNONYMS 

atha —thereupon; abhipretam —intention; anviksya —observing; brahmanah —of 
Brahma; madhusudanah —the killer of the Madhu demon; visanna —depressed; 


405 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 













cetasam —of the heart; tena —by him; kalpa —millennium; vyatikara-ambhasa — 
devastating water; loka-samsthana —situation of the planetary system; vijnane —in the 
science; atmanah —of himself; parikhidyatah —sufficiently anxious; tam —unto him; 
aha —said; agadhaya —deeply thoughtful; vaca —by words; kasmalam —impurities; 
samayan —removing; iva —like that. 

TRANSLATION 

The Lord saw that Brahma was very anxious about the planning and construction of the 
different planetary systems and was depressed upon seeing the devastating water. He 
could understand the intention of Brahma, and thus He spoke in deep, thoughtful words, 
removing all the illusion that had arisen. 

PURPORT 

The devastating water was so fearful that even Brahma was perturbed at its appearance 
and became very anxious about how to situate the different planetary systems in outer 
space to accommodate the different kinds of living entities, such as the human beings, 
those lower than the human beings, and the superhuman beings. All the planets in the 
universe are situated according to the different grades of living entities under the 
influence of the modes of material nature. There are three modes of material nature, 
and when they are mixed with one another they become nine. When the nine are mixed 
they become eighty-one, and the eighty-one also become mixed, and thus we ultimately 
do not know how the delusion increases and increases. Lord Brahma had to 
accommodate different places and situations for the requisite bodies of the conditioned 
souls. The task was meant only for Brahma, and no one in the universe can even 
understand how difficult it was. But by the grace of the Lord, Brahma was able to 
execute the tremendous task so perfectly that everyone is amazed to see the 
workmanship of the vidhata, or the regulator. 


TEXT 29 



RT J IIW-s{! w\ W I 
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srl-bhagavan uvaca 
ma veda-garbha gas tandrlm 
sarga udyamam avaha 
tan mayapaditarin hy agre 
yan mam prarthayate bhavan 

SYNONYMS 

srl-bhagavan uvaca —the Lord, the Personality of Godhead, said; ma —do not; veda- 
garbha —O You who have the depth of all Vedic wisdom; gah tandrlm —become 
dejected; sarge —for creation; udyamam —enterprises; avaha —you just undertake; tat — 
that (which you want); maya —by Me; apaditam —executed; hi —certainly; agre — 
previously; yat —which; mam —from Me; prarthayate —begging; bhavan —you. 

TRANSLATION 

The Supreme Personality of Godhead then said: O Brahma, O depth of Vedic wisdom, be 
neither depressed nor anxious about the execution of creation. What you are begging from 
Me has already been granted before. 


PURPORT 

Any person authorized by either the Lord or by His bona fide representative is already 
blessed, as is the work entrusted to him. Of course, the person entrusted with such a 
responsibility should always be aware of his incapability and must always look for the 
mercy of the Lord for the successful execution of his duty. One should not be puffed up 
because he is entrusted with certain executive work. Fortunate is he who is so entrusted, 
and if he is always fixed in the sense of being subordinate to the will of the Supreme, he 
is sure to come out successful in the discharge of his work. Arjuna was entrusted with 
the work of fighting on the Battlefield of Kuruksetra, and before he was so entrusted, 
the Lord had already arranged for his victory. But Arjuna was always conscious of his 
position as subordinate to the Lord, and thus he accepted Him as the supreme guide in 
his responsibility. Anyone who takes pride in doing responsible work but does not give 
credit to the Supreme Lord is certainly falsely proud and cannot execute anything 
nicely. Brahma and persons in the line of his disciplic succession who follow in his 
footsteps are always successful in the discharge of loving transcendental service to the 
Supreme Lord. 
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TEXT 30 


3nfe5 fell % WWl I 

sfSFf ^chK^wmicj^H II 3o II 

bhuyas tvarin tapa atistha 
vidyam caiva mad-asrayam 
tabhyam antar-hrdi brahman 
lokan draksyasy apavrtan 

SYNONYMS 

bhuyah —again; tvam —yourself; tapah —penance; atistha —be situated; vidyam —in the 
knowledge; ca —also; eva —certainly; mat —My; asrayam —under the protection; 
tabhyam —by those qualifications; antah —within; hrdi —in the heart; brahman —O 
brahmana; lokan —all the worlds; draksyasi —you will see; apavrtan —all disclosed. 

TRANSLATION 

O Brahma, situate yourself in penance and meditation and follow the principles of 
knowledge to receive My favor. By these actions you will be able to understand 
everything from within your heart. 


PURPORT 

The mercy the Lord bestows upon a particular person engaged in executing the 
responsible work entrusted unto him is beyond imagination. But His mercy is received 
due to our penance and perseverance in executing devotional service. Brahma was 
entrusted with the work of creating the planetary systems. The Lord instructed him that 
when he meditated he would very easily know where and how the planetary systems 
must be arranged. The directions were to come from within, and there was no necessity 
for anxiety in that task. Such instructions of buddhi-yoga are directly imparted by the 
Lord from within, as confirmed in Bhagavad-gita (10.10). 

TEXT 31 
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3(PTft c5l% ^1 HfcfT: OTlfef: I 
SSlfa HI HH 515P#t ctoRHHRHH: II ?■? II 


tata atmani loke ca 
bhakti-yuktah samahitah 
drastasi mam tatarin brahman 
mayi lokams tvam atmanah 

SYNONYMS 

tatah —thereafter; atmani —in yourself; loke —in the universe; ca —also; bhakti-yuktah — 
being situated in devotional service; samahitah —being completely absorbed; drasta asi — 
you shall see; mam —Me; tatam —spread throughout; brahman —O Brahma; mayi —in 
Me; lokan —all the universe; tvam —you; atmanah —the living entities. 

TRANSLATION 

O Brahma, when you are absorbed in devotional service, in the course of your creative 
activities, you will see Me in you and throughout the universe, and you will see that you 
yourself, the universe and the living entities are all in Me. 

PURPORT 

/ 

It is cited herein by the Lord that during his daytime Brahma would see Him as Lord Sri 
Krsna. He would appreciate how the Lord expanded Himself into all the calves during 
His childhood at Vrndavana, he would know how Yasodamayl saw all the universes and 
planetary systems within the mouth of Krsna during His playful childhood pastimes, and 
he would also see that there are many millions of Brahmas during the appearance of 
Lord Krsna in Brahma's daytime. But all these manifestations of the Lord, appearing 
everywhere in His eternal, transcendental forms, cannot be understood by anyone but 
the pure devotees, who are always engaged in devotional service to the Lord and are 
fully absorbed in the Lord. The high qualifications of Brahma are also indicated herein. 

TEXT 32 

cywRlPM fcFR I 
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qf iraraiN n 33 11 


yada tu sarva-bhutesu 
darusv agnim iva sthitam 
praticakslta mam loko 
jahyat tarhy eva kasmalam 

SYNONYMS 

yada —when; tu —but; sarva —all; bhutesu —in the living entities; darusu —in wood; 
agnim —fire; iva —like; sthitam —situated; praticakslta —you shall see; mam —Me; 
lokah —and the universe; jahyat —can give up; tarhi —then at once; eva —certainly; 
kasmalam —illusion. 


TRANSLATION 

You will see Me in all living entities as well as all over the universe, just as fire is situated 
in wood. Only in that state of transcendental vision will you be able to be free from all 
kinds of illusion. 


PURPORT 

Brahma prayed that he might not forget his eternal relationship with the Lord during 
the course of his material activities. In answer to that prayer, the Lord said that he 
should not think of existing without a relationship with His omnipotency. The example 
is given of the fire in wood. The fire kindled in wood is always the same, although the 
wood may be of different types. Similarly, the bodies within the material creation may 
be specifically different according to shape and quality, but the spirit souls within them 
are not different from one another. The quality of fire, warmth, is the same everywhere, 
and the spiritual spark, or part and parcel of the Supreme Spirit, is the same in every 
living being; thus the potency of the Lord is distributed all over His creation. This 
transcendental knowledge alone can save one from the contamination of material 
illusion. Since the Lord's potency is distributed everywhere, a pure soul, or devotee of 
the Lord, can see everything in relationship with the Lord, and therefore he has no 

all contamination of material association. The pure devotee never forgets the touch of 
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the Lord in all circumstances. 


TEXT 33 

TRi^i t n5^R RRTR I jWf?T || || 

yada rahitam atmanam 
bhutendriya-gunasayaih 
svarupena mayopetam 
pasyan svdrdjyam rcchati 

SYNONYMS 

yada —when; rahitam —freed from; atmanam —self; bhuta —material elements; indriya — 
material senses; guna-asayaih —under the influence of the material modes of nature; 
svarupena —in pure existence; maya —by Me; upetam —approaching; pasyan —by seeing; 
svdrdjyam —spiritual kingdom; rcchati —enjoy. 

TRANSLATION 

When you are free from the conception of gross and subtle bodies and when your senses 
are free from all influences of the modes of material nature, you will realize your pure 
form in My association. At that time you will be situated in pure consciousness. 

PURPORT 

In the Bhakti-rasamrta-sindhu it is said that a person whose only desire is to render 
transcendental loving service to the Lord is a free person in any condition of material 
existence. That service attitude is the svarupa, or real form, of the living entity. Lord Sri 
Caitanya Mahaprabhu, in the Caitanya-caritamrta, also confirms this statement by 
declaring that the real, spiritual form of the living entity is eternal servitorship to the 
Supreme Lord. The Mayavada school shudders at the thought of a service attitude in the 
living entity, not knowing that in the transcendental world the service of the Lord is 
based on transcendental love. Transcendental loving service is never to be compared to 
the forced service of the material world. In the material world, even if one is under the 


411 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










conception that he is no one's servant, he is still the servant of his senses, under the 
dictation of the material modes. Factually no one is master here in the material world, 
and therefore the servants of the senses have a very bad experience of servitude. They 
shudder at the thought of service because they have no knowledge of the transcendental 
position. In transcendental loving service, the servitor is as free as the Lord. The Lord is 
svarat, or fully independent, and the servant is also fully independent, or svarat, in the 
spiritual atmosphere because there is no forced service. There the transcendental loving 
service is due to spontaneous love. A reflected glimpse of such service is experienced in 
the service of the mother unto the son, the friend's service unto the friend, or the wife's 
service unto the husband. These reflections of service by friends, parents or wives are 
not forced, but are due only to love. Here in this material world, however, the loving 
service is only a reflection. The real service, or service in svariipa, is present in the 
transcendental world, in association with the Lord. The very same service in 
transcendental love can be practiced in devotion here. 

This verse is also applicable to the jndnl school. The enlightened jnani, when free from 
all material contaminations, namely the gross and subtle bodies together with the senses 
of the material modes of nature, is placed in the Supreme and is thus liberated from 
material bondage. The jnanls and the devotees are actually in agreement up to the point 
of liberation from material contamination. But whereas the jnanls remain pacified on 
the platform of simple understanding, the devotees develop further spiritual 
advancement in loving service. The devotees develop a spiritual individuality in their 
spontaneous service attitude, which is enhanced on and on, up to the point of 
madhurya-rasa, or transcendental loving service reciprocated between the lover and the 
beloved. 


TEXT 34 

hhm4ITii}h Jrar i 

ndnd-karma-vitdnena 
praja bahvlh sisrksatah 
natmavasldaty asmirins te 
varslyan mad-anugrahah 
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SYNONYMS 


nana-karma —varieties of service; vitanena —by expansion of; prajah —population; 
bahvlh —innumerable; sisrksatah —desiring to increase; na —never; atma —self; 
avasidati —will be bereaved; asmin —in the matter; te —of you; varsiyan —always 
increasing; mat —My; anugrahah —causeless mercy. 

TRANSLATION 

Since you have desired to increase the population innumerably and expand your varieties 
of service, you shall never be deprived in this matter because My causeless mercy upon 
you will always increase for all time. 


PURPORT 

A pure devotee of the Lord, being cognizant of the facts of the particular time, object 
and circumstances, always desires to expand the number of devotees of the Lord in 
various ways. Such expansions of transcendental service may appear to be material to 
the materialist, but factually they are expansions of the causeless mercy of the Lord 
towards the devotee. Plans for such activities may appear to be material activities, but 
they are different in potency, being engaged in the satisfaction of the transcendental 
senses of the Supreme. 


TEXT 35 

ufomsi ^ sraift m^iwi i 

rsim adyam na badhnati 
papiyams warn rajo-gunah 
yan mano mayi nirbaddham 
prajah samsrjato 'pi te 

SYNONYMS 

rsim —unto the great sage; adyam —the first of the kind; na —never; badhnati — 
encroaches; paplyan —vicious; warn —you; rajah-gunah —the material mode of passion; 
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yat —because; manah —mind; mayi —in Me; nirbaddham —compact in; prajah —progeny; 
sarinsrjatah —generating; api —in spite of; te —your. 

TRANSLATION 

You are the original rsi, and because your mind is always fixed on Me, even though you 
will be engaged in generating various progeny, the vicious mode of passion will never 
encroach upon you. 


PURPORT 

The same assurance is given to Brahma in the Second Canto, Chapter Nine, verse 36. 
Being so favored by the Lord, Brahma's schemes and plans are all infallible. If sometimes 
Brahma is seen to be bewildered, as, in the Tenth Canto, he is bewildered by seeing the 
action of the internal potency, that is also for his further advancement in 
transcendental service. Arjuna is found to be similarly bewildered. All such 
bewilderment of the pure devotees of the Lord is specifically meant for their further 
advancement in knowledge of the Lord. 

TEXT 36 

?PTT rei II 35 II 

jhato 'ham bhavata tv adya 
durvijneyo 'pi dehinam 
yan mam tvam manyase 'yuktam 
bhutendriya-gunatmabhih 

SYNONYMS 

jnatah —known; aham —Myself; bhavata —by you; tu —but; adya —today; duh —difficult; 
vijneyah —to be known; api —in spite of; dehinam —for the conditioned soul; yat — 
because; mam —Me; tvam —you; manyase —understand; ayuktam —without being made 
of; bhuta —material elements; indriya —material senses; guna —material modes; 
atmabhih —and false ego like the conditioned soul. 
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TRANSLATION 


Although I am not easily knowable by the conditioned soul, you have known Me today 
because you know that My personality is not constituted of anything material, and 
specifically not of the five gross and three subtle elements. 

PURPORT 

Knowledge of the Supreme Absolute Truth does not necessitate negation of the material 
manifestation but understanding of spiritual existence as it is. To think that because 
material existence is realized in forms therefore spiritual existence must be formless is 
only a negative material conception of spirit. The real spiritual conception is that 
spiritual form is not material form. Brahma appreciated the eternal form of the Lord in 
that way, and the Personality of Godhead approved of Brahma's spiritual conception. In 
Bhagavad-glta the Lord condemned the material conception of Krsna's body which arises 
because He is apparently present like a man. The Lord may appear in any of His many, 
many spiritual forms, but He is not materially composed, nor has He any difference 
between body and self. That is the way of conceiving the spiritual form of the Lord. 

TEXT 37 

PlbM* II II 

tubhyarin mad-vicikitsayam 
atma me darsito 'bahih 
nalena salile mularin 
puskarasya vicinvatah 

SYNONYMS 

tubhyam —unto you; mat —Me; vicikitsayam —on your trying to know; atma —self; me — 
of Myself; darsitah —exhibited; abahih —from within; nalena —through the stem; salile — 
in the water; mulam —root; puskarasya —of the lotus, the primeval source; vicinvatah — 
contemplating. 
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TRANSLATION 


When you were contemplating whether there was a source to the stem of the lotus of 
your birth and you even entered into that stem, you could not trace out anything. But at 
that time I manifested My form from within. 

PURPORT 

The Personality of Godhead can be experienced only by His causeless mercy, not by 
mental speculation or with the help of the material senses. Material senses cannot 
approach the transcendental understanding of the Supreme Personality of Godhead. He 
can be appreciated only by submissive devotional service when He reveals Himself 
before the devotee. Only by love of Godhead can one know God, and not otherwise. 

The Personality of Godhead cannot be seen with the material eyes, but He can be seen 
from within by spiritual eyes opened by the ointment of love of Godhead. As long as 
one's spiritual eyes are closed due to the dirty covering of matter, one cannot see the 
Lord. But when the dirt is removed by the process of devotional service, one can see the 
Lord, without a doubt. Brahma's personal endeavor to see the root of the lotus pipe 
failed, but when the Lord was satisfied by his penance and devotion, He revealed 
Himself from within with no external endeavor. 

TEXT 38 

^ ii ii 

yac cakarthanga mat-stotrarh 
mat-kathabhyudayankitam 
yad va tapasi te nistha 
sa esa mad-anugrahah 

SYNONYMS 

yat —that which; cakartha —performed; anga —O Brahma; mat-stotram —prayers for Me; 
mat-katha —words regarding My activities; abhyudaya-ankitam —enumerating My 
transcendental glories; yat —or that; va —either; tapasi —in penance; te —your; nistha — 
faith; sah —that; esah —all these; mat —My; anugrahah —causeless mercy. 
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TRANSLATION 


O Brahma, the prayers that you have chanted praising the glories of My transcendental 
activities, the penances you have undertaken to understand Me, and your firm faith in 
Me—all these are to be considered My causeless mercy. 

PURPORT 

When a living entity desires to serve the Lord in transcendental loving service, the Lord 
helps the devotee in so many ways as the caitya-guru, or the spiritual master within, and 
thus the devotee can perform many wonderful activities beyond material estimation. By 
the mercy of the Lord even a layman can compose prayers of the highest spiritual 
perfection. Such spiritual perfection is not limited by material qualifications but is 
developed by dint of one's sincere endeavor to render transcendental service. Voluntary 
endeavor is the only qualification for spiritual perfection. Material acquisitions of 
wealth or education are not considered. 


TEXT 39 

Hl-W-H II II 

prlto 'ham astu bhadrarin te 
lokanarin vijayecchaya 
yad astausir gunamayam 
nirgunam manuvarnayan 

SYNONYMS 

prltah —pleased; aham —Myself; astu —let it be so; bhadram —all benediction; te —unto 
you; lokanam —of the planets; vijaya —for glorification; icchaya —by your desire; yat — 
that which; astausih —you prayed for; guna-mayam —describing all transcendental 
qualities; nirgunam —although I am free from all material qualities; ma —Me; 
anuvarnayan —nicely describing. 


TRANSLATION 
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I am very much pleased by your description of Me in terms of My transcendental 
qualities, which appear mundane to the mundaners. I grant you all benedictions in your 
desire to glorify all the planets by your activities. 

PURPORT 

A pure devotee of the Lord like Brahma and those in his line of disciplic succession 
always desire that the Lord be known all over the universe by each and every one of the 
living entities. That desire of the devotee is always blessed by the Lord. The 
impersonalist sometimes prays for the mercy of the Personality of Godhead Narayana as 
the embodiment of material goodness, but such prayers do not satisfy the Lord because 
He is not thereby glorified in terms of His actual transcendental qualities. The pure 
devotees of the Lord are always most dear to Him, although He is always kind and 
merciful to all living entities. Here the word gunamayam is significant because it 
indicates the Lord's possessing transcendental qualities. 

TEXT 40 

y,ui(5ir4 *i^ti 

srercftsft wi#’# n n 

ya etena puman nityarin 
stutva stotrena mam bhajet 
tasyasu samprasldeyam 
sarva-kama-varesvarah 

SYNONYMS 

yah —anyone who; etena —by this; puman —human being; nityam —regularly; stutva — 
praying; stotrena —by the verses; mam —Me; bhajet —may worship; tasya —his; asu — 
very soon; samprasldeyam —I shall fulfill; sarva —all; kama —desires; vara-isvarah —the 
Lord of all benediction. 


TRANSLATION 

Any human being who prays like Brahma, and who thus worships Me, shall very soon be 
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blessed with the fulfillment of all his desires, for I am the Lord of all benediction. 


PURPORT 

The prayers offered by Brahma cannot be chanted by anyone who desires to fulfill his 
own sense gratification. Such prayers can be selected only by a person who wants to 
satisfy the Lord in His service. The Lord certainly fulfills all desires in regard to 
transcendental loving service, but He cannot fulfill the whims of nondevotees, even 
when such casual devotees offer Him the best of prayers. 

TEXT 41 

3TOT ^cJ.M j WH|RrT I 

II a? II 

piirtena tapasa yajnair 
danair yoga-samadhina 
raddharin nihsreyasarh pumsarin 
mat-prids tattvavin-matam 

SYNONYMS 

piirtena —by traditional good work; tapasa —by penances; yajnaih —by sacrifices; 
danaih —by charities; yoga —by mysticism; samadhina —by trance; raddham —success; 
nihsreyasam —ultimately beneficial; pumsam —of the human being; mat —of Me; 
pritih —satisfaction; tattva-vit —expert transcendentalist; matam —opinion. 

TRANSLATION 

It is the opinion of expert transcendentalists that the ultimate goal of performing all 
traditional good works, penances, sacrifices, charities, mystic activities, trances, etc., is 
invoke My satisfaction. 


PURPORT 

There are many traditionally pious activities in human society, such as altruism, 
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philanthropy, nationalism, internationalism, charity, sacrifice, penance, and even 
meditation in trance, and all of them can be fully beneficial only when they lead to the 
satisfaction of the Supreme Personality of Godhead. The perfection of any activity— 
social, political, religious or philanthropic—is to satisfy the Supreme Lord. This secret of 
success is known to the devotee of the Lord, as exemplified by Arjuna on the Battlefield 
of Kuruksetra. As a good, nonviolent man, Arjuna did not want to fight with his 
kinsmen, but when he understood that Krsna wanted the fight and had arranged it at 
Kuruksetra, he gave up his own satisfaction and fought for the satisfaction of the Lord. 
That is the right decision for all intelligent men. One's only concern should be to satisfy 
the Lord by one's activities. If the Lord is satisfied by an action, whatever it may be, then 
it is successful. Otherwise, it is simply a waste of time. That is the standard of all 
sacrifice, penance, austerity, mystic trance and other good and pious work. 

TEXT 42 

srat j# 44 far ii 83 ii 

aham atmatmanam dhatah 
presthah san preyasam api 
ato mayi ratirin kuryad 
dehadir yat-krte priyah 

SYNONYMS 

aham —I am; atma —the Supersoul; atmanam —of all other souls; dhatah —director; 
presthah —the dearest; san —being; preyasam —of all dear things; api —certainly; atah — 
therefore; mayi —unto Me; ratim —attachment; kuryat —one should do; deha-adih —the 
body and mind; yat-krte —on whose account; priyah —very dear. 

TRANSLATION 

I am the Supersoul of every individual. I am the supreme director and the dearest. People 
are wrongly attached to the gross and subtle bodies, but they should be attached to Me 
only. 
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PURPORT 


The Supreme Lord, the Personality of Godhead, is the dearest in both the conditioned 
and liberated states. When a person does not know that the Lord is the only dearmost 
object, then he is in the conditioned state of life, and when one knows perfectly well 
that the Lord is the only dearmost object, he is considered to be liberated. There are 
degrees of knowing one's relationship with the Lord, depending on the degree of 
realization as to why the Supreme Lord is the dearmost object of every living being. The 
real reason is clearly stated in Bhagavad-gita (15.7). Mamaivamso jiva-loke jlva-bhiitah 
sanatanah: the living entities are eternally parts and parcels of the Supreme Lord. The 
living entity is called the atma, and the Lord is called the Paramatma. The living entity 
is called Brahman, and the Lord is called the Parabrahman, or the Paramesvara. Isvarah 
paramah krsnah [Bs. 5.1]. The conditioned souls, who do not have self-realization, accept 
the material body as the dearmost. The idea of the dearmost is then spread all over the 
body, both concentrated and extended. The attachment for one's own body and its 
extensions like children and relatives is actually developed on the basis of the real living 
entity. As soon as the real living entity is out of the body, even the body of the most 
dear son is no longer attractive. Therefore the living spark, or eternal part of the 
Supreme, is the real basis of affection, and not the body. Because the living entities are 
also parts of the whole living entity, that supreme living entity is the factual basis of 
affection for all. One who has forgotten the basic principle of his love for everything has 
only flickering love because he is in maya. The more one is affected by the principle of 
maya, the more he is detached from the basic principle of love. One cannot factually 
love anything unless he is fully developed in the loving service of the Lord. 

In the present verse, stress is given to focusing love upon the Supreme Personality of 
Godhead. The word kuryat is significant here. This means "one must have it." It is just to 
stress that we must have more and more attachment to the principle of love. The 
influence of maya is experienced by the part and parcel spiritual entity, but it cannot 
influence the Supersoul, the Paramatma. The Mayavadl philosophers, accepting the 
influence of maya on the living entity, want to become one with the Paramatma. But 
because they have no actual love for Paramatma, they remain ever entrapped by the 
influence of maya and are unable to approach the vicinity of Paramatma. This inability 
is due to their lack of affection for the Paramatma. A rich miser does not know how to 
utilize his wealth, and therefore, in spite of his being very rich, his miserly behavior 
keeps him everlastingly a poor man. On the other hand, a person who knows how to 
utilize wealth can quickly become a rich man, even with a small credit balance. 
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The eyes and the sun are very intimately related because without sunlight the eyes are 
unable to see. But the other parts of the body, being attached to the sun as a source of 
warmth, take more advantage of the sun than do the eyes. Without possessing affection 
for the sun, the eyes cannot bear the rays of the sun; or, in other words, such eyes have 
no capacity to understand the utility of the sun's rays. Similarly, the empiric 
philosophers, despite their theoretical knowledge of Brahman, cannot utilize the mercy 
of the Supreme Brahman because they lack affection. So many impersonal philosophers 
remain everlastingly under the influence of maya Because, although they indulge in 
theoretical knowledge of Brahman, they do not develop affection for Brahman nor do 
they have any scope for development of affection because of their defective method. A 
devotee of the sun-god, even though devoid of eyesight, can see the sun-god as he is 
even from this planet, whereas one who is not a devotee of the sun cannot even bear the 
glaring sunlight. Similarly, by devotional service, even though one is not on the level of 
a jnani, one can see the Personality of Godhead within himself due to his development 
of pure love. In all circumstances one should try to develop love of Godhead, and that 
will solve all contending problems. 


TEXT 43 

^^^IcHHiaiiaM'lpHl I 
JT5H: ^ Wjjf WS II 8? II 

sarva-veda-mayenedam 
atmanatmatma-yonina 
prajah srja yatha-purvam 
yds ca mayy anuserate 

SYNONYMS 

sarva —all; veda-mayena —under complete Vedic wisdom; idam —this; atmana —by the 
body; atma —you; atma-yonina —directly born of the Lord; prajah —living entities; 
srja —generate; yatha-purvam —as it was hereinbefore; yah —which; ca —also; mayi —in 
Me; anuserate —lie. 


TRANSLATION 
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By following My instructions you can now generate the living entities as before, by dint 
of your complete Vedic wisdom and the body you have directly received from Me, the 
supreme cause of everything. 


TEXT 44 

3STR 

ii 88 ii 

maitreya uvaca 
tasma evam jagat-srastre 
pradhana-purusesvarah 
vyajyedarh svena rupena 
kanja-nabhas tirodadhe 

SYNONYMS 

maitreyah uvaca —the sage Maitreya said; tasmai —unto him; evam —thus; jagat-srastre — 
unto the creator of the universe; pradhana-purusa-isvarah —the primeval Lord, the 
Personality of Godhead; vyajya idam —after instructing this; svena —in His person; 
rupena —by the form; kanja-nabhah —the Personality of Godhead Narayana; 
tirodadhe —disappeared. 


TRANSLATION 

The sage Maitreya said: After instructing Brahma, the creator of the universe, to expand, 
the primeval Lord, the Personality of Godhead in His personal form as Narayana, 
disappeared. 


PURPORT 

Before his activity in creating the universe, Brahma saw the Lord. That is the 
explanation of the catuh-sloki Bhagavatam [SB 2.9.33/34/35/36]. When the creation 
awaited Brahma's activity, Brahma saw the Lord, and therefore the Lord existed in His 
personal form before the creation. His eternal form is not created by the attempt of 
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Brahma, as imagined by less intelligent men. The Personality of Godhead appeared as 
He is before Brahma, and He disappeared from him in the same form, which is not 
materially tinged. 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Ninth Chapter, of the Srlmad- 
Bhagavatam, entitled "Brahma's prayers for Creative Energy." 


10. Divisions of the Creation 


TEXT 1 

w# srai i 

jrar 3ff4lHH4lf4^: n ? n 

vidura uvaca 
antarhite bhagavati 
brahma loka-pitamahah 
prajah sasarja katidha 
daihikir manasir vibhuh 

SYNONYMS 

/ 

vidurah uvaca —Sri Vidura said; antarhite —after the disappearance; bhagavati —of the 
Personality of Godhead; brahma —the first created living being; loka-pitamahah —the 
grandfather of all planetary inhabitants; prajah —generations; sasarja —created; 
katidhah —how many; daihikih —from his body; manasih —from his mind; vibhuh —the 
great. 


TRANSLATION 


Sri Vidura said: O great sage, please let me know how Brahma, the grandfather of the 
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planetary inhabitants, created the bodies of the living entities from his own body and 
mind after the disappearance of the Supreme Personality of Godhead. 

TEXT 2 

3 4 Wl | 

cTFy <N<tHlfi<^u| ffefo ? II 

ye ca me bhagavan prstas 
tvayy artha bahuvittama 
tan vadasvanupurvyena 
chindhi nah sarva-samsaydn 

SYNONYMS 

ye —all those; ca —also; me —by me; bhagavan —O powerful one; prstah —inquired; 
tvayi —unto you; arthah —purpose; bahu-vit-tama —O greatly learned one; tan —all of 
them; vadasva —kindly describe; anupurvyena —from beginning to end; chindhi —kindly 
eradicate; nah —my; sarva —all; samsayan —doubts. 

TRANSLATION 

O greatly learned one, kindly eradicate all my doubts, and let me know of all that I have 
inquired from you from the beginning to the end. 

PURPORT 

Vidura asked all relevant questions of Maitreya because he knew well that Maitreya was 
the right person to reply to all the points of his inquiries. One must be confident about 
the qualifications of his teacher; one should not approach a layman for replies to specific 
spiritual inquiries. Such inquiries, when replied to with imaginative answers by the 
teacher, are a program for wasting time. 


TEXT 3 
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I 

Sfe 5^115 fftiFlHSr vpfcr || 


3 II 


suta uvaca 
evarin sancoditas tena 
ksattra kausaravir munih 
prltah pratyaha tan prasnan 
hrdi-sthan atha bhargava 

SYNONYMS 

/ 

sutah uvaca —Sri Suta GosvamI said; evam —thus; sancoditah —being enlivened; tena — 
by him; ksattra —by Vidura; kausaravih —the son of Kusara; munih —great sage; pritah — 
being pleased; pratyaha —replied; tan —those; prasnan —questions; hrdi-sthan —from the 
core of his heart; atha —thus; bhargava —O son of Bhrgu. 

TRANSLATION 

Suta GosvamI said: O son of Bhrgu, the great sage Maitreya Muni, thus hearing from 
Vidura, felt very much enlivened. Everything was in his heart, and thus he began to reply 
to the questions one after another. 


PURPORT 

The phrase siita uvaca ("Suta GosvamI said") appears to indicate a break in the discourse 

/ >* 

between Maharaja Parlksit and Sukadeva GosvamI. While Sukadeva GosvamI was 
speaking to Maharaja Parlksit, Suta GosvamI was only one member of a large audience. 
But Suta GosvamI was speaking to the sages of Naimisaranya, headed by the sage 
Saunaka, a descendant of Sukadeva GosvamI. This, however, does not make any 
substantial difference in the topics under discussion. 

TEXT 4 

(ciRilsft hsit ^i% fc^r hh: i 


426 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










sn^RTFTFRI^ *mH5T: II B II 


maitreya uvaca 
virinco 'pi tatha cakre 
divyarh varsa-satam tapah 
atmany atmanam avesya 
yathaha bhagavan ajah 

SYNONYMS 

maitreyah uvaca —the great sage Maitreya said; virincah —Brahma; api —also; tatha —in 
that manner; cakre —performed; divyam —celestial; varsa-satam —one hundred years; 
tapah —penances; atmani —unto the Lord; atmanam —his own self; avesya —engaging; 
yatha aha —as it was spoken; bhagavan —the Personality of Godhead; ajah —the unborn. 

TRANSLATION 

The greatly learned sage Maitreya said: O Vidura, Brahma thus engaged himself in 
penances for one hundred celestial years, as advised by the Personality of Godhead, and 
applied himself in devotional service to the Lord. 

PURPORT 

That Brahma engaged himself for the Personality of Godhead, Narayana, means that he 
engaged himself in the service of the Lord; that is the highest penance one can perform 
for any number of years. There is no retirement from such service, which is eternal and 
ever encouraging. 


TEXT 5 

iwta d^hi^d4l?»i ii a ii 

tad vilokyabja-sambhuto 
vayuna yad-adhisthitah 
padmam ambhas ca tat-kala- 
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krta-vlryena kampitam 
SYNONYMS 

tat vilokya —looking into that; abja-sambhutah —whose source of birth was a lotus; 
vayuna —by the air; yat —that; adhisthitah —on which he was situated; padmam —lotus; 
ambhah —water; ca —also; tat-kala-krta —which was effected by eternal time; vlryena — 
by its inherent force; kampitam —trembling. 

TRANSLATION 

Thereafter Brahma saw that both the lotus on which he was situated and the water on 
which the lotus was growing were trembling due to a strong, violent wind. 

PURPORT 

The material world is called illusory because it is a place of forgetfulness of the 
transcendental service of the Lord. Thus one engaged in the the Lord's devotional 
service in the material world may sometimes be very much disturbed by awkward 
circumstances. There is a declaration of war between the two parties, the illusory energy 
and the devotee, and sometimes the weak devotees fall victim to the onslaught of the 
powerful illusory energy. Lord Brahma, however, was sufficiently strong, by the causeless 
mercy of the Lord, and he could not be victimized by the material energy, although it 
gave him cause for anxiety when it managed to totter the existence of his position. 

TEXT 6 

TOT I 

fcicj^fcMUsirti n $ n 

tapasa hy edhamanena 
vidyaya catma-samsthaya 
vivrddha-vijnana-balo 
nyapad vayum sahambhasa 

SYNONYMS 
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tapasa —by penance; hi —certainly; edhamanena —increasing; vidyaya —by 
transcendental knowledge; ca —also; atma —self; sarinsthaya —situated in the self; 
vivrddha —matured; vijnana —practical knowledge; balah —power; nyapat —drank; 
vayum —the wind; saha ambhasa —along with the water. 

TRANSLATION 

Long penance and transcendental knowledge of self-realization had matured Brahma in 
practical knowledge, and thus he drank the wind completely, along with the water. 

PURPORT 

Lord Brahma's struggle for existence is a personal example of the continued fight 
between the living entities in the material world and the illusory energy called maya. 
Beginning from Brahma down to this age, the living entities are struggling with the 
forces of material nature. By advanced knowledge in science and transcendental 
realization, one can try to control the material energy, which works against our 
endeavors, and in the modern age advanced material scientific knowledge and penance 
have played very wonderful roles in controlling the powers of the material energy. Such 
control of the material energy, however, can be most successfully carried out if one is a 
soul surrendered unto the Supreme Personality of Godhead and carries out His order in 
the spirit of loving transcendental service. 

TEXT 7 

3#T II V9 || 

tad vilokya viyad-vyapi 
puskaram yad-adhisthitam 
anena lokan prag-linan 
kalpitasmity acintayat 

SYNONYMS 

tat vilokya —looking into that; viyat-vyapi —extensively widespread; puskaram —the 
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lotus; yat —that which; adhisthitam —he was situated; anena —by this; lokan —all the 
planets; prak-llnan —previously merged in dissolution; kalpita asmi —I shall create; iti 
thus; acintayat —he thought. 


TRANSLATION 

Thereafter he saw that the lotus on which he was situated was spread throughout the 
universe, and he contemplated how to create all the planets, which were previously 
merged in that very same lotus. 


PURPORT 

The seeds of all the planets in the universe were impregnated in the lotus on which 
Brahma was situated. All the planets were already generated by the Lord, and all the 
living entities were also born in Brahma. The material world and the living entities were 
all already generated in seedling forms by the Supreme Personality of Godhead, and 
Brahma was to disseminate the same seedlings all over the universe. The real creation is 
therefore called sarga, and, later on, the manifestation by Brahma is called visarga. 

TEXT 8 

^ f^vr feaw n * 11 

padma-kosam tadavisya 
bhagavat-karma-coditah 
ekarh vyabhanksid urudha 
tridha bhavyam dvi-saptadha 

SYNONYMS 

padma-kosam —the whorl of the lotus; tada —then; avisya —entering into; bhagavat —by 
the Supreme Personality of Godhead; karma —in activities; coditah —being encouraged 
by; ekam —one; vyabhanksit —divided into; urudha —great division; tridha —three 
divisions; bhavyam —capable of further creation; dvi-saptadha —fourteen divisions. 
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TRANSLATION 


Thus engaged in the service of the Supreme Personality of Godhead, Lord Brahma 
entered into the whorl of the lotus, and as it spread all over the universe he divided it into 
three divisions of worlds and later into fourteen divisions. 

TEXT 9 

II ^ II 

etavan jiva-lokasya 
samstha-bhedah samdhrtah 
dharmasya hy animittasya 
vipakah paramesthy asau 

SYNONYMS 

etavan —up to this; jlva-lokasya —of the planets inhabited by the living entities; 
samstha-bhedah —different situations of habitation; samdhrtah —performed completely; 
dharmasya —of religion; hi —certainly; animittasya —of causelessness; vipakah —mature 
stage; paramesthi —the highest personality in the universe; asau —that. 

TRANSLATION 

Lord Brahma is the most exalted personality in the universe because of his causeless 
devotional service unto the Lord in mature transcendental knowledge. He therefore 
created all the fourteen planetary divisions for inhabitation by the different types of living 
entities. 


PURPORT 

The Supreme Lord is the reservoir of all the qualities of the living entities. The 
conditioned souls in the material world reflect only part of those qualities, and therefore 
they are sometimes called pratibimbas. These pratibimba living entities, as parts and 
parcels of the Supreme Lord, have inherited different proportions of His original 
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qualities, and in terms of their inheritance of these qualities, they appear as different 
species of life and are accommodated in different planets according to the plan of 
Brahma. Brahma is the creator of the three worlds, namely the lower planets, called the 
Patalalokas, the middle planets, called the Bhurlokas, and the upper planets, called the 
Svarlokas. Still higher planets, such as Maharloka, Tapoloka, Satyaloka and Brahmaloka, 
do not dissolve in the devastating water. This is because of the causeless devotional 
service rendered unto the Lord by their inhabitants, whose existence continues up to 
the end of dvi-parardha time, when they are generally liberated from the chain of birth 
and death in the material world. 


TEXT 10 

^gpi sr^Ft^rr t Jwi n ?° 11 

vidura uvaca 
yathattha bahu-rvipasya 
barer adbhuta-karmanah 
kalakhyam laksanam brahman 
yatha varnaya nab prabho 

SYNONYMS 

vidurah uvaca —Vidura said; yatha —as; attha —you have said; bahu-rupasya —having 
varieties of forms; hareh —of the Lord; adbhuta —wonderful; karmanah —of the actor; 
kala —time; akhyam —of the name; laksanam —symptoms; brahman —O learned 
brahmana; yatha —as it is; varnaya —please describe; nah —unto us; prabho —O lord. 

TRANSLATION 

Vidura inquired from Maitreya: O my lord, O greatly learned sage, kindly describe 
eternal time, which is another form of the Supreme Lord, the wonderful actor. What are 
the symptoms of that eternal time? Please describe them to us in detail. 
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PURPORT 


The complete universe is a manifestation of varieties of entities, beginning from the 
atoms up to the gigantic universe itself, and all is under the control of the Supreme Lord 
in His form of kala, or eternal time. The controlling time has different dimensions in 
relation to particular physical embodiments. There is a time for atomic dissolution and a 
time for the universal dissolution. There is a time for the annihilation of the body of the 
human being, and there is a time for the annihilation of the universal body. Also, 
growth, development and resultant actions all depend on the time factor. Vidura wanted 
to know in detail the different physical manifestations and their times of annihilation. 

TEXT 11 

II ?? II 

maitreya uvaca 
guna-vyatikarakaro 
nirviseso 'pratisthitah 
purusas tad-upadanam 
atmanarin lllayasrjat 

SYNONYMS 

maitreyah uvaca —Maitreya said; guna-vyatikara —of the interactions of the modes of 
material nature; akarah —source; nirvisesah —without diversity; apratisthitah — 
unlimited; purusah —of the Supreme Person; tat —that; upadanam —instrument; 
atmanam —the material creation; lilaya —by pastimes; asrjat —created. 

TRANSLATION 

Maitreya said: Eternal time is the primeval source of the interactions of the three modes 
of material nature. It is unchangeable and limitless, and it works as the instrument of the 
Supreme Personality of Godhead for His pastimes in the material creation. 
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PURPORT 


The impersonal time factor is the background of the material manifestation as the 
instrument of the Supreme Lord. It is the ingredient of assistance offered to material 
nature. No one knows where time began and where it ends, and it is time only which 
can keep a record of the creation, maintenance and destruction of the material 
manifestation. This time factor is the material cause of creation and is therefore a self 
expansion of the Personality of Godhead. Time is considered the impersonal feature of 
the Lord. 

The time factor is also explained by modern men in various ways. Some accept it almost 

/ 

as it is explained in the Srimad-Bhagavatam. For example, in Hebrew literature time is 
accepted, in the same spirit, as a representation of God. It is stated therein: "God, who at 
sundry times and in diverse manners spake in time past unto the fathers by the 
prophets...." Metaphysically, time is distinguished as absolute and real. Absolute time is 
continuous and is unaffected by the speed or slowness of material things. Time is 
astronomically and mathematically calculated in relation to the speed, change and life 
of a particular object. Factually, however, time has nothing to do with the relativities of 
things; rather, everything is shaped and calculated in terms of the facility offered by 
time. Time is the basic measurement of the activity of our senses, by which we calculate 
past, present and future; but in factual calculation, time has no beginning and no end. 
Canakya Pandita says that even a slight fraction of time cannot be purchased with 
millions of dollars, and therefore even a moment of time lost without profit must be 
calculated as the greatest loss in life. Time is not subject to any form of psychology, nor 
are the moments objective realities in themselves, but they are dependent on particular 
experiences. 

Therefore, Srlla Jlva GosvamI concludes that the time factor is intermixed with the 
activities—actions and reactions—of the external energy of the Lord. The external 
energy, or material nature, works under the superintendence of the time factor as the 
Lord Himself, and that is why material nature appears to have produced so many 
wonderful things in the cosmic manifestation. Bhagavad-gita (9.10) confirms this 
conclusion as follows: 


mayadhyaksena prakrtih 
siiyate sa-caracaram 
hetunanena kaunteya 
jagad viparivartate 
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TEXT 12 


fei t |2|NJjH|i|i|| I 

MRf^t5>=i c^iAHMTbtiRHI II ?R II 

visvam vai brahma-tan-matram 
samsthitam visnu-mayaya 
isvarena paricchinnarin 
kalenavyakta-murtina 

SYNONYMS 

visvam —the material phenomenon; vai —certainly; brahma —the Supreme; tat- 
matram —the same as; samsthitam —situated; visnu-mayaya —by the energy of Visnu; 
isvarena —by the Personality of Godhead; paricchinnam —separated; kalena —by the 
eternal time; avyakta —unmanifested; murtina —by such a feature. 

TRANSLATION 

This cosmic manifestation is separated from the Supreme Lord as material energy by 
means of kala, which is the unmanifested, impersonal feature of the Lord. It is situated as 
the objective manifestation of the Lord under the influence of the same material energy of 
Visnu. 


PURPORT 

As stated previously by Narada before Vyasadeva (SB 1.5.20), idarh hi visvam bhagavan 
ivetarah: this unmanifested world is the self-same Personality of Godhead, but it appears 
to be something else beyond or besides the Lord. It appears so because of its being 
separated from the Lord by means of kala. It is something like the tape-recorded voice of 
a person who is now separated from the voice. As the tape recording is situated on the 
tape, so the whole cosmic manifestation is situated on the material energy and appears 
separate by means of kala. The material manifestation is therefore the objective 
manifestation of the Supreme Lord and exhibits His impersonal feature so much adored 
by impersonalist philosophers. 
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TEXT 13 


^ T3J|cIu)Hc(|<;,ilH II ?3 II 

yathedanlm tathagre ca 
pascad apy etad idrsam 

SYNONYMS 

yatha —as it is; idanlm —at present; tatha —so it was; agre —in the beginning; ca —and; 
pascat —at the end; api —also; etat idrsam —it continues to be the same. 

TRANSLATION 

This cosmic manifestation is as it is now, it was the same in the past, and it will continue 
in the same way in the future. 


PURPORT 

There is a systematic schedule for the perpetual manifestation, maintenance and 
annihilation of the material world, as stated in Bhagavad-gita (9.8): bhuta-gramam imam 
krtsnam avasarh prakrter vasat. As it is created now and as it will be destroyed later on, 
so also it existed in the past and again will be created, maintained and destroyed in due 
course of time. Therefore, the systematic activities of the time factor are perpetual and 
eternal and cannot be stated to be false. The manifestation is temporary and occasional, 
but it is not false as claimed by the Mayavadl philosophers. 

TEXT 14 

giff *T: I 

MplH3:sbH: II || 

sargo nava-vidhas tasya 
prakrto vaikrtas tu yah 
kala-dravya-gunair asya 
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tri-vidhah pratisankramah 


SYNONYMS 

sargah —creation; nava-vidhah —of nine different kinds; tasya —its; prakrtah —material; 
vaikrtah —by the modes of material nature; tu —but; yah —that which; kala —eternal 
time; dravya —matter; gunaih —qualities; asya —its; tri-vidhah —three kinds; 
pratisankramah —annihilation. 


TRANSLATION 

There are nine different kinds of creations besides the one which naturally occurs due to 
the interactions of the modes. There are three kinds of annihilations due to eternal time, 
the material elements and the quality of one’s work. 

PURPORT 

The scheduled creations and annihilations take place in terms of the supreme will. 
There are other creations due to interactions of material elements which take place by 
the intelligence of Brahma. Later these will be more explicitly explained. At present, 
only preliminary information is given. The three kinds of annihilations are (1) due to 
the scheduled time of the annihilation of the entire universe, (2) due to a fire which 
emanates from the mouth of Ananta, and (3) due to one's qualitative actions and 
reactions. 


TEXT 15 

snsreg trnf i 

m ii n ii 

adyas tu mahatah sargo 
guna-vaisamyam atmanah 
dvitiyas tv ahamo yatra 
dravya-jnana-kriyodayah 

SYNONYMS 
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adyah —the first; tu —but; mahatah —of the total emanation from the Lord; sargah — 
creation; guna-vaisamyam —interaction of the material modes; atmanah —of the 
Supreme; dvitlyah —the second; tu —but; ahamah —false ego; yatra —wherein; dravya — 
material ingredients; jnana —material knowledge; kriya-udayah —awakening of activities 
(work). 


TRANSLATION 

Of the nine creations, the first one is the creation of the mahat-tattva, or the sum total of 
the material ingredients, wherein the modes interact due to the presence of the Supreme 
Lord. In the second, the false ego is generated in which the material ingredients, material 
knowledge and material activities arise. 


PURPORT 

The first emanation from the Supreme Lord for material creation is called the mahat- 
tattva. The interaction of the material modes is the cause of false identification, or the 
sense that a living being is made of material elements. This false ego is the cause of 
identifying the body and mind with the soul proper. Material resources and the capacity 
and knowledge to work are all generated in the second term of creation, after the mahat- 
tattva. Jnana indicates the senses which are sources of knowledge, and their controlling 
deities. Work entails the working organs and their controlling deities. All these are 
generated in the second creation. 


TEXT 16 

ydHJNjfkH, I 

^2} ?rnf 11 11 

bhuta-sargas trtlyas tu 
tan-matro dravya-saktiman 
caturtha aindriyah sargo 
yas tu jnana-kriyatmakah 

SYNONYMS 
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bhuta-sargah —creation of matter; trtiyah —is the third; tu —but; tat-matrah —sense 
perception; dravya —of the elements; saktiman —generator; caturthah —the fourth; 
aindriyah —in the matter of the senses; sargah —creation; yah —that which; tu —but; 
jnana —knowledge-acquiring; kriya —working; atmakah —basically. 

TRANSLATION 

The sense perceptions are created in the third creation, and from these the elements are 
generated. The fourth creation is the creation of knowledge and of working capacity. 

TEXT 17 

3<WR<fl Wit *RR »R: I 
Wg cRH: 5Rt II II 

vaikariko deva-sargah 
pahcamo yan-mayarin manah 
sasthas tu tamasah sargo 
yas tv abuddhi-krtah prabhoh 

SYNONYMS 

vaikarikah —interaction of the mode of goodness; deva —the demigods, or controlling 
deities; sargah —creation; pahcamah —fifth; yat —that which; mayam —sum total; 
manah —mind; sasthah —sixth; tu —but; tamasah —of darkness; sargah —creation; yah — 
that which; tu —expletive; abuddhi-krtah —made foolish; prabhoh —of the master. 

TRANSLATION 

The fifth creation is that of the controlling deities by the interaction of the mode of 
goodness, of which the mind is the sum total. The sixth creation is the ignorant darkness 
of the living entity, by which the master acts as a fool. 

PURPORT 

The demigods in the higher planets are called devas because they are all devotees of Lord 
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Visnu. Visnu-bhaktah smrto daiva asuras tad-viparyayah: all the devotees of Lord Visnu 
are devas, or demigods, whereas all others are asuras. That is the division of the devas 
and the asuras. Devas are situated in the mode of goodness of material nature, whereas 
the asuras are situated in the modes of passion or ignorance. The demigods, or 
controlling deities, are entrusted with departmental management of all the different 
functions of the material world. For example, one of our sense organs, the eye, is 
controlled by light, light is distributed by the sun rays, and their controlling deity is the 
sun. Similarly, mind is controlled by the moon. All other senses, both for working and 
for acquiring knowledge, are controlled by the different demigods. The demigods are 
assistants of the Lord in the management of material affairs. 

After the creation of the demigods, all entities are covered by the darkness of ignorance. 
Each and every living being in the material world is conditioned by his mentality of 
lording it over the resources of material nature. Although a living entity is the master of 
the material world, he is conditioned by ignorance, by the false impression of being the 
proprietor of material things. 

The energy of the Lord called avidya is the bewildering factor of the conditioned souls. 
The material nature is called avidya, or ignorance, but to the devotees of the Lord 
engaged in pure devotional service, this energy becomes vidya, or pure knowledge. This 
is confirmed in Bhagavad-glta. The energy of the Lord transforms from mahamaya to 
yogamaya and appears to pure devotees in her real feature. The material nature 
therefore appears to function in three phases: as the creative principle of the material 
world, as ignorance and as knowledge. As disclosed in the previous verse, in the fourth 
creation the power of knowledge is also created. The conditioned souls are not originally 
fools, but by the influence of the avidya function of material nature they are made fools, 
and thus they are unable to utilize knowledge in the proper channel. 

By the influence of darkness, the conditioned soul forgets his relationship with the 
Supreme Lord and is overwhelmed by attachment, hatred, pride, ignorance and false 
identification, the five kinds of illusion that cause material bondage. 

TEXT 18 

tatora) n i* 11 

sad ime prakrtah sarga 
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vaikrtan api me srnu 
rajo-bhajo bhagavato 
lileyam hari-medhasah 

SYNONYMS 

sat —six; ime —all these; prakrtah —of the material energy; sargah —creations; 
vaikrtan —secondary creations by Brahma; api —also; me —from me; srnu —just hear; 
rajah-bhajah —of the incarnation of the mode of passion (Brahma); bhagavatah —of the 
greatly powerful; Ilia —pastime; iyam —this; hari —the Supreme Personality of Godhead; 
medhasah —of one who has such a brain. 


TRANSLATION 

All the above are natural creations by the external energy of the Lord. Now hear from me 
about the creations by Brahma, who is an incarnation of the mode of passion and who, in 
the matter of creation, has a brain like that of the Personality of Godhead. 

TEXT 19 

twit I p?wfej ^ I 

h ^ n 

saptamo mukhya-sargas tu 
sad-vidhas tasthusam ca yah 
vanaspaty-osadhi-lata- 
tvaksara virudho drumah 

SYNONYMS 

saptamah —the seventh; mukhya —principle; sargah —creation; tu —indeed; sat-vidhah — 
six kinds of; tasthusam —of those who do not move; ca —also; yah —those; vanaspati — 
fruit trees without flowers; osadhi —trees and plants existing until the fruit is ripe; 
lata —creepers; tvaksarah —pipe plants; vlrudhah —creepers without support; drumah — 
trees with flowers and fruits. 
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TRANSLATION 


The seventh creation is that of the immovable entities, which are of six kinds: the fruit 
trees without flowers, trees and plants which exist until the fruit is ripe, creepers, pipe 
plants, creepers which have no support, and trees with flowers and fruits. 

TEXT 20 

3^"terata*?:JTraT 3FtFT5lf II 3° II 

utsrotasas tamah-praya 
antah-sparsa visesinah 

SYNONYMS 

utsrotasah —they seek their subsistence upwards; tamah-prayah —almost unconscious; 
antah-sparsah —slightly feeling within; visesinah —with varieties of manifestation. 


TRANSLATION 

All the immovable trees and plants seek their subsistence upwards. They are almost 
unconscious but have feelings of pain within. They are manifested in variegatedness. 


TEXT 21 

3jfoe& yP-RHl Wl II 3? II 


tirascam astamah sargah 
so 'stavimsad-vidho matah 
avido bhuri-tamaso 
ghrana-jna hrdy avedinah 


SYNONYMS 

tirascam —species of lower animals; astamah —the eighth; sargah —creation; sah —they 
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are; astavimsat —twenty-eight; vidhah —varieties; matah —considered; avidah —without 
knowledge of tomorrow; bhuri —extensively; tamasah —ignorant; ghrdna-jnah —can 
know desirables by smell; hrdi avedinah —can remember very little in the heart. 

TRANSLATION 

The eighth creation is that of the lower species of life, and they are of different varieties, 
numbering twenty-eight. They are all extensively foolish and ignorant. They know their 
desirables by smell, but are unable to remember anything within the heart. 

PURPORT 

In the Vedas the symptoms of the lower animals are described as follows: athetaresam 
pasunah asanapipase evdbhivijndnarin na vijndtam vadanti na vijndtam pasyand na viduh 
svastanam na lokalokav id; yad va, bhuri-tamaso bahu-rusah ghranenaiva janand hrdyam 
prad svapriyam vastv eva vindand bhojana-sayanady-artham grhnand. "Lower animals 
have knowledge only of their hunger and thirst. They have no acquired knowledge, no 
vision. Their behavior exhibits no dependence on formalities. Extensively ignorant, 
they can know their desirables only by smell, and by such intelligence only can they 
understand what is favorable and unfavorable. Their knowledge is concerned only with 
eating and sleeping." Therefore, even the most ferocious lower animals, such as tigers, 
can be tamed simply by regularly supplying meals and accommodations for sleeping. 
Only snakes cannot be tamed by such an arrangement. 

TEXT 22 

I#*: gERt | 

5T^FT II 33 II 

gaur ajo mahisah krsnah 
sukaro gavayo ruruh 
dvi-saphah pasavas ceme 
avir ustras ca sattama 

SYNONYMS 
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gauh —the cow; ajah —the goat; mahisah —the buffalo; krsnah —a kind of stag; 
sukarah —hog; gavayah —a species of animal; ruruh —deer; dvi-saphah —having two 
hooves; pasavah —animals; ca —also; ime —all these; avih —lamb; ustrah —camel; ca — 
and; sattama —O purest. 


TRANSLATION 

O purest Vidura, of the lower animals the cow, goat, buffalo, krsna stag, hog, gavaya 
animal, deer, lamb and camel all have two hooves. 

TEXT 23 

tT^ TO: 2J0J II 59 II 

kharo 'svo 'svataro gaurah 
sarabhas camari tatha 
ete caika-saphah ksattah 
srnu panca-nakhan pasun 

SYNONYMS 

kharah —ass; asvah —horse; asvatarah —mule; gaurah —white deer; sarabhah —bison; 
camari —wild cow; tatha —thus; ete —all these; ca —and; eka —only one; saphah —hoof; 
ksattah —O Vidura; srnu —just hear now; pahca —five; nakhan —nails; pasun —animals. 

TRANSLATION 

The horse, mule, ass, gaura, sarabha bison and wild cow all have only one hoof. Now you 
may hear from me about the animals who have five nails. 

TEXT 24 

^ WTTO II II 
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sva srgalo vrko vyaghro 
marjarah sasa-sallakau 
simhah kapir gajah kurmo 
godha ca makaradayah 

SYNONYMS 

sva —dog; srgalah —jackal; vrkah —fox; vyaghrah —tiger; marjarah —cat; sasa —rabbit; 
sallakau—sajaru (with thorns on the body); simhah —lion; kapih —monkey; gajah — 
elephant; kurmah —tortoise; godha—gosapa (snake with four legs); ca —also; makara- 
adayah —the alligator and others. 


TRANSLATION 

The dog, jackal, tiger, fox, cat, rabbit, sajaru, lion, monkey, elephant, tortoise, alligator, 
gosapa, etc., all have five nails in their claws. They are known as panca-nakhas, or 
animals having five nails. 


TEXT 25 

WT1: II 3* II 

kanka-grdhra-baka-syena- 
bhasa-bhalluka-barhinah 
hamsa-sarasa-cakrahva- 
kakolukadayah khagah 

SYNONYMS 

kanka —heron; grdhra —vulture; baka —crane; syena —hawk; bhasa —the bhasa; 
bhalluka —the bhalluka; barhinah —the peacock; hamsa —swan; sarasa —the sarasa; 
cakrahva —the cakravaka; kaka —crow; uluka —owl; adayah —and others; khagah —the 
birds. 


TRANSLATION 
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The heron, vulture, crane, hawk, bhasa, bhalluka, peacock, swan, sarasa, cakravaka, 
crow, owl and others are the birds. 


TEXT 26 

^Sf^: ^ ^ Hy-Wlf-H: II 3$ II 

arvak-srotas tu navamah 
ksattar eka-vidho nrndm 
rajo 'dhikah karma-para 
duhkhe ca sukha-maninah 

SYNONYMS 

arvak —downwards; srotah —passage of food; tu —but; navamah —the ninth; ksattah —O 
Vidura; eka-vidhah —one species; nrndm —of human beings; rajah —the mode of passion; 
adhikah —very prominent; karma-parah —interested in working; duhkhe —in misery; 
ca —but; sukha —happiness; maninah —thinking. 

TRANSLATION 

The creation of the human beings, who are of one species only and who stock their 
eatables in the belly, is the ninth in the rotation. In the human race, the mode of passion 
is very prominent. Humans are always busy in the midst of miserable life, but they think 
themselves happy in all respects. 


PURPORT 

The human being is more passionate than the animals, and thus the sex life of the 
human being is more irregular. The animals have their due time for sexual intercourse, 
but the human being has no regular time for such activities. The human being is 
endowed with a higher, advanced stage of consciousness for getting relief from the 
existence of material miseries, but due to his ignorance he thinks that his higher 
consciousness is meant for advancing in the material comforts of life. Thus his 
intelligence is misused in the animal propensities—eating, sleeping, defending and 
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mating—instead of spiritual realization. By advancing in material comforts the human 
being puts himself into a more miserable condition, but, illusioned by the material 
energy, he always thinks himself happy, even while in the midst of misery. Such misery 
of human life is distinct from the natural comfortable life enjoyed even by the animals. 

TEXT 27 

^ ScRFia wi i 
ate ii ii 

vaikrtas traya evaite 
deva-sargas ca sattama 
vaikarikas tu yah proktah 
kaumaras tubhayatmakah 

SYNONYMS 

vaikrtah —creations of Brahma; trayah —three kinds; eva —certainly; etc —all these; 
deva-sargah —appearance of the demigods; ca —also; sattama —O good Vidura; 
vaikarikah —creation of demigods by nature; tu —but; yah —which; proktah —described 
before; kaumarah —the four Kumaras; tu —but; ubhaya-atmakah —both ways (namely 
vaikrta and prakrta). 


TRANSLATION 

O good Vidura, these last three creations and the creation of demigods (the tenth 
creation) are vaikrta creations, which are different from the previously described prakrta 
(natural) creations. The appearance of the Kumaras is both. 

TEXTS 28-29 

f^qj: fwpTJTT: | 

TRnfwH; warfa n 11 

^iIAimisi Rrarar fo>sKicw i 
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deva-sargas casta-vidho 
vibudhah pitaro 'surah 
gandharvapsarasah siddha 
yaksa-raksarhsi caranah 

bhuta-preta-pisacas ca 
vidyadhrah kinnaradayah 
dasaite vidurakhyatah 
sargas te visva-srk-krtah 

SYNONYMS 

deva-sargah —creation of the demigods; ca —also; asta-vidhah —eight kinds; vibudhah — 
the demigods; pitarah —the forefathers; asurah —the demons; gandharva —the expert 
artisans in the higher planets; apsarasah —the angels; siddhah —persons who are perfect 
in mystic powers; yaksa —the superprotectors; raksamsi —giants; caranah —the celestial 
singers; bhuta —jinn; preta —evil spirits; pisacah —attendant spirits; ca —also; 
vidyadhrah —the celestial denizens named Vidyadharas; kinnara —superhuman beings; 
adayah —and others; dasa ete —all these ten (creations); vidura —O Vidura; akhyatah — 
described; sargah —creations; te —unto you; visva-srk —the creator of the universe 
(Brahma); krtah —done by him. 


TRANSLATION 

The creation of the demigods is of eight varieties: (1) the demigods, (2) the forefathers, 
(3) the asuras, or demons, (4) the Gandharvas and Apsaras, or angels, (5) the Yaksas and 
Raksasas, (6) the Siddhas, Caranas and Vidyadharas, (7) the Bhutas, Pretas and Pisacas, 
and (8) the superhuman beings, celestial singers, etc. All are created by Brahma, the 
creator of the universe. 


PURPORT 

As explained in the Second Canto of Srimad-Bhagavatam, the Siddhas are inhabitants 
of Siddhaloka, where the residents travel in space without vehicles. At their mere will 
they can pass from one planet to another without difficulty. Therefore, in the upper 
planets the inhabitants are far superior to the inhabitants of this planet in all matters of 
art, culture and science, since they possess brains superior to those of human beings. The 
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spirits and jinn mentioned in this connection are also counted among the demigods 
because they are able to perform uncommon functions not possible for men. 

TEXT 30 

3RT: qr %PFFRTf&T ^ I 

11 3° 11 

atah pararin pravaksyami 
vamsan manvantarani ca 
evarin rajah-plutah srasta 
kalpadisv atmabhur harih 
srjaty amogha-sarikalpa 
atmaivatmanam atmana 

SYNONYMS 

atah —here; param —after; pravaksyami —I shall explain; vamsan —descendants; 
manvantarani —different advents of Manus; ca —and; evam —thus; rajah-plutah — 
infused with the mode of passion; srasta —the creator; kalpa-adisu —in different 
millenniums; atma-bhuh —self-advent; harih —the Personality of Godhead; srjati — 
creates; amogha —unfailing; sahkalpah —determination; atma eva —He Himself; 
atmanam —Himself; atmana —by His own energy. 

TRANSLATION 

Now I shall describe the descendants of the Manus. The creator, Brahma, as the 
incarnation of the passion mode of the Personality of Godhead, creates the universal 
affairs with unfailing desires in every millennium by the force of the Lord’s energy. 

PURPORT 

The cosmic manifestation is an expansion of one of the many energies of the Supreme 
Personality of Godhead; the creator and the created are both emanations of the same 
Supreme Truth, as stated in the beginning of the Bhagavatam: janmady asya yatah [SB 
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111 ]. 


/ 

Thus end the Bhaktivedanta purports of the Third Canto, Tenth Chapter, of the Srlmad- 
Bhagavatam, entitled "Divisions of the Creation." 


11. Calculation of Time, from the Atom 


TEXT 1 

H ^ II ? II 

maitreya uvaca 
caramah sad-visesanam 
aneko 'samyutah sada 
paramanuh sa vijheyo 
nrnam aikya-bhramo yatah 

SYNONYMS 

maitreyah uvaca —Maitreya said; caramah —ultimate; sat —effect; visesanam — 
symptoms; anekah —innumerable; asamyutah —unmixed; sada —always; parama-anuh — 
atoms; sah —that; vijneyah —should be understood; nrnam —of men; aikya —oneness; 
bhramah —mistaken; yatah —from which. 

TRANSLATION 

The material manifestation’s ultimate particle, which is indivisible and not formed into a 
body, is called the atom. It exists always as an invisible identity, even after the dissolution 
of all forms. The material body is but a combination of such atoms, but it is 
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misunderstood by the common man. 


PURPORT 

s 

The atomic description of the Srimad-Bhagavatam is almost the same as the modern 
science of atomism, and this is further described in the Paramanu-vada of Kanada. In 

modern science also, the atom is accepted as the ultimate indivisible particle of which 

/ 

the universe is composed. Srimad-Bhagavatam is the full text of all descriptions of 
knowledge, including the theory of atomism. The atom is the minute subtle form of 
eternal time. 


TEXT 2 

PU-d-!: II 3 II 

sata eva padarthasya 
svarupavasthitasya yat 
kaivalyam parama-mahan 
aviseso nirantarah 

SYNONYMS 

satah —of the effective manifestation; eva —certainly; pada-arthasya —of physical 
bodies; svarupa-avasthitasya —staying in the same form even to the time of dissolution; 
yat —that which; kaivalyam —oneness; parama —the supreme; mahan —unlimited; 
avisesah —forms; nirantarah —eternally. 

TRANSLATION 

Atoms are the ultimate state of the manifest universe. When they stay in their own forms 
without forming different bodies, they are called the unlimited oneness. There are 
certainly different bodies in physical forms, but the atoms themselves form the complete 
manifestation. 


TEXT 3 
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HFIT^RI WFfffl ^RPjPcpj: || ? || 


evarin kalo 'py anumitah 
sauksmye sthaulye ca sattama 
samsthana-bhuktya bhagavan 
avyakto vyakta-bhug vibhuh 

SYNONYMS 

evam —thus; kalah —time; api —also; anumitah —measured; sauksmye —in the subtle; 
sthaulye —in the gross forms; ca —also; sattama —O best; samsthana —combinations of 
the atoms; bhuktya —by the motion; bhagavan —the Supreme Personality of Godhead; 
avyaktah —unmanifested; vyakta-bhuk —controlling all physical movement; vibhuh —the 
great potential. 


TRANSLATION 

One can estimate time by measuring the movement of the atomic combination of bodies. 
Time is the potency of the almighty Personality of Godhead, Hari, who controls all 
physical movement although He is not visible in the physical world. 

TEXT 4 

tt spic* ^ Wt II « II 

sa kalah paramanur vai 
yo bhunkte paramanutam 
sato 'visesa-bhug yas tu 
sa kalah paramo mahan 

SYNONYMS 

sah —that; kalah —eternal time; parama-anuh —atomic; vai —certainly; yah —which; 
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bhunkte —passes through; parama-anutam —the space of an atom; satah —of the entire 
aggregate; avisesa-bhuk —passing through the nondual exhibition; yah tu —which; sah — 
that; kalah —time; paramah —the supreme; mahan —the great. 

TRANSLATION 

Atomic time is measured according to its covering a particular atomic space. That time 
which covers the unmanifest aggregate of atoms is called the great time. 

PURPORT 

Time and space are two correlative terms. Time is measured in terms of its covering a 
certain space of atoms. Standard time is calculated in terms of the movement of the sun. 
The time covered by the sun in passing over an atom is calculated as atomic time. The 
greatest time of all covers the entire existence of the nondual manifestation. All the 
planets rotate and cover space, and space is calculated in terms of atoms. Each planet 
has its particular orbit for rotating, in which it moves without deviation, and similarly 
the sun has its orbit. The complete calculation of the time of creation, maintenance and 
dissolution, measured in terms of the circulation of the total planetary systems until the 
end of creation, is known as the supreme kala. 

TEXT 5 

SPJJgf tpiTPJ| Fp I 

anur dvau paramanu syat 
trasarenus trayah smrtah 
jalarka-rasmy-avagatah 
kham evanupatann agat 

SYNONYMS 

anuh —double atom; dvau —two; parama-anu —atoms; syat —become; trasarenuh — 
hexatom; trayah —three; smrtah —considered; jala-arka —of sunshine through the holes 
of a window screen; rasmi —by the rays; avagatah —can be known; kham eva —towards 
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the sky; anupatan agat —going up. 


TRANSLATION 

The division of gross time is calculated as follows: two atoms make one double atom, and 
three double atoms make one hexatom. This hexatom is visible in the sunshine which 
enters through the holes of a window screen. One can clearly see that the hexatom goes 
up towards the sky. 


PURPORT 

The atom is described as an invisible particle, but when six such atoms combine 
together, they are called a trasarenu, and this is visible in the sunshine pouring through 
the holes of a window screen. 


TEXT 6 

gt ^: TO* H | 

cTO FJEt II 5 II 

trasarenu-trikam bhunkte 
yah kalah sa trutih smrtah 
sata-bhagas tu vedhah syat 
tais tribhis tu lavah smrtah 

SYNONYMS 

trasarenu-trikam —combination of three hexatoms; bhunkte —as they take time to 
integrate; yah —that which; kalah —duration of time; sah —that; trutih —by the name 
truti; smrtah —is called; sata-bhagah —one hundred trutis; tu —but; vedhah —called a 
vedha; syat —it so happens; taih —by them; tribhih —three times; tu —but; lavah — lava; 
smrtah —so called. 


TRANSLATION 

The time duration needed for the integration of three trasarenus is called a truti, and one 
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hundred trutis make one vedha. Three vedhas make one lava. 

PURPORT 

It is calculated that if a second is divided into 1687.5 parts, each part is the duration of a 
truti, which is the time occupied in the integration of eighteen atomic particles. Such a 
combination of atoms into different bodies creates the calculation of material time. The 
sun is the central point for calculating all different durations. 

TEXT 7 

Mqfijkfcil m m -1 

SRFtlW f^ : 3>IBI rIT 55ITO ^ II « II 

nimesas tri-lavo jneya 
amnatas te trayah ksanah 
ksanan panca viduh kastham 
laghu ta dasa panca ca 

SYNONYMS 

nimesah —the duration of time called a nimesa; tri-lavah —the duration of three lavas; 
jneyah —is to be known; amnatah —it is so called; te —they; trayah —three; ksanah —the 
duration of time called a ksana; ksanan —such ksanas; panca —five; viduh —one should 
understand; kastham —the duration of time called a kastha; laghu —the duration of time 
called a laghu; tah —those; dasa panca —fifteen; ca —also. 

TRANSLATION 

The duration of time of three lavas is equal to one nimesa, the combination of three 
nimesas makes one ksana, five ksanas combined together make one kastha, and fifteen 
kasthas make one laghu. 


PURPORT 

By calculation it is found that one laghu is equal to two minutes. The atomic calculation 
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of time in terms of Vedic wisdom may be converted into present time with this 
understanding. 


TEXT 8 

| ^ m ^ i 

4 i Hf!?: 3T ^^11 c II 

laghuni vai samdmndtd 
dasa panca ca nadika 
te dve muhurtah praharah 
sad yamah sapta vd nrnam 

SYNONYMS 

laghuni —such laghus (each of two minutes); vai —exactly; samdmndtd —is called; dasa 
panca —fifteen; ca —also; nadika —a nadika; te —of them; dve —two; muhurtah —a 
moment; praharah —three hours; sat —six; yamah —one fourth of a day or night; sapta — 
seven; vd —or; nrnam —of human calculation. 

TRANSLATION 

Fifteen laghus make one nadika, which is also called a danda. Two dandas make one 
muhurta, and six or seven dandas make one fourth of a day or night, according to human 
calculation. 


TEXT 9 

^Icky^cW^dlt II ^ II 


dvadasardha-palonmanarin 
caturbhis catur-angulaih 
svarna-masaih krta-cchidram 
yavat prastha-jala-plutam 
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SYNONYMS 


dvadasa-ardha —six; pala —of the scale of weight; unmanam —measuring pot; 
caturbhih —by weight of four; catuh-angulaih —four fingers by measure; svarna —of gold; 
masaih —of the weight; krta-chidram —making a hole; yavat —as long as; prastha — 
measuring one prastha; jala-plutam —filled by water. 

TRANSLATION 

The measuring pot for one nadika, or danda, can be prepared with a six-pala-weight 
[fourteen ounce] pot of copper, in which a hole is bored with a gold probe weighing four 
masa and measuring four fingers long. When the pot is placed on water, the time before 
the water overflows in the pot is called one danda. 

PURPORT 

It is advised herein that the bore in the copper measuring pot must be made with a probe 
weighing not more than four masa and measuring not longer than four fingers. This 
regulates the diameter of the hole. The pot is submerged in water, and the overflooding 
time is called a danda. This is another way of measuring the duration of a danda, just as 
time is measured by sand in a glass. It appears that in the days of Vedic civilization there 
was no dearth of knowledge in physics, chemistry or higher mathematics. Measurements 
were calculated in different ways, as simply as could be done. 

TEXT 10 

w wk , 11 11 

yamas catvaras catvaro 
martyanam ahani ubhe 
paksah panca-dasahani 
suklah krsnas ca manada 

SYNONYMS 

yamah —three hours; catvarah —four; catvarah —and four; martyanam —of the human 
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beings; ahanl —duration of day; ubhe —both day and night; paksah —fortnight; pahca 
dasa —fifteen; ahdni —days; suklah —white; krsnah —black; ca —also; manada — 
measured. 


TRANSLATION 

It is calculated that there are four praharas, which are also called yamas, in the day and 
four in the night of the human being. Similarly, fifteen days and nights are a fortnight, 
and there are two fortnights, white and black, in a month. 

TEXT 11 

3% TO f^lf I 

# dTff Wi II ?? II 

tayoh samuccayo masah 
pitfndrin tad ahar-nisam 
dvau tdv rtuh sad ayanam 
daksinam cottaram divi 

SYNONYMS 

tayoh —of them; samuccayah —aggregate; masah —month; pitfnam —of the Pita planets; 
tat —that (month); ahah-nisam —day and night; dvau —two; tau —months; rtuh —a 
season; sat —six; ayanam —the movement of the sun in six months; daksinam — 
southern; ca —also; uttaram —northern; divi —in the heavens. 

TRANSLATION 

The aggregate of two fortnights is one month, and that period is one complete day and 
night for the Pita planets. Two of such months comprise one season, and six months 
comprise one complete movement of the sun from south to north. 

TEXT 12 
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TOpf^Ff^pil ?? II 


ayane cahani prahur 
vatsaro dvadasa smrtah 
samvatsara-satam nfndrh 
paramayur nirupitam 

SYNONYMS 

ayane —in the solar movement (of six months); ca —and; ahanl —a day of the demigods; 
prahuh —it is said; vatsarah —one calendar year; dvadasa —twelve months; smrtah —is so 
called; samvatsara-satam —one hundred years; nfnam —of human beings; parama- 
ayuh —duration of life; nirupitam —is estimated. 

TRANSLATION 

Two solar movements make one day and night of the demigods, and that combination of 
day and night is one complete calendar year for the human being. The human being has a 
duration of life of one hundred years. 


TEXT 13 

tiektKiewi^H Mik-iinM 11 ?? 11 

graharksa-tara-cakra-sthah 
paramanv-adina jagat 
samvatsaravasanena 
paryety animiso vibhuh 

SYNONYMS 

graha —influential planets like the moon; rksa —luminaries like AsvinI; tara —stars; 
cakra-sthah —in the orbit; parama-anu-adina —along with the atoms; jagat —the entire 
universe; samvatsara-avasanena —by the end of one year; paryeti —completes its orbit; 
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animisah —the eternal time; vibhuh —the Almighty. 


TRANSLATION 

Influential stars, planets, luminaries and atoms all over the universe are rotating in their 
respective orbits under the direction of the Supreme, represented by eternal kala. 

PURPORT 

In the Brahma-samhita it is stated that the sun is the eye of the Supreme and it rotates 
in its particular orbit of time. Similarly, beginning from the sun down to the atom, all 
bodies are under the influence of the kala-cakra, or the orbit of eternal time, and each 
of them has a scheduled orbital time of one sarhvatsara. 

TEXT 14 

tRRtR: MRcfctK ^ I 

ST^cTRRl 3RRS || V6 II 

samvatsarah parivatsara 
ida-vatsara eva ca 
anuvatsaro vatsaras ca 
viduraivam prabhasyate 

SYNONYMS 

samvatsarah —orbit of the sun; parivatsarah —circumambulation of Brhaspati; ida- 
vatsarah —orbit of the stars; eva —as they are; ca —also; anuvatsarah —orbit of the moon; 
vatsarah —one calendar year; ca —also; vidura —O Vidura; evam —thus; prabhasyate — 
they are so told. 


TRANSLATION 

There are five different names for the orbits of the sun, moon, stars and luminaries in the 
firmament, and they each have their own samvatsara. 
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PURPORT 


The subject matters of physics, chemistry, mathematics, astronomy, time and space dealt 

s 

with in the above verses of Snmad-Bhagavatam are certainly very interesting to students 
of the particular subject, but as far as we are concerned, we cannot explain them very 
thoroughly in terms of technical knowledge. The subject is summarized by the statement 
that above all the different branches of knowledge is the supreme control of kala, the 
plenary representation of the Supreme Personality of Godhead. Nothing exists without 
Him, and therefore everything, however wonderful it may appear to our meager 
knowledge, is but the work of the magical wand of the Supreme Lord. As far as time is 
concerned, we beg to subjoin herewith a table of timings in terms of the modern clock. 


One truti 

8/13,500 second 

One vedha 

8/135 

second 

One lava 

8/45 

second 

One nimesa - 

8/15 

second 

One ksana 

8/5 

second 

One kastha - 

8 

seconds 

One laghu 

2 

minutes 

One danda 

30 

minutes 

One prahara - 

3 

hours 

One day 

12 

hours 

One night 

12 

hours 

One paksa 

15 

days 

Two paksas comprise one 

month, and twelve months comprise one calendar year, or one 


full orbit of the sun. A human being is expected to live up to one hundred years. That is 
the way of the controlling measure of eternal time. 

The Brahma-samhita (5.52) affirms this control in this way: 

yac-caksur esa savita sakala-grahanam 
raja samasta-sura-murtir asesa-tejah 
yasyajnaya bhramati sambhrta-kala-cakro 
govindam adi-purusam tam aharin bhajami 

"I worship Govinda, the primeval Lord, the Supreme Personality of Godhead, under 
whose control even the sun, which is considered to be the eye of the Lord, rotates within 
the fixed orbit of eternal time. The sun is the king of all planetary systems and has 
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unlimited potency in heat and light." 


TEXT 15 

WM*II 

^SOTFT f^t ifpfe | 

5# 5 ^r 11 n n 

yah srjya-saktim urudhocchvasayan sva-saktya 
pumso 'bhramaya divi dhavati bhuta-bhedah 
kalakhyaya gunamayam kratubhir vitanvams 
tasmai balim harata vatsara-pancakaya 

SYNONYMS 

yah —one who; srjya —of creation; saktim —the seeds; urudha —in various ways; 
ucchvasayan —invigorating; sva-saktya —by his own energy; purhsah —of the living 
entity; abhramaya —to dissipate darkness; divi —during the daytime; dhavati —moves; 
bhuta-bhedah —distinct from all other material form; kala-akhyaya —by the name 
eternal time; guna-mayam —the material results; kratubhih —by offerings; vitanvan — 
enlarging; tasmai —unto him; balim —ingredients of offerings; harata —one should offer; 
vatsara-pancakaya —offerings every five years. 

TRANSLATION 

O Vidura, the sun enlivens all living entities with his unlimited heat and light. He 
diminishes the duration of life of all living entities in order to release them from their 
illusion of material attachment, and he enlarges the path of elevation to the heavenly 
kingdom. He thus moves in the firmament with great velocity, and therefore everyone 
should offer him respects once every five years with all ingredients of worship. 

TEXT 16 
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% PJ 3*^ srf^fifc: || ?$ || 

vidura uvaca 
pitr-deva-manusyanam 
ayuh param idarin smrtam 
paresam gatim acaksva 
ye syuh kalpad bahir vidah 

SYNONYMS 

vidurah uvaca —Vidura said; pitr —the Pita planets; deva —the heavenly planets; 
manusyanam —and that of the human beings; ayuh —duration of life; param —final; 
idam —in their own measurement; smrtam —calculated; paresam —of the superior living 
entities; gatim —duration of life; acaksva —kindly calculate; ye —all those who; syuh — 
are; kalpat —from the millennium; bahih —outside; vidah —greatly learned. 

TRANSLATION 

Vidura said: I now understand the life durations of the residents of the Pita planets and 
heavenly planets as well as that of the human beings. Now kindly inform me of the 
durations of life of those greatly learned living entities who are beyond the range of a 
kalpa. 


PURPORT 

The partial dissolution of the universe that takes place at the end of Brahma's day does 
not affect all the planetary systems. The planets of highly learned living entities like the 
sages Sanaka and Bhrgu are not affected by the dissolutions of the millenniums. All the 
planets are of different types, and each is controlled by a different kala-cakra, or 
schedule of eternal time. The time of the earth planet is not applicable to other, more 
elevated planets. Therefore, Vidura herein inquires about the duration of life on other 
planets. 


TEXT 17 
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fas fa^rafa sbFtts ^sjqr n ?« n 


bhagavan veda kalasya 
gatirin bhagavato nanu 
visvam vicaksate dhira 
yoga-raddhena caksusa 

SYNONYMS 

bhagavan —O spiritually powerful one; veda —you know; kalasya —of the eternal time; 
gatim —movements; bhagavatah —of the Supreme Personality of Godhead; nanu —as a 
matter of course; visvam —the whole universe; vicaksate —see; dhirah —those who are 
self-realized; yoga-raddhena —by dint of mystic vision; caksusa —by the eyes. 

TRANSLATION 

O spiritually powerful one, you can understand the movements of eternal time, which is 
the controlling form of the Supreme Personality of Godhead. Because you are a self- 
realized person, you can see everything by the power of mystic vision. 

PURPORT 

Those who have reached the highest perfectional stage of mystic power and can see 

everything in the past, present and future are called tri-kala-jhas. Similarly, the devotees 

of the Lord can see everything clearly that is in the revealed scriptures. The devotees of 
/ 

Lord Sri Krsna can very easily understand the science of Krsna, as well as the situation 
of the material and spiritual creations, without difficulty. Devotees do not have to 
endeavor for any yoga-siddhi, or perfection in mystic powers. They are competent to 
understand everything by the grace of the Lord, who is sitting in everyone's heart. 

TEXT 18 

44s ssrs 
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fWwt n n 


maitreya uvaca 
krtam treta dvaparam ca 
kalis ceti catur-yugam 
divyair dvadasabhir varsaih 
savadhanam nirupitam 

SYNONYMS 

maitreyah uvaca —Maitreya said; krtam —the age of Satya; treta —the age of Treta; 
dvaparam —the age of Dvapara; ca —also; kalih —the age of Kali; ca —and; iti —thus; 
catuh-yugam —four millenniums; divyaih —of the demigods; dvadasabhih —twelve; 
varsaih —thousands of years; sa-avadhanam —approximately; nirupitam —ascertained. 

TRANSLATION 

Maitreya said: O Vidura, the four millenniums are called the Satya, Treta, Dvapara and 
Kali yugas. The aggregate number of years of all of these combined is equal to twelve 
thousand years of the demigods. 


PURPORT 

The years of the demigods are equal to 360 years of humankind. As will be clarified in 
the subsequent verses, 12,000 of the demigods' years, including the transitional periods 
which are called yuga-sandhyas, comprise the total of the aforementioned four 
millenniums. Thus the aggregate of the above-mentioned four millenniums is 4,320,000 
years. 


TEXT 19 

wo® i 

yViiriiA IspfiiA ^ ii n ii 

catvari trini dve caikarh 
krtadisu yatha-kramam 
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sankhyatani sahasrani 
dvi-gunani satani ca 


SYNONYMS 

catvari —four; trini —three; dve —two; ca —also; ekam —one; krta-adisu —in the Satya- 
yuga; yatha-kramam —and subsequently others; sankhyatani —numbering; sahasrani — 
thousands; dvi-gunani —twice; satani —hundreds; ca —also. 

TRANSLATION 

The duration of the Satya millennium equals 4,800 years of the years of the demigods; 
the duration of the Treta millennium equals 3600 years of the demigods; the duration of 
the Dvapara millennium equals 2,400 years; and that of the Kali millennium is 1,200 
years of the demigods. 


PURPORT 

As aforementioned, one year of the demigods is equal to 360 years of the human beings. 
The duration of the Satya-yuga is therefore 4,800 x 360, or 1,728,000 years. The duration 
of the Treta-yuga is 3,600 x 360, or 1,296,000 years. The duration of the Dvapara-yuga is 
2,400 x 360, or 864,000 years. And the last, the Kali-yuga, is 1,200 x 360, or 432,000 
years. 

TEXT 20 

^ WW ii 3° ii 

sandhya-sandhyamsayor antar 
yah kalah sata-sankhyayoh 
tam evahur yugarh taj-jha 
yatra dharmo vidhiyate 

SYNONYMS 

sandhya —transitional period before; sandhya-amsayoh —and transitional period after; 
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antah —within; yah —that which; kalah —duration of time; sata-sankhyayoh —hundreds 
of years; tam eva —that period; ahuh —they call; yugam —millennium; tat-jnah —the 
expert astronomers; yatra —wherein; dharmah —religion; vidhlyate —is performed. 

TRANSLATION 

The transitional periods before and after every millennium, which are a few hundred 
years as aforementioned, are known as yuga-sandhyas, or the conjunctions of two 
millenniums, according to the expert astronomers. In those periods all kinds of religious 
activities are performed. 


TEXT 21 

H II 3? II 

dharmas catus-pan manujan 
krte samanuvartate 
sa evanyesv adharmena 
vyeti padena vardhata 

SYNONYMS 

dharmah —religion; catuh-pat —complete four dimensions; manujan —mankind; krte —in 
the Satya-yuga; samanuvartate —properly maintained; sah —that; eva —certainly; 
anyesu —in other; adharmena —by the influence of irreligion; vyeti —declined; padena — 
by one part; vardhata —gradually increasing proportionately. 

TRANSLATION 

O Vidura, in the Satya millennium mankind properly and completely maintained the 
principles of religion, but in other millenniums religion gradually decreased by one part as 
irreligion was proportionately admitted. 

PURPORT 
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In the Satya millennium, complete execution of religious principles prevailed. 
Gradually, the principles of religion decreased by one part in each of the subsequent 
millenniums. In other words, at present there is one part religion and three parts 
irreligion. Therefore people in this age are not very happy. 

TEXT 22 

hard 

arafei fen an afefefa fetff n « n 

tri-lokya yuga-sahasram 
bahir abrahmano dinam 
tavaty eva nisa tata 
yan nimllati visva-srk 

SYNONYMS 

tri-lokyah —of the three worlds; yuga —the four yugas; sahasram —one thousand; 
bahih —outside of; abrahmanah —up to Brahmaloka; dinam —is a day; tavatl —a similar 
(period); eva —certainly; nisa —is night; tata —O dear one; yat —because; nimllati —goes 
to sleep; visva-srk —Brahma. 


TRANSLATION 

Outside of the three planetary systems [Svarga, Martya and Patala], the four yugas 
multiplied by one thousand comprise one day on the planet of Brahma. A similar period 
comprises a night of Brahma, in which the creator of the universe goes to sleep. 

PURPORT 

When Brahma goes to sleep in his nighttime, the three planetary systems below 
Brahmaloka are all submerged in the water of devastation. In his sleeping condition, 
Brahma dreams about the Garbhodakasayl Visnu and takes instruction from the Lord 
for the rehabilitation of the devastated area of space. 

TEXT 23 
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PtelleWH SIRsqi I 

n 3? 11 


nisavasana arabdho 
loka-kalpo 'nuvartate 
yavad dinarin bhagavato 
manun bhunjarins catur-dasa 

SYNONYMS 

nisa —night; avasane —termination; arabdhah —beginning from; loka-kalpah —further 
creation of the three worlds; anuvartate —follows; yavat —until; dinam —the daytime; 
bhagavatah —of the lord (Brahma); manun —the Manus; bhunjan —existing through; 
catuh-dasa —fourteen. 


TRANSLATION 

After the end of Brahma's night, the creation of the three worlds begins again in the 
daytime of Brahma, and they continue to exist through the life durations of fourteen 
consecutive Manus, or fathers of mankind. 

PURPORT 

At the end of the life of each Manu there are shorter dissolutions also. 

TEXT 24 

Jtpff r#tri sterfHH ii ii 

svarin svarin kalarh manur bhunkte 
sadhikam hy eka-saptatim 

SYNONYMS 

svam —own; svam —accordingly; kalam —duration of life; manuh —Manu; bhunkte — 
enjoys; sa-adhikam —a little more than; hi —certainly; eka-saptatim —seventy-one. 
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TRANSLATION 


Each and every Manu enjoys a life of a little more than seventy-one sets of four 
millenniums. 


PURPORT 

The duration of life of a Manu comprises seventy-one sets of four millenniums, as 
described in the Visnu Parana. The duration of life of one Manu is about 852,000 years 
in the calculation of the demigods, or, in the calculation of human beings, 306,720,000 
years. 


TEXT 25 

*HqW5WI rpr I 

^ ^ art ii ii 

manvantaresu manavas 
tad-vamsya rsayah surah 
bhavanti caiva yugapat 
suresas canu ye ca tan 

SYNONYMS 

manu-antaresu —after the dissolution of each and every Manu; manavah —other Manus; 
tat-vamsyah —and their descendants; rsayah —the seven famous sages; surah —devotees 
of the Lord; bhavanti —flourish; ca eva —also all of them; yugapat —simultaneously; sura- 
isah —demigods like Indra; ca —and; anu —followers; ye —all; ca —also; tan —them. 

TRANSLATION 

After the dissolution of each and every Manu, the next Manu comes in order, along with 
his descendants, who rule over the different planets; but the seven famous sages, and 
demigods like Indra and their followers, such as the Gandharvas, all appear 
simultaneously with Manu. 
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PURPORT 


There are fourteen Manus in one day of Brahma, and each of them has different 
descendants. 


TEXT 26 

h^gh^Ri tP# m II 3$ II 

esa dainan-dinah sargo 
brahmas trailokya-vartanah 
tiryan-nr-pitr-devanam 
sambhavo yatra karmabhih 

SYNONYMS 

esah —all these creations; dainam-dinah —daily; sargah —creation; brahmah —in terms of 
the days of Brahma; trailokya-vartanah —revolution of the three worlds; tiryak —animals 
lower than the human beings; nr—human beings; pitr —of the Pita planets; devanam — 
of the demigods; sambhavah —appearance; yatra —wherein; karmabhih —in the cycle of 
fruitive activities. 


TRANSLATION 

In the creation, during Brahma’s day, the three planetary systems—Svarga, Martya and 
Patala—revolve, and the inhabitants, including the lower animals, human beings, 
demigods and Pitas, appear and disappear in terms of their fruitive activities. 

TEXT 27 

II II 

manvantaresu bhagavan 
bibhrat sattvam sva-murtibhih 
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manv-adibhir idam visvam 
avaty udita-paurusah 

SYNONYMS 

manu-antaresu —in each change of Manu; bhagavan —the Personality of Godhead; 
bibhrat —manifesting; sattvam —His internal potency; sva-murtibhih —by His different 
incarnations; manu-ddibhih —as Manus; idam —this; visvam —the universe; avati — 
maintains; udita —discovering; paurusah —divine potencies. 

TRANSLATION 

In each and every change of Manu, the Supreme Personality of Godhead appears by 
manifesting His internal potency in different incarnations, as Manu and others. Thus He 
maintains the universe by discovered power. 

TEXT 28 

II 3* II 

tamo-matram upadaya 
pratisamruddha-vikramah 
kalenanugatasesa 
aste tusnim dinatyaye 

SYNONYMS 

tamah —the mode of ignorance, or the darkness of night; matram —an insignificant 
portion only; upadaya —accepting; pratisamruddha-vikramah —suspending all power of 
manifestation; kalena —by means of the eternal kala; anugata —merged in; asesah — 
innumerable living entities; aste —remains; tusnim —silent; dina-atyaye —at the end of 
the day. 


TRANSLATION 
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At the end of the day, under the insignificant portion of the mode of darkness, the 
powerful manifestation of the universe merges in the darkness of night. By the influence 
of eternal time, the innumerable living entities remain merged in that dissolution, and 
everything is silent. 


PURPORT 

This verse is an explanation of the night of Brahma, which is the effect of the influence 
of time in touch with an insignificant portion of the modes of material nature in 
darkness. The dissolution of the three worlds is effected by the incarnation of darkness, 
Rudra, represented by the fire of eternal time which blazes over the three worlds. These 
three worlds are known as Bhuh, Bhuvah and Svah (Patala, Martya and Svarga). The 
innumerable living entities merge into that dissolution, which appears to be the 
dropping of the curtain of the scene of the Supreme Lord's energy, and so everything 
becomes silent. 


TEXT 29 

II II 

tarn evdnv api dhiyante 
loka bhur-adayas trayah 
nisayam anuvrttdydrin 
nirmukta-sasi-bhaskaram 

SYNONYMS 

tam —that; eva —certainly; anu —after; api dhiyante —are out of sight; lokah —the 
planets; bhuh-adayah —the three worlds, Bhuh, Bhuvah and Svah; trayah —three; 
nisayam —in the night; anuvrttdydm —ordinary; nirmukta —without glare; sasi —the 
moon; bhaskaram —the sun. 


TRANSLATION 

When the night of Brahma ensues, all the three worlds are out of sight, and the sun and 
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the moon are without glare, just as in the due course of an ordinary night. 

PURPORT 

It is understood that the glare of the sun and moon disappear from the sphere of the 
three worlds, but the sun and the moon themselves do not vanish. They appear in the 
remaining portion of the universe, which is beyond the sphere of the three worlds. The 
portion in dissolution remains without sunrays or moonglow. It all remains dark and full 
of water, and there are indefatigable winds, as explained in the following verses. 

TEXT 30 

<uiHnwi tn^Tifinr i 

^{Kquil II 3° II 

tri-lokyarin dahyamanayam 
saktya sankarsanagnina 
yanty usmana maharlokaj 
janarin bhrgv-adayo 'rditah 

SYNONYMS 

tri-lokyam —when the spheres of the three worlds; dahyamanayam —being set ablaze; 
saktya —by the potency; sankarsana —from the mouth of Sankarsana; agnina —by the 
fire; yanti —they go; usmana —heated by the warmth; mahah-lokat —from Maharloka; 
janam —to Janaloka; bhrgu —the sage Bhrgu; adayah —and others; arditah —being so 
distressed. 


TRANSLATION 

The devastation takes place due to the fire emanating from the mouth of Sankarsana, and 
thus great sages like Bhrgu and other inhabitants of Maharloka transport themselves to 
Janaloka, being distressed by the warmth of the blazing fire which rages through the three 
worlds below. 


TEXT 31 
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HU: I 

II 3? II 


tavat tri-bhuvanam sadyah 
kalpantaidhita-sindhavah 
plavayanty utkatatopa- 
canda-vateritormayah 

SYNONYMS 

tavat —then; tri-bhuvanam —all the three worlds; sadyah —immediately after; kalpa- 
anta —in the beginning of the devastation; edhita —inflated; sindhavah —all the oceans; 
plavayanti —inundate; utkata —violent; atopa —agitation; canda —hurricane; vata —by 
winds; Irita —blown; urmayah —waves. 

TRANSLATION 

At the beginning of the devastation all the seas overflow, and hurricane winds blow very 
violently. Thus the waves of the seas become ferocious, and in no time at all the three 
worlds are full of water. 


PURPORT 

It is said that the blazing fire from the mouth of Sankarsana rages for one hundred years 
of the demigods, or 36,000 human years. Then for another 36,000 years there are 
torrents of rain, accompanied by violent winds and waves, and the seas and oceans 
overflow. These reactions of 72,000 years are the beginning of the partial devastation of 
the three worlds. People forget all these devastations of the worlds and think themselves 
happy in the material progress of civilization. This is called maya, or "that which is not." 

TEXT 32 

^ J lft£lA4ic’>l8J: 'sHIcwJ: II 33 II 
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antah sa tasmin salila 
aste 'nantasano harih 
yoga-nidra-nimilaksah 
stuyamano janalayaih 

SYNONYMS 

antah —within; sah —that; tasmin —in that; salile —water; aste —there is; ananta — 
Ananta; asanah —on the seat of; harih —the Lord; yoga —mystic; nidra —sleep; nimila- 
aksah —eyes closed; stuya-manah —being glorified; jana-alayaih —by the inhabitants of 
the Janaloka planets. 


TRANSLATION 

The Supreme Lord, the Personality of Godhead, lies down in the water on the seat of 
Ananta, with His eyes closed, and the inhabitants of the Janaloka planets offer their 
glorious prayers unto the Lord with folded hands. 

PURPORT 

We should not understand the sleeping condition of the Lord to be the same as our 
sleep. Here the word yoga-nidra is specifically mentioned, which indicates that the 
Lord's sleeping condition is also a manifestation of His internal potency. Whenever the 
word yoga is used it should be understood to refer to that which is transcendental. In the 
transcendental stage all activities are always present, and they are glorified by prayers of 
great sages like Bhrgu. 


TEXT 33 

n ?? n 

evam-vidhair aho-ratraih 
kala-gatyopalaksitaih 
apaksitam ivasyapi 
paramayur vayah-satam 
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SYNONYMS 


evam —thus; vidhaih —by the process of; ahah —days; ratraih —by nights; kdla-gatya — 
advancement of time; upalaksitaih —by such symptoms; apaksitam —declined; iva —just 
like; asya —his; api —although; parama-ayuh —duration of life; vayah —years; satam — 
one hundred. 


TRANSLATION 

Thus the process of the exhaustion of the duration of life exists for every one of the 
living beings, including Lord Brahma. One’s life endures for only one hundred years, in 
terms of the times in the different planets. 

PURPORT 

Every living being lives for one hundred years in terms of the times in different planets 
for different entities. These one hundred years of life are not equal in every case. The 
longest duration of one hundred years belongs to Brahma, but although the life of 
Brahma is very long, it expires in the course of time. Brahma is also afraid of his death, 
and thus he performs devotional service to the Lord, just to release himself from the 
clutches of illusory energy. Animals, of course, have no sense of responsibility, but even 
humans, who have developed a sense of responsibility, while away their valuable time 
without engaging in devotional service to the Lord; they live merrily, unafraid of 
impending death. This is the madness of human society. The madman has no 
responsibility in life. Similarly, a human being who does not develop a sense of 
responsibility before he dies is no better than the madman who tries to enjoy material 
life very happily without concern for the future. It is necessary that every human being 
be responsible in preparing himself for the next life, even if he has a duration of life like 
that of Brahma, the greatest of all living creatures within the universe. 

TEXT 34 

li 38 II 

yad ardham ayusas tasya 
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parardham abhidhlyate 
purvah parardho 'pakranto 
hy aparo 'dya pravartate 

SYNONYMS 

yat —that which; ardham —half; ayusah —of the duration of life; tasya —his; 
parardham —a parardha; abhidhlyate —is called; purvah —the former; para-ardhah —half 
of the duration of life; apakrantah —having passed; hi —certainly; aparah —the latter; 
adya —in this millennium; pravartate —shall begin. 

TRANSLATION 

The one hundred years of Brahma’s life are divided into two parts, the first half and the 
second half. The first half of the duration of Brahma’s life is already over, and the second 
half is now current. 


PURPORT 

The duration of one hundred years in the life of Brahma has already been discussed in 
many places in this work, and it is described in Bhagavad-glta (8.17) also. Fifty years of 
the life of Brahma are already over, and fifty years are yet to be completed; then, for 
Brahma also, death is inevitable. 


TEXT 35 

LHHld wfer IT# ^ *T5H>£tl 
^ 3T«Ts#ft *T || || 

purvasyadau parardhasya 
brahmo nama mahan abhut 
kalpo yatrabhavad brahma 
sabda-brahmeti yam viduh 

SYNONYMS 

purvasya —of the first half; adau —in the beginning; para-ardhasya —of the superior 
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half; brahmah —Brahma-kalpa; nama —of the name; mahan —very great; abhiit —was 
manifest; kalpah —millennium; yatra —whereupon; abhavat —appeared; brahma —Lord 
Brahma; sabda-brahma iti —the sounds of the Vedas; yam —which; viduh —they know. 

TRANSLATION 

In the beginning of the first half of Brahma’s life, there was a millennium called Brahma- 
kalpa, wherein Lord Brahma appeared. The birth of the Vedas was simultaneous with 
Brahma’s birth. 


PURPORT 

According to Padma Parana (Prabhasa-khanda) , in thirty days of Brahma many kalpas 
take place, such as the Varaha-kalpa and Pitr-kalpa. Thirty days make one month of 
Brahma, beginning from the full moon to the disappearance of the moon. Twelve such 

months complete one year, and fifty years complete one parardha, or one half the 

/ 

duration of the life of Brahma. The Sveta-varaha appearance of the Lord is the first 
birthday of Brahma. The birth date of Brahma is in the month of March, according to 
Hindu astronomical calculation. This statement is reproduced from the explanation of 
Srlla Visvanatha CakravartI Thakura. 


TEXT 36 

ii 3$ ii 

tasyaiva cante kalpo 'bhud 
yam padmam abhicaksate 
yad dharer nabhi-sarasa 
asil loka-saroruham 

SYNONYMS 

tasya —of the Brahma-kalpa; eva —certainly; ca —also; ante —at the end of; kalpah — 
millennium; abhiit —came into existence; yam —which; padmam —Padma; abhicaksate — 
is called; yat —in which; hareh —of the Personality of Godhead; nabhi —in the navel; 
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sarasah —from the reservoir of water; aslt —there was; loka —of the universe; 
saroruham —lotus. 


TRANSLATION 

The millennium which followed the first Brahma millennium is known as the Padma- 
kalpa because in that millennium the universal lotus flower grew out of the navel 
reservoir of water of the Personality of Godhead, Hari. 

PURPORT 

The millennium following the Brahma-kalpa is known as the Padma-kalpa because the 
universal lotus grows in that millennium. The Padma-kalpa is also called the Pitr-kalpa 
in certain Puranas. 


TEXT 37 

3PT % fisfaFllft *TRrf I 

fh Sfc II 3^ II 

ayarin tu kathitah kalpo 
dvitiyasyapi bharata 
varaha iti vikhyato 
yatrasic chukaro harih 

SYNONYMS 

ayam —this; tu —but; kathitah —known as; kalpah —the current millennium; 
dvitiyasya —of the second half; api —certainly; bharata —O descendant of Bharata; 
varahah —Varaha; iti —thus; vikhyatah —is celebrated; yatra —in which; asit —appeared; 
sukarah —hog shape; harih —the Personality of Godhead. 

TRANSLATION 

O descendant of Bharata, the first millennium in the second half of the life of Brahma is 
also known as the Varaha millennium because the Personality of Godhead appeared in 
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that millennium as the hog incarnation. 


PURPORT 

The different millenniums known as the Brahma, Padma and Varaha kalpas appear a 

little puzzling for the layman. There are some scholars who think these kalpas to be one 

/ 

and the same. According to Srlla Visvanatha CakravartI, the Brahma-kalpa in the 
beginning of the first half appears to be the Padma-kalpa. We can, however, simply 
abide by the text and understand that the present millennium is in the second half of 
the duration of the life of Brahma. 


TEXT 38 

3|°qitRiFlTT3FT CHI<Uj|«k*W II 3* II 

kalo 'yam dvi-parardhakhyo 
nimesa upacaryate 
avyakrtasyanantasya 
hy anader jagad-atmanah 

SYNONYMS 

kalah —eternal time; ayam —this (as measured by Brahma's duration of life); dvi- 
parardha-akhyah —measured by the two halves of Brahma's life; nimesah —less than a 
second; upacaryate —is so measured; avyakrtasya —of one who is unchanged; 
anantasya —of the unlimited; hi —certainly; anadeh —of the beginningless; jagat- 
atmanah —of the soul of the universe. 


TRANSLATION 

The duration of the two parts of Brahma’s life, as above mentioned, is calculated to be 
equal to one nimesa [less than a second] for the Supreme Personality of Godhead, who is 
unchanging and unlimited and is the cause of all causes of the universe. 

PURPORT 
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The great sage Maitreya has given a considerable description of the time of different 
dimensions, beginning from the atom up to the duration of the life of Brahma. Now he 
attempts to give some idea of the time of the unlimited Personality of Godhead. He just 
gives a hint of His unlimited time by the standard of the life of Brahma. The entire 
duration of the life of Brahma is calculated to be less than a second of the Lord's time, 
and it is explained in the Brahma-samhita (5.48) as follows: 

yasyaika-nisvasita-kalam athavalambya 
jlvanti loma-vilaja jagad-anda-nathah 
visnur mahan sa iha yasya kala-viseso 
govindam adi-purusam tam aharin bhajami 

"I worship Govinda, the Supreme Personality of Godhead, the cause of all causes, whose 
plenary portion is Maha-Visnu. All the heads of the innumerable universes [the 
Brahmas] live only by taking shelter of the time occupied by one of His breaths." The 
impersonalists do not believe in the form of the Lord, and thus they would hardly 
believe in the Lord's sleeping. Their idea is obtained by a poor fund of knowledge; they 
calculate everything in terms of man's capacity. They think that the existence of the 
Supreme is just the opposite of active human existence; because the human being has 
senses, the Supreme must be without sense perception; because the human being has a 

form, the Supreme must be formless; and because the human being sleeps, the Supreme 

/ 

must not sleep. Srimad-Bhagavatam, however, does not agree with such impersonalists. It 
is clearly stated herein that the Supreme Lord rests in yoga-nidra, as previously 
discussed. And because He sleeps, naturally He must breathe, and the Brahma-samhita 
confirms that within His breathing period innumerable Brahmas take birth and die. 

There is complete agreement between Srimad-Bhagavatam and the Brahma-samhita. 
Eternal time is never lost along with the life of Brahma. It continues, but it has no 
ability to control the Supreme Personality of Godhead because the Lord is the controller 
of time. In the spiritual world there is undoubtedly time, but it has no control over 
activities. Time is unlimited, and the spiritual world is also unlimited, since everything 
there exists on the absolute plane. 


TEXT 39 

II 3^ II 
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kalo 'yam paramanv-adir 
dvi-parardhanta Isvarah 
naivesitum prabhur bhumna 
isvaro dhama-maninam 

SYNONYMS 

kalah —the eternal time; ayam —this; parama-anu —atom; adih —beginning from; dvi- 
parardha —two superdurations of time; antah —to the end; Isvarah —controller; na — 
never; eva —certainly; Isitum —to control; prabhuh —capable; bhumnah —of the 
Supreme; Isvarah —controller; dhama-maninam —of those who are body conscious. 

TRANSLATION 

Eternal time is certainly the controller of different dimensions, from that of the atom up 
to the superdivisions of the duration of Brahma’s life; but, nevertheless, it is controlled 
by the Supreme. Time can control only those who are body conscious, even up to the 
Satyaloka or the other higher planets of the universe. 

TEXT 40 

II 8° II 

vikaraih sahito yuktair 
visesadibhir dvrtah 
andakoso bahir ayam 
pancasat-koti-vistrtah 

SYNONYMS 

vikaraih —by the transformation of the elements; sahitah —along with; yuktaih —being 
so amalgamated; visesa —manifestations; adibhih —by them; dvrtah —covered; anda- 
kosah —the universe; bahih —outside; ayam —this; pahcasat —fifty; koti —ten million; 
vistrtah —widespread. 
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TRANSLATION 


This phenomenal material world is expanded to a diameter of four billion miles, as a 
combination of eight material elements transformed into sixteen further categories, 
within and without, as follows. 


PURPORT 

As explained before, the entire material world is a display of sixteen diversities and eight 
material elements. The analytical studies of the material world are the subject matter of 
Sankhya philosophy. The first sixteen diversities are the eleven senses and five sense 
objects, and the eight elements are the gross and subtle matter, namely earth, water, fire, 
air, sky, mind, intelligence and ego. All these combined together are distributed 
throughout the entire universe, which extends diametrically to four billion miles. 

Besides this universe of our experience, there are innumerable other universes. Some of 
them are bigger than the present one, and all of them are clustered together under 
similar material elements as described below. 

TEXT 41 

ate • 

n a? n 

dasottaradhikair yatra 
pravistah paramanuvat 
lahsyate 'ntar-gatas canye 
kotiso hy anda-rasayah 

SYNONYMS 

dasa-uttara-adhikaih —with ten times greater thickness; yatra —in which; pravistah — 
entered; parama-anu-vat —like atoms; laksyate —it (the mass of universes) appears; 
antah-gatah —come together; ca —and; anye —in the other; kotisah —clustered; hi —for; 
anda-rasayah —huge combination of universes. 

TRANSLATION 
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The layers or elements covering the universes are each ten times thicker than the one 
before, and all the universes clustered together appear like atoms in a huge combination. 

PURPORT 

The coverings of the universes are also constituted of the elements of earth, water, fire, 
air and ether, and each is ten times thicker than the one before. The first covering of 
the universe is earth, and it is ten times thicker than the universe itself. If the universe 
is four billion miles in size, then the size of the earthly covering of the universe is four 
billion times ten. The covering of water is ten times greater than the earthly covering, 
the covering of fire is ten times greater than the watery covering, the covering of air is 
ten times greater than that of the fire, the covering of ether is ten times greater still 
than that of air, and so on. The universe within the coverings of matter appears to be 
like an atom in comparison to the coverings, and the number of universes is unknown 
even to those who can estimate the coverings of the universes. 

TEXT 42 

w n 83 11 

tad ahur aksaram brahma 
sarva-karana-karanam 
visnor dhama param saksat 
purusasya mahatmanah 

SYNONYMS 

tat —that; dhuh —is said; aksaram —infallible; brahma —the supreme; sarva-karana —all 
causes; karanam —the supreme cause; visnoh dhama —the spiritual abode of Visnu; 
param —the supreme; saksat —without doubt; purusasya —of the purusa incarnation; 
mahatmanah —of the Maha-Visnu. 


TRANSLATION 


/ 

The Supreme Personality of Godhead, Sri Krsna, is therefore said to be the original cause 
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of all causes. Thus the spiritual abode of Visnu is eternal without a doubt, and it is also 
the abode of Maha-Visnu, the origin of all manifestations. 

PURPORT 

Lord Maha-Visnu, who is resting in yoga-nidra on the Causal Ocean and creating 
innumerable universes by His breathing process, only temporarily appears in the mahat- 

tattva for the temporary manifestation of the material worlds. He is a plenary portion of 

/ 

Lord Sri Krsna, and thus although He is nondifferent from Lord Krsna, His formal 
appearance in the material world as an incarnation is temporary. The original form of 
the Personality of Godhead is actually the svarupa, or real form, and He eternally resides 
in the Vaikuntha world (Visnuloka). The word mahatmanah is used here to indicate 
Maha-Visnu, and His real manifestation is Lord Krsna, who is called parama, as 
confirmed in the Brahma-samhita: 

isvarah paramah krsnah 
sac-cid-ananda-vigrahah 
anadir adir govindah 
sarva-kdrana-kdranam 

[Bs. 5.1] 

"The Supreme Lord is Krsna, the original Personality of Godhead known as Govinda. 

His form is eternal, full of bliss and knowledge, and He is the original cause of all 
causes." 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Eleventh Chapter, of the Srlmad- 
Bhagavatam, entitled "Calculation of Time, From the Atom." 


12. Creation of the Kumaras and Others 


TEXT 1 
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ffa 4 TO WM: TOTOR: I 

^ II ? II 


maitreya uvaca 
iti te varnitah ksattah 
kalakhyah paramatmanah 
mahima veda-garbho 'tha 
yathasraksin nibodha me 

SYNONYMS 

maitreyah uvaca —Sri Maitreya said; iti —thus; te —unto you; varnitah —described; 
ksattah —O Vidura; kala-akhyah —by the name eternal time; paramatmanah —of the 
Supersoul; mahima —glories; veda-garbhah —Lord Brahma, the reservoir of the Vedas; 
atha —hereafter; yatha —as it is; asraksit —did create; nibodha —just try to understand; 
me —from me. 


TRANSLATION 

/ 

Sri Maitreya said: O learned Vidura, so far I have explained to you the glories of the form 
of the Supreme Personality of Godhead in His feature of kala. Now you can hear from me 
about the creation of Brahma, the reservoir of all Vedic knowledge. 

TEXT 2 

^ ^ ii 3 ii 

sasarjagre 'ndha-tamisram 
atha tamisram adi-krt 
mahamoham ca moharin ca 
tamas cajnana-vrttayah 

SYNONYMS 

sasarja —created; agre —at first; andha-tamisram —the sense of death; atha —then; 
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tamisram —anger upon frustration; adi-krt —all these; maha-moham —ownership of 
enjoyable objects; ca —also; moham —illusory conception; ca —also; tamah —darkness in 
self-knowledge; ca —as well as; ajnana —nescience; vrttayah —engagements. 

TRANSLATION 

Brahma first created the nescient engagements like self-deception, the sense of death, 
anger after frustration, the sense of false ownership, and the illusory bodily conception, or 
forgetfulness of one’s real identity. 


PURPORT 

Before the factual creation of the living entities in different varieties of species, the 
conditions under which a living being in the material world has to live were created by 
Brahma. Unless a living entity forgets his real identity, it is impossible for him to live in 
the material conditions of life. Therefore the first condition of material existence is 
forgetfulness of one's real identity. And by forgetting one's real identity, one is sure to be 
afraid of death, although a pure living soul is deathless and birthless. This false 
identification with material nature is the cause of false ownership of things which are 
offered by the arrangement of superior control. All material resources are offered to the 
living entity for his peaceful living and for the discharge of the duties of self-realization 
in conditioned life. But due to false identification, the conditioned soul becomes 
entrapped by the sense of false ownership of the property of the Supreme Lord. It is 
evident from this verse that Brahma himself is a creation of the Supreme Lord, and the 
five kinds of nescience which condition the living entities in material existence are 
creations of Brahma. It is simply ludicrous to think the living entity to be equal with the 
Supreme Being when one can understand that the conditioned souls are under the 
influence of Brahma's magic wand. Patanjali also accepts that there are five kinds of 
nescience, as mentioned herein. 


TEXT 3 

h-wmi' h 3 n 

drstva paplyasim srstim 
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natmanam bahv amanyata 
bhagavad-dhyana-putena 
manasdnyarin tato 'srjat 

SYNONYMS 

drstva —by seeing; paplyasim —sinful; srstim —creation; na —did not; atmanam —unto 
Himself; bahu —much pleasure; amanyata —felt; bhagavat —on the Personality of 
Godhead; dhyana —meditation; pvitena —purified by that; manasa —by such a mentality; 
anyam —another; tatah —thereafter; asrjat —created. 

TRANSLATION 

Seeing such a misleading creation as a sinful task, Brahma did not feel much pleasure in 
his activity, and therefore he purified himself by meditation on the Personality of 
Godhead. Then he began another term of creation. 

PURPORT 

Although he created the different influences of nescience, Lord Brahma was not 
satisfied in performing such a thankless task, but he had to do it because most of the 
conditioned souls wanted it to be so. Lord Krsna says in Bhagavad-glta (15.15) that He is 
present in everyone's heart and is helping everyone to either remember of forget. The 
question may be raised why the Lord, who is all-merciful, helps one to remember and 
another to forget. Actually, His mercy is not exhibited in partiality towards one and 
enmity towards another. The living entity, as part and parcel of the Lord, is partially 
independent because he partially possesses all the qualities of the Lord. Anyone who has 
some independence may sometimes misuse it due to ignorance. When the living entity 
prefers to misuse his independence and glide down towards nescience, the all-merciful 
Lord first of all tries to protect him from the trap, but when the living entity persists in 
gliding down to hell, the Lord helps him to forget his real position. The Lord helps the 
falling living entity glide down to the lowest point, just to give him the chance to see if 
he is happy by misusing his independence. 

Almost all the conditioned souls who are rotting in the material world are misusing their 
independence, and therefore five kinds of nescience are imposed upon them. As an 
obedient servitor of the Lord, Brahma creates all these as a matter of necessity, but he is 
not happy in doing so because a devotee of the Lord naturally does not like to see 
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anyone falling down from his real position. Persons who do not care for the path of 
realization get full facilities from the Lord for executing their proclivities to the fullest 
extent, and Brahma helps in that procedure without fail. 

TEXT 4 

TOfli ^ II 8 II 

sanakarin ca sanandarin ca 
sanatanam athatmabhuh 
sanat-kumaram ca munin 
niskriyan urdhva-retasah 

SYNONYMS 

sanakam —Sanaka; ca —also; sanandam —Sananda; ca —and; sanatanam —Sanatana; 
atha —thereafter; atma-bhuh —Brahma, who is self-born; sanat-kumaram —Sanat- 
kumara; ca —also; munin —the great sages; niskriyan —free from all fruitive action; 
urdhva-retasah —those whose semen flows upwards. 

TRANSLATION 

In the beginning, Brahma created four great sages named Sanaka, Sananda, Sanatana and 
Sanat-kumara. All of them were unwilling to adopt materialistic activities because they 
were highly elevated due to their semen’s flowing upwards. 

PURPORT 

Although Brahma created the principles of nescience as a matter of necessity for those 
living entities who were destined to ignorance by the will of the Lord, he was not 
satisfied in performing such a thankless task. He therefore created four principles of 
knowledge: sankhya, or empirical philosophy for the analytical study of material 
conditions; yoga, or mysticism for liberation of the pure soul from material bondage; 
vairagya, the acceptance of complete detachment from material enjoyment in life to 
elevate oneself to the highest spiritual understanding; and tapas, or the various kinds of 
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voluntary austerities performed for spiritual perfection. Brahma created the four great 
sages Sanaka, Sananda, Sanatana and Sanat to entrust them with these four principles 
of spiritual advancement, and they inaugurated their own spiritual party, or sampradaya, 
known as the Kumara-sampradaya, or later on as the Nimbarka-sampradaya, for the 
advancement of bhakti. All of these great sages became great devotees, for without 
devotional service to the Personality of Godhead one cannot achieve success in any 
activity of spiritual value. 


TEXT 5 

’PH. JT3I: 't.aw I 

c||^>c|i«K|U||: II * II 

tan babhase svabhuh putran 
prajah srjata putrakah 
tan naicchan moksa-dharmano 
vasudeva-parayanah 

SYNONYMS 

tan —unto the Kumaras, as above mentioned; babhase —addressed; svabhuh —Brahma; 
putran —unto the sons; prajah —generations; srjata —to create; putrakah —O my sons; 
tat —that; na —not; aicchan —desired; moksa-dharmanah —pledged to the principles of 
liberation; vasudeva —the Personality of Godhead; parayanah —who are so devoted. 

TRANSLATION 

Brahma spoke to his sons after generating them. "My dear sons," he said, "now generate 
progeny." But due to their being attached to Vasudeva, the Supreme Personality of 
Godhead, they aimed at liberation, and therefore they expressed their unwillingness. 

PURPORT 

The four sons of Brahma, the Kumaras, declined to become family men even on the 
request of their great father, Brahma. Those who are serious about gaining release from 
material bondage should not be entangled in the false relationship of family bondage. 


491 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 








People may ask how the Kumaras could refuse the orders of Brahma, who was their 
father and above all the creator of the universe. The reply is that one who is vasudeva- 
parayana, or seriously engaged in the devotional service of the Personality of Godhead, 
Vasudeva, need not care for any other obligation. It is enjoined in the Bhagavatam 

(11.5.41): 

devarsi-bhutdpta-nrnam pitfnam 
na kinkaro nayam rnl ca rajan 
sarvatmana yah saranam saranyam 
gato mukundam parihrtya kartam 

"Anyone who has completely given up all worldly relationships and has taken absolute 
shelter of the lotus feet of the Lord, who gives us salvation and who alone is fit to be 
taken shelter of, is no longer a debtor or servant of anyone, including the demigods, 
forefathers, sages, other living entities, relatives, and members of human society." Thus 
there was nothing wrong in the acts of the Kumaras when they refused their great 
father's request that they become family men. 

TEXT 6 

afci n s n 

so 'vadhyatah sutair evarin 
pratyakhydtdnusasanaih 
krodham durvisaham jatam 
niyantum upacakrame 

SYNONYMS 

sah —he (Brahma); avadhyatah —thus being disrespected; sutaih —by the sons; evam — 
thus; pratyakhyata —refusing to obey; anusasanaih —the order of their father; 
krodham —anger; durvisaham —too much to be tolerated; jatam —thus generated; 
niyantum —to control; upacakrame —tried his best. 

TRANSLATION 
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On the refusal of the sons to obey the order of their father, there was much anger 
generated in the mind of Brahma, which he tried to control and not express. 

PURPORT 

Brahma is the director in charge of the mode of passion of material nature. Therefore it 
was natural for him to become angry on the refusal of his sons to obey his order. 
Although the Kumaras were right in such acts of refusal, Brahma, being absorbed in the 
mode of passion, could not check his passionate anger. He did not express it, however, 
because he knew that his sons were far enlightened in spiritual advancement and thus 
he should not express his anger before them. 

TEXT 7 

to ’ptoirarsto i 

tRtoro II || 

dhiya nigrhyamano 'pi 
bhruvor madhyat prajapateh 
sadyo 'jayata tan-manyuh 
kumaro nila-lohitah 

SYNONYMS 

dhiya —by intelligence; nigrhyamanah —being controlled; api —in spite of; bhruvoh —of 
the eyebrows; madhyat —from between; prajapateh —of Brahma; sadyah —at once; 
ajayata —generated; tat —his; manyuh —anger; kumarah —a child; nila-lohitah —mixture 
of blue and red. 


TRANSLATION 

Although he tried to curb his anger, it came out from between his eyebrows, and a child 
mixed blue and red was immediately generated. 

PURPORT 


493 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










The face of anger is the same whether exhibited due to ignorance or knowledge. 
Although Brahma tried to curb his anger, he could not do so, even though he is the 
supreme being. Such anger in its true color came from between the eyebrows of Brahma 
as Rudra, in a mixed color of blue (ignorance) and red (passion), because anger is the 
product of passion and ignorance. 


TEXT 8 

H t ^ i&HT ’ji# I 

HlHlft 4 qra: ^ II = II 

sa vai ruroda devanam 
purvajo bhagavan bhavah 
namani kuru me dhatah 
sthanani ca jagad-guro 

SYNONYMS 

sah —he; vai —certainly; ruroda —cried loudly; devanam purvajah —the eldest of all 
demigods; bhagavan —the most powerful; bhavah —Lord Siva; namani —different names; 
kuru —designate; me —my; dhatah —O destiny maker; sthanani —places; ca —also; jagat- 
guro —O teacher of the universe. 


TRANSLATION 

After his birth he began to cry: O destiny maker, teacher of the universe, kindly 
designate my name and place. 


TEXT 9 

ffrT SR: qreit MRIIc^T I 
3iwrqi55?n htht nr 4 n % n 

iti tasya vacah padmo 
bhagavan paripalayan 
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abhyadhad bhadraya vaca 
ma rodls tat karomi te 


SYNONYMS 

iti —thus; tasya —his; vacah —request; padmah —one who is born from the lotus flower; 
bhagavan —the powerful; paripalayan —accepting the request; abhyadhat —pacified; 
bhadraya —by gentle; vaca —words; ma —do not; rodlh —cry; tat —that; karomi —I shall 
do it; te —as desired by you. 


TRANSLATION 

The all-powerful Brahma, who was born from the lotus flower, pacified the boy with 
gentle words, accepting his request, and said: Do not cry. I shall certainly do as you 
desire. 


TEXT 10 


wteft Hit 1 ! ^ I 



Hl'Ml <!?£> M'sil’ II 


?o || 


yad arodih sura-srestha 
sodvega iva balakah 
tatas tvdm abhidhasyanti 
namna rudra iti prajah 

SYNONYMS 

yat —as much as; arodih —cried loudly; sura-srestha —O chief of the demigods; sa- 
udvegah —with great anxiety; iva —like; balakah —a boy; tatah —therefore; tvdm —you; 
abhidhasyanti —will call; namna —by the name; rudrah —Rudra; iti —thus; prajah — 
people. 


TRANSLATION 

Thereafter Brahma said: O chief of the demigods, you shall be called by the name Rudra 
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by all people because you have so anxiously cried. 


TEXT 11 

FilHMil faift 4 II ?? II 

hrd indriyany asur vyoma 
vayur agnir jalam mahi 
suryas candras tapas caiva 
sthanany agre krtani te 

SYNONYMS 

hrt —the heart; indriyani —the senses; asuh —life air; vyoma —the sky; vayuh —the air; 
agnih —fire; jalam —water; mahi —the earth; suryah —the sun; candrah —the moon; 
tapah —austerity; ca —as well as; eva —certainly; sthanani —all these places; agre — 
hereinbefore; krtani —already made; te —for you. 

TRANSLATION 

My dear boy, I have already selected the following places for your residence: the heart, 
the senses, the air of life, the sky, the air, the fire, the water, the earth, the sun, the 
moon and austerity. 


PURPORT 

The creation of Rudra from between the eyebrows of Brahma as the result of his anger, 
generated from the mode of passion partly touched by ignorance, is very significant. In 
Bhagavad-glta (3.37) the principle of Rudra is described. Krodha (anger) is the product of 
kama (lust), which is the result of the mode of passion. When lust and hankering are 
unsatisfied, the element of krodha appears, which is the formidable enemy of the 
conditioned soul. This most sinful and inimical passion is represented as ahankara, or 
the false egocentric attitude of thinking oneself to be all in all. Such an egocentric 
attitude on the part of the conditioned soul, who is completely under the control of 
material nature, is described in Bhagavad-glta as foolish. The egocentric attitude is a 
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manifestation of the Rudra principle in the heart, wherein krodha (anger) is generated. 
This anger develops in the heart and is further manifested through various senses, like 
the eyes, hands and legs. When a man is angry he expresses such anger with red-hot eyes 
and sometimes makes a display of clenching his fists or kicking his legs. This exhibition 
of the Rudra principle is the proof of Rudra's presence in such places. When a man is 
angry he breathes very rapidly, and thus Rudra is represented in the air of life, or in the 
activities of breathing. When the sky is overcast with dense clouds and roars in anger, 
and when the wind blows very fiercely, the Rudra principle is manifested, and so also 
when the sea water is infuriated by the wind it appears in a gloomy feature of Rudra, 
which is very fearful to the common man. When fire is ablaze we can also experience 
the presence of Rudra, and when there is an inundation over the earth we can 
understand that this is also the representation of Rudra. 

There are many earthly creatures who constantly represent the Rudra element. The 
snake, tiger and lion are always representations of Rudra. Sometimes, because of the 
extreme heat of the sun, there are cases of heatstroke, and due to the extreme coldness 
created by the moon there are cases of collapse. There are many sages empowered with 
the influence of austerity and many yogis, philosophers and renouncers who sometimes 
exhibit their acquired power under the influence of the Rudra principle of anger and 
passion. The great yogi Durvasa, under the influence of this Rudra principle, picked a 
quarrel with Maharaja Ambarlsa, and a brahmana boy exhibited the Rudra principle by 
cursing the great King Parlksit. When the Rudra principle is exhibited by persons who 
are not engaged in the devotional service of the Supreme Personality of Godhead, the 
angry person falls down from the peak of his improved position. This is confirmed as 
follows: 


ye 'nye 'ravindaksa vimukta-maninas 
tvayy asta-bhavad avisuddha-buddhayah 
aruhya krcchrena pararin padarin tatah 
patanty adho 'nadrta-yusmad-anghrayah 
(SB 10.2.32) 

The most lamentable falldown of the impersonalist is due to his false and unreasonable 
claim of being one with the Supreme. 


TEXT 12 
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*Flc5t cHHcbjl 'l^T: || || 


manyur manur mahinaso 
mahan chiva rtadhvajah 
ugrareta bhavah kalo 
vamadevo dhrtavratah 

SYNONYMS 

manyuh, manuh, mahinasah, mahan, sivah, rtadhvajah, ugaretah, bhavah, kalah, 
vamadevah, dhrtavratah —all names of Rudra. 


TRANSLATION 

Lord Brahma said: My dear boy Rudra, you have eleven other names: Manyu, Manu, 

/ 

Mahinasa, Mahan, Siva, Rtadhvaja, Ugrareta, Bhava, Kala, Vamadeva and Dhrtavrata. 

TEXT 13 

ftnrft fwi efcn 3 few ii ■?? ii 

dhlr dhrti-rasaloma ca 
niyut sarpir ilambika 
iravatl svadha diksa 
rudranyo rudra te striyah 

SYNONYMS 

dhlh, dhrti, rasala, uma, niyut, sarpih, ila, ambika, iravatl, svadha, diksa rudranyah —the 
eleven Rudranls; rudra —O Rudra; te —unto you; striyah —wives. 

TRANSLATION 
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O Rudra, you also have eleven wives, called the Rudranis, and they are as follows: Dhi, 
Dhrti, Rasala, Uma, Niyut, Sarpi, Ila, Ambika, Iravatl, Svadha and Diksa. 

TEXT 14 

t#t ^5T 5RIT II II 

grhanaitani namani 
sthanani ca sa-yosanah 
ebhih srja praja bahvlh 
prajanam asi yat patih 

SYNONYMS 

grhdna —just accept; etani —all these; namani —different names; sthanani —as well as 
places; ca —also; sa-yosanah —along with wives; ebhih —with them; srja —just generate; 
prajah —progeny; bahvlh —on a large scale; prajanam —of the living entities; asi —you 
are; yat —since; patih —the master. 


TRANSLATION 

My dear boy, you may now accept all the names and places designated for you and your 
different wives, and since you are now one of the masters of the living entities, you may 
increase the population on a large scale. 

PURPORT 

Brahma, as the father of Rudra, selected the wives of his son, his living places, and his 
names as well. It is natural that one should accept the wife selected by one's father, just 
as a son accepts the name given by the father or as he accepts the property offered by 
the father. That is the general course in increasing the population of the world. On the 
other hand, the Kumaras did not accept the offering of their father because they were 
elevated far beyond the business of generating a great number of sons. As the son can 
refuse the order of the father for higher purposes, so the father can refuse to maintain 
his sons in increasing population because of higher purposes. 
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TEXT 15 


tMi^GiwHi^H Hrrafcirro irar: ii n 11 

ity adistah sva-guruna 
bhagavan nlla-lohitah 
sattvakrti-svabhavena 
sasarjatma-samah prajah 

SYNONYMS 

iti —thus; adistah —being ordered; sva-guruna —by his own spiritual master; bhagavan 
the most powerful; nlla-lohitah —Rudra, whose color is mixed blue and red; sattva — 
power; akrti —bodily features; svabhavena —and with a very furious mode of nature; 
sasarja —created; atma-samah —like his own prototype; prajah —generations. 

TRANSLATION 

The most powerful Rudra, whose bodily color was blue mixed with red, created many 
offspring exactly resembling him in features, strength and furious nature. 

TEXT 16 

rHiiiuiw-Mii) 11 k ii 

rudranam rudra-srstanam 
samantad grasatam jagat 
nisamyasankhyaso yuthan 
prajapatir asankata 

SYNONYMS 

rudranam —of the sons of Rudra; rudra-srstanam —who were generated by Rudra; 
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samantat —being assembled together; grasatam —while devouring; jagat —the universe; 
nisamya —by observing their activities; asankhyasah —unlimited; yuthan —assembly; 
praja-patih —the father of the living entities; asankata —became afraid of. 

TRANSLATION 

The sons and grandsons generated by Rudra were unlimited in number, and when they 
assembled together they attempted to devour the entire universe. When Brahma, the 
father of the living entities, saw this, he became afraid of the situation. 

PURPORT 

The generations of Rudra, the incarnation of anger, were so dangerous to the 
maintenance of universal affairs that even Brahma, the father of the living entities, 
became afraid of them. The so-called devotees or followers of Rudra are also a menace. 
They are sometimes dangerous even to Rudra himself. Descendants of Rudra sometimes 
make plans to kill Rudra—by the grace of Rudra. That is the nature of his devotees. 

TEXT 17 

II II 

alarin prajabhih srstabhir 
idrsibhih surottama 
maya saha dahantlbhir 
disas caksurbhir ulbanaih 

SYNONYMS 

alam —unnecessary; prajabhih —by such living entities; srstabhih —generated; idrsibhih — 
of this type; sura-uttama —O best among the demigods; maya —me; saha —along with; 
dahantibhih —who are burning; disah —all sides; caksurbhih —by the eyes; ulbanaih — 
fiery flames. 


TRANSLATION 
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Brahma told Rudra: O best among the demigods, there is no need for you to generate 
living entities of this nature. They have begun to devastate everything on all sides with 
the fiery flames from their eyes, and they have even attacked me. 

TEXT 18 

m anfas * 15 1 i 

^5 Wff 5IST fe#l5 wt ii II 

tapa atistha bhadrarin te 
sarva-bhuta-sukhavaham 
tapasaiva yatha purvarin 
srasta visvam idarin bhavan 

SYNONYMS 

tapah —penance; atistha —be situated; bhadram —auspicious; te —unto you; sarva —all; 
bhuta —living entities; sukha-avaham —bringing happiness; tapasa —by penance; eva — 
only; yatha —as much as; purvam —before; srasta —will create; visvam —the universe; 
idam —this; bhavan —yourself. 


TRANSLATION 

My dear son, you had better situate yourself in penance, which is auspicious for all living 
entities and which will bring all benediction upon you. By penance only shall you be able 
to create the universe as it was before. 


PURPORT 

In the creation, maintenance and dissolution of the cosmic manifestation, the three 

/ 

deities Brahma, Visnu and Mahesvara, or Siva, are respectively in charge. Rudra was 
advised not to destroy while the period of creation and maintenance was going on, but 
to situate himself in penance and wait for the time of dissolution, when his services 
would be called for. 


TEXT 19 
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rlHtta 'IT 3 4 ill44 J |c|'Tl*1*itel ; 3|*h I 

fippiiii ^qir ii n ii 


tapasaiva par am jyotir 
bhagavantam adhoksajam 
sarva-bhuta-guhavasam 
anjasa vindate puman 

SYNONYMS 

tapasa —by penance; eva —only; param —the supreme; jyotih —light; bhagavantam — 
unto the Personality of Godhead; adhoksajam —He who is beyond the approach of the 
senses; sarva-bhuta-guha-avasam —residing in the heart of all living entities; anjasa — 
completely; vindate —can know; puman —a person. 

TRANSLATION 

By penance only can one even approach the Personality of Godhead, who is within the 
heart of every living entity and at the same time beyond the reach of all senses. 

PURPORT 

Rudra was advised by Brahma to perform penance as an example to his sons and 
followers that penance is necessary for attaining the favor of the Supreme Personality of 
Godhead. In Bhagavad-glta it is said that the common mass of people follow the path 
shown by an authority. Thus Brahma, disgusted with the Rudra generations and afraid 
of being devoured by the increase of population, asked Rudra to stop producing such an 
unwanted generation and take to penance for attaining the favor of the Supreme Lord. 
We find, therefore, in pictures, that Rudra is always sitting in meditation for the 
attainment of the favor of the Lord. Indirectly, the sons and followers of Rudra are 
advised to stop the business of annihilation, following the Rudra principle while the 
peaceful creation of Brahma is going on. 

TEXT 20 
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WlFPpfeg: MR*W| M I 

^ 11 3° n 


maitreya uvaca 
evam atmabhuvadistah 
parikramya girarh patim 
badham ity amum amantrya 
vivesa tapase vanam 

SYNONYMS 

/ 

maitreyah uvaca —Sri Maitreya said; evam —thus; atma-bhuva —by Brahma; adistah — 
being so requested; parikramya —by circumambulating; giram —of the Vedas; patim — 
unto the master; badham —that is right; iti —thus; amum —unto Brahma; amantrya — 
thus addressing; vivesa —entered into; tapase —for the matter of penance; vanam —into 
the forest. 


TRANSLATION 

/ 

Sri Maitreya said: Thus Rudra, having been ordered by Brahma, circumambulated his 
father, the master of the Vedas. Addressing him with words of assent, he entered the 
forest to perform austere penances. 


TEXT 21 

rpf 33t tpr jraftR I 

II 3? II 

athabhidhyayatah sargarin 
dasa putrah prajajhire 
bhagavac-chakti-yuktasya 
loka-santana-hetavah 

SYNONYMS 


504 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 













atha —thus; abhidhyayatah —while thinking of; sargam —creation; dasa —ten; putrah — 
sons; prajajnire —were begotten; bhagavat —regarding the Personality of Godhead; 
sakti —potency; yuktasya —empowered with; loka —the world; santana —generation; 
hetavah —the causes. 


TRANSLATION 

Brahma, who was empowered by the Supreme Personality of Godhead, thought of 
generating living entities and begot ten sons for the extension of the generations. 

TEXT 22 

yjpfHfil II 55 II 

marlcir atry-angirasau 
pulastyah pulahah kratuh 
bhrgur vasistho daksas ca 
dasamas tatra naradah 

SYNONYMS 

marlcih, atri, angirasau, pulastyah, pulahah, kratuh, bhrguh, vasisthah, daksah —names of 
sons of Brahma; ca —and; dasamah —the tenth; tatra —there; naradah —Narada. 

TRANSLATION 

Marici, Atri, Angira, Pulastya, Pulaha, Kratu, Bhrgu, Vasistha, Daksa, and the tenth 
son, Narada, were thus born. 


PURPORT 

The whole process of the creation, maintenance and dissolution of the cosmic 
manifestation is meant to give the conditioned souls a chance to go back home, back to 
Godhead. Brahma created Rudra to help him in his creative endeavor, but from the very 
beginning Rudra began to devour the whole creation, and thus he had to be stopped 
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from such devastating activities. Brahma therefore created another set of good children, 

who were mostly in favor of worldly fruitive activities. He knew very well, however, that 

without devotional service to the Lord there is hardly any benefit for the conditioned 

souls, and therefore he at last created his worthy son Narada, who is the supreme 

spiritual master of all transcendentalists. Without devotional service to the Lord one 

cannot make progress in any department of activity, although the path of devotional 

service is always independent of anything material. Only the transcendental loving 

service of the Lord can deliver the real goal of life, and thus the service rendered by 
/ 

Sriman Narada Muni is the highest among all the sons of Brahma. 


TEXT 23 


HinigfoB: aarat n 33 n 


utsarigan narado jajne 
dakso 'ngusthat svayambhuvah 
pranad vasisthah sahjato 
bhrgus tvaci karat kratuh 


SYNONYMS 

utsangat —by transcendental deliberation; naradah —Mahamuni Narada; jajne —was 
generated; daksah —Daksa; angusthat —from the thumb; svayambhuvah —of Brahma; 
pranat —from the life air, or breathing; vasisthah —Vasistha; sahjatah —was born; 
bhrguh —the sage Bhrgu; tvaci —from the touch; karat —from the hand; kratuh —the 
sage Kratu. 


TRANSLATION 

Narada was born from the deliberation of Brahma, which is the best part of the body. 
Vasistha was born from his breathing, Daksa from a thumb, Bhrgu from his touch, and 
Kratu from his hand. 


PURPORT 
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Narada was born from the best deliberation of Brahma because Narada was able to 
deliver the Supreme Lord to anyone he liked. The Supreme Personality of Godhead 
cannot be realized by any amount of Vedic knowledge or by any number of penances. 
But a pure devotee of the Lord like Narada can deliver the Supreme Lord by his good 
will. The very name Narada suggests that he can deliver the Supreme Lord. Nara means 
the "Supreme Lord," and da means "one who can deliver." That he can deliver the 
Supreme Lord does not mean that the Lord is like a commodity that can be delivered to 
any person. But Narada can deliver to anyone the transcendental loving service of the 
Lord as a servitor, friend, parent or lover, as one may desire out of one's own 
transcendental love for the Lord. In other words, it is Narada only who can deliver the 
path of bhakti-yoga, the highest mystic means for attainment of the Supreme Lord. 

TEXT 24 

'#itt ii 58 ii 

pulaho nabhito jajne 
pulastyah karnayor rsih 
angira mukhato 'ksno 'trir 
maricir manaso 'bhavat 

SYNONYMS 

pulahah —the sage Pulaha; ndbhitah —from the navel; jajne —generated; pulastyah —the 
sage Pulastya; karnayoh —from the ears; rsih —the great sage; angirah —the sage Angira; 
mukhatah —from the mouth; aksnah —from the eyes; atrih —the sage Atri; maricih —the 
sage Marlci; manasah —from the mind; abhavat —appeared. 

TRANSLATION 

Pulastya was generated from the ears, Angira from the mouth, Atri from the eyes, Marici 
from the mind and Pulaha from the navel of Brahma. 

TEXT 25 
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3TO4: ’JB# II 3* II 


dharmah stanad daksinato 
yatra narayanah svayam 
adharmah prsthato yasman 
mrtyur loka-bhayankarah 

SYNONYMS 

dharmah —religion; stanat —from the breast; daksinatah —on the right side; yatra — 
wherein; narayanah —the Supreme Lord; svayam —personally; adharmah —irreligion; 
prsthatah —from the back; yasmat —from which; mrtyuh —death; loka —to the living 
entity; bhayam-karah —horrible. 


TRANSLATION 

Religion was manifested from the breast of Brahma, wherein is seated the Supreme 
Personality of Godhead Narayana, and irreligion appeared from his back, where horrible 
death takes place for the living entity. 


PURPORT 

That religion was manifested from the place where the Personality of Godhead is 
personally situated is very significant because religion means devotional service to the 
Personality of Godhead, as confirmed in Bhagavad-glta as well as the Bhagavatam. In 
Bhagavad-glta the last instruction is to give up all other engagements in the name of 
religion and take shelter of the Personality of Godhead. Srimad-Bhagavatam also 
confirms that the highest perfection of religion is that which leads to the devotional 
service of the Lord, unmotivated and unhampered by material impediments. Religion in 
its perfect form is the devotional service of the Lord, and irreligion is just the opposite. 
The heart is the most important part of the body, whereas the back is the most neglected 
part. When one is attacked by an enemy one is apt to endure attacks from the back and 
protect himself carefully from all attacks on the chest. All types of irreligion spring from 
the back of Brahma, whereas real religion, the devotional service of the Lord, is 
generated from the chest, the seat of Narayana. Anything which does not lead to the 
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devotional service of the Lord is irreligion, and anything which leads to the devotional 
service of the Lord is called religion. 


TEXT 26 

ffe Wtl I 

SUtqid.lR'H-'fl# %l(5l4lr|: Ml41-!t|OT: II 3$ II 

hrdi kamo bhruvah krodho 
lobhas cadhara-dacchadat 
asyad vak sindhavo medhran 
nirrtih payor aghasrayah 

SYNONYMS 

hrdi —from the heart; kamah —lust; bhruvah —from the eyebrows; krodhah —anger; 
lobhah —greed; ca —also; adhara-dacchadat —from between the lips; asyat —from the 
mouth; vak —speaking; sindhavah —the seas; medhrat —from the penis; nirrtih —low 
activities; payoh —from the anus; agha-asrayah —reservoir of all vices. 

TRANSLATION 

Lust and desire became manifested from the heart of Brahma, anger from between his 
eyebrows, greed from between his lips, the power of speaking from his mouth, the ocean 
from his penis, and low and abominable activities from his anus, the source of all sins. 

PURPORT 

A conditioned soul is under the influence of mental speculation. However great one 
may be in the estimation of mundane education and learning, he cannot be free from 
the influence of psychic activities. Therefore it is very difficult to give up lust and the 
desires for low activities until one is in the line of devotional service to the Lord. When 
one is frustrated in lust and low desires, anger is generated from the mind and expressed 
from between the eyebrows. Ordinary men are therefore advised to concentrate the 
mind by focusing on the place between the eyebrows, whereas the devotees of the Lord 
are already practiced to place the Supreme Personality of Godhead on the seat of their 
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minds. The theory of becoming desireless is untenable because the mind cannot be made 
desireless. When it is recommended that one be desireless, it is understood that one 
should not desire things which are destructive to spiritual values. A devotee of the Lord 
always has the Lord in his mind, and thus he does not need to be desireless because all 
his desires are in relationship with the service of the Lord. The power of speaking is 
called Sarasvatl, or the goddess of learning, and the birthplace of the goddess of learning 
is the mouth of Brahma. Even if a man is endowed with the favor of the goddess of 
learning, it is quite possible for his heart to be full of lust and material desire and his 
eyebrows to display symptoms of anger. One may be very learned in the mundane 
estimation, but that does not mean that he is free from all low activities of lust and 
anger. Good qualifications can be expected only from a pure devotee, who is always 
engaged in the thought of the Lord, or in samadhi, with faith. 

TEXT 27 

tn# ^it ii ii 

chayayah kardamo jajne 
devahutyah patih prabhuh 
manaso dehatas cedarin 
jajne visva-krto jagat 

SYNONYMS 

chayayah —by the shadow; kardamah —Kardama Muni; jajne —became manifested; 
devahutyah —of Devahuti; patih —husband; prabhuh —the master; manasah —from the 
mind; dehatah —from the body; ca —also; idam —this; jajne —developed; visva —the 
universe; krtah —of the creator; jagat —cosmic manifestation. 

TRANSLATION 

Sage Kardama, husband of the great Devahuti, was manifested from the shadow of 
Brahma. Thus all became manifested from either the body or the mind of Brahma. 

PURPORT 
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Although one of the three modes of material nature is always prominent, they are never 
represented unalloyed by one another. Even in the most prominent existence of the two 
lower qualities, the modes of passion and ignorance, there is sometimes a tinge of the 
mode of goodness. Therefore all the sons generated from the body or the mind of 
Brahma were in the modes of passion and ignorance, but some of them, like Kardama, 
were born in the mode of goodness. Narada was born in the transcendental state of 
Brahma. 


TEXT 28 

3TET ^7 rRff Wl^dl I 
SPOT TW* ffrT 7: ^ II 

vdcarin duhitararin tanvirh 
svayambhur haratirin manah 
akamarh cakame ksattah 
sa-kama iti nah srutam 

SYNONYMS 

vdcam —Vak; duhitaram —unto the daughter; tanvlm —born of his body; svayambhuh — 
Brahma; haratim —attracting; manah —his mind; akamam —without being sexually 
inclined; cakame —desired; ksattah —O Vidura; sa-kamah —being sexually inclined; iti — 
thus; nah —we; srutam —have heard. 


TRANSLATION 

O Vidura, we have heard that Brahma had a daughter named Vak who was born from his 
body and who attracted his mind toward sex, although she was not sexually inclined 
towards him. 


PURPORT 

Balavan indriya-gramo vidvamsam api karsati (SB 9.19.17). It is said that the senses are so 
mad and strong that they can bewilder even the most sensible and learned man. 
Therefore it is advised that one should not indulge in living alone even with one's 
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mother, sister or daughter. Vidvamsam api karsati means that even the most learned also 
become victims of the sensuous urge. Maitreya hesitated to state this anomaly on the 
part of Brahma, who was sexually inclined to his own daughter, but still he mentioned it 
because sometimes it so happens, and the living example is Brahma himself, although he 
is the primeval living being and the most learned within the whole universe. If Brahma 
could be a victim of the sexual urge, then what of others, who are prone to so many 
mundane frailties? This extraordinary immortality on the part of Brahma was heard to 
have occurred in some particular kalpa, but it could not have happened in the kalpa in 
which Brahma heard directly from the Lord the four essential verses of Srimad- 
Bhagavatam because the Lord blessed Brahma, after giving him lessons on the 

Bhagavatam, that he would never be bewildered in any kalpa whatsoever. This indicates 

/ 

that before the hearing of Srimad-Bhagavatam he might have fallen a victim to such 
sensuality, but after hearing Srimad-Bhagavatam directly from the Lord, there was no 
possibility of such failures. 

One should, however, take serious note of this incident. The human being is a social 
animal, and his unrestricted mixing with the fair sex leads to downfall. Such social 
freedom of man and woman, especially among the younger section, is certainly a great 
stumbling block on the path of spiritual progress. Material bondage is due only to sexual 
bondage, and therefore unrestricted association of man and woman is surely a great 
impediment. Maitreya cited this example on the part of Brahma just to bring to our 
notice this great danger. 


TEXT 29 

fa*# fo’fcR tor gar i 

ii ^ ii 

tarn adharme krta-matim 
vilokya pitararin sutah 
marici-mukhya munayo 
visrambhat pratyabodhayan 

SYNONYMS 

tarn —unto him; adharme —in the matter of immortality; krta-matim —the mind being so 
given; vilokya —seeing thus; pitaram —unto the father; sutah —sons; marici-mukhyah — 
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headed by Marici; munayah —sages; visrambhat —with due respect; pratyabodhayan 
submitted as follows. 


TRANSLATION 

Thus, finding their father so deluded in an act of immorality, the sages headed by Marici, 
all sons of Brahma, spoke as follows with great respect. 

PURPORT 

The sages like Marici were not in the wrong in submitting their protests against the acts 
of their great father. They knew very well that even though their father committed a 
mistake, there must have been some great purpose behind the show, otherwise such a 
great personality could not have committed such a mistake. It might be that Brahma 
wanted to warn his subordinates about human frailties in their dealings with women. 
This is always very dangerous for persons who are on the path of self-realization. 
Therefore, great personalities like Brahma, even when in the wrong, should not be 
neglected, nor could the great sages headed by Marici show any disrespect because of his 
extraordinary behavior. 


TEXT 30 

^ 5PJ: II 3° II 

naitat purvaih krtam tvad ye 
na karisyanti capare 
yas tvarin duhitararin gaccher 
anigrhyangajam prabhuh 

SYNONYMS 

na —never; etat —such a thing; purvaih —by any other Brahma, or yourself in any 
previous kalpa; krtam —performed; tvat —by you; ye —that which; na —nor; karisyanti — 
will do; ca —also; apare —anyone else; yah —that which; tvam —you; duhitaram —unto 
the daughter; gaccheh —would do; anigrhya —without controlling; angajam —sex desire; 


513 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










prabhuh —O father. 


TRANSLATION 

O father, this performance in which you are endeavoring to complicate yourself was never 
attempted by any other Brahma, nor by anyone else, nor by you in previous kalpas, nor 
will anyone dare to attempt it in the future. You are the supreme being in the universe, 
so how is it that you want to have sex with your daughter and cannot control your desire? 

PURPORT 

The post of Brahma is the supermost post in the universe, and it appears that there are 
many Brahmas and many universes besides the one in which we are situated. One who 
fills this post must be ideal in behavior, for Brahma sets the example for all living 
entities. Brahma, the living entity who is the most pious and spiritually elevated, is 
entrusted with a post next to that of the Personality of Godhead. 

TEXT 31 

item i 

t II 3? II 

tejiyasam api hy etan 
na suslokyam jagad-guro 
yad-vrttam anutisthan vai 
lokah ksemaya kalpate 

SYNONYMS 

tejiyasam —of the most powerful; api —also; hi —certainly; etat —such an act; na —not 
suitable; su-slokyam —good behavior; jagat-guro —O spiritual master of the universe; 
yat —whose; vrttam —character; anutisthan —following; vai —certainly; lokah —the 
world; ksemaya —for prosperity; kalpate —becomes eligible. 

TRANSLATION 
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Even though you are the most powerful being, this act does not suit you because your 
character is followed for spiritual improvement by people in general. 

PURPORT 

It is said that a supremely powerful living entity can do anything and everything he likes 
and such acts do not affect him in any way. For example, the sun, the most powerful 
fiery planet in the universe, can evaporate water from anywhere and still remain as 
powerful. The sun evaporates water from filthy places and yet is not infected with the 
quality of the filth. Similarly, Brahma remains unimpeachable in all conditions. But still, 
since he is the spiritual master of all living entities, his behavior and character should be 
so ideal that people will follow such sublime behavior and derive the highest spiritual 
benefit. Therefore, he should not have acted as he did. 

TEXT 32 

hf! -rot i 

3ICTT5T sqimra H qtf qrf^fa II II 

tasmai namo bhagavate 
ya idarin svena rocisa 
atma-stham vyanjayam asa 
sa dharmarin patum arhati 

SYNONYMS 

tasmai —unto Him; namah —obeisances; bhagavate —unto the Personality of Godhead; 
yah —who; idam —this; svena —by His own; rocisa —effulgence; atma-stham —situated in 
Himself; vyanjayam asa —has manifested; sah —He; dharmam —religion; patum —for 
protection; arhati —may kindly do so. 

TRANSLATION 

Let us offer our respectful obeisances unto the Personality of Godhead, who, by His own 
effulgence, while situated in Himself, has manifested this cosmos. May He also protect 
religion for all goodness. 
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PURPORT 


Lust for sexual intercourse is so strong that it appears herein that Brahma could not be 
dissuaded from his determination in spite of the appeal by his great sons like Marlci. 
Therefore, the great sons began to pray to the Supreme Lord for the good sense of 
Brahma. It is only by the grace of the Supreme Lord that one can be protected from the 
allurement of lusty material desires. The Lord gives protection to devotees who are 
always engaged in His transcendental loving service, and by His causeless mercy He 
forgives the accidental fall of a devotee. Therefore, sages like Marlci prayed for the 
mercy of the Lord, and their prayer was fruitful. 

TEXT 33 

31i fell ^pjgsjfci %r AifgdMH: ii 3? ii 

sa ittham grnatah putran 
puro drstva prajapatin 
prajapati-patis tanvarin 
tatyaja vrlditas tada 
tarn diso jagrhur ghoram 
niharam yad vidus tamah 

SYNONYMS 

sah —he (Brahma); ittham —thus; grnatah —speaking; putran —sons; purah —before; 
drstva —seeing; praja-patin —all the progenitors of living entities; prajapati-patih —the 
father of them (Brahma); tanvam —body; tatyaja —quit; vriditah —ashamed; tada —at 
that time; tam —that body; disah —all directions; jagrhuh —accepted; ghoram —blamable; 
niharam —fog; yat —which; viduh —they know as; tamah —darkness. 

TRANSLATION 

The father of all Prajapatis, Brahma, thus seeing all his Prajapati sons speaking in that 
way, became very much ashamed and at once gave up the body he had accepted. Later 
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that body appeared in all directions as the dangerous fog in darkness. 


PURPORT 

The best way to compensate for one's sinful acts is to give up one's body at once, and 
Brahma, the leader of the living entities, showed this by his personal example. Brahma 
has a fabulous duration of life, but he was obliged to give up his body due to his grievous 
sin, even though he had merely contemplated it in his mind without having actually 
done it. 

This is a lesson for the living entities, showing how sinful an act it is to indulge in 
unrestricted sex life. Even to think of abominable sex life is sinful, and to compensate 
for such acts, one has to give up his body. In other words, one's duration of life, blessings, 
opulence, etc., are decreased by sinful acts, and the most dangerous type of sinful act is 
unrestricted sex. 

Ignorance is the cause of sinful life, or sinful life is the cause of gross ignorance. The 
feature of ignorance is darkness or fog. Darkness or fog still covers the whole universe, 
and the sun is the only counteracting principle. One who takes shelter of the Lord, the 
perpetual light, has no fear of being annihilated in the darkness of fog or ignorance. 

TEXT 34 

‘KIRK’KTO: I 

c’fen; n n 

kadacid dhyayatah srastur 
veda asarhs catur-mukhat 
katharin sraksyamy aharin lokan 
samavetan yatha pura 

SYNONYMS 

kadacit —once upon a time; dhyayatah —while contemplating; srastuh —of Brahma; 
vedah —the Vedic literature; asan —became manifested; catuh-mukhat —from the four 
mouths; katham sraksyami —how shall I create; aham —myself; lokan —all these worlds; 
samavetan —assembled; yatha —as they were; pura —in the past. 
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TRANSLATION 


Once upon a time, when Brahma was thinking of how to create the worlds as in the past 
millennium, the four Vedas, which contain all varieties of knowledge, became manifested 
from his four mouths. 


PURPORT 

As a fire can consume anything and everything without being contaminated, so, by the 
grace of the Lord, the fire of Brahma's greatness consumed his desire for the sinful act of 
sex with his daughter. The Vedas are the source of all knowledge, and they were first 
revealed to Brahma by the mercy of the Supreme Personality of Godhead while Brahma 
was thinking of re-creating the material world. Brahma is powerful by dint of his 

devotional service unto the Lord, and the Lord is always ready to forgive His devotee if 

/ 

by chance he falls down from the noble path of devotional service. The Srimad- 
Bhagavatam (11.5.42) confirms this as follows: 

sva-pada-mularh bhajatah priyasya 
tyaktvdnya-bhavasya harih paresah 
vikarma yac cotpatitarin kathan-cid 
dhunoti sarvarh hrdi sannvistah 

"Any person who is engaged one hundred percent in the transcendental loving service 
of the Lord, at His lotus feet, is very dear to the Personality of Godhead Hari, and the 
Lord, being situated in the heart of the devotee, excuses all kinds of sins committed by 
chance." It was never expected that a great personality like Brahma would ever think of 
sex indulgence with his daughter. The example shown by Brahma only suggests that the 
power of material nature is so strong that it can act upon everyone, even Brahma. 
Brahma was saved by the mercy of the Lord with a little punishment, but by the grace of 
the Lord he did not lose his prestige as the great Brahma. 

TEXT 35 

ii ii 

catur-hotram karma-tantram 


518 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 









upaveda-nayaih saha 
dharmasya padas catvaras 
tathaivasrama-vrttayah 

SYNONYMS 

catuh —four; hotram —paraphernalia for sacrifice; karma —action; tantram —expansions 
of such activities; upaveda —supplementary to the Vedas; nayaih —by logical 
conclusions; saha —along with; dharmasya —of religiosity; padah —principles; catvarah — 
four; tatha eva —in the same way; asrama —social orders; vrttayah —occupations. 

TRANSLATION 

The four kinds of paraphernalia for conducting the fire sacrifice became manifest: the 
performer [the chanter], the offerer, the fire, and the action performed in terms of the 
supplementary Vedas. Also the four principles of religiosity [truth, austerity, mercy and 
cleanliness] and the duties in the four social orders all became manifest. 

PURPORT 

Eating, sleeping, defending and mating are the four principles of material bodily 
demands which are common to both the animals and human society. To distinguish 
human society from the animals there is the performance of religious activities in terms 
of the social statuses and orders of life. They are all clearly mentioned in the Vedic 
literatures and were manifested by Brahma when the four Vedas were generated from 
his four mouths. Thus the duties of humankind in terms of the statuses and social orders 
were established to be observed by the civilized man. Those who traditionally follow 
these principles are called Aryans, or progressive human beings. 

TEXT 36 

h i topi itetfK i 

^ ^ ^ II II 

vidura uvaca 
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sa vai visva-srjam iso 
vedadin mukhato 'srjat 
yad yad yenasrjad devas 
tan me briihi tapo-dhana 

SYNONYMS 

vidurah uvaca —Vidura said; sah —he (Brahma); vai —certainly; visva —the universe; 
srjam —of those who created; isah —the controller; veda-adin —the Vedas, etc.; 
mukhatah —from the mouth; asrjat —established; yat —that; yat —which; yena —by 
which; asrjat —created; devah —the god; tat —that; me —unto me; briihi —please explain; 
tapah-dhana —O sage whose only wealth is penance. 

TRANSLATION 

Vidura said: O great sage whose only wealth is penance, kindly explain to me how and 
with whose help Brahma established the Vedic knowledge which emanated from his 
mouth. 


TEXT 37 

^(hhIh ii n 

maitreya uvaca 
rg-yajuh-sdmatharvdkhyan 
vedan purvadibhir mukhaih 
sastram ijyam stuti-stomam 
prayascittam vyadhat kramdt 

SYNONYMS 

maitreyah uvaca —Maitreya said; rk-yajuh-sama-atharva —the four Vedas; akhyan —of 
the name; vedan —Vedic literatures; purva-adibhih —beginning with the front; 
mukhaih —by the mouths; sastram —Vedic hymns not pronounced before; ijyam — 
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priestly rituals; stuti-stomam —the subject matter of the reciters; prayascittam — 
transcendental activities; vyadhat —established; kramat —one after another. 

TRANSLATION 

Maitreya said: Beginning from the front face of Brahma, gradually the four Vedas—Rk, 
Yajur, Sama and Atharva—became manifest. Thereafter, Vedic hymns which had not 
been pronounced before, priestly rituals, the subject matters of the recitation, and 
transcendental activities were all established, one after another. 

TEXT 38 

i 

ayur-vedam dhanur-vedarin 
gandharvam vedam atmanah 
sthapatyarin casrjad vedam 
kramat purvadibhir mukhaih 

SYNONYMS 

ayuh-vedam —medical science; dhanuh-vedam —military science; gandharvam —musical 
art; vedam —they are all Vedic knowledge; atmanah —of his own; sthapatyam — 
architectural; ca —also; asrjat —created; vedam —knowledge; kramat —respectively; 
purva-adibhih —beginning from the front face; mukhaih —by the mouths. 

TRANSLATION 

He also created the medical science, military art, musical art and architectural science, all 
from the Vedas. They all emanated one after another, beginning from the front face. 

PURPORT 

The Vedas contain perfect knowledge, which includes all kinds of knowledge necessary 
for the human society, not only on this particular planet but on other planets as well. It 
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is understood that military art is also necessary knowledge for the upkeep of social order, 
as is the art of music. All these groups of knowledge are called the Upapurana, or 
supplements of the Vedas. Spiritual knowledge is the main topic of the Vedas, but to 
help the human being's spiritual pursuit of knowledge, the other information, as above 
mentioned, forms necessary branches of the Vedic knowledge. 

TEXT 39 

WT I 

^ H-TdiH: II 3^ II 

idhasa-puranani 
pancamam vedam Isvarah 
sarvebhya eva vaktrebhyah 
sasrje sarva-darsanah 

SYNONYMS 

itihasa —histories; puranani —the Puranas (supplementary Vedas); pancamam —the 
fifth; vedam —the Vedic literature; Isvarah —the Lord; sarvebhyah —all together; eva — 
certainly; vaktrebhyah —from his mouths; sasrje —created; sarva —all around; 
darsanah —one who can see all time. 

TRANSLATION 

Then he created the fifth Veda—the Puranas and the histories—from all his mouths, 
since he could see all the past, present and future. 

PURPORT 

There are histories of particular countries and nations and of the world, but the Puranas 
are the histories of the universe, not only in one millennium, but in many kalpas. 
Brahma has knowledge of those historical facts, and therefore all the puranas are 
histories. As originally composed by Brahma, they are part of the Vedas and are called 
the fifth Veda. 
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TEXT 40 


shiMhiI^mI ^ h j iIh^h ii 8° 11 

sodasy-ukthau purva-vaktrat 
purisy-agnistutav atha 
aptoryamatiratrau ca 
vajapeyam sagosavam 

SYNONYMS 

sodasi-ukthau —types of sacrifice; purva-vaktrat —from the eastern mouth; purisi- 
agnistutau —types of sacrifice; atha —then; aptoryama-atiratrau —types of sacrifice; ca 
and; vajapeyam —type of sacrifice; sa-gosavam —type of sacrifice. 

TRANSLATION 

All the different varieties of fire sacrifices [sodasi, uktha, purlsi, agnistoma, aptoryama, 
atiratra, vajapeya and gosava] became manifested from the eastern mouth of Brahma. 

TEXT 41 

Rrai rN: WPf ^ I 

II 8? II 

vidya danarin tapah satyarin 
dharmasyeti padani ca 
asramarins ca yatha-sankhyam 
asrjat saha vrttibhih 

SYNONYMS 

vidya —education; danam —charity; tapah —penance; satyam —truth; dharmasya —of 
religion; iti —thus; padani —four legs; ca —also; asraman —orders of life; ca —also; 
yatha —as they are; sankhyam —in number; asrjat —created; saha —along with; 
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vrttibhih —by vocations. 


TRANSLATION 

Education, charity, penance and truth are said to be the four legs of religion, and to learn 
this there are four orders of life with different classifications of castes according to 
vocation. Brahma created all these in systematic order. 

PURPORT 

The nucleus of the four social orders— brahmacarya, or student life, grhastha, or 
householder family life, vanaprastha, or retired life for practicing penance, and sannyasa, 
or renounced life for preaching the truth—is the four legs of religion. The vocational 
divisions are the brahmanas, or the intelligent class, the ksatriyas, or administrative 
class, the vaisyas, or mercantile productive class, and the sudiras, or general laborer class 
who have no specific qualifications. All were systematically planned and created by 
Brahma for the regular promotion of self-realization. Student life is meant for acquiring 
the best education; household family life is meant for gratifying the senses, provided it is 
performed with a charitable disposition of mind, retirement from household life is 
meant for penance, for advancement in spiritual life, and renounced life is meant for 
preaching the Absolute Truth to the people in general. The combined actions of all 
members of society make the whole situation favorable for the upliftment of the mission 
of human life. The beginning of this social institution is based on education meant for 
purifying the animal propensities of the human being. The highest purificatory process 
is knowledge of the Supreme Personality of Godhead, the purest of the pure. 

TEXT 42 

t 3]! II 83 II 

savitram prajapatyam ca 
brahmarin catha brhat tatha 
varta sancaya-salina- 
siloncha iti vai grhe 
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SYNONYMS 


savitram —the thread ceremony of the twice-born; prajapatyam —to execute the vow for 
one year; ca —and; brahmam —acceptance of the Vedas; ca —and; atha —also; brhat — 
complete abstinence from sex life; tatha —then; varta —vocation in terms of Vedic 
sanction; sancaya —professional duty; sallna —livelihood without asking anyone for 
cooperation; sila-unchah —picking up rejected grains; iti —thus; vai —even though; 
grhe —in household life. 


TRANSLATION 

Then the thread ceremony for the twice-born was inaugurated, as were the rules to be 
followed for at least one year after acceptance of the Vedas, rules for observing complete 
abstinence from sex life, vocations in terms of Vedic injunctions, various professional 
duties in household life, and the method of maintaining a livelihood without anyone’s 
cooperation by picking up rejected grains. 

PURPORT 

During student life the brahmacarls were given full instructions about the importance of 

the human form of life. Thus the basic education was designed to encourage the student 

in becoming free from family encumbrances. Only students unable to accept such a vow 

in life were allowed to go home and marry a suitable wife. Otherwise, the student would 

remain a permanent brahmacarl, observing complete abstinence from sex life for his 

whole life. It all depended on the quality of the student's training. We had the 

opportunity to meet an avowed brahmacarl in the personality of our spiritual master, 

/ / 

Om Visnupada Sri Srlmad Bhaktisiddhanta GosvamI Maharaja. Such a great soul is 
called a naisthika-brahmacarl. 


TEXT 43 

3uhhi cj|rq^r4idM' l i: fcrqT ^ i 

^ ^ II 83 II 

vaikhanasa valakhilyau- 
dumbarah phenapa vane 


525 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 











nyase kuticakah purvarin 
bahvodo hamsa-niskriyau 

SYNONYMS 

vaikhanasah —the section of men who retire from active life and live on half-boiled 
meals; valakhilya —one who quits his former stock of grains on receipt of more; 
audumbarah —one who lives on what he gets from the direction towards which he starts 
after rising from bed; phenapah —one who lives on the fruits which automatically fall 
from the tree; vane —in the forest; nyase —in the order of renunciation; kuticakah —life 
in the family without attachment; purvam —in the beginning; bahvodah —giving up all 
material activities and engaging fully in transcendental service; haririsa —fully engaged in 
transcendental knowledge; niskriyau —stopping all kinds of activities. 

TRANSLATION 

The four divisions of retired life are the vaikhanasas, valakhilyas, audumbaras and 
phenapas. The four divisions of the renounced order of life are the kutlcakas, bahvodas, 
hamsas and niskriyas. All these were manifested from Brahma. 

PURPORT 

The varnasrama-dharma, or the institution of the four divisions and orders of social and 
spiritual life, is not a new invention of the modern age, as proposed by the less 
intelligent. It is an institution established by Brahma from the beginning of the 
creation. This is also confirmed in the Bhagavad-glta (4.13): catur-varnyam maya srstam. 

TEXT 44 

^ft graf d'Jsi'iifriMfe ^ i 
tjcf airtt ifi# c^ii as ii 

anvlksikl trayl varta 
danda-nltis tathaiva ca 
evam vyahrtayas casan 
pranavo hy asya dahratah 
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SYNONYMS 


anviksikl —logic; trayl —the three goals, namely religion, economy and salvation; varta — 
sense gratification; danda —law and order; nitih —moral codes; tatha —as also; eva ca — 
respectively; evam —thus; vyahrtayah —the celebrated hymns bhuh, bhuvah and svah; 
ca —also; asan —came into existence; pranavah —the omkara; hi —certainly; asya —of 
him (Brahma); dahratah —from the heart. 

TRANSLATION 

The science of logical argument, the Vedic goals of life, and also law and order, moral 
codes, and the celebrated hymns bhuh, bhuvah and svah all became manifested from the 
mouths of Brahma, and the pranava omkara was manifested from his heart. 

TEXT 45 

II B* II 

tasyosnig asll lomabhyo 
gayatri ca tvaco vibhoh 
tristum mamsat snuto 'nustub 
jagaty asthnah prajapateh 

SYNONYMS 

tasya —his; usnik —one of the Vedic meters; aslt —generated; lomabhyah —from the 
hairs on the body; gayatri —the principal Vedic hymn; ca —also; tvacah —from the skin; 
vibhoh —of the Lord; tristup —a particular type of poetic meter; mamsat —from the flesh; 
snutah —from the sinews; anustup —another type of poetic meter; jagatl —another type 
of poetic meter; asthnah —from the bones; prajapateh —of the father of the living 
entities. 


TRANSLATION 

Thereafter the art of literary expression, usnik, was generated from the hairs on the body 
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of the almighty Prajapati. The principal Vedic hymn, gayatrl, was generated from the 
skin, tristup from the flesh, anustup from the veins, and jagatl from the bones of the lord 
of the living entities. 


TEXT 46 

W mQsWWI HFI^T^ II 8? II 

majjayah panktir utpanna 
brhatl pranato 'bhavat 

SYNONYMS 

majjayah —from the bone marrow; pariktih —a particular type of verse; utpanna — 
became manifested; brhatl —another type of verse; pranatah —out of the life-breathing; 
abhavat —generated. 


TRANSLATION 

The art of writing verse, pankti, became manifested from the bone marrow, and that of 
brhatl, another type of verse, was generated from the life-breath of the Lord of the living 
entities. 


TEXT 47 

FT?! I 

3FJTIFTT I 

frt: ftt %i^i ft trap#: n as ii 

sparsas tasyabhavaj jlvah 
svaro deha udahrta 
usmanam indriyany ahur 
antah-stha balam atmanah 
svarah sapta viharena 
bhavanti sma prajapateh 
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SYNONYMS 


sparsah —the set of letters from ka to ma; tasya —his; abhavat —became; jlvah —the soul; 
svarah —vowels; dehah —his body; udahrtah —are expressed; usmanam —the letters sa, 
sa, sa and ha; indriyani —the senses; ahuh —are called; antah-sthah —the set of letters so 
known (ya, ra, la and va); balam —energy; atmanah —of his self; svarah —music; sapta — 
seven; viharena —by the sensual activities; bhavanti sma —became manifested; 
prajapateh —of the lord of the living entities. 

TRANSLATION 

Brahma’s soul was manifested as the touch alphabets, his body as the vowels, his senses as 
the sibilant alphabets, his strength as the intermediate alphabets and his sensual activities 
as the seven notes of music. 


PURPORT 

In Sanskrit there are thirteen vowels and thirty-five consonants. The vowels are a, a, i, l, 
u, u, r, f, l, e, ai, o, au, and the consonants are ka, kha, ga, gha, etc. Amongst the 
consonants, the first twenty-five letters are called the sparsas. There are also four antah- 
sthas. Of the usmas there are three s's, called talavya, murdhanya and dantya. The 
musical notes are sa, r, ga, ma, dha, and ni. All these sound vibrations are originally 
called sabda-brahma, or spiritual sound. It is said, therefore, that Brahma was created in 
the Maha-kalpa as the incarnation of spiritual sound. The Vedas are spiritual sound, and 
therefore there is no need of material interpretation for the sound vibration of the 
Vedic literature. The Vedas should be vibrated as they are, although they are 
symbolically represented with letters which are known to us materially. In the ultimate 
issue there is nothing material because everything has its origin in the spiritual world. 
The material manifestation is therefore called illusion in the proper sense of the term. 
For those who are realized souls there is nothing but spirit. 

TEXT 48 

odThMThlrHH: I 

feni II 8 s II 
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sabda-brahmatmanas tasya 
vyaktavyaktatmanah parah 
brahmdvabhdti vitato 
nana-sakty-upabrmhitah 

SYNONYMS 

sabda-brahma —transcendental sound; atmanah —of the Supreme Lord; tasya —His; 
vyakta —manifested; avyakta-atmanah —of the unmanifested; parah —transcendental; 
brahma —the Absolute; avabhati —completely manifested; vitatah —distributing; nana — 
multifarious; sakti —energies; upabrmhitah —invested with. 

TRANSLATION 

Brahma is the personal representation of the Supreme Personality of Godhead as the 
source of transcendental sound and is therefore above the conception of manifested and 
unmanifested. Brahma is the complete form of the Absolute Truth and is invested with 
multifarious energies. 


PURPORT 

The post of Brahma is the highest responsible post within the universe, and it is offered 
to the most perfect personality of the universe. Sometimes the Supreme Personality of 
Godhead has to become Brahma when there is no suitable living being to occupy the 
post. In the material world, Brahma is the complete representation of the Supreme 
Personality of Godhead, and transcendental sound, pranava, comes from him. He is 
therefore invested with multifarious energies, from which all the demigods like Indra, 
Candra and Varuna are manifested. His transcendental value is not to be minimized, 
even though he exhibited a tendency to enjoy his own daughter. There is a purpose for 
the exhibition of such a tendency by Brahma, and he is not to be condemned like an 
ordinary living entity. 


TEXT 49 

h ini ^ 11 8^ 11 
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tato 'param upadaya 
sa sargaya mano dadhe 

SYNONYMS 

tatah —thereafter; aparam —another; upadaya —having accepted; sah —he; sargaya —in 
the matter of creation; manah —mind; dadhe —gave attention. 

TRANSLATION 

Thereafter Brahma accepted another body, in which sex life was not forbidden, and thus 
he engaged himself in the matter of further creation. 

PURPORT 

In his former body, which was transcendental, affection for sex life was forbidden, and 
Brahma therefore had to accept another body to allow himself to be connected with sex. 
He thus engaged himself in the matter of creation. His former body transformed into 
fog, as previously described. 


TEXT 50 

^pfhT HWt-JMlHfq I 

5tR^i 11 n 

rslnarh bhuri-vlryanam 
api sargam avistrtam 
jnatva tad dhrdaye bhuyas 
cintayam asa kaurava 

SYNONYMS 

rslnam —of the great sages; bhuri-vlryanam —with great potential power; api —in spite 
of; sargam —the creation; avistrtam —not extended; jnatva —knowing; tat —that; 
hrdaye —in his heart; bhuyah —again; cintayam asa —he began to consider; kaurava —O 
son of the Kurus. 
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TRANSLATION 


O son of the Kurus, when Brahma saw that in spite of the presence of sages of great 
potency there was no sufficient increase in population, he seriously began to consider how 
the population could be increased. 


TEXT 51 

^ JT3IT pMkWH, II v II 

aho adbhutam etan me 
vyaprtasyapi nityada 
na hy edhante praja nunarin 
daivam atra vighatakam 

SYNONYMS 

aho —alas; adbhutam —it is wonderful; etat —this; me —for me; vyaprtasya —being busy; 
api —although; nityada —always; na —does not; hi —certainly; edhante —generate; 
prajah —living entities; nunam —however; daivam —destiny; atra —herein; 
vighatakam —against. 


TRANSLATION 

Brahma thought to himself: Alas, it is wonderful that in spite of my being scattered all 
over, there is still insufficient population throughout the universe. There is no other 
cause for this misfortune but destiny. 


TEXT 52 

m i 

II *3 II 

evarh yukta-krtas tasya 
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daivarin caveksatas tada 
kasya rupam abhud dvedha 
yat kayam abhicaksate 

SYNONYMS 

evam —thus; yukta —contemplating; krtah —while doing so; tasya —his; daivam — 
supernatural power; ca —also; aveksatah —observing; tada —at that time; kasya —of 
Brahma; rupam —form; abhut —became manifested; dvedha —twofold; yat —which is; 
kayam —his body; abhicaksate —is said to be. 

TRANSLATION 

While he was thus absorbed in contemplation and was observing the supernatural power, 
two other forms were generated from his body. They are still celebrated as the body of 
Brahma. 


PURPORT 

Two bodies came out from the body of Brahma. One had a mustache, and the other had 
swollen breasts. No one can explain the source of their manifestation, and therefore 
until today they are known as the kayam, or the body of Brahma, with no indication of 
their relationship as his son or daughter. 

TEXT 53 

aiwri *>mGwNI|RJT fafi II *3 II 

tabhyam rupa-vibhagabhyam 
mithunam samapadyata 

SYNONYMS 

tabhyam —of them; rupa —form; vibhagabhyam —thus being divided; mithunam —sex 
relation; samapadyata —perfectly executed. 
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TRANSLATION 


The two newly separated bodies united together in a sexual relationship. 

TEXT 54 

qi#5E5gWsH H$k*W II *8 II 

yas tu tatra puman so 'bhun 
manuh svayambhuvah svarat 
strl yaslc chatarupakhya 
mahisy asya mahatmanah 

SYNONYMS 

yah —one who; tu —but; tatra —there; puman —the male; sah —he; abhvit —became; 

manuh —the father of mankind; svayambhuvah —of the name Svayambhuva; sva-rat — 

fully independent; strl —the woman; yd —one who; aslt —there was; satarupa —of the 
/ 

name Satarupa; akhya —known as; mahisl —the queen; asya —of him; mahatmanah —the 
great soul. 


TRANSLATION 

Out of them, the one who had the male form became known as the Manu named 

/ 

Svayambhuva, and the woman became known as Satarupa, the queen of the great soul 
Manu. 


TEXT 55 

tada mithuna-dharmena 
praja hy edham babhuvire 

SYNONYMS 
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tada —at that time; mithuna —sex life; dharmena —according to regulative principles; 
prajah —generations; hi —certainly; edham —increased; babhvivire —took place. 


TRANSLATION 

Thereafter, by sex indulgence, they gradually increased generations of population one 
after another. 


TEXT 56 

fpRsRfaRqi^ i 

rran h 11 

sa capi satarupayam 
pahcapatyany ajijanat 
priyavratottanapadau 
tisrah kanyas ca bharata 
akutir devahvitis ca 
prasutir iti sattama 

SYNONYMS 

/ 

sah —he (Manu); ca —also; api —in due course; satarupayam —unto Satarupa; panca — 
five; apatyani —children; ajijanat —begot; priyavrata —Priyavrata; uttanapadau — 
Uttanapada; tisrah —three in number; kanyah —daughters; ca —also; bharata —O son of 
Bharata; akutih —Akuti; devahiitih —Devahuti; ca —and; prasutih —Prasuti; iti —thus; 
sattama —O best of all. 


TRANSLATION 

✓ 

O son of Bharata, in due course of time he [Manu] begot in Satarupa five children—two 
sons, Priyavrata and Uttanapada, and three daughters, Akuti, Devahuti and Prasuti. 

TEXT 57 
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micu^>^hw g ’rswyi 
^ sttjfci ii x« n 


akutirh rucaye pradat 
kardamaya tu madhyamam 
daksayadat prasutirh ca 
yata apuritam jagat 

SYNONYMS 

akutim —the daughter named Akuti; rucaye —unto the sage Ruci; pradat —handed over; 
kardamaya —unto the sage Kardama; tu —but; madhyamam —the middle one 
(Devahuti); daksaya —unto Daksa; adat —handed over; prasutim —the youngest 
daughter; ca —also; yatah —wherefrom; apuritam —is fulfilled; jagat —the whole world. 

TRANSLATION 

The father, Manu, handed over his first daughter, Akuti, to the sage Ruci, the middle 
daughter, Devahuti, to the sage Kardama, and the youngest, Prasuti, to Daksa. From 
them, all the world filled with population. 

PURPORT 

The history of the creation of the population of the universe is given herewith. Brahma 
is the original living creature in the universe, from whom were generated the Manu 
Svayambhuva and his wife Satarupa. From Manu, two sons and three daughters were 
born, and from them all the population in different planets has sprung up until now. 
Therefore, Brahma is known as the grandfather of everyone, and the Personality of 
Godhead, being the father of Brahma, is known as the great-grandfather of all living 
beings. This is confirmed in Bhagavad-gita (11.39) as follows: 

vayur yamo 'gnir varunah sasankah 
prajapatis tvariri prapitamahas ca 
namo namas te 'stu sahasra-krtvah 
punas ca bhuyo 'pi namo namas te 
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"You are the Lord of air, the supreme justice Yama, the fire, and the Lord of rains. You 
are the moon, and You are the great-grandfather. Therefore I offer my respectful 
obeisances unto You again and again." 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Twelfth Chapter, of the Srlmad- 
Bhagavatam, entitled "Creation of the Kumaras and Others." 


13. The Appearance of Lord Varaha 


TEXT 1 

cirg e|5§ ^RTqi I 

ip: || ■? || 

sri-suka uvaca 
nisamya vacam vadato 
muneh punyatamarin nrpa 
bhuyah papraccha kauravyo 
vasudeva-kathadrtah 

SYNONYMS 

sri-sukah uvaca —Sri Sukadeva GosvamI said; nisamya —after hearing; vacam —talks; 
vadatah —while speaking; muneh —of Maitreya Muni; punya-tamam —the most virtuous; 
nrpa —O King; bhuyah —then again; papraccha —inquired; kauravyah —the best 
amongst the Kurus (Vidura); vasudeva-katha —topics on the subject of the Personality of 
Godhead, Vasudeva; adrtah —one who so adores. 


TRANSLATION 


/ / 

Sri Sukadeva GosvamI said: O King, after hearing all these most virtuous topics from the 
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sage Maitreya, Vidura inquired further on the topics of the Supreme Personality of 
Godhead, which he adored to hear. 


PURPORT 

The word adrtah is significant because it indicates that Vidura had a natural inclination 
for hearing the transcendental message of the Supreme Personality of Godhead, and he 
was never fully satisfied though continuing to hear those topics. He wanted to hear 
more and more so that he could be more and more blessed by the transcendental 
message. 


TEXT 2 

PTfrfo^T cRlt ^ II ^ II 

vidura uvaca 

sa vai svayambhuvah samrat 
priyah putrah svayambhuvah 
pradlabhya priyam patnim 
kim cakara tato mune 

SYNONYMS 

vidurah uvaca —Vidura said; sah —he; vai —easily; svayambhuvah —Svayambhuva Manu; 
samrat —the king of all kings; priyah —dear; putrah —son; svayambhuvah —of Brahma; 
pradlabhya —after obtaining; priyam —most loving; patnim —wife; kim —what; cakara — 
did; tatah —thereafter; mune —O great sage. 

TRANSLATION 

Vidura said: O great sage, what did Svayambhuva, the dear son of Brahma, do after 
obtaining his very loving wife? 


538 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 








TEXT 3 


HtR I 

^ ^ Iflfi II 3 II 

caritam tasya rajarser 
adi-rajasya sattama 
bruhi me sraddadhanaya 
visvaksenasrayo hy asau 

SYNONYMS 

caritam —character; tasya —his; rajarseh —of the saintly king; adi-rajasya —of the 
original king; sattama —O most pious one; bruhi —kindly speak; me —unto me; 
sraddadhanaya —unto one eager to receive; visvaksena —of the Personality of Godhead; 
asrayah —one who has taken shelter; hi —certainly; asau —that king. 

TRANSLATION 

O best of the virtuous, the original king of kings [Manu] was a great devotee of the 
Personality of Godhead Hari, and thus it is worth hearing of his sublime character and 
activities. Please describe them. I am very eager to hear. 

PURPORT 

Srimad-Bhagavatam is full of the transcendental topics of the Personality of Godhead 
and His pure devotees. In the absolute world there is no difference in quality between 
the Supreme Lord and His pure devotee. Therefore, hearing the topics of the Lord and 
hearing of the character and activities of the pure devotee have the same result, namely, 
the development of devotional service. 


TEXT 4 
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HlfilKpK ^Fi II 8 II 


srutasya purinsarin sucira-sramasya 
nanv anjasa suribhir idito 'rthah 
tat-tad-gunanusravanarin mukunda- 
padaravindarin hrdayesu yesam 

SYNONYMS 

srutasya —of persons who are in the process of hearing; pumsam —of such persons; 
sucira —for a long time; sramasya —laboring very hard; nanu —certainly; anjasa — 
elaborately; suribhih —by pure devotees; iditah —explained by; arthah —statements; tat — 
that; tat —that; guna —transcendental qualities; anusravanam —thinking; mukunda — 
the Personality of Godhead, who awards liberation; pada-aravindam —the lotus feet; 
hrdayesu —within the heart; yesam —of them. 

TRANSLATION 

Persons who hear from a spiritual master with great labor and for a long time must hear 
from the mouths of pure devotees about the character and activities of pure devotees. 

Pure devotees always think within their hearts of the lotus feet of the Personality of 
Godhead, who awards His devotees liberation. 

PURPORT 

Transcendental students are those who undergo great penance in being trained by 
hearing the Vedas from a bona fide spiritual master. Not only must they hear about the 
activities of the Lord, but they must also hear about the transcendental qualities of the 
devotees who are constantly thinking of the lotus feet of the Lord within their hearts. A 
pure devotee of the Lord cannot be separated from the lotus feet of the Lord for even a 
moment. Undoubtedly the Lord is always within the hearts of all living creatures, but 
they hardly know about it because they are deluded by the illusory material energy. The 
devotees, however, realize the presence of the Lord, and therefore they can always see 
the lotus feet of the Lord within their hearts. Such pure devotees of the Lord are as 
glorious as the Lord; they are, in fact, recommended by the Lord as more worshipable 
than He Himself. Worship of the devotee is more potent than worship of the Lord. It is 
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therefore the duty of the transcendental students to hear of pure devotees, as explained 
by similar devotees of the Lord, because one cannot explain about the Lord or His 
devotee unless one happens to be a pure devotee himself. 

TEXT 5 

ffa fspi 

i 

yufliiHul ijft-’Krcia n * n 

sri-suka uvaca 

iti bruvanarin vidurarin vinitam 
sahasra-sirsnas caranopadhanam 
prahrsta-roma bhagavat-kathayam 
praniyamano munir abhyacasta 

SYNONYMS 

✓ / 

sri-sukah uvaca —Sri Sukadeva GosvamI said; iti —thus; bruvanam —speaking; 
viduram —unto Vidura; vinitam —very gentle; sahasra-sirsnah —the Personality of 
Godhead Krsna; carana —lotus feet; upadhanam —pillow; prahrsta-roma —hairs standing 
in ecstasy; bhagavat —in relationship with the Personality of Godhead; kathayam —in 
the words; praniyamanah —being influenced by such spirit; munih —the sage; 
abhyacasta —attempted to speak. 


TRANSLATION 

Sri Sukadeva GosvamI said: The Personality of Godhead Sri Krsna was pleased to place 
His lotus feet on the lap of Vidura because Vidura was very meek and gentle. The sage 
Maitreya was very pleased with Vidura’s words, and, being influenced by his spirit, he 
attempted to speak. 


PURPORT 
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The word sahasra-slrsnah is very significant. One who has diverse energies and activities 

and a wonderful brain is known as the sahasra-slrsnah. This qualification is applicable 

/ 

only to the Personality of Godhead, Sri Krsna, and no one else. The Personality of 
Godhead was pleased to dine sometimes with Vidura at his home, and while resting He 
placed His lotus feet on the lap of Vidura. Maitreya was inspired by the thought of 
Vidura's wonderful fortune. The hairs of his body stood on end, and he was pleased to 
narrate the topics of the Personality of Godhead with great delight. 

TEXT 6 

jjrafo jrrotei ^T>kPWI II § II 

maitreya uvaca 
yada sva-bharyaya sardham 
jatah svayambhuvo manuh 
pranjalih pranatas cedam 
veda-garbham abhasata 

SYNONYMS 

maitreyah uvaca —Maitreya said; yada —when; sva-bharyaya —along with his 
sardham —accompanied by; jatah —appeared; svayambhuvah —Svayambhuva 
manuh —the father of mankind; pranjalih —with folded hands; pranatah —in 
ca —also; idam —this; veda-garbham —unto the reservoir of Vedic wisdom; abhasata — 
addressed. 


wife; 

Manu; 

obeisances; 


TRANSLATION 

The sage Maitreya said to Vidura: After his appearance, Manu, the father of mankind, 
along with his wife, thus addressed the reservoir of Vedic wisdom, Brahma, with 
obeisances and folded hands. 


TEXT 7 
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Hsnft t 5raRr t gap 3T >#t n a 11 


tvam ekah sarva-bhutanam 
janma-krd vrttidah pita 
tathapi nah prajanam te 
susrusa kena va bhavet 

SYNONYMS 

tvam —you; ekah —one; sarva —all; bhutanam —living entities; janma-krt —progenitor; 
vrtti-dah —source of subsistence; pita —the father; tatha api —yet; nah —ourselves; 
prajanam —of all who are born; te —of you; susrusa —service; kena —how; va —either; 
bhavet —may be possible. 


TRANSLATION 

You are the father of all living entities and the source of their subsistence because they 
are all born of you. Please order us how we may be able to render service unto you. 

PURPORT 

A son's duty is not only to make the father the source of supply for all his needs, but 
also, when he is grown up, to render service unto him. That is the law of creation 
beginning from the time of Brahma. A father's duty is to bring up the son until he is 
grown, and when the son is grown up, it is his duty to render service unto the father. 

TEXT 8 

JIH.U ^ || = || 

tad vidhehi namas tubhyam 
karmasv idyatma-saktisu 
yat krtveha yas'o visvag 
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amutra ca bhaved gatih 


SYNONYMS 

tat —that; vidhehi —give direction; namah —my obeisances; tubhyam —unto you; 
karmasu —in duties; idya —O worshipful one; atma-saktisu —within our working 
capacity; yat —which; krtva —doing; iha —in this world; yasah —fame; visvak — 
everywhere; amutra —in the next world; ca —and; bhavet —it should be; gatih —progress. 

TRANSLATION 

O worshipful one, please give us your direction for the execution of duty within our 
working capacity so that we can follow it for fame in this life and progress in the next. 

PURPORT 

Brahma is the direct recipient of Vedic knowledge from the Personality of Godhead, and 

anyone discharging his entrusted duties in disciplic succession from Brahma is sure to 

gain fame in this life and salvation in the next. The disciplic succession from Brahma is 

called the Brahma-sampradaya, and it descends as follows: Brahma, Narada, Vyasa, 

Madhva Muni (Purnaprajna), Padmanabha, Nrhari, Madhava, Aksobhya, Jayatlrtha, 

Jnanasindhu, Dayanidhi, Vidyanidhi, Rajendra, Jayadharma, Purusottama, 

— / 

Brahmanyatirtha, Vyasatlrtha, Laksmlpati, Madhavendra Purl, Isvara Purl, Sri Caitanya 

/ / 

Mahaprabhu, Svarupa Damodara and Sri Rupa GosvamI and others, Sri Raghunatha 

dasa GosvamI, Krsnadasa GosvamI, Narottama dasa Thakura, Visvanatha CakravartI, 

/ 

Jagannatha dasa BabajI, Bhaktivinoda Thakura, Gaurakisora dasa BabajI, Srlmad 
Bhaktisiddhanta Sarasvatl, A.C. Bhaktivedanta Swami. 

This line of disciplic succession from Brahma is spiritual, whereas the genealogical 
succession from Manu is material, but both are on the progressive march towards the 
same goal of Krsna consciousness. 

TEXT 9 

sijjjkw 

Wl&l fllrftat I 

gift n ^ 11 
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brahmovaca 

pritas tubhyam aharin tata 
svasti stad varh ksitlsvara 
yan nirvyallkena hrda 
sadhi mety atmanarpitam 

SYNONYMS 

brahma uvaca —Brahma said; prltah —pleased; tubhyam —unto you; aham —I; tata —my 
dear son; svasti —all blessings; stat —let there be; vam —unto you both; ksiti-lsvara —O 
lord of the world; yat —because; nirvyallkena —without reservation; hrda —by the heart; 
sadhi —give instruction; ma —unto me; iti —thus; atmana —by self; arpitam — 
surrendered. 


TRANSLATION 

Lord Brahma said: My dear son, O lord of the world, I am very pleased with you, and I 
desire all blessings for both you and your wife. You have without reservation surrendered 
yourself unto me with your heart for my instructions. 

PURPORT 

The relationship between the father and the son is always sublime. The father is 
naturally disposed with good will towards the son, and he is always ready to help the son 
in his progress in life. But in spite of the father's good will, the son is sometimes 
misguided because of his misuse of personal independence. Every living entity, however 
small or big he may be, has the choice of independence. If the son is unreservedly willing 
to be guided by the father, the father is ten times more eager to instruct and guide him 
by all means. The father and son relationship as exhibited here in the dealings of 
Brahma and Manu is excellent. Both the father and the son are well qualified, and their 
example should be followed by all humankind. Manu, the son, unreservedly asked the 
father, Brahma, to instruct him, and the father, who was full of Vedic wisdom, was very 
glad to instruct. The example of the father of mankind may be rigidly followed by 
mankind, and that will advance the cause of the relationship of fathers and sons. 

TEXT 10 
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IWIeMIrHM* TPrf I 

w II ?o II 


etavaty atmajair vlra 
karya hy apacitir gurau 
saktyapramattair grhyeta 
sadaram gata-matsaraih 

SYNONYMS 

etavatl —just exactly like this; atmajaih —by the offspring; vlra —O hero; karya —should 
be performed; hi —certainly; apacitih —worship; gurau —unto the superior; saktya —with 
full capacity; apramattaih —by the sane; grhyeta —should be accepted; sa-adaram —with 
great delight; gata-matsaraih —by those who are beyond the limit of envy. 

TRANSLATION 

O hero, your example is quite befitting a son in relationship with his father. This sort of 
adoration for the superior is required. One who is beyond the limit of envy and who is 
sane accepts the order of his father with great delight and executes it to his full capacity. 

PURPORT 

When the four previous sons of Brahma, the sages Sanaka, Sanatana, Sanandana and 
Sanat-kumara, refused to obey their father, Brahma was mortified, and his anger was 
manifested in the shape of Rudra. That incident was not forgotten by Brahma, and 
therefore the obedience of Manu Svayambhuva was very encouraging. From the 
material point of view, the four sages' disobedience to the order of their father was 
certainly abominable, but because such disobedience was for a higher purpose, they were 
free from the reaction of disobedience. Those who disobey their fathers on material 
grounds, however, are surely subjected to disciplinary reaction for such disobedience. 
Manu's obedience to his father on material grounds was certainly free from envy, and in 
the material world it is imperative for ordinary men to follow the example of Manu. 

TEXT 11 
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3?nU W 3Tt qf: rj^4 || ■?■? || 


sa tvam asyam apatyani 
sadrsany atmano gunaih 
utpadya sasa dharmena 
gam yajnaih purusam yaja 

SYNONYMS 

sah —therefore that obedient son; tvam —as you are; asyam —in her; apatyani —children; 
sadrsani —equally qualified; atmanah —of yourself; gunaih —with the characteristics; 
utpadya —having begotten; sasa —rule; dharmena —on the principles of devotional 
service; gam —the world; yajnaih —by sacrifices; purusam —the Supreme Personality of 
Godhead; yaja —worship. 


TRANSLATION 

Since you are my very obedient son, I ask you to beget children qualified like yourself in 
the womb of your wife. Rule the world in pursuance of the principles of devotional 
service unto the Supreme Personality of Godhead, and thus worship the Lord by 
performances of yajna. 


PURPORT 

The purpose of the material creation by Brahma is clearly described herein. Every 
human being should beget nice children in the womb of his wife, as a sacrifice for the 
purpose of worshiping the Supreme Personality of Godhead in devotional service. In the 
Visnu Parana (3.8.9) it is stated: 

varnasramacaravata 
purusena parah puman 
visnur aradhyate pantha 
nanyat tat-tosa-karanam 
[Cc. Madhya 8.58] 

"One can worship the Supreme Personality of Godhead, Visnu, by proper discharge of 
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the principles of varna and asrama. There is no alternative to pacifying the Lord by 
execution of the principles of the varnasrama system." 

Visnu worship is the ultimate aim of human life. Those who take the license of married 
life for sense enjoyment must also take the responsibility to satisfy the Supreme 
Personality of Godhead, Visnu, and the first stepping-stone is the varnasrama-dharma 
system. Varnasrama-dharma is the systematic institution for advancing in worship of 
Visnu. However, if one directly engages in the process of devotional service to the 
Supreme Personality of Godhead, it may not be necessary to undergo the disciplinary 
system of varnasrama-dharma. The other sons of Brahma, the Kumaras, directly engaged 
in devotional service, and thus they had no need to execute the principles of 
varnasrama-dharma. 


TEXT 12 

w gajqW mg ftbtwm i 

n « h 

pararin susrusanam mahyam 
syat praja-raksaya nrpa 
bhagavams te praja-bhartur 
hrsikeso 'nutusyati 

SYNONYMS 

param —the greatest; susrusanam —devotional service; mahyam —unto me; syat —should 
be; praja —the living entities born in the material world; raksaya —by saving them from 
being spoiled; nrpa —O King; bhagavan —the Personality of Godhead; te —with you; 
praja-bhartuh —with the protector of the living beings; hrsikesah —the Lord of the 
senses; anutusyati —is satisfied. 


TRANSLATION 

O King, if you can give proper protection to the living beings in the material world, that 
will be the best service for me. When the Supreme Lord sees you to be a good protector of 
the conditioned souls, certainly the master of the senses will be very pleased with you. 
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PURPORT 


The whole administrative system is arranged for the purpose of going back home, back 
to Godhead. Brahma is the representative of the Supreme Personality of Godhead, and 
Manu is the representative of Brahma. Similarly, all other kings on different planets of 
the universe are representatives of Manu. The lawbook for the entire human society is 
the M anu-sarinhita, which directs all activities towards the transcendental service of the 
Lord. Every king, therefore, must know that his responsibility in administration is not 
merely to exact taxes from the citizens but to see personally that the citizens under him 
are being trained in Visnu worship. Everyone must be educated in Visnu worship and 
engaged in the devotional service of Hrslkesa, the owner of the senses. The conditioned 
souls are meant not to satisfy their material senses but to satisfy the senses of Hrslkesa, 
the Supreme Personality of Godhead. That is the purpose of the complete 
administrative system. One who knows this secret, as disclosed here in the version of 
Brahma, is the perfect administrative head. One who does not know this is a show-bottle 
administrator. By training the citizens in the devotional service of the Lord, the head of 
a state can be free in his responsibility, otherwise he will fail in the onerous duty 
entrusted to him and thus be punishable by the supreme authority. There is no other 
alternative in the discharge of administrative duty. 

TEXT 13 

Wt I 

awi mrah n ?? 11 

yesarin na tusto bhagavan 
yajna-lingo janardanah 
tesarin sramo hy aparthaya 
yad atma nadrtah svayam 

SYNONYMS 

yesam —of those with whom; na —never; tustah —satisfied; bhagavan —the Personality of 
Godhead; yajna-lingah —the form of sacrifice; janardanah —Lord Krsna, or the visnu- 
tattva; tesam —of them; sramah —labor; hi —certainly; aparthaya —without profit; yat — 
because; atma —the Supreme Soul; na —not; adrtah —respected; svayam —his own self. 
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TRANSLATION 


The Supreme Personality of Godhead, Janardana [Lord Krsna], is the form to accept all 
the results of sacrifice. If He is not satisfied, then one’s labor for advancement is futile. 
He is the ultimate Self, and therefore one who does not satisfy Him certainly neglects his 
own interests. 


PURPORT 

Brahma is deputed as the supreme head of universal affairs, and he in his turn deputes 
Manu and others as charges d'affaires of the material manifestation, but the whole show 
is for the satisfaction of the Supreme Personality of Godhead. Brahma knows how to 
satisfy the Lord, and similarly persons engaged in the line of Brahma's plan of activities 
also know how to satisfy the Lord. The Lord is satisfied by the process of devotional 
service, consisting of the ninefold process of hearing, chanting, etc. It is in one's own 
sell-interest to execute prescribed devotional service, and anyone who neglects this 
process neglects his own self-interest. Everyone wants to satisfy his senses, but above the 
senses is the mind, above the mind is the intelligence, above the intelligence is the 
individual self, and above the individual self is the Superself. Above even the Superself 
is the Supreme Personality of Godhead, visnu-tattva. The primeval Lord and the cause of 
all causes is Sri Krsna. The complete process of perfectional service is to render service 
for the satisfaction of the transcendental senses of Lord Krsna, who is known as 
Janardana. 


TEXT 14 

H^c| M 

FIR f^rpTFftfl SRIHi *R ^ 5Rhl ?8 II 

manur uvaca 
adese 'ham bhagavato 
varteyamiva-sudana 
sthanam tv ihanujanihi 
prajanarin mama ca prabho 
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SYNONYMS 


/ 

manuh uvaca —Sri Manu said; adese —under the order; aham —I; bhagavatah —of your 
powerful self; varteya —shall stay; amiva-sudana —O killer of all sins; sthamam —the 
place; tu —but; iha —in this world; amujamihi —please let me know; prajanam —of the 
living entities born from me; mama —my; ca —also; prabho —O lord. 

TRANSLATION 

s 

Sri Manu said: O all-powerful lord, O killer of all sins, I shall abide by your order. Now 
please let me know my place and that of the living entities born of me. 

TEXT 15 

Reff RT1T I 

TFm ^ ^TT II II 

yad okah sarva-bhutanam 
mahi magma mahambhasi 
asya uddharane yatno 
deva devya vidhiyatam 

SYNONYMS 

yat —because; okah —the dwelling place; sarva —for all; bhutanam —living entities; 
mahi —the earth; magma —merged; maha-ambhasi —in the great water; asyah —of this; 
uddharame —in the lifting; yatmah —attempt; deva —O master of the demigods; devyah — 
of this earth; vidhiyatam —let it be done. 

TRANSLATION 

O master of the demigods, please attempt to lift the earth, which is merged in the great 
water, because it is the dwelling place for all the living entities. It can be done by your 
endeavor and by the mercy of the Lord. 

PURPORT 
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The great water mentioned in this connection is the Garbhodaka Ocean, which fills half 
of the universe. 


TEXT 16 

rrai HiF#«q ’Ft I 

Fjtsi ffrr ferr f^Ft 11 ?s 11 

maitreya uvaca 
paramesthl tv aparin madhye 
tatha sannam aveksya gam 
katham enam samunnesya 
iti dadhyau dhiya dram 

SYNONYMS 

maitreyah uvaca —Sri Maitreya Muni said; paramesthl —Brahma; tu —also; apam —the 
water; madhye —within; tatha —thus; sannam —situated; aveksya —seeing; gam —the 
earth; katham —how; enam —this; samunnesye —I shall lift; iti —thus; dadhyau —gave 
attention; dhiya —by intelligence; dram —for a long time. 

TRANSLATION 

s 

Sri Maitreya said: Thus, seeing the earth merged in the water, Brahma gave his attention 
for a long time to how it could be lifted. 

PURPORT 

According to Jlva GosvamI, the topics delineated here are of different millenniums. The 

/ 

present topics are of the Sveta-varaha millennium, and topics regarding the Caksusa 
millennium will also be discussed in this chapter. 

TEXT 17 

3 Fti ’rai i 
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fellow h fat teng ^ II ^ || 


srjato me ksitir varbhih 
plavyamana rasarin gata 
athatra kim anustheyam 
asmabhih sarga-yojitaih 
yasyaham hrdayad asam 
sa iso vidadhatu me 

SYNONYMS 

srjatah —while engaged in creation; me —of me; ksitih —the earth; varbhih —by the 
water; plavyamana —being inundated; rasam —depth of water; gata —gone down; atha — 
therefore; atra —in this matter; kim —what; anustheyam —is right to be attempted; 
asmabhih —by us; sarga —creation; yojitaih —engaged in; yasya —the one from whose; 
aham —I; hrdayat —from the heart; asam —born; sah —He; isah —the Lord; vidadhatu — 
may direct; me —unto me. 


TRANSLATION 

Brahma thought: While I have been engaged in the process of creation, the earth has been 
inundated by a deluge and has gone down into the depths of the ocean. What can we do 
who are engaged in this matter of creation? It is best to let the Almighty Lord direct us. 

PURPORT 

The devotees of the Lord, who are all confidential servitors, are sometimes perplexed in 
the discharge of their respective duties, but they are never discouraged. They have full 
faith in the Lord, and He paves the way for the smooth progress of the devotee's duty. 

TEXT 18 

eKI$dl+l Auil$<JJfJMRHI«l+: II II 
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ity abhidhyayato nasa- 
vivardt sahasanagha 
varaha-toko niragad 
angustha-parimanakah 

SYNONYMS 

iti —thus; abhidhyayatah —while thinking; nasa-vivarat —from the nostrils; sahasa —all 
of a sudden; anagha —O sinless one; varaha-tokah —a minute form of Varaha (a boar); 
niragat —came out; angustha —the upper portion of the thumb; parimanakah —of the 
measurement. 


TRANSLATION 

O sinless Vidura, all of a sudden, while Brahma was engaged in thinking, a small form of 
a boar came out of his nostril. The measurement of the creature was not more than the 
upper portion of a thumb. 


TEXT 19 

spfa \ r v'j wa i 
JMHM: II n II 

tasyabhipasyatah kha-sthah 
ksanena kila bhdrata 
gaja-matrah pravavrdhe 
tad adbhutam abhun mahat 

SYNONYMS 

tasya —his; abhipasyatah —while thus observing; kha-sthah —situated in the sky; 
ksanena —suddenly; kila —verily; bhdrata —O descendant of Bharata; gaja-matrah —just 
like an elephant; pravavrdhe —thoroughly expanded; tat —that; adbhutam — 
extraordinary; abhut —transformed; mahat —into a gigantic body. 

TRANSLATION 
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O descendant of Bharata, while Brahma was observing Him, that boar became situated in 
the sky in a wonderful manifestation as gigantic as a great elephant. 

TEXT 20 

^gr h-hW n 3° h 

manci-pramukhair vipraih 
kumarair manuna saha 
drstva tat saukaram ruparin 
tarkayam asa citradha 

SYNONYMS 

marlci —the great sage Marlci; pramukhaih —headed by; vipraih —all brahmanas; 
kumaraih —with the four Kumaras; manuna —and with Manu; saha —with; drstva — 
seeing; tat —that; saukaram —appearance like a boar; riipam —form; tarkayam asa — 
argued among themselves; citradha —in various ways. 

TRANSLATION 

Struck with wonder at observing the wonderful boarlike form in the sky, Brahma, with 
great brahmanas like Marlci, as well as the Kumaras and Manu, began to argue in various 
ways. 


TEXT 21 

draw ^ ii 5? ii 

kim etat sukara-vyajam 
sattvam divyam avasthitam 
aho batascaryam idarin 
nasaya me vinihsrtam 


555 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 















SYNONYMS 


kim —what; etat —this; sukara —boar; vyajam —pretension; sattvam —entity; divyam — 
extraordinary; avasthitam —situated; aho bata —oh, it is; ascaryam —very wonderful; 
idam —this; nasayah —from the nose; me —my; vinihsrtam —came out. 

TRANSLATION 

Is this some extraordinary entity come in the pretense of a boar? It is very wonderful that 
He has come from my nose. 


TEXT 22 



sift 3 ii ii 

drsto 'ngustha-siro-matrah 
ksanad ganda-sila-samah 
api svid bhagavan esa 
yajno me khedayan manah 

SYNONYMS 

drstah —just seen; angustha —thumb; sir ah —tip; matrah —only; ksanat —immediately; 
ganda-sila —large stone; samah —like; api svit —whether; bhagavan —the Personality of 
Godhead; esah —this; yajnah —Visnu; me —my; khedayan —perturbing; manah —mind. 


TRANSLATION 

First of all this boar was seen no bigger than the tip of a thumb, and within a moment He 
was as large as a stone. My mind is perturbed. Is He the Supreme Personality of Godhead, 
Visnu? 


PURPORT 

Since Brahma is the supermost person in the universe and he had never before 
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experienced such a form, he could guess that the wonderful appearance of the boar was 
an incarnation of Visnu. The uncommon features symptomatic of the incarnation of 
Godhead can bewilder even the mind of Brahma. 

TEXT 23 

Wit II 53 II 

iti mlmdmsatas tasya 
brahmanah saha sunubhih 
bhagavan yajha-puruso 
jagarjagendra-sannibhah 

SYNONYMS 

iti —thus; mimamsatah —while deliberating; tasya —his; brahmanah —of Brahma; saha — 
along with; sunubhih —his sons; bhagavan —the Personality of Godhead; yajha —Lord 
Visnu; purusah —the Supreme Person; jagarja —resounded; aga-indra —great mountain; 
sannibhah —like. 


TRANSLATION 

While Brahma was deliberating with his sons, the Supreme Personality of Godhead, 
Visnu, roared tumultuously like a great mountain. 

PURPORT 

It appears that great hills and mountains also have their roaring power because they are 
also living entities. The volume of the sound vibrated is in proportion to the size of the 
material body. While Brahma was guessing about the appearance of the Lord's 
incarnation as a boar, the Lord confirmed Brahma's contemplation by roaring with His 
gorgeous voice. 


TEXT 24 
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sl5Fi ?WM sfcgfsj fe=iHHH I 
WlR^H f§nj: II 38 II 


brahmanarin harsayam asa 
haris tarns ca dvijottaman 
sva-garjitena kakubhah 
pratisvanayata vibhuh 

SYNONYMS 

brahmanam —unto Brahma; harsayam asa —enlivened; harih —the Personality of 
Godhead; tan —all of them; ca —also; dvija-uttaman —highly elevated brahmanas; sva- 
garjitena —by His uncommon voice; kakubhah —all directions; pratisvanayata —which 
echoed; vibhuh —the omnipotent. 


TRANSLATION 

The omnipotent Supreme Personality of Godhead enlivened Brahma and the other highly 
elevated brahmanas by again roaring with His uncommon voice, which echoed in all 
directions. 


PURPORT 

Brahma and other enlightened brahmanas who know the Supreme Personality of 
Godhead are enlivened by the appearance of the Lord in any of His multi-incarnations. 
The appearance of the wonderful and gigantic incarnation of Visnu as the mountainlike 
boar did not fill them with any kind of fear, although the Lord's resounding voice was 
tumultuous and echoed horribly in all directions as an open threat to all demons who 
might challenge His omnipotency. 


TEXT 25 

IIIWI^ I 
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ft ii q* n 


nisamya te ghargharitam sva-kheda- 
ksayisnu mayamaya-sukarasya 
janas-tapah-satya-nivasinas te 
tribhih pavitrair munayo 'grnan sma 

SYNONYMS 

nisamya —just after hearing; te —those; ghargharitam —the tumultuous sound; sva- 
kheda —personal lamentation; ksayisnu —destroying; maya-maya —all-merciful; 
siikarasya —of Lord Boar; janah —the Janaloka planet; tapah —the Tapoloka planet; 
satya —the Satyaloka planet; nivasinah —residents; te —all of them; tribhih —from the 
three Vedas; pavitraih —by the all-auspicious mantras; munayah —great thinkers and 
sages; agrnan sma —chanted. 


TRANSLATION 

When the great sages and thinkers who are residents of Janaloka, Tapoloka and Satyaloka 
heard the tumultuous voice of Lord Boar, which was the all-auspicious sound of the all- 
merciful Lord, they chanted auspicious chants from the three Vedas. 

PURPORT 

The word mayamaya is very significant in this verse. Maya means "mercy," "specific 
knowledge" and also "illusion." Therefore Lord Boar is everything; He is merciful, He is 
all knowledge, and He is illusion also. The sound which He vibrated as the boar 
incarnation was answered by the Vedic hymns of the great sages in the planets Janaloka, 
Tapoloka and Satyaloka. The highest intellectual and pious living entities live in those 
planets, and when they heard the extraordinary voice of the boar, they could 
understand that the specific sound was vibrated by the Lord and no one else. Therefore 
they replied by praying to the Lord with Vedic hymns. The earth planet was submerged 
in the mire, but on hearing the sound of the Lord, the inhabitants of the higher planets 
were all jubilant because they knew that the Lord was there to deliver the earth. 
Therefore Brahma and all the sages, such as Bhrgu, Brahma's other sons, and learned 
brahmanas, were enlivened, and they concertedly joined in praising the Lord with the 
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transcendental vibrations of the Vedic hymns. The most important is the Brhan- 
naradiya Parana verse Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, 
Hare Rama, Rama Rama, Hare Hare. 


TEXT 26 

^i *rai 

^rifecSfcsl n n 

tesam satarin veda-vitana-miirtir 
brahmdvadharydtma-gundnuvadam 
vinadya bhuyo vibudhodayaya 
gajendra-lllo jalam avivesa 

SYNONYMS 

tesam —of them; satam —of the great devotees; veda —all knowledge; vitana-murtih —the 
form of expansion; brahma —Vedic sound; avadharya —knowing it well; atma —of 
Himself; guna-anuvadam —transcendental glorification; vinadya —resounding; bhviyah — 
again; vibudha —of the transcendentally learned; udayaya —for the elevation or benefit; 
gajendra-lilah —playing like an elephant; jalam —the water; avivesa —entered. 

TRANSLATION 

Playing like an elephant, He entered into the water after roaring again in reply to the 
Vedic prayers by the great devotees. The Lord is the object of the Vedic prayers, and thus 
He understood that the devotees’ prayers were meant for Him. 

PURPORT 

The form of the Lord in any shape is always transcendental and full of knowledge and 
mercy. The Lord is the destroyer of all material contamination because His form is 
personified Vedic knowledge. All the Vedas worship the transcendental form of the 
Lord. In the Vedic mantras the devotees request the Lord to remove the glaring 
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effulgence because it covers His real face. That is the version of the Isopanisad. The 
Lord has no material form, but His form is always understood in terms of the Vedas. The 
Vedas are said to be the breath of the Lord, and that breath was inhaled by Brahma, the 
original student of the Vedas. The breathing from the nostril of Brahma caused the 
appearance of Lord Boar, and therefore the boar incarnation of the Lord is the 
personified Vedas. The glorification of the incarnation by the sages on the higher 
planets consisted of factual Vedic hymns. Whenever there is glorification of the Lord, it 
is to be understood that Vedic mantras are being rightly vibrated. The Lord was 
therefore pleased when such Vedic mantras were chanted, and to encourage His pure 
devotees, He roared once more and entered the water to rescue the submerged earth. 

TEXT 27 

rra fepn i 

u- 1 fort? im- 

WfF#tV: II =>^ II 

utksipta-valah kha-carah kathorah 
sata vidhunvan khara-romasa-tvak 
khurahatabhrah sita-damstra iksa- 
jyotir babhase bhagavan mahldhrah 

SYNONYMS 

utksipta-valah —slashing with the tail; kha-carah —in the sky; kathorah —very hard; 
satah —hairs on the shoulder; vidhunvan —quivering; khara —sharp; romasa-tvak —skin 
full of hairs; khura-ahata —struck by the hooves; abhrah —the clouds; sita-damstrah — 
white tusks; iksa —glance; jyotih —luminous; babhase —began to emit an effulgence; 
bhagavan —the Personality of Godhead; mahi-dhrah —the supporter of the world. 

TRANSLATION 

Before entering the water to rescue the earth, Lord Boar flew in the sky, slashing His 
tail, His hard hairs quivering. His very glance was luminous, and He scattered the clouds 
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in the sky with His hooves and His glittering white tusks. 

PURPORT 

When the Lord is offered prayers by His devotees, His transcendental activities are 
described. Here are some of the transcendental features of Lord Boar. As the residents 
of the upper three planetary systems offered their prayers to the Lord, it is understood 
that His body expanded throughout the sky, beginning from the topmost planet, 
Brahmaloka, or Satyaloka. It is stated in the Brahma-samhita that His eyes are the sun 
and the moon; therefore His very glance over the sky was as illuminating as the sun or 
the moon. The Lord is described herein as mahldhrah, which means either a "big 
mountain" or the "sustainer of the earth." In other words, the Lord's body was as big and 
hard as the Himalayan Mountains; otherwise how was it possible that He kept the entire 
earth on the support of His white tusks? The poet Jayadeva, a great devotee of the Lord, 
has sung of the incident in his prayers for the incarnations: 

vasati dasana-sikhare dharani tava lagna 
sasini kalanka-kaleva nimagna 
kesava dhrta-sukara-rupa jaya jagadisa hare 

"All glories to Lord Kesava [Krsna], who appeared as the boar. The earth was held 
between His tusks, which appeared like the scars on the moon." 

TEXT 28 

wfa ljssqr: qc^fi ftLiy-t 
fefH J|UMLR|i>lc=b*t II 3= II 

ghranena prthvyah padavlm vijighran 
krodapadesah svayam adhvarangah 
karala-damstro 'py akardla-drgbhyam 
udvlksya vipran grnato 'visat kam 

SYNONYMS 
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ghranena —by smelling; prthvyah —of the earth; padavim —situation; vijighran — 
searching after the earth; kroda-apadesah —assuming the body of a hog; svayam — 
personally; adhvara —transcendental; angah —body; kardla —fearful; darinstrah —teeth 
(tusks); api —in spite of; akarala —not fearful; drgbhyam —by His glance; udvlksya — 
glancing over; vipran —all the brahmana —devotees; grnatah —who were engaged in 
prayers; avisat —entered; kam —the water. 

TRANSLATION 

He was personally the Supreme Lord Visnu and was therefore transcendental, yet 
because He had the body of a hog, He searched after the earth by smell. His tusks were 
fearful, and He glanced over the devotee-brahmanas engaged in offering prayers. Thus He 
entered the water. 


PURPORT 

We should always remember that although the body of a hog is material, the hog form of 
the Lord was not materially contaminated. It is not possible for an earthly hog to assume 
a gigantic form spreading throughout the sky, beginning from the Satyaloka. His body is 
always transcendental in all circumstances; therefore, the assumption of the form of a 
boar is only His pastime. His body is all Vedas, or transcendental. But since He had 
assumed the form of a boar, He began to search out the earth by smelling, just like a hog. 
The Lord can perfectly play the part of any living entity. The gigantic feature of the 
boar was certainly very fearful for all nondevotees, but to the pure devotees of the Lord 
He was not at all fearful; on the contrary, He was so pleasingly glancing upon His 
devotees that all of them felt transcendental happiness. 

TEXT 29 

H cM^iAhh^I- 

spkr qrfe 3ft n ^ n 

sa vajra-kutdnga-nipata-vega- 
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visirna-kuksih stanayann udanvan 
utsrsta-dlrghormi-bhujair ivartas 
cukrosa yajnesvara pahi meti 

SYNONYMS 

sah —that; vajra-kuta-anga —body like a great mountain; nipata-vega —the force of 
diving; visirna —bifurcating; kuksih —the middle portion; stanayan —resounding like; 
udanvan —the ocean; utsrsta —creating; dirgha —high; urmi —waves; bhujaih —by the 
arms; iva artah —like a distressed person; cukrosa —prayed loudly; yajha-isvara —O 
master of all sacrifices; pahi —please protect; ma —unto me; iti —thus. 

TRANSLATION 

Diving into the water like a giant mountain, Lord Boar divided the middle of the ocean 
and two high waves appeared as the arms of the ocean, which cried loudly as if praying 
the Lord, "O Lord of all sacrifices, please do not cut me in two! Kindly give me 
protection!” 


PURPORT 

Even the great ocean was perturbed by the falling of the mountainlike body of the 
transcendental boar, and it appeared to be frightened, as if death were imminent. 

TEXT 30 

sy3<V4Hc!JL| 

tit fptcktkrt ii 3011 

khuraih ksuraprair darayarhs tad apa 
utpara-pararh tri-paru rasayam 
dadarsa gam tatra susupsur agre 
yam jiva-dhanim svayam abhyadhatta 
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SYNONYMS 


khuraih —by the hooves; ksurapraih —compared to a sharp weapon; darayan — 
penetrating; tat —that; apah —water; utpara-param —found the limitation of the 
unlimited; tri-paruh —the master of all sacrifices; rasayam —within the water; dadarsa — 
found; gam —the earth; tatra —there; susupsuh —lying; agre —in the beginning; yam — 
whom; jiva-dhanlm —the resting place for all living entities; svayam —personally; 
abhyadhatta —uplifted. 


TRANSLATION 

Lord Boar penetrated the water with His hooves, which were like sharp arrows, and 
found the limits of the ocean, although it was unlimited. He saw the earth, the resting 
place for all living beings, lying as it was in the beginning of creation, and He personally 
lifted it. 


PURPORT 

The word rasayam is sometimes interpreted to mean Rasatala, the lowest planetary 
system, but that is not applicable in this connection, according to Visvanatha 
CakravartI Thakura. The earth is seven times superior to the other planetary systems, 
namely Tala, Atala, Talatala, Vitala, Rasatala, Patala, etc. Therefore the earth cannot be 
situated in the Rasatala planetary system. It is described in the Visnu-dharma: 

patala-mulesvara-bhoga-samhatau 
vinyasya padau prthivlm ca bibhratah 
yasyopamano na babhuva so 'cyuto 
mamastu mangalya-vivrddhaye harih 

Therefore the Lord found the earth on the bottom of the Garbhodaka Ocean, where the 
planets rest during the devastation at the end of Brahma's day. 

TEXT 31 

h ttw i 
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sva-damstrayoddhrtya mahirin nimagnam 
sa utthitah sarinruruce rasayah 
tatrapi daityarh gadayapatantam 
sunabha-sandipita-tivra-manyuh 

SYNONYMS 

sva-damstraya —by His own tusks; uddhrtya —raising; mahim —the earth; nimagnam — 
submerged; sah —He; utthitah —getting up; samruruce —appeared very splendid; 
rasayah —from the water; tatra —there; api —also; daityam —unto the demon; gadaya — 
with the club; apatantam —rushing towards Him; sunabha —the wheel of Krsna; 
sandipita —glowing; tivra —fierce; manyuh —anger. 

TRANSLATION 

Lord Boar very easily took the earth on His tusks and got it out of the water. Thus He 
appeared very splendid. Then, His anger glowing like the Sudarsana wheel, He 
immediately killed the demon [Hiranyaksa], although he tried to fight with the Lord. 

PURPORT 

s 

According to Srlla Jlva GosvamI, the Vedic literatures describe the incarnation of Lord 

Varaha (Boar) in two different devastations, namely the Caksusa devastation and the 

Svayambhuva devastation. This particular appearance of the boar incarnation actually 

took place in the Svayambhuva devastation, when all planets other than the higher 

ones—Jana, Mahar and Satya—merged in the water of devastation. This particular 

incarnation of the boar was seen by the inhabitants of the planets mentioned above. 

/ 

Srlla Visvanatha CakravartI suggests that the sage Maitreya amalgamated both the boar 
incarnations in different devastations and summarized them in his description to 
Vidura. 


TEXT 32 
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jaghana rundhanam asahya-vikramam 
sa lilayebham mrgarad ivambhasi 
tad-rakta-pankankita-ganda-tundo 
yatha gajendro jagatlrh vibhindan 

SYNONYMS 

jaghana —killed; rundhanam —the obstructive enemy; asahya —unbearable; vikramam — 
prowess; sah —He; lllaya —easily; ibham —the elephant; mrga-rat —the lion; iva —like; 
ambhasi —in the water; tat-rakta —of his blood; panka-ankita —smeared by the pool; 
ganda —cheeks; tundah —tongue; yatha —as if; gajendrah —the elephant; jagatim —earth; 
vibhindan —digging. 


TRANSLATION 

Thereupon Lord Boar killed the demon within the water, just as a lion kills an elephant. 
The cheeks and tongue of the Lord became smeared with the blood of the demon, just as 
an elephant becomes reddish from digging in the purple earth. 

TEXT 33 

rWI<*4lci> 

Hliftl^l 3W$fteFtll II 

tamala-nilam sita-danta-kotya 
ksmam utksipantam gaja-lilayanga 
prajhaya baddhanjalayo 'nuvakair 
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virinci-mukhya upatasthur isam 
SYNONYMS 

tamala —a blue tree named the tamala; nllam —bluish; sita —white; danta —tusks; 
kotya —with the curved edge; ksmam —the earth; utksipantam —while suspending; gaja- 
lilaya —playing like an elephant; anga —O Vidura; prajnaya —after knowing it well; 
baddha —folded; anjalayah —hands; anuvakaih —by Vedic hymns; virinci —Brahma; 
mukhyah —headed by; upatasthuh —offered prayers; isam —unto the Supreme Lord. 

TRANSLATION 

Then the Lord, playing like an elephant, suspended the earth on the edge of His curved 
white tusks. He assumed a bluish complexion like that of a tamala tree, and thus the 
sages, headed by Brahma, could understand Him to be the Supreme Personality of 
Godhead and offered respectful obeisances unto the Lord. 

TEXT 34 

Girl f*FT 

waff ^ r^i qfopit to i 

7TOi TO: 3 II 38 II 

rsaya ucuh 

jitarh jitam te 'jita yajna-bhavana 
traylrh tanurh svarin paridhunvate namah 
yad-roma-gartesu nililyur addhayas 
tasmai namah karana-sukaraya te 

SYNONYMS 

rsayah ucuh —the glorified sages uttered; jitam —all glories; jitam —all victories; te —unto 
You; ajita —O unconquerable one; yajna-bhavana —one who is understood by 
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performances of sacrifice; traylm —personified Vedas; tanum —such a body; svam —own; 
paridhunvate —shaking; namah —all obeisances; yat —whose; roma —hairs; gartesu —in 
the holes; nililyuh —submerged; addhayah —the oceans; tasmai —unto Him; namah — 
offering obeisances; karana-sukaraya —unto the hog form assumed for reasons; te —unto 
You. 


TRANSLATION 

All the sages uttered with great respect: O unconquerable enjoyer of all sacrifices, all 
glories and all victories unto You! You are moving in Your form of the personified Vedas, 
and in the hair holes of Your body the oceans are submerged. For certain reasons [to 
uplift the earth] You have now assumed the form of a boar. 

PURPORT 

The Lord can assume any form He likes, and in all circumstances He is the cause of all 
causes. Since His form is transcendental, He is always the Supreme Personality of 
Godhead, as He is in the Causal Ocean in the form of Maha-Visnu. Innumerable 
universes generate from the holes of His bodily hairs, and thus His transcendental body 
is the Vedas personified. He is the enjoyer of all sacrifices, and He is the unconquerable 
Supreme Personality of Godhead. He is never to be misunderstood to be other than the 
Supreme Lord because of His assuming the form of a boar to lift the earth. That is the 
clear understanding of sages and great personalities like Brahma and other residents of 
the higher planetary systems. 


TEXT 35 

ruparin tavaitan nanu duskrtatmanarin 
durdarsanam deva yad adhvaratmakam 
chandamsi yasya tvaci barhi-romasv 
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ajyam drsi tv anghrisu catur-hotram 


SYNONYMS 

rupam —form; tava —Your; etat —this; nanu —but; duskrta-atmanam —of souls who are 
simply miscreants; durdarsanam —very difficult to see; deva —O Lord; yat —that; 
adhvara-atmakam —worshipable by performances of sacrifice; chandamsi —the Gayatrl 
mantra and others; yasya —whose; tvaci —touch of the skin; barhih —sacred grass called 
kusa; romasu —hairs on the body; ajyam —clarified butter; drsi —in the eyes; tu —also; 
anghrisu —on the four legs; catuh-hotram —four kinds of fruitive activities. 

TRANSLATION 

O Lord, Your form is worshipable by performances of sacrifice, but souls who are simply 
miscreants are unable to see it. All the Vedic hymns, Gayatrl and others, are in the touch 
of Your skin. In Your bodily hairs is the kusa grass, in Your eyes is the clarified butter, 
and in Your four legs are the four kinds of fruitive activities. 

PURPORT 

There is a class of miscreants who are known in the words of Bhagavad-gita as veda-vadi, 
or so-called strict followers of the Vedas. They do not believe in the incarnation of the 
Lord, what to speak of the Lord's incarnation as the worshipable hog. They describe 

worship of the different forms or incarnations of the Lord as anthropomorphism. In the 

/ 

estimation of Srimad-Bhagavatam these men are miscreants, and in Bhagavad-gita (7.15) 
they are called not only miscreants but also fools and the lowest of mankind, and it is 
said that their knowledge has been plundered by illusion due to their atheistic 
temperament. For such condemned persons, the Lord's incarnation as the gigantic hog is 
invisible. These strict followers of the Vedas who despise the eternal forms of the Lord 
may know from Srimad-Bhagavatam that such incarnations are personified forms of the 
Vedas. Lord Boar's skin, His eyes and His bodily hair holes are all described here as 
different parts of the Vedas. He is therefore the personified form of the Vedic hymns, 
and specifically the Gayatrl mantra. 


TEXT 36 
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srak tunda aslt sruva isa nasayor 
idodare camasah karna-randhre 
prasitram asye grasane grahas tu te 
yac carvanarin te bhagavann agni-hotram 

SYNONYMS 

srak —the plate for sacrifice; tunde —on the tongue; aslt —there is; sruvah —another 
plate for sacrifice; Isa —O Lord; nasayoh —of the nostrils; ida —the plate for eating; 
udare —in the belly; camasah —another plate for sacrifices; karna-randhre —in the holes 
of the ears; prasitram —the plate called the Brahma plate; asye —in the mouth; 
grasane —in the throat; grahah —the plates known as soma plates; tu —but; te —Your; 
yat —that which; carvanam —chewing; te —Your; bhagavan —O my Lord; agni-hotram — 
is Your eating through Your sacrificial fire. 

TRANSLATION 

O Lord, Your tongue is a plate of sacrifice, Your nostril is another plate of sacrifice, in 
Your belly is the eating plate of sacrifice, and another plate of sacrifice is the holes of 
Your ears. In Your mouth is the Brahma plate of sacrifice, Your throat is the plate of 
sacrifice known as soma, and whatever You chew is known as agni-hotra. 

PURPORT 

The veda-vadis say that there is nothing more than the Vedas and the performances of 
sacrifice mentioned in the Vedas. They have recently made a rule in their group to 
formally observe daily sacrifice; they simply ignite a small fire and offer something 
whimsically, but they do not strictly follow the sacrificial rules and regulations 
mentioned in the Vedas. It is understood that by regulation there are different plates of 
sacrifice required, such as srak, sruva, barhis, catur-hotra, ida, camasa, prasitra, graha and 
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agni-hotra. One cannot achieve the results of sacrifice unless one observes the strict 
regulations. In this age there is practically no facility for performing sacrifices in strict 
discipline. Therefore, in this age of Kali there is a stricture regarding such sacrifices: it is 
explicitly directed that one should perform sankirtana-yajna and nothing more. The 
incarnation of the Supreme Lord is Yajnesvara, and unless one has respect for the 
incarnation of the Lord, he cannot perfectly perform sacrifice. In other words, taking 
shelter of the Lord and rendering service unto Him is the factual performance of all 

sacrifices, as explained herein. Different plates of sacrifice correspond to the different 

/ 

parts of the body of the Lord's incarnation. In the Srlmad-Bhagavatam, Eleventh Canto, 
it is explicitly directed that one should perform sankirtana-yajna to please the Lord's 
incarnation as Sri Caitanya Mahaprabhu. This should be rigidly followed in order to 
achieve the result of yajna performance. 

TEXT 37 

I 

fall JlcFfen ## 3^: 

fa^tsg# % 3 II 3^9 II 

dlksanujanmopasadah sirodharam 
tvarin prayanlyodayanlya-damstrah 
jihva pravargyas tava sirsakam kratoh 
satyavasathyam citayo 'savo hi te 

SYNONYMS 

dlksa —initiation; anujanma —spiritual birth, or repeated incarnations; upasadah —three 
kinds of desires (relationship, activities and ultimate goal); sirah-dharam —the neck; 
tvam —You; prayanlya —after the result of initiation; udayanlya —the last rites of 
desires; damstrah —the tusks; jihva —the tongue; pravargyah —prior activities; tava — 
Your; sirsakam —head; kratoh —of the sacrifice; satya —fire without sacrifice; 
avasathyam —fire of worship; citayah —aggregate of all desires; asavah —life breath; hi — 
certainly; te —Your. 
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TRANSLATION 


Moreover, O Lord, the repetition of Your appearance is the desire for all kinds of 
initiation. Your neck is the place for three desires, and Your tusks are the result of 
initiation and the end of all desires. Your tongue is the prior activities of initiation, Your 
head is the fire without sacrifice as well as the fire of worship, and Your living forces are 
the aggregate of all desires. 


TEXT 38 

^ II 3= II 

somas tu retah savanany avasthitih 
samstha-vibhedas tava deva dhatavah 
satrani sarvani sarira-sandhis 
tvarin sarva-yajha-kratur isti-bandhanah 

SYNONYMS 

somah tu retah —Your semen is the sacrifice called soma; savanani —ritualistic 
performances of the morning; avasthitih —different statuses of bodily growth; samstha- 
vibhedah —seven varieties of sacrifices; tava —Your; deva —O Lord; dhatavah — 
ingredients of the body such as skin and flesh; satrani —sacrifices performed over twelve 
days; sarvani —all of them; sarira —the bodily; sandhih —joints; tvam —Your Lordship; 
sarva —all; yajha—asoma sacrifices; kratuh—soma sacrifices; isti—the ultimate desire; 
bandhanah —attachment. 


TRANSLATION 

O Lord, Your semen is the sacrifice called soma-yajna. Your growth is the ritualistic 
performances of the morning. Your skin and touch sensations are the seven elements of 
the agnistoma sacrifice. Your bodily joints are symbols of various other sacrifices 
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performed in twelve days. Therefore You are the object of all sacrifices called soma and 
asoma, and You are bound by yajnas only. 

PURPORT 

There are seven kinds of routine yajnas performed by all followers of the Vedic rituals, 
and they are called agnistoma, atyagnistoma, uktha, sodasl, vajapeya, atiratra and 
aptoryama. Anyone performing such yajnas regularly is supposed to be situated with the 
Lord. But anyone who is in contact with the Supreme Lord by discharging devotional 
service is understood to have performed all different varieties of yajnas. 

TEXT 39 

Ml 

51 PM feryd Mt m 11 3^ 11 

namo namas te 'khila-mantra-devata- 
dravyaya sarva-kratave kriyatmane 
vairagya-bhaktyatmajayanubhavita- 
jnanaya vidya-gurave namo namah 

SYNONYMS 

namah namah —obeisances unto You; te —unto You, who are worshipable; akhila —all- 
inclusive; mantra —hymns; devata —the Supreme Lord; dravyaya —unto all ingredients 
for performing sacrifices; sarva-kratave —unto all kinds of sacrifices; kriya-atmane — 
unto You, the supreme form of all sacrifices; vairagya —renunciation; bhaktya —by 
devotional service; atma-jaya-anubhavita —perceivable by conquering the mind; 
jnanaya —such knowledge; vidya-gurave —the supreme spiritual master of all knowledge 
namah namah —again I offer my respectful obeisances. 

TRANSLATION 

O Lord, You are the Supreme Personality of Godhead and are worshipable by universal 
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prayers, Vedic hymns and sacrificial ingredients. We offer our obeisances unto You. You 
can be realized by the pure mind freed from all visible and invisible material 
contamination. We offer our respectful obeisances to You as the supreme spiritual master 
of knowledge in devotional service. 


PURPORT 

The qualification of bhakti, or devotional service to the Lord, is that the devotee should 
be free from all material contaminations and desires. This freedom is called vairagya, or 
renouncement of material desires. One who engages in devotional service to the Lord 
according to regulative principles is automatically freed from material desires, and in 
that pure state of mind one can realize the Personality of Godhead. The Personality of 
Godhead, being situated in everyone's heart, instructs the devotee regarding pure 
devotional service so that he may ultimately achieve the association of the Lord. This is 
confirmed in Bhagavad-gita (10.10) as follows: 

tesarin satata-yuktanam 
bhajatam prlti-purvakam 
dadami buddhi-yogarin tarn 
yena mam upayanti te 

"To one who constantly engages in the devotional service of the Lord with faith and 
love, the Lord certainly gives the intelligence to achieve Him at the ultimate end." 

One has to conquer the mind, and one may do it by following the Vedic rituals and by 
performing different types of sacrifice. The ultimate end of all those performances is to 
attain bhakti, or the devotional service of the Lord. Without bhakti one cannot 
understand the Supreme Personality of Godhead. The original Personality of Godhead 
or His innumerable expansions of Visnu are the only objects of worship by all the Vedic 
rituals and sacrificial performances. 


TEXT 40 


cRlforR# 53T 
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darinstragra-kotya bhagavams tvaya dhrta 
virajate bhudhara bhuh sa-bhudhara 
yatha vanan nihsarato data dhrta 
matan-gajendrasya sa-patra-padminl 

SYNONYMS 

damstra-agra —the tips of the tusks; kotya —by the edges; bhagavan —O Personality of 
Godhead; tvaya —by You; dhrta —sustained; virajate —is so beautifully situated; bhii- 
dhara —O lifter of the earth; bhuh —the earth; sa-bhudhara —with mountains; yatha —as 
much as; vanat —from the water; nihsaratah —coming out; data —by the tusk; dhrta — 
captured; matam-gajendrasya —infuriated elephant; sa-patra —with leaves; padminl — 
the lotus flower. 


TRANSLATION 

O lifter of the earth, the earth with its mountains, which You have lifted with Your 
tusks, is situated as beautifully as a lotus flower with leaves sustained by an infuriated 
elephant just coming out of the water. 


PURPORT 

The fortune of the earth planet is praised because of its being specifically sustained by 
the Lord; its beauty is appreciated and compared to that of a lotus flower situated on the 
trunk of an elephant. As a lotus flower with leaves is very beautifully situated, so the 
world, with its many beautiful mountains, appeared on the tusks of the Lord Boar. 

TEXT 41 

safari 

sar 3 i 

ifrar 
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traylmayam rupam idarh ca saukaram 
bhu-mandalenatha data dhrtena te 
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cakasti srngodha-ghanena bhuyasa 
kulacalendrasya yathaiva vibhramah 

SYNONYMS 

trayi-mayam—Vedas personified; rupam —form; idam —this; ca —also; saukaram —the 
boar; bhu-mandalena —by the earth planet; atha —now; data —by the tusk; dhrtena — 
sustained by; te —Your; cakasti —is glowing; srnga-udha —sustained by the peaks; 
ghanena —by the clouds; bhuyasa —more glorified; kula-acala-indrasya —of the great 
mountains; yatha —as much as; eva —certainly; vibhramah —decoration. 

TRANSLATION 

O Lord, as the peaks of great mountains become beautiful when decorated with clouds, 
Your transcendental body has become beautiful because of Your lifting the earth on the 
edge of Your tusks. 


PURPORT 

The word vibhramah is significant. Vibhramah means "illusion" as well as "beauty." When 
a cloud rests on the peak of a great mountain, it appears to be sustained by the 
mountain, and at the same time it looks very beautiful. Similarly, the Lord has no need 
to sustain the earth on His tusks, but when He does so the world becomes beautiful, just 
as the Lord becomes more beautiful because of His pure devotees on the earth. Although 
the Lord is the transcendental personification of the Vedic hymns, He has become more 
beautiful because of His appearance to sustain the earth. 

TEXT 42 

ctoPT q## w to i 
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samsthapayainarifi jagatam sa-tasthusam 
lokaya patnim asi mataram pita 
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vidhema casyai namasa saha tvaya 
yasyarin sva-tejo 'gnim ivaranav adhah 

SYNONYMS 

samsthapaya enam —raise this earth; jagatam —both the moving and; sa-tasthusam — 
nonmoving; lokaya —for their residence; patnim —wife; asi —You are; mataram —the 
mother; pita —the father; vidhema —do we offer; ca —also; asyai —unto the mother; 
namasa —with all obeisances; saha —along with; tvaya —with You; yasyam —in whom; 
sva-tejah —by Your own potency; agnim —fire; iva —likened; aranau —in the arani wood; 
adhah —invested. 


TRANSLATION 

O Lord, for the residential purposes of all inhabitants, both moving and nonmoving, this 
earth is Your wife, and You are the supreme father. We offer our respectful obeisances 
unto You, along with mother earth, in whom You have invested Your own potency, just 
as an expert sacrificer puts fire in the arani wood. 

PURPORT 

The so-called law of gravitation which sustains the planets is described herein as the 
potency of the Lord. This potency is invested by the Lord in the way that an expert 
sacrificial brahmana puts fire in the arani wood by the potency of Vedic mantras. By this 
arrangement the world becomes habitable for both the moving and nonmoving 
creatures. The conditioned souls, who are residents of the material world, are put in the 
womb of mother earth in the same way the seed of a child is put by the father in the 
womb of the mother. This conception of the Lord and the earth as father and mother is 
explained in Bhagavad-glta (14.4). Conditioned souls are devoted to the motherland in 
which they take their birth, but they do not know their father. The mother is not 
independent in producing children. Similarly, material nature cannot produce living 

creatures unless in contact with the supreme father, the Supreme Personality of 

/ 

Godhead. Srimad-Bhagavatam teaches us to offer obeisances unto the mother along with 
the Father, the Supreme Lord, because it is the Father only who impregnates the mother 
with all energies for the sustenance and maintenance of all living beings, both moving 
and nonmoving. 
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kah sraddadhUanyatamas tava prabho 
rasarin gataya bhuva udvibarhanam 
na vismayo 'sau tvayi visva-vismaye 
yo mayayedam sasrje 'tivismayam 

SYNONYMS 

kah —who else; sraddadhita —can endeavor; anyatamah —anyone besides Yourself; 
tava —Your; prabho —O Lord; rasam —in the water; gatayah —while lying in; bhuvah — 
of the earth; udvibarhanam —deliverance; na —never; vismayah —wonderful; asau — 
such an act; tvayi —unto You; visva —universal; vismaye —full of wonders; yah —one 
who; mayaya —by potencies; idam —this; sasrje —created; ativismayam —surpassing all 
wonders. 


TRANSLATION 

Who else but You, the Supreme Personality of Godhead, could deliver the earth from 
within the water? It is not very wonderful for You, however, because You acted most 
wonderfully in the creation of the universe. By Your energy You have created this 
wonderful cosmic manifestation. 


PURPORT 

When a scientist discovers something impressive to the ignorant mass of people, the 
common man, without inquiry, accepts such a discovery as wonderful. But the 
intelligent man is not struck with wonder by such discoveries. He gives all credit to the 
person who created the wonderful brain of the scientist. A common man is also struck 
with wonder by the wonderful action of material nature, and he gives all credit to the 
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cosmic manifestation. The learned Krsna conscious person, however, knows well that 
behind the cosmic manifestation is the brain of Krsna, as confirmed in Bhagavad-gita 
(9.10): mayadhyaksena prakrtih suyate sa-caracaram. Since Krsna can direct the 
wonderful cosmic manifestation, it is not at all wonderful for Him to assume the gigantic 
form of a boar and thus deliver the earth from the mire of the water. A devotee is 
therefore not astonished to see the wonderful boar because he knows that the Lord is 
able to act far more wonderfully by His potencies, which are inconceivable to the brain 
of even the most erudite scientist. 


TEXT 44 

H d I pi I - 1 4l d,'c|H fi NI 

iJSFfter TlfeT: II 88 II 

vidhunvata vedamayarin nijarin vapur 
janas-tapah-satya-nivasino vayam 
sata-sikhoddhuta-sivambu-bindubhir 
vimrjyamdnd bhrsam isa pavitah 

SYNONYMS 

vidhunvata —while shaking; veda-mayam —personified Vedas; nijam —own; vapuh — 
body; janah —the Janaloka planetary system; tapah —the Tapoloka planetary system; 
satya —the Satyaloka planetary system; nivasinah —the inhabitants; vayam —we; sata — 
hairs on the shoulder; sikha-uddhiita —sustained by the tip of the hair; siva —auspicious; 
ambu —water; bindubhih —by the particles; vimrjyamanah —we are thus sprinkled by; 
bhrsam —highly; isa —O Supreme Lord; pavitah —purified. 

TRANSLATION 

O Supreme Lord, undoubtedly we are inhabitants of the most pious planets—the Jana, 
Tapas and Satya lokas—but still we have been purified by the drops of water sprinkled 
from Your shoulder hairs by the shaking of Your body. 
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PURPORT 


Ordinarily the body of a hog is considered impure, but one should not consider that the 
hog incarnation assumed by the Lord is also impure. That form of the Lord is the 
personified Vedas and is transcendental. The inhabitants of the Jana, Tapas and Satya 
lokas are the most pious persons in the material world, but because those planets are 
situated in the material world, there are so many material impurities there also. 
Therefore, when the drops of water from the tips of the Lord's shoulder hairs were 
sprinkled upon the bodies of the inhabitants of the higher planets, they felt purified. 

The Ganges water is pure because of its emanating from the toe of the Lord, and there is 
no difference between the water emanating from the toe and that from the tips of the 
hair on the shoulder of Lord Boar. They are both absolute and transcendental. 

TEXT 45 

H t 

m<*WK+4 u l: I 

fas HWT 31*1.11 8* II 

sa vai bata bhrasta-matis tavaisate 
yah karmanam param apara-karmanah 
yad-yogamaya-guna-yoga-mohitam 
visvarh samastam bhagavan vidhehi sam 

SYNONYMS 

sah —he; vai —certainly; bata —alas; bhrasta-matih —nonsense; tava —Your; esate — 
desires; yah —one who; karmanam —of activities; param —limit; apara-karmanah —of 
one who has unlimited activities; yat —by whom; yoga —mystic power; maya —potency; 
guna —modes of material nature; yoga —mystic power; mohitam —bewildered; visvam — 
the universe; samastam —in total; bhagavan —O Supreme Personality of Godhead; 
vidhehi —just be pleased to bestow; sam —good fortune. 

TRANSLATION 
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O Lord, there is no limit to Your wonderful activities. Anyone who desires to know the 
limit of Your activities is certainly nonsensical. Everyone in this world is conditioned by 
the powerful mystic potencies. Please bestow Your causeless mercy upon these 
conditioned souls. 


PURPORT 

Mental speculators who want to understand the limit of the Unlimited are certainly 
nonsensical. Every one of them is captivated by the external potencies of the Lord. The 
best thing for them is to surrender unto Him, knowing Him to be inconceivable, for thus 
they can receive His causeless mercy. This prayer was offered by the inhabitants of the 
higher planetary systems, namely the Jana, Tapas and Satya lokas, who are far more 
intelligent and powerful than humans. 

Visvarh samastam is very significant here. There are the material world and the spiritual 
world. The sages pray: "Both worlds are bewildered by Your different energies. Those 
who are in the spiritual world are absorbed in Your loving service, forgetting themselves 
and You also, and those in the material world are absorbed in material sense 
gratification and therefore also forget You. No one can know You, because You are 
unlimited. It is best not to try to know You by unnecessary mental speculation. Rather, 
kindly bless us so that we can worship You with causeless devotional service." 

TEXT 46 

3Wlferi?l II 8$ II 

maitreya uvaca 
ity upasthlyamano 'sau 
munibhir brahma-vadibhih 
salile sva-khurakranta 
upadhattavitavanim 

SYNONYMS 

maitreyah uvaca —the sage Maitreya said; iti —thus; upasthiyamanah —being praised by; 
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asau —Lord Boar; munibhih —by the great sages; brahma-vadibhih —by the 
transcendentalists; salile —on the water; sva-khura-akrante —touched by His own 
hooves; upadhatta —placed; avita —the maintainer; avanim —the earth. 

TRANSLATION 

The sage Maitreya said: The Lord, being thus worshiped by all the great sages and 
transcendentalists, touched the earth with His hooves and placed it on the water. 

PURPORT 

The earth was placed on the water by His inconceivable potency. The Lord is all- 
powerful, and therefore He can sustain the huge planets either on the water or in the 
air, as He likes. The tiny human brain cannot conceive how these potencies of the Lord 
can act. Man can give some vague explanation of the laws by which such phenomena are 
made possible, but actually the tiny human brain is unable to conceive of the activities 
of the Lord, which are therefore called inconceivable. Yet the frog-philosophers still try 
to give some imaginary explanation. 


TEXT 47 

e srarcfa: i 

Tnrai II 8S II 

sa ittham bhagavan urvirin 
visvaksenah prajapatih 
rasaya lilayonnitdm 
apsu nyasya yayau harih 

SYNONYMS 

sah —He; ittham —in this manner; bhagavan —the Personality of Godhead; urvim —the 
earth; visvaksenah —another name of Visnu; praja-patih —the Lord of the living entities; 
rasayah —from within the water; lilaya —very easily; unnitam —raised; apsu —on the 
water; nyasya —placing; yayau —returned to His own abode; harih —the Personality of 
Godhead. 
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TRANSLATION 


In this manner the Personality of Godhead, Lord Visnu, the maintainer of all living 
entities, raised the earth from within the water, and having placed it afloat on the water, 
He returned to His own abode. 


PURPORT 

The Personality of Godhead Lord Visnu descends by His will to the material planets in 
His innumerable incarnations for particular purposes, and again He goes back to His 
own abode. When He descends He is called an avatara because avatara means "one who 
descends." Neither the Lord Himself nor His specific devotees who come to this earth 
are ordinary living entities like us. 


TEXT 48 
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“j'Kfcr 

mbNfSRTPJ ffe || 8= || 

ya evam etarin hari-medhaso hareh 
kathdm subhadram kathanlya-mayinah 
srnvlta bhaktya sravayeta vosatlm 
janardano 'syasu hrdi prasldati 

SYNONYMS 

yah —one who; evam —thus; etam —this; hari-medhasah —who destroys the material 
existence of the devotee; hareh —of the Personality of Godhead; kathdm —narration; su- 
bhadram —auspicious; kathanlya —worthy to narrate; mayinah —of the merciful by His 
internal potency; srnvlta —hears; bhaktya —in devotion; sravayeta —also allows others to 
hear; vd —either; usatim —very pleasing; janardanah —the Lord; asya —his; asu —very 
soon; hrdi —within the heart; prasldati —becomes very pleased. 

TRANSLATION 


584 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 












If one hears and describes in a devotional service attitude this auspicious narration of 
Lord Boar, which is worthy of description, the Lord, who is within the heart of everyone, 
is very pleased. 


PURPORT 

In His various incarnations, the Lord appears, acts and leaves behind Him a narrative 
history which is as transcendental as He Himself. Every one of us is fond of hearing 
some wonderful narration, but most stories are neither auspicious nor worth hearing 
because they are of the inferior quality of material nature. Every living entity is of 
superior quality, spirit soul, and nothing material can be auspicious for him. Intelligent 
persons should therefore hear personally and cause others to hear the descriptive 
narrations of the Lord's activities, for that will destroy the pangs of material existence. 
Out of His causeless mercy only, the Lord comes to this earth and leaves behind His 
merciful activities so that the devotees may derive transcendental benefit. 

TEXT 49 
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tasmin prasanne sakalasisarh prabhau 
kirin durlabharin tabhir alarin lavatmabhih 
ananya-drstya bhajatam guhasayah 
svayarin vidhatte sva-gatirin parah param 

SYNONYMS 

tasmin —unto Him; prasanne —being pleased; sakala-asisam —of all benediction; 
prabhau —unto the Lord; kim —what is that; durlabham —very difficult to obtain; 
tabhih —with them; alam —away; lava-atmabhih —with insignificant gains; ananya- 
drstya —by nothing but devotional service; bhajatam —of those who are engaged in 
devotional service; guha-asayah —residing within the heart; svayam —personally; 
vidhatte —executes; sva-gatim —in His own abode; parah —the supreme; param — 
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transcendental. 


TRANSLATION 

Nothing remains unachieved when the Supreme Personality of Godhead is pleased with 
someone. By transcendental achievement one understands everything else to be 
insignificant. One who engages in transcendental loving service is elevated to the highest 
perfectional stage by the Lord Himself, who is seated in everyone’s heart. 

PURPORT 

As stated in Bhagavad-glta (10.10), the Lord gives intelligence to the pure devotees so 
that they may be elevated to the highest perfectional stage. It is confirmed herein that a 
pure devotee, who constantly engages in the loving service of the Lord, is awarded all 
knowledge necessary to reach the Supreme Personality of Godhead. For such a devotee 
there is nothing valuable to be achieved but the Lord's service. If one serves faithfully, 
there is no possibility of frustration because the Lord Himself takes charge of the 
devotee's advancement. The Lord is seated in everyone's heart, and He knows the 
devotee's motive and arranges everything achievable. In other words, the pseudo 
devotee, who is anxious to achieve material gains, cannot attain the highest perfectional 
stage because the Lord is in knowledge of his motive. One merely has to become sincere 
in his purpose, and then the Lord is there to help in every way. 


TEXT 50 


f§TCT II 1 ° II 


ko nama loke purusartha-saravit 
purd-kathanarin bhagavat-katha-sudham 
aplya karnanjalibhir bhavapaham 
aho virajyeta vina naretaram 
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SYNONYMS 


kah —who; nama —indeed; loke —in the world; purusa-artha —goal of life; sara-vit —one 
who knows the essence of; pura-kathanam —of all past histories; bhagavat —regarding 
the Personality of Godhead; katha-sudham —the nectar of the narrations about the 
Personality of Godhead; apiya —by drinking; karna-anjalibhih —by aural reception; 
bhava-apaham —that which kills all material pangs; aho —alas; virajyeta —could refuse; 
vina —except; nara-itaram —other than the human being, being. 

TRANSLATION 

Who, other than one who is not a human being, can exist in this world and not be 
interested in the ultimate goal of life? Who can refuse the nectar of narrations about the 
Personality of Godhead's activities, which by itself can deliver one from all material 
pangs? 


PURPORT 

The narration of the activities of the Personality of Godhead is like a constant flow of 
nectar. No one can refuse to drink such nectar except one who is not a human being. 
Devotional service to the Lord is the highest goal of life for every human being, and 
such devotional service begins by hearing about the transcendental activities of the 
Personality of Godhead. Only an animal, or a man who is almost an animal in behavior, 
can refuse to take an interest in hearing the transcendental message of the Lord. There 
are many books of stories and histories in the world, but except for the histories or 
narrations on the topics of the Personality of Godhead, none are capable of diminishing 
the burden of material pangs. Therefore one who is serious about eliminating material 
existence must chant and hear of the transcendental activities of the Personality of 
Godhead. Otherwise one must be compared to the nonhumans. 

Thus end the Bhaktivedanta purports of the Third Canto, Thirteenth Chapter, of the 
Srlmad-Bhagavatam, entitled "The Appearance of Lord Varaha." 


14. Pregnancy of Diti in the Evening 
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TEXT 1 


fth WqJpRRR: I 
*JT H <OT58 d'^HISlP’- 
A dlft-iH) f§^7t II ? II 

sri-suka uvaca 

nisamya kausaravinopavarnitam 
hareh katharin karana-sukaratmanah 
punah sa papraccha tam udyatanjalir 
na catitrpto viduro dhrta-vratah 

SYNONYMS 

sri-sukah uvaca —Sri Sukadeva GosvamI said; nisamya —after hearing; kausaravina —by 
the sage Maitreya; upavarnitam —described; hareh —of the Personality of Godhead; 
katham —narrations; karana —for the reason of lifting the earth; sukara-atmanah —of 
the boar incarnation; punah —again; sah —he; papraccha —inquired; tam —from him 
(Maitreya); udyata-anjalih —with folded hands; na —never; ca —also; ati-trptah —very 
much satisfied; vidurah —Vidura; dhrta-vratah —taken to a vow. 

TRANSLATION 

/ 

Sukadeva GosvamI said: After hearing from the great sage Maitreya about the Lord’s 
incarnation as Varaha, Vidura, who had taken a vow, begged him with folded hands to 
please narrate further transcendental activities of the Lord, since he [Vidura] did not yet 
feel satisfied. 


TEXT 2 

fclG^ 

3% 1 ^TT ^RhI I 
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vidura uvaca 
tenaiva tu muni-srestha 
harina yajha-murtina 
adi-daityo hiranyakso 
hata ity anususruma 

SYNONYMS 

/ 

vidurah uvaca —Sri Vidura said; tena —by Him; eva —certainly; tu —but; muni-srestha — 
O chief among the sages; harina —by the Personality of Godhead; yajha-murtina —the 
form of sacrifices; adi —original; daityah —demon; hiranyaksah —by the name 
Hiranyaksa; hatah —slain; iti —thus; anususruma —heard in succession. 

TRANSLATION 

/ 

Sri Vidura said: O chief amongst the great sages, I have heard by disciplic succession that 
Hiranyaksa, the original demon, was slain by the same form of sacrifices, the Personality 
of Godhead [Lord Boar]. 


PURPORT 

As referred to previously, the boar incarnation was manifested in two millenniums— 
namely Svayambhuva and Caksusa. In both millenniums there was a boar incarnation of 
the Lord, but in the Svayambhuva millennium He lifted the earth from within the water 
of the universe, whereas in the Caksusa millennium He killed the first demon, 
Hiranyaksa. In the Svayambhuva millennium He assumed the color white, and in the 
Caksusa millennium He assumed the color red. Vidura had already heard about one of 
them, and he proposed to hear about the other. The two different boar incarnations 
described are the one Supreme Personality of Godhead. 

TEXT 3 

^ wet ^wit^ii 5 ii 
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tasya coddharatah ksaunlm 
sva-damstragrena lllaya 
daitya-rajasya ca brahman 
kasmad dhetor abhiin mrdhah 

SYNONYMS 

tasya —His; ca —also; uddharatah —while lifting; ksaunlm —the earth planet; sva- 
damstra-agrena —by the edge of His tusks; lllaya —in His pastimes; daitya-rajasya —of 
the king of demons; ca —and; brahman —O brahmana; kasmat —from what; hetoh — 
reason; abhiit —there was; mrdhah —fight. 

TRANSLATION 

What was the reason, O brahmana, for the fight between the demon king and Lord Boar 
while the Lord was lifting the earth as His pastime? 

TEXT 4 

nwi fft aiprfeFH i 
^ ^ gyift m q? ft 3 11 a n 

sraddadhanaya bhaktaya 
briihi taj-janma-vistaram 
rse na trpyati manah 
param kautuhalam hi me 

SYNONYMS 

sraddadhanaya —unto a faithful person; bhaktaya —unto a devotee; bruhi —please 
narrate; tat —His; janma —appearance; vistaram —in detail; rse —O great sage; na —not; 
trpyati —become satisfied; manah —mind; param —very much; kautuhalam —inquisitive; 
hi —certainly; me—my. 


TRANSLATION 
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My mind has become very inquisitive, and therefore I am not satisfied with hearing the 
narration of the Lord’s appearance. Please, therefore, speak more and more to a devotee 
who is faithful. 


PURPORT 

One who is actually faithful and inquisitive is qualified to hear the transcendental 
pastimes of the appearance and disappearance of the Supreme Personality of Godhead. 
Vidura was a suitable candidate to receive such transcendental messages. 

TEXT 5 

HPJ eft? rWT ^ I 

maitreya uvaca 
sadhu vira tvaya prstam 
avatara-katharin hareh 
yat tvam prcchasi martyanarh 
mrtyu-pasa-visatanim 

SYNONYMS 

maitreyah uvaca —Maitreya said; sadhu —devotee; vlra —O warrior; tvaya —by you; 
prstam —inquired; avatar a-katham —topics on the incarnation of the Lord; hareh —of 
the Personality of Godhead; yat —that which; tvam —your good self; prcchasi —asking 
me; martyanam —of those who are destined for death; mrtyu-pasa —the chain of birth 
and death; visatanlm —source of liberation. 

TRANSLATION 

The great sage Maitreya said: O warrior, the inquiry made by you is just befitting a 
devotee because it concerns the incarnation of the Personality of Godhead. He is the 
source of liberation from the chain of birth and death for all those who are otherwise 
destined to die. 
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PURPORT 


The great sage Maitreya addressed Vidura as a warrior not only because Vidura belonged 
to the Kuru family but because he was anxious to hear about the chivalrous activities of 
the Lord in His incarnations of Varaha and Nrsiriiha. Because the inquiries concerned 
the Lord, they were perfectly befitting a devotee. A devotee has no taste for hearing 
anything mundane. There are many topics of mundane warfare, but a devotee is not 
inclined to hear them. The topics of the warfare in which the Lord engages do not 
concern the war of death but the war against the chain of maya which obliges one to 
accept repeated birth and death. In other words, one who takes delight in hearing the 
war topics of the Lord is relieved from the chains of birth and death. Foolish people are 
suspicious of Krsna's taking part in the Battle of Kuruksetra, not knowing that His 
taking part insured liberation for all who were present on the battlefield. It is said by 
Bhlsmadeva that all who were present on the Battlefield of Kuruksetra attained their 
original spiritual existences after death. Therefore, hearing the war topics of the Lord is 
as good as any other devotional service. 


TEXT 6 

Wt II 5 II 

yayottanapadah putro 
munina gitayarbhakah 
mrtyoh krtvaiva murdhny anghrim 
aruroha hareh padam 

SYNONYMS 

yaya —by which; uttanapadah —of King Uttanapada; putrah —son; munina —by the sage; 
gitaya —being sung; arbhakah —a child; mrtyoh —of death; krtva —placing; eva — 
certainly; murdhni —on the head; anghrim —feet; aruroha —ascended; hareh —of the 
Personality of Godhead; padam —to the abode. 

TRANSLATION 
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By hearing these topics from the sage [Narada], the son of King Uttanapada [Dhruva] was 
enlightened regarding the Personality of Godhead, and he ascended to the abode of the 
Lord, placing his feet over the head of death. 

PURPORT 

While quitting his body, Maharaja Dhruva, the son of King Uttanapada, was attended 
by personalities like Sunanda and others, who received him in the kingdom of God. He 
left this world at an early age, as a young boy, although he had attained the throne of his 
father and had several children of his own. Because he was due to quit this world, death 
was waiting for him. He did not care for death, however, and even with his present body 
he boarded a spiritual airplane and went directly to the planet of Visnu because of his 
association with the great sage Narada, who had spoken to him the narration of the 
pastimes of the Lord. 


TEXT 7 

apt 3 crfdfo i 
HI II ^ II 

athatrapitihaso 'yam 
sruto me varnitah pura 
brahmana deva-devena 
devanam anuprcchatam 

SYNONYMS 

atha —now; atra —in this matter; api —also; itihasah —history; ayam —this; srutah — 
heard; me —by me; varnitah —described; pura —years ago; brahmana —by Brahma; deva- 
devena —the foremost of the demigods; devanam —by the demigods; anuprcchatam — 
asking. 


TRANSLATION 

This history of the fight between the Lord as a boar and the demon Hiranyaksa was heard 
by me in a year long ago as it was described by the foremost of the demigods, Brahma, 
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when he was questioned by the other demigods. 


TEXT 8 

3IMr!WHI tR^IFli II * II 

ditir daksayanl ksattar 
marlcam kasyapam patim 
apatya-kdmd cakame 
sandhyayam hrc-chayardita 

SYNONYMS 

ditih —Diti; daksayanl —the daughter of Daksa; ksattah —O Vidura; marlcam —the son 
of Marlci; kasyapam —Kasyapa; patim —her husband; apatya-kdmd —desirous of having a 
child; cakame —longed for; sandhyayam —in the evening; hrt-saya —by sex desires; 
ardita —distressed. 


TRANSLATION 

Diti, daughter of Daksa, being afflicted with sex desire, begged her husband, Kasyapa, the 
son of Marici, to have intercourse with her in the evening in order to beget a child. 

TEXT 9 

sgiftifW wit ^tfsii 
1441^4 WllikHJI % II 

istvdgni-jihvarin payasa 
purusam yajusam patim 
nimlocaty arka aslnam 
agny-agare samahitam 

SYNONYMS 
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istva —after worshiping; agni —fire; jihvam —tongue; payasa —by oblation; purusam — 
unto the Supreme Person; yajusam —of all sacrifices; patim —master; nimlocati —while 
setting; arke —the sun; asinam —sitting; agni-agare —in the sacrificial hall; samahitam — 
completely in trance. 


TRANSLATION 

The sun was setting, and the sage was sitting in trance after offering oblations to the 
Supreme Personality of Godhead, Visnu, whose tongue is the sacrificial fire. 

PURPORT 

Fire is considered to be the tongue of the Personality of Godhead Visnu, and oblations 
of grains and clarified butter offered to the fire are thus accepted by Him. That is the 
principle of all sacrifices, of which Lord Visnu is the master. In other words, the 
satisfaction of Lord Visnu includes the satisfaction of all demigods and other living 
beings. 


TEXT 10 

W ITT 'iiFIWR: I 

cfaf Wl^ II II 

ditir uvaca 

esa mam tvat-krte vidvan 
kama atta-sarasanah 
dunoti dinam vikramya 
rambham iva matangajah 

SYNONYMS 

ditih uvaca —beautiful Diti said; esah —all these; mam —unto me; tvat-krte —for you; 
vidvan —O learned one; kamah —Cupid; atta-sarasanah —taking his arrows; dunoti — 
distresses; dinam —poor me; vikramya —attacking; rambham —banana tree; iva —like; 
matam-gajah —mad elephant. 
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TRANSLATION 


In that place the beautiful Diti expressed her desire: O learned one, Cupid is taking his 
arrows and distressing me forcibly, as a mad elephant troubles a banana tree. 

PURPORT 

Beautiful Diti, seeing her husband absorbed in trance, began to speak loudly, not 
attempting to attract him by bodily expressions. She frankly said that her whole body 
was distressed by sex desire because of her husband's presence, just as a banana tree is 
troubled by a mad elephant. It was not natural for her to agitate her husband when he 
was in trance, but she could not control her strong sexual appetite. Her sex desire was 
like a mad elephant, and therefore it was the prime duty of her husband to give her all 
protection by fulfilling her desire. 


TEXT 11 

snpdfai 3 n ?■? 11 

tad bhavan dahyamanayam 
sa-patnlnam samrddhibhih 
prajavatlnam bhadrarin te 
mayy ayunktam anugraham 

SYNONYMS 

tat —therefore; bhavan —your good self; dahyamanayam —being distressed; sa- 
patnlnam —of the co-wives; samrddhibhih —by the prosperity; praja-vatlnam —of those 
who have children; bhadram —all prosperity; te —unto you; mayi —unto me; ayunktam — 
do unto me, in all respects; anugraham —favor. 

TRANSLATION 

Therefore you should be kind towards me by showing me complete mercy. I desire to 
have sons, and I am much distressed by seeing the opulence of my co-wives. By 
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performing this act, you will become happy. 


PURPORT 

In Bhagavad-gita sexual intercourse for begetting children is accepted as righteous. A 
person sexually inclined for simple sense gratification, however, is unrighteous. In Diti's 
appeal to her husband for sex, it was not exactly that she was afflicted by sex desires, but 
she desired sons. Since she had no sons, she felt poorer than her co-wives. Therefore 
Kasyapa was supposed to satisfy his bona fide wife. 

TEXT 12 

w jnprr ^ 11 ?? n 

bhartary dptorumananam 
lokdn avisate yasah 
patir bhavad-vidho ydsdrh 
prajaya nanu jayate 

SYNONYMS 

bhartari —by the husband; dpta-urumdndndm —of those who are beloved; lokdn —in the 
world; avisate —spreads; yasah —fame; patih —husband; bhavat-vidhah —like your good 
self; yasam —of those whose; prajaya —by children; nanu —certainly; jayate —expands. 

TRANSLATION 

A woman is honored in the world by the benediction of her husband, and a husband like 
you will become famous by having children because you are meant for the expansion of 
living entities. 


PURPORT 

According to Rsabhadeva, one should not become a father or mother unless one is 
confident that he can beget children whom he can deliver from the clutches of birth 
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and death. Human life is the only opportunity to get out of the material scene, which is 
full of the miseries of birth, death, old age and diseases. Every human being should be 
given the opportunity to take advantage of his human form of life, and a father like 
Kasyapa is supposed to beget good children for the purpose of liberation. 

TEXT 13 

^ t ii ■?? ii 

pura pita no bhagavan 
dakso duhitr-vatsalah 
karh vrnita varam vatsa 
ity aprcchata nah prthak 

SYNONYMS 

pura —in days long ago; pita —father; nah —our; bhagavan —the most opulent; daksah — 
Daksa; duhitr-vatsalah —affectionate to his daughters; kam —unto whom; vrnita —you 
want to accept; varam —your husband; vatsah —O my children; iti —thus; aprcchata — 
inquired; nah —us; prthak —separately. 

TRANSLATION 

In days long ago, our father, the most opulent Daksa, who was affectionate to his 
daughters, asked each of us separately whom we would prefer to select as our husband. 

PURPORT 

It appears from this verse that free selection of a husband was allowed by the father, but 
not by free association. The daughters were asked separately to submit their selection of 
a husband who was famous for his acts and personality. The ultimate selection depended 
on the choice of the father. 


TEXT 14 
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H at W WtIHHMH: I 

^cKllcWMWi ^ i-flrtH^h II ?B II 


sa viditvatmajanam no 
bhavarin santana-bhavanah 
trayodasadadat tdsarh 
yds te sllam anuvratah 

SYNONYMS 

sah —Daksa; viditva —understanding; atma-janam —of the daughters; nah —our; 
bhdvam —indication; santana —children; bhdvanah —well-wisher; trayodasa —thirteen; 
adadat —handed over; tasam —of all of them; yah —those who are; te —your; sllam — 
behavior; anuvratah —all faithful. 


TRANSLATION 

Our well-wishing father, Daksa, after knowing our intentions, handed over thirteen of 
his daughters unto you, and since then we have all been faithful. 

PURPORT 

Generally the daughters were too shy to express their opinions before their father, but 
the father would accept the daughters' intentions through someone else, such as a 
grandmother to whom the grandchildren had free access. King Daksa collected the 
opinions of his daughters and thus handed over thirteen to Kasyapa. Every one of Diti's 
sisters was a mother of children. Therefore, since she was equally faithful to the same 
husband, why should she remain without children? 

TEXT 15 

3ml L iHM u i yH^Hi'ci % ii n ii 

atha me kuru kalyanam 
kamarin kamala-locana 
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artopasarpanam bhumann 
amogham hi mahiyasi 

SYNONYMS 

atha —therefore; me —unto me; kuru —kindly do; kalyanam —benediction; kamam — 
desire; kamala-locana —O lotus-eyed one; arta —of the distressed; upasarpanam —the 
approaching; bhuman —O great one; amogham —without failure; hi —certainly; 
mahiyasi —to a great person. 


TRANSLATION 

O lotus-eyed one, kindly bless me by fulfilling my desire. When someone in distress 
approaches a great person, his pleas should never go in vain. 

PURPORT 

Diti knew well that her request might be rejected because of the untimely situation, but 
she pleaded that when there is an emergency or a distressful condition, there is no 
consideration of time or situation. 


TEXT 16 

ffa ai sfir qrfN: fro i 

iti tarn vira maricah 
krpanam bahu-bhasinim 
pratyahanunayan vaca 
pravrddhananga-kasmalam 

SYNONYMS 

iti —thus; tarn —unto her; vira —O hero; maricah —the son of Marlci (Kasyapa); 
krpanam —unto the poor; bahu-bhasinim —too talkative; pratyaha —replied; anunayan — 
pacifying; vaca —by words; pravrddha —highly agitated; ananga —lust; kasmalam — 
contaminated. 
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TRANSLATION 


O hero [Vidura], Diti, being thus afflicted by the contamination of lust, and therefore 
poor and talkative, was pacified by the son of Marici in suitable words. 

PURPORT 

When a man or woman is afflicted by the lust of sex desire, it is to be understood as 
sinful contamination. Kasyapa was engaged in his spiritual activities, but he did not 
have sufficient strength to refuse his wife, who was thus afflicted. He could have refused 
her with strong words expressing impossibility, but he was not as spiritually strong as 
Vidura. Vidura is addressed here as a hero because no one is stronger in self-control 
than a devotee of the Lord. It appears that Kasyapa was already inclined to have sexual 
enjoyment with his wife, and because he was not a strong man he tried to dissuade her 
only with pacifying words. 


TEXT 17 

Tt ftoiFto to i 

HFH: TW ^ T: II ?V9 II 

esa te 'ham vidhasyami 
priyarin bhiru yad icchasi 
tasyah kamarh na kah kuryat 
siddhis traivargiki yatah 

SYNONYMS 

esah —this; te —your request; aham —I; vidhasyami —shall execute; priyam —very dear; 
bhiru —O afflicted one; yat —what; icchasi —you are desiring; tasyah —her; kdmam — 
desires; na —not; kah —who; kuryat —would perform; siddhih —perfection of liberation; 
traivargiki —three; yatah —from whom. 

TRANSLATION 

O afflicted one, I shall forthwith gratify whatever desire is dear to you, for who else but 
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you is the source of the three perfections of liberation? 

PURPORT 

The three perfections of liberation are religiosity, economic development and sense 
gratification: For a conditioned soul, the wife is considered to be the source of liberation 
because she offers her service to the husband for his ultimate liberation. Conditional 
material existence is based on sense gratification, and if someone has the good fortune 
to get a good wife, he is helped by the wife in all respects. If one is disturbed in his 
conditional life, he becomes more and more entangled in material contamination. A 
faithful wife is supposed to cooperate with her husband in fulfilling all material desires 
so that he can then become comfortable and execute spiritual activities for the 
perfection of life. If, however, the husband is progressive in spiritual advancement, the 
wife undoubtedly shares in his activities, and thus both the wife and the husband profit 
in spiritual perfection. It is essential, therefore, that girls as well as boys be trained to 
discharge spiritual duties so that at the time of cooperation both will be benefited. The 
training of the boy is brahmacarya, and the training of the girl is chastity. A faithful 
wife and spiritually trained brahmacari are a good combination for advancement of the 
human mission. 


TEXT 18 

<5|^|^4siFNFt II II 

sarvasraman upadaya 
svasramena kalatravan 
vyasanarnavam atyeti 
jala-yanair yatharnavam 

SYNONYMS 

sarva —all; asraman —social orders; upadaya —completing; sva —own; asramena —by the 
social orders; kalatra-van —a person living with a wife; vyasana-arnavam —the 
dangerous ocean of material existence; atyeti —one can cross over; jala-yanaih —with 
seagoing vessels; yatha —as; arnavam —the ocean. 
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TRANSLATION 


As one can cross over the ocean with seagoing vessels, one can cross the dangerous 
situation of the material ocean by living with a wife. 

PURPORT 

There are four social orders for cooperation in the endeavor for liberation from material 
existence. The orders of brahmacarya, or pious student life, household life with a wife, 
retired life and renounced life all depend for successful advancement on the 
householder who lives with a wife. This cooperation is essential for the proper 
functioning of the institution of the four social orders and the four spiritual orders of 
life. This Vedic varnasrama system is generally known as the caste system. The man who 
lives with a wife has a great responsibility in maintaining the members of the other 
social orders—the brahmacaris, vanaprasthas and sannyasis. Except for the grhasthas, or 
the householders, everyone is supposed to engage in the spiritual advancement of life, 
and therefore the brahmacari, the vanaprastha and the sannyasi have very little time to 
earn a livelihood. They therefore collect alms from the grhasthas , and thus they secure 
the bare necessities of life and cultivate spiritual understanding. By helping the other 
three sections of society cultivate spiritual values, the householder also makes 
advancement in spiritual life. Ultimately every member of society automatically 
becomes spiritually advanced and easily crosses the ocean of nescience. 

TEXT 19 

ijwfcr feci?: ii n ii 

yam ahur atmano hy ardharin 
sreyas-kamasya manini 
yasyam sva-dhuram adhyasya 
pumams carati vijvarah 

SYNONYMS 

yam —the wife who; ahuh —is said; atmanah —of the body; hi —thus; ardham —half; 
sreyah —welfare; kamasya —of all desires; manini —O respectful one; yasyam —in whom; 
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sva-dhuram —all responsibilities; adhyasya —entrusting; puman —a man; carati —moves; 
vijvarah —without anxiety. 


TRANSLATION 

O respectful one, a wife is so helpful that she is called the better half of a man’s body 
because of her sharing in all auspicious activities. A man can move without anxiety 
entrusting all responsibilities to his wife. 

PURPORT 

By the Vedic injunction, the wife is accepted as the better half of a man's body because 
she is supposed to be responsible for discharging half of the duties of the husband. A 
family man has a responsibility to perform five kinds of sacrifices, called panca-yajna, in 
order to get relief from all kinds of unavoidable sinful reaction incurred in the course of 
his affairs. When a man becomes qualitatively like the cats and dogs, he forgets his 
duties in cultivating spiritual values, and thus he accepts his wife as a sense gratificatory 
agency. When the wife is accepted as a sense gratificatory agency, personal beauty is the 
main consideration, and as soon as there is a break in personal sense gratification, there 
is disruption or divorce. But when husband and wife aim at spiritual advancement by 
mutual cooperation, there is no consideration of personal beauty or the disruption of so- 
called love. In the material world there is no question of love. Marriage is actually a duty 
performed in mutual cooperation as directed in the authoritative scriptures for spiritual 
advancement. Therefore marriage is essential in order to avoid the life of cats and dogs, 
who are not meant for spiritual enlightenment. 

TEXT 20 

^4 ^ II 3° II 

yam asrityendriyaratin 
durjayan itarasramaih 
vayam jayema helabhir 
dasyun durga-patir yatha 
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SYNONYMS 


yam —whom; asritya —taking shelter of; indriya —senses; aratln —enemies; durjayan — 
difficult to conquer; itara —other than the householders; asramaih —by orders of society; 
vayam —we; jayema —can conquer; helabhih —easily; dasyun —invading plunderers; 
durga-patih —a fort commander; yatha —as. 

TRANSLATION 

As a fort commander very easily conquers invading plunderers, by taking shelter of a wife 
one can conquer the senses, which are unconquerable in the other social orders. 

PURPORT 

Of the four orders of human society—the student, or brahmacarl order, the householder, 
or grhastha order, the retired, or vanaprastha order, and the renounced, or sannyasl 
order—the householder is on the safe side. The bodily senses are considered plunderers 
of the fort of the body. The wife is supposed to be the commander of the fort, and 
therefore whenever there is an attack on the body by the senses, it is the wife who 
protects the body from being smashed. The sex demand is inevitable for everyone, but 
one who has a fixed wife is saved from the onslaught of the sense enemies. A man who 
possesses a good wife does not create a disturbance in society by corrupting virgin girls. 
Without a fixed wife, a man becomes a debauchee of the first order and is a nuisance in 
society—unless he is a trained brahmacarl, vanaprastha or sannyasl. Unless there is rigid 
and systematic training of the brahmacarl by the expert spiritual master, and unless the 
student is obedient, it is sure that the so-called brahmacarl will fall prey to the attack of 
sex. There are so many instances of falldown, even for great yogis like Visvamitra. A 
grhastha is saved, however, because of his faithful wife. Sex life is the cause of material 
bondage, and therefore it is prohibited in three asramas and is allowed only in the 
grhastha-asrama. The grhastha is responsible for producing first-quality brahmacarls, 
vanaprasthas and sannyasls. 


TEXT 21 

*T I 
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na vayarin prabhavas tarin tvdm 
anukarturin grhesvari 
apy ayusa vd kartsnyena 
ye canye guna-grdhnavah 

SYNONYMS 

na —never; vayam —we; prabhavah —are able; tarn —that; tvdm —unto you; 
anukartum —do the same; grha-lsvari —O queen of the home; api —in spite of; ayusa — 
by duration of life; vd —or (in the next life); kartsnyena —entire; ye —who; ca —also; 
anye —others; guna-grdhnavah —those who are able to appreciate qualities. 

TRANSLATION 

O queen of the home, we are not able to act like you, nor could we repay you for what 
you have done, even if we worked for our entire life or even after death. To repay you is 
not possible, even for those who are admirers of personal qualities. 

PURPORT 

So much glorification of a woman by her husband indicates that he is henpecked or is 
talking lightly in joke. Kasyapa meant that householders living with wives enjoy the 
heavenly blessings of sense enjoyment and at the same time have no fear of going down 
to hell. The man in the renounced order of life has no wife and may be driven by sex 
desire to seek another woman or another's wife and thus go to hell. In other words, the 
so-called man of the renounced order, who has left his house and wife, goes to hell if he 
again desires sexual pleasure, knowingly or unknowingly. In that way the householders 
are on the side of safety. Therefore husbands as a class cannot repay their debt to 
women either in this life or in the next. Even if they engage themselves in repaying the 
women throughout their whole lives, it is still not possible. Not all husbands are as able 
to appreciate the good qualities of their wives, but even though one is able to appreciate 
these qualities, it is still not possible to repay the debt to the wife. Such extraordinary 
praises by a husband for his wife are certainly in the mode of joking. 

TEXT 22 
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swift t JRIRt I 

iii HiftikPd ypMirt^ ii ii 


athapi kamam etarin te 
prajatyai karavany alam 
yatha mam natirocanti 
muhurtam pratipalaya 

SYNONYMS 

atha api —even though (it is not possible); kamam —this sex desire; etam —as it is; te — 
your; prajatyai —for the sake of children; karavani —let me do; alam —without delay; 
yatha —as; mam —unto me; na —may not; atirocanti —reproach; muhurtam —a few 
seconds; pratipalaya —wait for. 


TRANSLATION 

Even though it is not possible to repay you, I shall satisfy your sex desire immediately for 
the sake of begetting children. But you must wait for only a few seconds so that others 
may not reproach me. 


PURPORT 

The henpecked husband may not be able to repay his wife for all the benefits that he 
derives from her, but as for begetting children by fulfilling sexual desire, it is not at all 
difficult for any husband unless he is thoroughly impotent. This is a very easy task for a 
husband under normal conditions. In spite of Kasyapa's being very eager, he requested 
her to wait for a few seconds so that others might not reproach him. He explains his 
position as follows. 


TEXT 23 

5 II 39 II 

esa ghoratama veld 
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ghoranam ghora-darsana 
caranti yasyarh bhutani 
bhutesanucarani ha 

SYNONYMS 

esa —this time; ghora-tama —most horrible; veld —period; ghoranam —of the horrible; 
ghora-darsana —horrible looking; caranti —move; yasyam —in which; bhutani —ghosts; 
bhuta-isa —the lord of the ghosts; anucarani —constant companions; ha —indeed. 

TRANSLATION 

This particular time is most inauspicious because at this time the horrible-looking ghosts 
and constant companions of the lord of the ghosts are visible. 

PURPORT 

Kasyapa has already told his wife Diti to wait for a while, and now he warns her that 
failure to consider the particular time will result in punishment from the ghosts and evil 
spirits who move during this time, along with their master, Lord Rudra. 

TEXT 24 

t^IFIT tprairai I 

II 58 II 

etasyam sadhvi sandhyayam 
bhagavan bhuta-bhavanah 
parito bhuta-parsadbhir 
vrsenatati bhutarat 

SYNONYMS 

etasyam —in this period; sadhvi —O chaste one; sandhyayam —at the junction of day and 
night (evening); bhagavan —the Personality of God; bhuta-bhavanah —the well-wisher 
of the ghostly characters; paritah —surrounded by; bhuta-parsadbhih —by ghostly 
companions; vrsena —on the back of the bull carrier; atati —travels; bhuta-rat —the king 
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of the ghosts. 


TRANSLATION 

/ 

Lord Siva, the king of the ghosts, sitting on the back of his bull carrier, travels at this 
time, accompanied by ghosts who follow him for their welfare. 

PURPORT 

/ / 

Lord Siva, or Rudra, is the king of the ghosts. Ghostly characters worship Lord Siva to 

be gradually guided toward a path of self-realization. Mayavadl philosophers are mostly 

/ / / 

worshipers of Lord Siva, and Srlpada Sarikaracarya is considered to be the incarnation 
/ 

of Lord Siva for preaching godlessness to the Mayavadl philosophers. Ghosts are bereft 
of a physical body because of their grievously sinful acts, such as suicide. The last resort 
of the ghostly characters in human society is to take shelter of suicide, either material or 
spiritual. Material suicide causes loss of the physical body, and spiritual suicide causes 

loss of the individual identity. Mayavadl philosophers desire to lose their individuality 

/ 

and merge into the impersonal spiritual brahmajyoti existence. Lord Siva, being very 
kind to the ghosts, sees that although they are condemned, they get physical bodies. He 
places them into the wombs of women who indulge in sexual intercourse regardless of 
the restrictions on time and circumstance. Kasyapa wanted to impress this fact upon 
Diti so that she might wait for a while. 


TEXT 25 

II =!* II 

smasana-cakranila-dhuli-dhumra- 
viklrna-vidyota-jata-kalapah 
bhasmdvagunthamala-rukma-deho 
devas tribhih pasyati devaras te 
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SYNONYMS 


smasana —burning crematorium; cakra-anila —whirlwind; dhuli —dust; dhumra —smoky; 
viklrna-vidyota —thus smeared over beauty; jata-kalapah —bunches of matted hair; 
bhasma —ashes; avaguntha —covered by; amala —stainless; rukma —reddish; dehah — 
body; devah —the demigod; tribhih —with three eyes; pasyati —sees; devarah —younger 
brother of the husband; te —your. 


TRANSLATION 

Lord Siva’s body is reddish, and he is unstained, but he is covered with ashes. His hair is 
dusty from the whirlwind dust of the burning crematorium. He is the younger brother of 
your husband, and he sees with his three eyes. 

PURPORT 

/ 

Lord Siva is not an ordinary living entity, nor is he in the category of Visnu, or the 
Supreme Personality of Godhead. He is far more powerful than any living entity up to 

the standard of Brahma, yet he is not on an equal level with Visnu. Since he is almost 

/ 

like Lord Visnu, Siva can see past, present and future. One of his eyes is like the sun, 

another is like the moon, and his third eye, which is between his eyebrows, is like fire. 

He can generate fire from his middle eye, and he is able to vanquish any powerful living 

entity, including Brahma, yet he does not live pompously in a nice house, etc., nor does 

he possess any material properties, although he is master of the material world. He lives 

mostly in the crematorium, where dead bodies are burnt, and the whirlwind dust of the 

crematorium is his bodily dress. He is unstained by material contamination. Kasyapa 

took him as his younger brother because the youngest sister of Diti (Kasyapa's wife) was 
/ 

married to Lord Siva. The husband of one's sister is considered one's brother. By that 

social relationship, Lord Siva happened to be the younger brother of Kasyapa. Kasyapa 

/ 

warned his wife that because Lord Siva would see their sex indulgence, the time was not 
appropriate. Diti might argue that they would enjoy sex life in a private place, but 

s 

Kasyapa reminded her that Lord Siva has three eyes, called the sun, moon and fire, and 
one cannot escape his vigilance any more than one can escape Visnu. Although seen by 
the police, a criminal is sometimes not immediately punished; the police wait for the 
proper time to apprehend him. The forbidden time for sexual intercourse would be 

s 

noted by Lord Siva, and Diti would meet with proper punishment by giving birth to a 
child of ghostly character or a godless impersonalist. Kasyapa foresaw this, and thus he 
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warned his wife Diti. 


TEXT 26 

I 

^4?k u iihPi^i- 

HI^IP-H^S^jT W\ II 3$ II 

na yasya loke sva-janah paro va 
natyadrto nota kascid vigarhyah 
vayarin vratair yac-caranapaviddham 
asasmahe 'jam bata bhukta-bhogam 

SYNONYMS 

na —never; yasya —of whom; loke —in the world; sva-janah —kinsman; parah — 
unconnected; va —nor; na —neither; ati —greater; adrtah —favorable; na —not; uta —or; 
kascit —anyone; vigarhyah —criminal; vayam —we; vrataih —by vows; yat —whose; 
carana —feet; apaviddham —rejected; asasmahe —respectfully worship; ajam — maha- 
prasada; bata —certainly; bhukta-bhogam —remnants of foodstuff. 


TRANSLATION 

/ 

Lord Siva regards no one as his relative, yet there is no one who is not connected with 
him; he does not regard anyone as very favorable or abominable. We respectfully worship 
the remnants of his foodstuff, and we vow to accept what is rejected by him. 


PURPORT 


/ 

Kasyapa informed his wife that just because Lord Siva happened to be his brother-in- 

law, that should not encourage her in her offense towards him. Kasyapa warned her that 

actually Lord Siva is not connected with anyone, nor is anyone his enemy. Since he is 

one of the three controllers of the universal affairs, he is equal to everyone. His 

greatness is incomparable because he is a great devotee of the Supreme Personality of 

/ 

Godhead. It is said that among all the devotees of the Personality of Godhead, Lord Siva 
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is the greatest. Thus the remnants of foodstuff left by him are accepted by other 

devotees as maha-prasada, or great spiritual foodstuff. The remnants of foodstuff offered 

to Lord Krsna are called prasada, but when the same prasada is eaten by a great devotee 
/ / 

like Lord Siva, it is called maha-prasada. Lord Siva is so great that he does not care for 
the material prosperity for which every one of us is so eager. Parvatl, who is the powerful 
material nature personified, is under his full control as his wife, yet he does not use her 
even to build a residential house. He prefers to remain without shelter, and his great 
wife also agrees to live with him humbly. People in general worship goddess Durga, the 
wife of Lord Siva, for material prosperity, but Lord Siva engages her in his service 
without material desire. He simply advises his great wife that of all kinds of worship, the 
worship of Visnu is the highest, and greater than that is the worship of a great devotee 
or anything in relation with Visnu. 


TEXT 27 

yasyanavadyacaritam manlsino 
grnanty avidya-patalam bibhitsavah 
nirasta-samyatisayo 'pi yat svayarh 
pisaca-caryam acarad gatih satam 

SYNONYMS 

yasya —whose; anavadya —unimpeachable; acaritam —character; manlsinah —great 
sages; grnanti —follow; avidya —nescience; patalam —mass; bibhitsavah —desiring to 
dismantle; nirasta —nullified; samya —equality; atisayah —greatness; api —in spite of; 
yat —as; svayam —personally; pisaca —devil; caryam —activities; acarat —performed; 
gatih —destination; satam —of the devotees of the Lord. 

TRANSLATION 


612 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 












/ 

Although no one in the material world is equal to or greater than Lord Siva, and although 
his unimpeachable character is followed by great souls to dismantle the mass of nescience, 
he nevertheless remains as if a devil to give salvation to all devotees of the Lord. 

PURPORT 

/ 

Lord Siva's uncivilized, devilish characteristics are never abominable because he teaches 
the sincere devotees of the Lord how to practice detachment from material enjoyment. 
He is called Mahadeva, or the greatest of all demigods, and no one is equal to or greater 
than him in the material world. He is almost equal with Lord Visnu. Although he always 
associates with Maya, Durga, he is above the reactionary stage of the three modes of 
material nature, and although he is in charge of devilish characters in the mode of 
ignorance, he is not affected by such association. 

TEXT 28 

ft 

SffltsR II II 

hasanti yasyacaritam hi durbhagah 
svatman-ratasyavidusah samihitam 
yair vastra-malyabharananulepanaih 
sva-bhojanam svatmatayopalalitam 

SYNONYMS 

hasanti —laugh at; yasya —whose; acaritam —activity; hi —certainly; durbhagah —the 
unfortunate; sva-atman —in the self; ratasya —of one engaged; avidusah —not knowing; 
samihitam —his purpose; yaih —by whom; vastra —clothing; malya —garlands; 
dbharana —ornaments; anu —such luxurious; lepanaih —with ointments; sva- 
bhojanam —eatable by the dogs; sva-atmataya —as if the self; upalalitam —fondled. 

TRANSLATION 
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Unfortunate, foolish persons, not knowing that he is engaged in his own self, laugh at 
him. Such foolish persons engage in maintaining the body—which is eatable by dogs— 
with dresses, ornaments, garlands and ointments. 

PURPORT 

/ 

Lord Siva never accepts any luxurious dress, garland, ornament or ointment. But those 

who are addicted to the decoration of the body, which is finally eatable by dogs, very 

/ 

luxuriously maintain it as the self. Such persons do not understand Lord Siva, but they 

approach him for luxurious material comforts. There are two kinds of devotees of Lord 
/ / 

Siva. One class is the gross materialist seeking only bodily comforts from Lord Siva, and 

the other class desires to become one with him. They are mostly impersonalists and 

/ 

prefer to chant sivo'ham, "I am Siva," or "After liberation I shall become one with Lord 
/ / 

Siva." In other words, the karmis and jnanls are generally devotees of Lord Siva, but they 
do not properly understand his real purpose in life. Sometimes so-called devotees of Lord 
Siva imitate him in using poisonous intoxicants. Lord Siva once swallowed an ocean of 
poison, and thus his throat became blue. The imitation Sivas try to follow him by 

_ s 

indulging in poisons, and thus they are ruined. The real purpose of Lord Siva is to serve 

the Soul of the soul, Lord Krsna. He desires that all luxurious articles, such as nice 

garments, garlands, ornaments and cosmetics, be given to Lord Krsna only, because 

Krsna is the real enjoyer. He refuses to accept such luxurious items himself because they 

/ 

are only meant for Krsna. However, since they do not know this purpose of Lord Siva, 
foolish persons either laugh at him or profitlessly try to imitate him. 

TEXT 29 

^ *IMI I 

srrairfl fanwif 

3# f^pafei ii ^ ii 

brahmadayo yat-krta-setu-pala 
yat-karanarin visvam idarin ca maya 
djna-karl yasya pisaca-carya 
aho vibhumnas caritarin vidambanam 
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SYNONYMS 


brahma-adayah —demigods like Brahma; yat —whose; krta —activities; setu —religious 
rites; palah —observers; yat —one who is; karanam —the origin of; visvam —the universe; 
idam —this; ca —also; maya —material energy; ajna-karl —order carrier; yasya —whose; 
pisaca —devilish; carya —activity; aho —O my lord; vibhumnah —of the great; caritam — 
character; vidambanam —simply imitation. 

TRANSLATION 

Demigods like Brahma also follow the religious rites observed by him. He is the controller 
of the material energy, which causes the creation of the material world. He is great, and 
therefore his devilish characteristics are simply imitation. 

PURPORT 

/ 

Lord Siva is the husband of Durga, the controller of the material energy. Durga is 

/ 

personified material energy, and Lord Siva, being her husband, is the controller of the 

material energy. He is also the incarnation of the mode of ignorance and one of the 

/ 

three deities representing the Supreme Lord. As His representative, Lord Siva is 
identical with the Supreme Personality of Godhead. He is very great, and his 
renunciation of all material enjoyment is an ideal example of how one should be 
materially unattached. One should therefore follow in his footsteps and be unattached 
to matter, not imitate his uncommon acts like drinking poison. 

TEXT 30 

II 3° II 

maitreya uvaca 
saivam samvidite bhartra 
manmathonmathitendriya 
jagraha vaso brahmarser 
vrsallva gata-trapa 
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SYNONYMS 


maitreyah uvaca —Maitreya said; sa —she; evam —thus; samvidite —in spite of being 
informed; bhartra —by her husband; manmatha —by Cupid; unmathita —being pressed; 
indriya —senses; jagraha —caught hold of; vasah —clothing; brahma-rseh —of the great 
brahmana —sage; vrsali —public prostitute; iva —like; gata-trapa —without shame. 

TRANSLATION 

Maitreya said: Diti was thus informed by her husband, but she was pressed by Cupid for 
sexual satisfaction. She caught hold of the clothing of the great brahmana sage, just like a 
shameless public prostitute. 


PURPORT 

The difference between a married wife and a public prostitute is that one is restrained in 
sex life by the rules and regulations of the scriptures, whereas the other is unrestricted 
in sex life and is conducted solely by the strong sex urge. Although very enlightened, 
Kasyapa, the great sage, became a victim of his prostitute wife. Such is the strong force 
of material energy. 


TEXT 31 

H fof s RT a r W-IIH frsH PtHifo I 
^ ft 11 ?■? n 

sa viditvatha bharyayas 
tarn nirbandham vikarmani 
natva distaya rahasi 
tayathopavivesa hi 

SYNONYMS 

sah —he; viditva —understanding; atha —thereupon; bharyayah —of the wife; tam —that; 
nirbandham —obstinacy; vikarmani —in the forbidden act; natva —offering obeisances; 
distaya —unto worshipable fate; rahasi —in a secluded place; taya —with her; atha — 
thus; upavivesa —lay; hi —certainly. 
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TRANSLATION 


Understanding his wife’s purpose, he was obliged to perform the forbidden act, and thus 
after offering his obeisances unto worshipable fate, he lay with her in a secluded place. 

PURPORT 

s 

It appears from the talks of Kasyapa with his wife that he was a worshiper of Lord Siva, 

/ 

and although he knew that Lord Siva would not be pleased with him for such a 
forbidden act, he was obliged to act by his wife's desire, and thus he offered his 
obeisances unto fate. He knew that the child born of such untimely sexual intercourse 
would certainly not be a good child, but could not protect himself because he was too 
obligated to his wife. In a similar case, however, when Thakura Haridasa was tempted by 
a public prostitute at the dead of night, he avoided the allurement because of his 
perfection in Krsna consciousness. That is the difference between a Krsna conscious 
person and others. Kasyapa Muni was greatly learned and enlightened, and he knew all 
the rules and regulations of systematic life, yet he failed to protect himself from the 
attack of sex desire. Thakura Haridasa was not born of a brahmana family, nor was he 
himself brahmana, yet he could protect himself from such an attack due to his being 
Krsna conscious. Thakura Haridasa used to chant the holy name of the Lord three 
hundred thousand times daily. 


TEXT 32 

JnWRFRT spqri: I 

’SJFiaWT %3T sIH tHIHHH, II 33 II 

athopasprsya salilarh 
pranan ayamya vag-yatah 
dhyayan jajapa virajam 
brahma jyotih sanatanam 

SYNONYMS 

atha —thereafter; upasprsya —touching or taking bath in water; salilam —water; pranan 
ayamya —practicing trance; vak-yatah —controlling speech; dhyayan —meditating; 
jajapa —chanted within the mouth; virajam —pure; brahma —Gayatrl hymns; jyotih — 
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effulgence; sanatanam —eternal. 


TRANSLATION 

Thereafter the brahmana took his bath in the water and controlled his speech by 
practicing trance, meditating on the eternal effulgence and chanting the holy Gayatrl 
hymns within his mouth. 


PURPORT 

As one has to take bath after using the toilet, so one has to wash himself with water 
after sexual intercourse, especially when at a forbidden time. Kasyapa Muni meditated 
on the impersonal brahmajyoti by chanting the Gayatrl mantra within his mouth. When 
a Vedic mantra is chanted within the mouth so that only the chanter can hear, the 
chanting is called japa. But when such mantras are chanted loudly, it is called klrtana. 
The Vedic hymn Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare 
Rama, Rama Rama, Hare Hare can be chanted both softly to oneself or loudly; therefore 
it is called the maha-mantra, or the great hymn. 

Kasyapa Muni appears to be an impersonalist. Comparing his character with that of 
Thakura Haridasa as referred to above, it is clear that the personalist is stronger in sense 
control than the impersonalist. This is explained in Bhagavad-gita as param drstva 
nivartate; [Bg. 9.59] i.e., one ceases to accept lower grade things when one is situated in a 
superior condition. One is supposed to be purified after taking bath and chanting 
Gayatrl, but the maha-mantra is so powerful that one can chant loudly or softly, in any 
condition, and he is protected from all the evils of material existence. 

TEXT 33 

fc^J sftfeHT W I 

SqqjRI II 33 II 

ditis tu vrldita tena 
karmavadyena bharata 
upasangamya viprarsim 
adho-mukhy abhyabhasata 
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SYNONYMS 


ditih —Diti, the wife of Kasyapa; tu —but; vrldita —ashamed; tena —by that; karma —act; 
avadyena —faulty; bharata —O son of the Bharata family; upasafigamya —going nearer 
to; vipra-rsim —the brahmana —sage; adhah-mukhi —with her face lowered; 
abhyabhasata —politely said. 


TRANSLATION 

O son of the Bharata family, Diti, after this, went nearer to her husband, her face 
lowered because of her faulty action. She spoke as follows. 

PURPORT 

When one is ashamed of an abominable action, one naturally becomes down-faced. Diti 
came to her senses after the abominable sexual intercourse with her husband. Such 
sexual intercourse is condemned as prostitution. In other words, sex life with one's wife 
is equal to prostitution if the regulations are not properly followed. 

TEXT 34 

'T *1 sUFf to M i to I 

II 3B II 

ditir uvaca 

na me garbham imam brahman 
bhutanam rsabho 'vadhit 
rudrah patir hi bhutanam 
yasyakaravam amhasam 

SYNONYMS 

ditih uvaca —the beautiful Diti said; na —not; me —my; garbham —pregnancy; imam — 

this; brahman —O brahmana; bhutanam —of all living entities; rsabhah —the noblest of 

/ 

all living entities; avadhit —let him kill; rudrah —Lord Siva; patih —master; hi — 
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certainly; bhutanam —of all living entities; yasya —whose; akaravam —I have done; 
amhasam —offense. 


TRANSLATION 

The beautiful Diti said: My dear brahmana, kindly see that my embryo is not killed by 

/ 

Lord Siva, the lord of all living entities, because of the great offense I have committed 
against him. 


PURPORT 

/ / 

Diti was conscious of her offense and was anxious to be excused by Lord Siva. Lord Siva 

has two popular names, Rudra and Asutosa. He is very prone to anger as well as quickly 

pacified. Diti knew that because of his being quickly angered he might spoil the 

pregnancy she had so unlawfully achieved. But because he was also Asutosa, she 

/ 

implored her brahmana husband to help her in pacifying Lord Siva, for her husband was 

/ / 

a great devotee of Lord Siva. In other words, Lord Siva might have been angry with Diti 
because she obliged her husband to transgress the law, but he would not refuse her 
husband's prayer. Therefore the application for excuse was submitted through her 
husband. She prayed to Lord Siva as follows. 

TEXT 35 

tow || 3* || 

namo rudraya mahate 
devayograya midhuse 
sivaya nyasta-dandaya 
dhrta-dandaya manyave 

SYNONYMS 

/ 

namah —all obeisances unto; rudraya —unto the angry Lord Siva; mahate —unto the 
great; devaya —unto the demigod; ugraya —unto the ferocious; midhuse —unto the 
fulfiller of all material desires; sivaya —unto the all-auspicious; nyasta-dandaya —unto 
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the forgiving; dhrta-dandaya —unto the immediate chastiser; manyave —unto the angry. 

TRANSLATION 

s 

Let me offer my obeisances unto the angry Lord Siva, who is simultaneously the very 
ferocious great demigod and the fulfiller of all material desires. He is all-auspicious and 
forgiving, but his anger can immediately move him to chastise. 

PURPORT 

Diti prayed for the mercy of Lord Siva very cleverly. She prayed: "The lord can cause me 
to cry, but if he likes he can also stop my crying because he is Asutosa. He is so great that 
if he likes he can immediately destroy my pregnancy, but by his mercy he can also fulfill 
my desire that my pregnancy not be spoiled. Because he is all-auspicious, it is not 
difficult for him to excuse me from being punished, although he is now ready to punish 
me because I have moved his great anger. He appears like a man, but he is the lord of all 
men." 


TEXT 36 

tf T Ktflcwi ^TTRt I 

#J1T II II 

sa nah prasldatam bhdmo 
bhagavan urv-anugrahah 
vyadhasyapy anukampydndm 
strlnam devah satl-patih 

SYNONYMS 

sah —he; nah —with us; prasldatam —be pleased; bhamah —brother-in-law; bhagavan — 
the personality of all opulences; uru —very great; anugrahah —merciful; vyadhasya —of 
the hunter; api —also; anukampydndm —of the objects of mercy; strlnam —of the 
women; devah —the worshipable lord; satl-patih —the husband of Satl (the chaste). 

TRANSLATION 
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Let him be pleased with us, since he is my brother-in-law, the husband of my sister Sati. 
He is also the worshipable lord of all women. He is the personality of all opulences and 
can show mercy towards women, who are excused even by the uncivilized hunters. 

PURPORT 

/ 

Lord Siva is the husband of Sati, one of the sisters of Diti. Diti invoked the pleasure of 

her sister Sati so that Sat! would request her husband to excuse her. Besides that, Lord 

/ 

Siva is the worshipable lord of all women. He is naturally very kind towards women, on 

/ 

whom even the uncivilized hunters also show their mercy. Since Lord Siva is himself 
associated with women, he knows very well their defective nature, and he might not 

take very seriously Diti's unavoidable offense, which occurred due to her faulty nature. 

/ 

Every virgin girl is supposed to be a devotee of Lord Siva. Diti remembered her 
childhood worship of Lord Siva and begged his mercy. 

TEXT 37 

raffPTKflfin I 

II 3^3 II 

maitreya uvaca 
sva-sargasyasisam lokyam 
asdsanam pravepatim 
nivrtta-sandhya-niyamo 
bharyam aha prajapatih 

SYNONYMS 

maitreyah uvaca —the great sage Maitreya said; sva-sargasya —of her own children; 
asisam —welfare; lokyam —in the world; asdsanam —desiring; pravepatim —while 
trembling; nivrtta —averted from; sandhya-niyamah —the rules and regulations of 
evening; bharyam —unto the wife; aha —said; prajapatih —the progenitor. 

TRANSLATION 
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Maitreya said: The great sage Kasyapa thus addressed his wife, who was trembling 
because of fear that her husband was offended. She understood that he had been 
dissuaded from his daily duties of offering evening prayers, yet she desired the welfare of 
her children in the world. 


TEXT 38 

*il$l<^llliHl>l i&RT II 

kasyapa uvaca 
aprayatyad atmanas te 
dosan mauhurtikad uta 
man-nidesaticarena 
devanam catihelanat 

SYNONYMS 

kasyapah uvaca —the learned brahmana Kasyapa said; aprayatyat —because of the 
pollution; atmanah —of the mind; te —your; dosat —because of defilement; 
mauhurtikat —in terms of the moment; uta —also; mat —my; nidesa —direction; 
aticarena —being too neglectful; devanam —of the demigods; ca —also; atihelanat —being 
too apathetic. 


TRANSLATION 

The learned Kasyapa said: Because of your mind’s being polluted, because of defilement 
of the particular time, because of your negligence of my directions, and because of your 
being apathetic to the demigods, everything was inauspicious. 

PURPORT 

The conditions for having good progeny in society are that the husband should be 
disciplined in religious and regulative principles and the wife should be faithful to the 
husband. In Bhagavad-gita (7.11) it is said that sexual intercourse according to religious 
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principles is a representation of Krsna consciousness. Before engaging in sexual 
intercourse, both the husband and the wife must consider their mental condition, the 
particular time, the husband's direction, and obedience to the demigods. According to 
Vedic society, there is a suitable auspicious time for sex life, which is called the time for 
garbhadhana. Diti neglected all the principles of scriptural injunction, and therefore, 
although she was very anxious for auspicious children, she was informed that her 
children would not be worthy to be the sons of a brahmana. There is a clear indication 
herein that a brahmana's son is not always a brahmana. Personalities like Ravana and 
Hiranyakasipu were actually born of brahmanas, but they were not accepted as 
brahmanas because their fathers did not follow the regulative principles for their birth. 
Such children are called demons, or Raksasas. There were only one or two Raksasas in 
the previous ages due to negligence of the disciplinary methods, but during the age of 
Kali there is no discipline in sex life. How, then, can one expect good children? 

Certainly unwanted children cannot be a source of happiness in society, but through the 
Krsna consciousness movement they can be raised to the human standard by chanting 
the holy name of God. That is the unique contribution of Lord Caitanya to human 
society. 


TEXT 39 

effort ii ii 

bhavisyatas tavabhadrav 
abhadre jatharadhamau 
lokan sa-palarhs trims candi 
muhur akrandayisyatah 

SYNONYMS 

bhavisyatah —will take birth; tava —your; abhadrau —two contemptuous sons; abhadre — 
O unlucky one; jathara-adhamau —born of a condemned womb; lokan —all planets; sa- 
palan —with their rulers; trln —three; candi —haughty one; muhuh —constantly; dkran- 
dayisyatah —will cause lamentation. 
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TRANSLATION 


O haughty one, you will have two contemptuous sons born of your condemned womb. 
Unlucky woman, they will cause constant lamentation to all the three worlds! 

PURPORT 

Contemptuous sons are born of the condemned womb of their mother. In Bhagavad-glta 
(1.40) it is said, "When there is deliberate negligence of the regulative principles of 
religious life, the women as a class become polluted, and as a result there are unwanted 
children." This is especially true for boys; if the mother is not good, there cannot be good 
sons. The learned Kasyapa could foresee the character of the sons who would be born of 
the condemned womb of Diti. The womb was condemned because of the mother's being 
too sexually inclined and thus transgressing all the laws and injunctions of the 
scriptures. In a society where such women are predominant, one should not expect good 
children. 


TEXT 40 

Hifani i 

praninam hanyamdndndm 
dinanam akrtagasam 
strlnam nigrhyamdndndm 
kopitesu mahatmasu 

SYNONYMS 

praninam —when the living entities; hanyamdndndm —being killed; dinanam —of the 
poor; akrta-agasam —of the faultless; strlnam —of the women; nigrhyamdndndm —being 
tortured; kopitesu —being enraged; mahatmasu —when the great souls. 

TRANSLATION 

They will kill poor, faultless living entities, torture women and enrage the great souls. 
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PURPORT 


Demoniac activities are predominant when innocent, faultless living entities are killed, 
women are tortured, and the great souls engaged in Krsna consciousness are enraged. In 
a demoniac society, innocent animals are killed to satisfy the tongue, and women are 
tortured by unnecessary sexual indulgence. Where there are women and meat, there 
must be liquor and sex indulgence. When these are prominent in society, by God's grace 
one can expect a change in the social order by the Lord Himself or by His bona fide 
representative. 


TEXT 41 

3KT HJMIrtl+HIcH: I 

ii a? ii 

tada visvesvarah kruddho 
bhagaval loka-bhavanah 
hanisyaty avatiryasau 
yathadrln sataparva-dhrk 

SYNONYMS 

tada —at that time; visva-lsvarah —the Lord of the universe; kruddhah —in great anger; 
bhagavan —the Supreme Personality of Godhead; loka-bhavanah —desiring the welfare 
of the people in general; hanisyati —will kill; avatlrya —descending Himself; asau —He; 
yatha —as if; adrln —the mountains; sata-parva-dhrk —the controller of the thunderbolt 
(Indra). 


TRANSLATION 

At that time the Lord of the universe, the Supreme Personality of Godhead, who is the 
well-wisher of all living entities, will descend and kill them, just as Indra smashes the 
mountains with his thunderbolts. 


PURPORT 

As stated in Bhagavad-glta (4.8), the Lord descends as an incarnation to deliver the 
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devotees and kill the miscreants. The Lord of the universe and of everything would 
appear to kill the sons of Diti because of their offending the devotees of the Lord. There 
are many agents of the Lord, such as Indra, Candra, Varuna, goddess Durga, and Kali, 
who can chastise any formidable miscreants in the world. The example of mountains 
being smashed by a thunderbolt is very appropriate. The mountain is considered the 
most strongly built body within the universe, yet it can be easily smashed by the 
arrangement of the Supreme Lord. The Supreme Personality of Godhead does not need 
to descend in order to kill any strongly built body; He comes down just for the sake of 
His devotees. Everyone is subject to the miseries offered by material nature, but because 
the activities of miscreants, such as killing innocent people and animals or torturing 
women, are harmful to everyone and are therefore a source of pain for the devotees, the 
Lord comes down. He descends only to give relief to His ardent devotees. The killing of 
the miscreant by the Lord is also the mercy of the Lord towards the miscreant, although 
apparently the Lord takes the side of the devotee. Since the Lord is absolute, there is no 
difference between His activities of killing the miscreants and favoring the devotees. 

TEXT 42 

strait 'prcWii ^ 4 iGi^ u n<y*ii n 11 

ditir uvaca 

vadharin bhagavata saksat 
sunabhodara-bahuna 
asase putrayor mahyarin 
md kruddhad brahmanad prabho 

SYNONYMS 

ditih uvaca —Diti said; vadham —the killing; bhagavata —by the Supreme Personality of 
Godhead; saksat —directly; sunabha —with His Sudarsana weapon; udara —very 
magnanimous; bahuna —by the arms; asase —I desire; putrayoh —of the sons; mahyam — 
of mine; md —never be it so; kruddhat —by the rage; brahmanat —of the brahmanas; 
prabho —O my husband. 
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TRANSLATION 


Diti said: It is very good that my sons will be magnanimously killed by the arms of the 
Personality of Godhead with His Sudarsana weapon. O my husband, may they never be 
killed by the wrath of the brahmana devotees. 

PURPORT 

When Diti heard from her husband that the great souls would be angered by the 
activities of her sons, she was very anxious. She thought that her sons might be killed by 
the wrath of the brahmanas. The Lord does not appear when the brahmanas become 
angry at someone, because the wrath of a brahmana is sufficient in itself. He certainly 
appears, however, when His devotee simply becomes sorry. A devotee of the Lord never 
prays to the Lord to appear for the sake of the troubles the miscreants cause for him, and 
he never bothers Him by asking for protection. Rather, the Lord is anxious to give 
protection to the devotees. Diti knew well that the killing of her sons by the Lord would 
also be His mercy, and therefore she says that the wheel and arms of the Lord are 
magnanimous. If someone is killed by the wheel of the Lord and is thus fortunate 
enough to see the arms of the Lord, that is sufficient for his liberation. Such good 
fortune is not achieved even by the great sages. 

TEXT 43 

aRTOJi'jjjj'sD *ii 11 a? n 

na brahma-danda-dagdhasya 
na bhuta-bhayadasya ca 
narakas canugrhnanti 
yam yam yonim asau gatah 

SYNONYMS 

na —never; brahma-danda —punishment by a brahmana; dagdhasya —of one who is so 
punished; na —neither; bhvita-bhaya-dasya —of one who is always fearful to the living 
entities; ca —also; narakah —those condemned to hell; ca —also; anugrhnanti —do any 
favor; yam yam —whichever; yonim —species of life; asau —the offender; gatah —goes. 
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TRANSLATION 


A person who is condemned by a brahmana or is always fearful to other living entities is 
not favored either by those who are already in hell or by those in the species in which he 
is born. 


PURPORT 

A practical example of a condemned species of life is the dog. Dogs are so condemned 
that they never show any sympathy to their contemporaries. 

TEXTS 44-45 

TO: I 

WPpTHTl *1% qs# II 88 II 

^ trai i 

jiiAPh wrerarar tm; 11 8 * n 

kasyapa uvaca 
krta-sokanutapena 
sadyah pratyavamarsanat 
bhagavaty uru-manac ca 
bhave mayy api cadarat 

putrasyaiva ca putranam 
bhavitaikah satarin matah 
gasyanti yad-yasah suddham 
bhagavad-yasasa samam 

SYNONYMS 

kasyapah uvaca —the learned Kasyapa said; krta-soka —having lamented; anutapena —by 

penitence; sadyah —immediately; pratyavamarsanat —by proper deliberation; 

bhagavati —unto the Supreme Personality of Godhead; uru —great; manat —adoration; 

/ 

ca —and; bhave —unto Lord Siva; mayi api —unto me also; ca —and; adarat —by respect; 
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putrasya —of the son; eva —certainly; ca —and; putranam —of the sons; bhavita —shall 
be born; ekah —one; satam —of the devotees; matah —approved; gasyanti —will 
broadcast; yat —of whom; yasah —recognition; suddham —transcendental; bhagavat —of 
the Personality of Godhead; yasasa —with recognition; samam —equally. 

TRANSLATION 

The learned Kasyapa said: Because of your lamentation, penitence and proper 
deliberation, and also because of your unflinching faith in the Supreme Personality of 

s 

Godhead and your adoration for Lord Siva and me, one of the sons [Prahlada] of your son 
[Hiranyakasipu] will be an approved devotee of the Lord, and his fame will be broadcast 
equally with that of the Personality of Godhead. 

TEXT 46 

II II 

yogair hemeva durvarnam 
bhavayisyanti sadhavah 
nirvairadibhir atmanarh 
yac-chllam anuvartitum 

SYNONYMS 

yogaih —by the rectifying processes; hema —gold; iva —like; durvarnam —inferior 
quality; bhavayisyanti —will purify; sadhavah —saintly persons; nirvaira-adibhih —by 
practice of freedom from animosity, etc.; atmanam —the self; yat —whose; silam — 
character; anuvartitum —to follow in the footsteps. 

TRANSLATION 

In order to follow in his footsteps, saintly persons will try to emulate his character by 
practicing freedom from animosity, just as the purifying processes rectify gold of inferior 
quality. 
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PURPORT 


Yoga practice, the process of purifying one's existential identity, is based mainly on self- 
control. Without self-control one cannot practice freedom from animosity. In the 
conditional state, every living being is envious of another living being, but in the 
liberated state there is an absence of animosity. Prahlada Maharaja was tortured by his 
father in so many ways, yet after the death of his father he prayed for his father's 
liberation by the Supreme Personality of Godhead. He did not ask any benediction that 
he might have asked, but he prayed that his atheistic father might be liberated. He never 
cursed any of the persons who engaged in torturing him at the instigation of his father. 

TEXT 47 

ABWKlfoi firs I 

yat-prasadad idam visvam 
prasldati yad-atmakam 
sa sva-drg bhagavan yasya 
tosyate 'nanyaya drsa 

SYNONYMS 

yat —by whose; prasadat —mercy of; idam —this; visvam —universe; prasldati —becomes 
happy; yat —whose; atmakam —because of His omnipotence; sah —He; sva-drk —taking 
special care for His devotees; bhagavan —the Supreme Personality of Godhead; yasya — 
whose; tosyate —becomes pleased; ananyaya —without deviation; drsa —by intelligence. 

TRANSLATION 

Everyone will be pleased with him because the Personality of Godhead, the supreme 
controller of the universe, is always satisfied with a devotee who does not wish for 
anything beyond Him. 


PURPORT 

The Supreme Personality of Godhead is situated everywhere as the Supersoul, and He 
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can dictate to anyone and everyone as He likes. The would-be grandson of Diti, who was 
predicted to be a great devotee, would be liked by everyone, even by the enemies of his 
father, because he would have no other vision besides the Supreme Personality of 
Godhead. A pure devotee of the Lord sees the presence of his worshipable Lord 
everywhere. The Lord reciprocates in such a way that all living entities in whom the 
Lord is dwelling as the Supersoul also like a pure devotee because the Lord is present in 
their hearts and can dictate to them to be friendly to His devotee. There are many 
instances in history wherein even the most ferocious animal became friendly to a pure 
devotee of the Lord. 


TEXT 48 

H § H5IHI J l c tdi *-l5lrHI 

TI^Ti I 

II 8* II 

sa vai maha-bhagavato mahatma 
mahanubhavo mahatam mahisthah 
pravrddha-bhaktya hy anubhavitasaye 
nivesya vaikuntham imam vihasyati 

SYNONYMS 

sah —he; vai —certainly; maha-bhagavatah —the topmost devotee; maha-atma — 
expanded intelligence; maha-anubhavah —expanded influence; mahatam —of the great 
souls; mahisthah —the greatest; pravrddha —well matured; bhaktya —by devotional 
service; hi —certainly; anubhavita —being situated in the anubhava stage of ecstasy; 
asaye —in the mind; nivesya —entering; vaikuntham —in the spiritual sky; imam —this 
(material world); vihasyati —will quit. 

TRANSLATION 

That topmost devotee of the Lord will have expanded intelligence and expanded influence 
and will be the greatest of the great souls. Due to matured devotional service, he will 
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certainly be situated in transcendental ecstasy and will enter the spiritual sky after 
quitting this material world. 


PURPORT 

There are three stages of transcendental development in devotional service, which are 
technically called sthayi-bhava, anubhava and mahabhava. Continual perfect love of 
Godhead is called sthayi-bhava, and when it is performed in a particular type of 
transcendental relationship it is called anubhava. But the stage of mahabhava is visible 
amongst the personal pleasure potential energies of the Lord. It is understood that the 
grandson of Diti, namely Prahlada Maharaja, would constantly meditate on the Lord 
and reiterate His activities. Because he would constantly remain in meditation, he would 
easily transfer himself to the spiritual world after quitting his material body. Such 
meditation is still more conveniently performed by chanting and hearing the holy name 
of the Lord. This is especially recommended in this age of Kali. 

TEXT 49 

3|c^4c: 

i 

sppafsfrra; 

3<tlRl<k II 8^ II 

alampatah sila-dharo gunakaro 
hrstah pararddhya vyathito duhkhitesu 
abhiita-satrur jagatah soka-harta 
naidaghikam tapam ivodurajah 

SYNONYMS 

alampatah —virtuous; sila-dharah —qualified; guna-akarah —reservoir of all good 
qualities; hrstah —jolly; para-rddhya —by others' happiness; vyathitah —distressed; 
duhkhitesu —in others' unhappiness; abhuta-satruh —without enemies; jagatah —of all 
the universe; soka-harta —destroyer of lamentation; naidaghikam —due to the summer 
sun; tapam —distress; iva —likened; udu-rajah —the moon. 


633 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 












TRANSLATION 


He will be a virtuously qualified reservoir of all good qualities; he will be jolly and happy 
in others’ happiness, distressed in others’ distress, and will have no enemies. He will be a 
destroyer of the lamentation of all the universes, like the pleasant moon after the summer 
sun. 


PURPORT 

Prahlada Maharaja, the exemplary devotee of the Lord, had all the good qualities 
humanly possible. Although he was the emperor of this world, he was not profligate. 
Beginning from his childhood he was the reservoir of all good qualities. Without 
enumerating those qualities, it is said here summarily that he was endowed with all good 
qualities. That is the sign of a pure devotee. The most important characteristic of a pure 
devotee is that he is not lampata, or licentious, and another quality is that he is always 
eager to mitigate the miseries of suffering humanity. The most obnoxious misery of a 
living entity is his forgetfulness of Krsna. A pure devotee, therefore, always tries to 
evoke everyone's Krsna consciousness. This is the panacea for all miseries. 

TEXT 50 

3|Tl4le;SlHc^l®3|'ta 

eflcWHicwiH 

5ST II II 

antar bahis cdmalam abja-netrarin 
sva-purusecchanugrhlta-rupam 
pautras tava srl-laland-lalamarh 
drasta sphurat-kundala-manditananam 

SYNONYMS 

antah —within; bahih —without; ca —also; amalam —spotless; abja-netram —lotus eyes; 
sva-purusa —own devotee; icchd-anugrhlta-rupam —accepting form according to desire; 
pautrah —grandchild; tava —your; srl-lalana —beautiful goddess of fortune; lalamam — 


634 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










decorated; drasta —will see; sphurat-kundala —with brilliant earrings; mandita 
decorated; ananam —face. 


TRANSLATION 

Your grandson will be able to see, inside and outside, the Supreme Personality of 
Godhead, whose wife is the beautiful goddess of fortune. The Lord can assume the form 
desired by the devotee, and His face is always beautifully decorated with earrings. 

PURPORT 

It is predicted herewith that the grandson of Diti, Prahlada Maharaja, would not only 
see the Personality of Godhead within himself by meditation but would also be able to 
see Him personally with his eyes. This direct vision is possible only for one who is highly 
elevated in Krsna consciousness, for the Lord is not possible to see with material eyes. 
The Supreme Personality of Godhead has multifarious eternal forms such as Krsna, 
Baladeva, Sankarsana, Aniruddha, Pradyumna, Vasudeva, Narayana, Rama, Nrsiriiha, 
Varaha and Vamana, and the devotee of the Lord knows all those Visnu forms. A pure 
devotee becomes attached to one of the eternal forms of the Lord, and the Lord is 
pleased to appear before him in the form desired. A devotee does not imagine something 
whimsical about the form of the Lord, nor does he ever think that the Lord is 
impersonal and can assume a form desired by the nondevotee. The nondevotee has no 
idea of the form of the Lord, and thus he cannot think of any one of the above- 
mentioned forms. But whenever a devotee sees the Lord, he sees Him in a most 
beautifully decorated form, accompanied by His constant companion the goddess of 
fortune, who is eternally beautiful. 


TEXT 51 

11 su n 

maitreya uvaca 
srutva bhagavatarin pautram 
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amodata ditir bhrsam 
putrayos ca vadharin krsnad 
viditvasin maha-manah 

SYNONYMS 

maitreyah uvaca —the sage Maitreya said; srutva —by hearing; bhagavatam —to be a great 
devotee of the Lord; pautram —grandson; amodata —took pleasure; ditih —Diti; 
bhrsam —very greatly; putrayoh —of two sons; ca —also; vadham —the killing; krsnat —by 
Krsna; viditva —knowing this; asit —became; maha-manah —highly pleased in mind. 

TRANSLATION 

The sage Maitreya said: Hearing that her grandson would be a great devotee and that her 
sons would be killed by Krsna, Diti was highly pleased in mind. 

PURPORT 

Diti was very aggrieved to learn that because of her untimely pregnancy her sons would 
be demons and would fight with the Lord. But when she heard that her grandson would 
be a great devotee and that her two sons would be killed by the Lord, she was very 
satisfied. As the wife of a great sage and the daughter of a great Prajapati, Daksa, she 
knew that being killed by the Personality of Godhead is a great fortune. Since the Lord 
is absolute, His acts of violence and nonviolence are both on the absolute platform. 
There is no difference in such acts of the Lord. Mundane violence and nonviolence 
have nothing to do with the Lord's acts. A demon killed by Him attains the same result 
as one who attains liberation after many, many births of penance and austerity. The 
word bhrsam is significant herein because it indicates that Diti was pleased beyond her 
expectations. 

Thus end the Bhaktivedanta purports of the Third Canto, Fourteenth Chapter, of the 
/ 

Srlmad-Bhagavatam, entitled "Pregnancy of Diti in the Evening ." 


15. Description of the Kingdom of God 
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TEXT 1 


33T3 

HMIHrti g 3%5T: fefrT: I 

w 5p#i m wihi fj<i<bih. ii ? ii 

maitreya uvaca 
prajapatyam tu tat tejah 
para-tejo-hanam ditih 
dadhara varsani satam 
sankamana surardanat 

SYNONYMS 

maitreyah uvaca —the sage Maitreya said; prajapatyam —of the great Prajapati; tu —but; 
tat tejah —his powerful semen; para-tejah —others' prowess; hanam —troubling; ditih — 
Diti (Kasyapa's wife); dadhara —bore; varsani —years; satam —hundred; sankamana — 
being doubtful; sura-ardanat —disturbing to the demigods. 

TRANSLATION 

s 

Sri Maitreya said: My dear Vidura, Diti, the wife of the sage Kasyapa, could understand 
that the sons within her womb would be a cause of disturbance to the demigods. As such, 
she continuously bore the powerful semen of Kasyapa Muni, which was meant to give 
trouble to others, for one hundred years. 

PURPORT 

The great sage Sri Maitreya was explaining to Vidura the activities of the demigods, 
including Lord Brahma. When Diti heard from her husband that the sons she bore 
within her abdomen would be causes of disturbances to the demigods, she was not very 
happy. There are two classes of men—devotees and nondevotees. Nondevotees are 
called demons, and devotees are called demigods. No sane man or woman can tolerate 
the nondevotees' giving trouble to devotees. Diti, therefore, was reluctant to give birth 
to her babies; she waited for one hundred years so that at least she could save the 
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demigods from the disturbance for that period. 

TEXT 2 

gFrftR felFl.ll ^ II 

loke tenahataloke 
loka-pala hataujasah 
nyavedayan visva-srje 
dhvanta-vyatikaram disarm, 

SYNONYMS 

loke —within this universe; terra —by the force of the pregnancy of Diti; ahata —being 
devoid of; aloke —light; loka-palah —the demigods of various planets; hata-ojasah — 
whose prowess was diminished; nyavedayan —asked; visva-srje —Brahma; dhvanta- 
vyatikaram —expansion of darkness; disam —in all directions. 

TRANSLATION 

By the force of the pregnancy of Diti, the light of the sun and moon was impaired in all 
the planets, and the demigods of various planets, being disturbed by that force, asked the 
creator of the universe, Brahma, "What is this expansion of darkness in all directions?" 

PURPORT 

It appears from this verse of Srimad-Bhagavatam that the sun is the source of light for all 
the planets in the universe. The modern scientific theory which states that there are 
many suns in each universe is not supported by this verse. It is understood that in each 
universe there is only one sun, which supplies light to all the planets. In Bhagavad-gita 
the moon is also stated to be one of the stars. There are many stars, and when we see 
them glittering at night we can understand that they are reflectors of light; just as 
moonlight is a reflection of sunlight, other planets also reflect sunlight, and there are 
many other planets which cannot be seen by our naked eyes. The demoniac influence of 
the sons in the womb of Diti expanded darkness throughout the universe. 
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TEXT 3 


rR PRfgRt HfelT I 

^ ^RRrT: ^l^TRJS^T: II 3 II 

deva ucuh 

tama etad vibho vettha 
samvigna yad vayarin bhrsam 
na hy avyaktam bhagavatah 
kalenasprsta-vartmanah 

SYNONYMS 

devah ucuh —the demigods said; tamah —darkness; etat —this; vibho —O great one; 
vettha —you know; samvignah —very anxious; yat —because; vayam —we; bhrsam —very 
much; na —not; hi —because; avyaktam —unmanifest; bhagavatah —of You (the Supreme 
Personality of Godhead); kalena —by time; asprsta —untouched; vartmanah —whose 
way. 


TRANSLATION 

The fortunate demigods said: O great one, just see this darkness, which you know very 
well and which is causing us anxieties. Because the influence of time cannot touch you, 
there is nothing unmanifest before you. 

PURPORT 

Brahma is addressed herein as Vibhu and as the Personality of Godhead. He is the 
Supreme Personality of Godhead's incarnation of the mode of passion in the material 
world. He is nondifferent, in the representative sense, from the Supreme Personality of 
Godhead, and therefore the influence of time cannot affect him. The influence of time, 
which manifests as past, present and future, cannot touch higher personalities like 
Brahma and other demigods. Sometimes demigods and great sages who have attained 
such perfection are called tri-kala jna. 
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TEXT 4 


I 

^ H B II 

deva-deva jagad-dhatar 
lokanatha-sikhamane 
paresam aparesam tvam 
bhutanam asi bhava-vit 

SYNONYMS 

deva-deva —O god of the demigods; jagat-dhatah —O sustainer of the universe; 
lokanatha-sikhamane —O head jewel of all the demigods in other planets; paresam —of 
the spiritual world; aparesam —of the material world; tvam —you; bhutanam —of all 
living entities; asi —are; bhava-vit —knowing the intentions. 

TRANSLATION 

O god of the demigods, sustainer of the universe, head jewel of all the demigods in other 
planets, you know the intentions of all living entities, in both the spiritual and material 
worlds. 


PURPORT 

Because Brahma is almost on an equal footing with the Personality of Godhead, he is 
addressed here as the god of the demigods, and because he is the secondary creator of 
this universe, he is addressed as the sustainer of the universe. He is the head of all the 
demigods, and therefore he is addressed here as the head jewel of the demigods. It is not 
difficult for him to understand everything which is happening in both the spiritual and 
material worlds. He knows everyone's heart and everyone's intentions. Therefore he was 
requested to explain this incident. Why was the pregnancy of Diti causing such 
anxieties all over the universe? 


TEXT 5 
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namo vijndna-vlryaya 
mayayedam upeyuse 
grhlta-guna-bhedaya 
namas te 'vyakta-yonaye 

SYNONYMS 

namah —respectful obeisances; vijndna-vlryaya —O original source of strength and 
scientific knowledge; mayaya —by the external energy; idam —this body of Brahma; 
upeyuse —having obtained; grhlta —accepting; guna-bhedaya —the differentiated mode 
of passion; namah te —offering obeisances unto you; avyakta —unmanifested; yonaye — 
source. 


TRANSLATION 

O original source of strength and scientific knowledge, all obeisances unto you! You have 
accepted the differentiated mode of passion from the Supreme Personality of Godhead. 
With the help of external energy you are born of the unmanifested source. All obeisances 
unto you! 


PURPORT 

The Vedas are the original scientific knowledge for all departments of understanding, 
and this knowledge of the Vedas was first impregnated into the heart of Brahma by the 
Supreme Personality of Godhead. Therefore Brahma is the original source of all 
scientific knowledge. He is born directly from the transcendental body of 
Garbhodakasayl Visnu, who is never seen by any creature of this material universe and 
therefore always remains unmanifested. Brahma is stated here to be born of the 
unmanifested. He is the incarnation of the mode of passion in material nature, which is 
the separated, external energy of the Supreme Lord. 

TEXT 6 
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3 TT^rf% yr torioth h $ n 


ye tvananyena bhavena 
bhavayanty atma-bhavanam 
atmani prota-bhuvanam 
pararin sad-asad-atmakam 

SYNONYMS 

ye —those who; tva —on you; ananyena —without deviation; bhavena —with devotion; 
bhavayanti —meditate; atma-bhavanam —who generates all living entities; atmani — 
within your self; prota —linked; bhuvanam —all the planets; param —the supreme; sat — 
effect; asat —cause; atmakam —generator. 

TRANSLATION 

O lord, all these planets exist within your self, and all the living entities are generated 
from you. Therefore you are the cause of this universe, and anyone who meditates upon 
you without deviation attains devotional service. 

TEXT 7 

a 11 ^ n 

tesam supakva-yoganam 
jita-svasendriyatmanam 
labdha-yusmat-prasaddnam 
na kutascit parabhavah 

SYNONYMS 

tesam —of them; su-pakva-yoganam —who are mature mystics; jita —controlled; svasa — 
breath; indriya —the senses; atmanam —the mind; labdha —attained; yusmat —your; 
prasadanam —mercy; na —not; kutascit —anywhere; parabhavah —defeat. 
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TRANSLATION 


There is no defeat in this material world for persons who control the mind and senses by 
controlling the breathing process and who are therefore experienced, mature mystics. 
This is because by such perfection in yoga they have attained your mercy. 

PURPORT 

The purpose of yogic performances is explained here. It is said that an experienced 
mystic attains full control of the senses and the mind by controlling the breathing 
process. Therefore, controlling the breathing process is not the ultimate aim of yoga. 
The real purpose of yogic performances is to control the mind and the senses. Anyone 
who has such control is to be understood to be an experienced, mature mystic yogi. It is 
indicated herein that a yogi who has control over the mind and senses has the actual 
benediction of the Lord, and he has no fear. In other words, one cannot attain the 
mercy and benediction of the Supreme Lord until one is able to control the mind and 
the senses. This is actually possible when one fully engages in Krsna consciousness. A 
person whose senses and mind are always engaged in the transcendental service of the 
Lord has no possibility of engaging in material activities. The devotees of the Lord are 
not defeated anywhere in the universe. It is stated, nar ay ana-par ah sarve: one who is 
nar ay ana-par a, or a devotee of the Supreme Personality of Godhead, is not afraid 
anywhere, whether he is sent to hell or promoted to heaven (SB 6.17.28). 

TEXT 8 

arar star naf jimwts)c| i 

jjjrr ^ mr: n ^ 11 

yasya vaca prajah sarva 
gavas tantyeva yantritah 
haranti balim ayattas 
tasmai mukhyaya te namah 

SYNONYMS 

yasya —of whom; vaca —by the Vedic directions; prajah —living entities; sarvah —all; 
gavah —bulls; tantya —by a rope; iva —as; yantritah —are directed; haranti —offer, take 
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away; balim —presentation, ingredients for worship; ayattah —under control; tasmai 
unto him; mukhyaya —unto the chief person; te —unto you; namah —respectful 
obeisances. 


TRANSLATION 

All the living entities within the universe are conducted by the Vedic directions, as a bull 
is directed by the rope attached to its nose. No one can violate the rules laid down in the 
Vedic literatures. To the chief person, who has contributed the Vedas, we offer our 
respect! 


PURPORT 

The Vedic literatures are the laws of the Supreme Personality of Godhead. One cannot 
violate the injunctions given in the Vedic literatures any more than one can violate the 
state laws. Any living creature who wants real benefit in life must act according to the 
direction of the Vedic literature. The conditioned souls who have come to this material 
world for material sense gratification are regulated by the injunctions of the Vedic 
literature. Sense gratification is just like salt. One cannot take too much or too little, but 
one must take some salt in order to make one's foodstuff palatable. Those conditioned 
souls who have come to this material world should utilize their senses according to the 
direction of the Vedic literature, otherwise they will be put into a more miserable 
condition of life. No human being or demigod can enact laws like those of the Vedic 
literature because the Vedic regulations are prescribed by the Supreme Lord. 

TEXT 9 

aflw-T&flltrft n ^ 11 

sa tvarin vidhatsva sarin bhumams 
tamasa lupta-karmanam 
adabhra-dayaya drstya 
apannan arhaslksitum 

SYNONYMS 
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sah —he; tvam —you; vidhatsva —perform; sam —good fortune; bhuman —O great lord; 
tamasa —by the darkness; lupta —have been suspended; karmandm —of prescribed 
duties; adabhra —magnanimous, without reservation; dayaya —mercy; drstya —by your 
glance; apannan —us, the surrendered; arhasi —are able; iksitum —to see. 

TRANSLATION 

The demigods prayed to Brahma: Please look upon us mercifully, for we have fallen into a 
miserable condition; because of the darkness, all our work has been suspended. 

PURPORT 

Because of complete darkness throughout the universe, the regular activities and 
engagements of all the different planets were suspended. In the North and South Poles 
of this planet there are sometimes no divisions of day and night; similarly, when the 
sunlight does not approach the different planets within the universe, there is no 
distinction between day and night. 


TEXT 10 

w ii ii 

esa deva diter garbha 
ojah kasyapam arpitam 
disas timirayan sarva 
vardhate 'gnir ivaidhasi 

SYNONYMS 

esah —this; deva —O lord; diteh —of Diti; garbhah —womb; ojah —semen; kasyapam —of 
Kasyapa; arpitam —deposited; disah —directions; timirayan —causing complete darkness; 
sarvah —all; vardhate —overloads; agnih —fire; iva —as; edhasi —fuel. 

TRANSLATION 
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As fuel overloads a fire, so the embryo created by the semen of Kasyapa in the womb of 
Diti has caused complete darkness throughout the universe. 


PURPORT 

The darkness throughout the universe is explained herewith as being caused by the 
embryo created in the womb of Diti by the semen of Kasyapa. 

TEXT 11 

ftTCT II ?? II 

maitreya uvaca 
sa prahasya maha-baho 
bhagavan sabda-gocarah 
pratyacastatma-bhur devan 
prinan ruciraya gird 

SYNONYMS 

maitreyah uvaca —Maitreya said; sah —he; prahasya —smiling; maha-baho —O mighty- 
armed (Vidura); bhagavan —the possessor of all opulences; sabda-gocarah —who is 
understood by transcendental sound vibration; pratyacasta —replied; atma-bhuh —Lord 
Brahma; devan —the demigods; prinan —satisfying; ruciraya —with sweet; gird —words. 

TRANSLATION 

A 

Sri Maitreya said: Thus Lord Brahma, who is understood by transcendental vibration, 
tried to satisfy the demigods, being pleased with their words of prayer. 

PURPORT 

Brahma could understand the misdeeds of Diti, and therefore he smiled at the whole 
situation. He replied to the demigods present there in words they could understand. 
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TEXT 12 


TfR^TT 4 sl|: tH+lc^: I 

f^prapp: ii ■?? ii 

brahmovaca 

manasa me suta yusmat- 
purvajah sanakadayah 
cerur vihayasa lokal 
lokesu vigata-sprhah 

SYNONYMS 

brahma uvaca —Lord Brahma said; manasah —born from the mind; me—my; sutah — 
sons; yusmat —than you; purva-jah —born previously; sanaka-adayah —headed by 
Sanaka; ceruh —traveled; vihayasa —by traveling in outer space or flying in the sky; 
lokan —to the material and spiritual worlds; lokesu —among the people; vigata-sprhah — 
without any desire. 


TRANSLATION 

Lord Brahma said: My four sons Sanaka, Sanatana, Sanandana and Sanat-kumara, who 
were born from my mind, are your predecessors. Sometimes they travel throughout the 
material and spiritual skies without any definite desire. 

PURPORT 

When we speak of desire we refer to desire for material sense gratification. Saintly 
persons like Sanaka, Sanatana, Sanandana and Sanat-kumara have no material desire, 
but sometimes they travel all over the universe, out of their own accord, to preach 
devotional service. 


TEXT 13 
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II ?3 II 


ta ekada bhagavato 
vaikunthasyamalatmanah 
yayur vaikuntha-nilayam 
sarva-loka-namaskrtam 

SYNONYMS 

te —they; ekada —once upon a time; bhagavatah —of the Supreme Personality of 
Godhead; vaikunthasya —of Lord Visnu; amala-atmanah —being freed from all material 
contamination; yayuh —entered; vaikuntha-nilayam —the abode named Vaikuntha; 
sarva-loka —by the residents of all the material planets; namaskrtam —worshiped. 

TRANSLATION 

After thus traveling all over the universes, they also entered into the spiritual sky, for 
they were freed from all material contamination. In the spiritual sky there are spiritual 
planets known as Vaikunthas, which are the residence of the Supreme Personality of 
Godhead and His pure devotees and are worshiped by the residents of all the material 
planets. 


PURPORT 

The material world is full of cares and anxieties. In any one of the planets, beginning 
from the highest down to the lowest, Patala, every living creature must be full of cares 
and anxieties because in the material planets one cannot live eternally. The living 
entities, however, are actually eternal. They want an eternal home, an eternal residence, 
but because of accepting a temporal abode in the material world, they are naturally full 
of anxiety. In the spiritual sky the planets are called Vaikuntha because the residents of 
these planets are free from all anxieties. For them there is no question of birth, death, 
old age and diseases, and therefore they are not anxious. On the other hand, the 
residents of the material planets are always afraid of birth, death, disease and old age, 
and therefore they are full of anxieties. 
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TEXT 14 


5fH ii w ii 

vasanti yatra purusah 
sarve vaikuntha-murtayah 
ye 'nimitta-nimittena 
dharmenaradhayan harim 

SYNONYMS 

vasanti —they live; yatra —where; purusah —persons; sarve —all; vaikuntha-murtayah — 
having a four-handed form similar to that of the Supreme Lord, Visnu; ye —those 
Vaikuntha persons; animitta —without desire for sense gratification; nimittena —caused 
by; dharmena —by devotional service; aradhayan —continuously worshiping; harim — 
unto the Supreme Personality of Godhead. 

TRANSLATION 

In the Vaikuntha planets all the residents are similar in form to the Supreme Personality 
of Godhead. They all engage in devotional service to the Lord without desires for sense 
gratification. 


PURPORT 

The residents and the form of living in Vaikuntha are described in this verse. The 
residents are all like the Supreme Personality of Godhead Narayana. In the Vaikuntha 
planets Krsna's plenary feature as four-handed Narayana is the predominating Deity, 
and the residents of Vaikunthaloka are also four-handed, just contrary to our 
conception here in the material world. Nowhere in the material world do we find a 
human being with four hands. In Vaikunthaloka there is no occupation but the service 
of the Lord, and this service is not rendered with a purpose. Although every service has 
a particular result, the devotees never aspire for the fulfillment of their own desires; 
their desires are fulfilled by rendering transcendental loving service to the Lord. 
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TEXT 15 


fe«T %3T ^fHT ^ JJ^cR: II ?* II 

yatra cadyah puman aste 
bhagavan sabda-gocarah 
sattvam vistabhya virajarin 
svanarh no mrdayan vrsah 

SYNONYMS 

yatra —in the Vaikuntha planets; ca —and; adyah —original; puman —person; aste —is 
there; bhagavan —the Supreme Personality of Godhead; sabda-gocarah —understood 
through the Vedic literature; sattvam —the mode of goodness; vistabhya —accepting; 
virajam —uncontaminated; svanam —of His own associates; nah —us; mrdayan — 
increasing happiness; vrsah —the personification of religious principles. 

TRANSLATION 

In the Vaikuntha planets is the Supreme Personality of Godhead, who is the original 
person and who can be understood through the Vedic literature. He is full of the 
uncontaminated mode of goodness, with no place for passion or ignorance. He contributes 
religious progress for the devotees. 


PURPORT 

The kingdom of the Supreme Personality of Godhead in the spiritual sky cannot be 
understood by any process other than hearing from the description of the Vedas. No one 
can go see it. In this material world also, one who is unable to pay to go to a far distant 
place by motorized conveyances can only understand about that place from authentic 
books. Similarly, the Vaikuntha planets in the spiritual sky are beyond this material sky. 
The modern scientists who are trying to travel in space are having difficulty going even 
to the nearest planet, the moon, to say nothing of the highest planets within the 
universe. There is no possibility that they can go beyond the material sky, enter the 
spiritual sky and see for themselves the spiritual planets, Vaikuntha. Therefore, the 
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kingdom of God in the spiritual sky can be understood only through the authentic 
descriptions of the Vedas and Puranas. 

In the material world there are three modes of material qualities—goodness, passion and 
ignorance—but in the spiritual world there is no trace of the modes of passion and 
ignorance; there is only the mode of goodness, which is uncontaminated by any tinge of 
ignorance or passion. In the material world, even if a person is completely in goodness, 
he is sometimes subject to be polluted by tinges of the modes of ignorance and passion. 
But in the Vaikuntha world, the spiritual sky, only the mode of goodness in its pure form 
exists. The Lord and His devotees reside in the Vaikuntha planets, and they are of the 
same transcendental quality, namely, suddha-sattva, the mode of pure goodness. The 
Vaikuntha planets are very dear to the Vaisnavas, and for the progressive march of the 
Vaisnavas toward the kingdom of God, the Lord Himself helps His devotees. 

TEXT 16 

m arc aa i 

yatra naihsreyasam nama 
vanarh kama-dughair drumaih 
sarvartu-sribhir vibhrajat 
kaivalyam iva murtimat 

SYNONYMS 

yatra —in the Vaikuntha planets; naihsreyasam —auspicious; nama —named; vanam — 
forests; kama-dughaih —yielding desire; drumaih —with trees; sarva —all; rtu —seasons; 
sribhih —with flowers and fruits; vibhrajat —splendid; kaivalyam —spiritual; iva —as; 
murtimat —personal. 


TRANSLATION 

In those Vaikuntha planets there are many forests which are very auspicious. In those 
forests the trees are desire trees, and in all seasons they are filled with flowers and fruits 
because everything in the Vaikuntha planets is spiritual and personal. 
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PURPORT 


In the Vaikuntha planets the land, the trees, the fruits and flowers and the cows— 
everything—is completely spiritual and personal. The trees are desire trees. On this 
material planet the trees can produce fruits and flowers according to the order of 
material energy, but in the Vaikuntha planets the trees, the land, the residents and the 
animals are all spiritual. There is no difference between the tree and the animal or the 
animal and the man. Here the word murtimat indicates that everything has a spiritual 
form. Formlessness, as conceived by the impersonalists, is refuted in this verse; in the 
Vaikuntha planets, although everything is spiritual, everything has a particular form. 
The trees and the men have form, and because all of them, although differently formed, 
are spiritual, there is no difference between them. 

TEXT 17 

3hiA+i: 

m WOTTlft i 

TRfa II II 

vaimanikah sa-lalanas caritani sasvad 
gayanti yatra samala-ksapanani bhartuh 
antar-jale ' nuvikasan-madhu-madhavinam 
gandhena khandita-dhiyo 'py anilarin ksipantah 

SYNONYMS 

vaimanikah —flying in their airplanes; sa-lalanah —along with their wives; caritani — 
activities; sasvat —eternally; gayanti —sing; yatra —in those Vaikuntha planets; 
samala —all inauspicious qualities; ksapanani —devoid of; bhartuh —of the Supreme 
Lord; antah-jale —in the midst of the water; anuvikasat —blossoming; madhu —fragrant, 
laden with honey; madhavlnam —of the madhavi flowers; gandhena —by the fragrance; 
khandita —disturbed; dhiyah —minds; api —even though; anilam —breeze; ksipantah — 
deriding. 
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TRANSLATION 


In the Vaikuntha planets the inhabitants fly in their airplanes, accompanied by their 
wives and consorts, and eternally sing of the character and activities of the Lord, which 
are always devoid of all inauspicious qualities. While singing the glories of the Lord, they 
deride even the presence of the blossoming madhavl flowers, which are fragrant and laden 
with honey. 


PURPORT 

It appears from this verse that the Vaikuntha planets are full of all opulences. There are 
airplanes in which the inhabitants travel in the spiritual sky with their sweethearts. 
There is a breeze carrying the fragrance of blossoming flowers, and this breeze is so nice 
that it also carries the honey of the flowers. The inhabitants of Vaikuntha, however, are 
so interested in glorifying the Lord that they do not like the disturbance of such a nice 
breeze while they are chanting the Lord's glories. In other words, they are pure devotees. 
They consider glorification of the Lord more important than their own sense 
gratification. In the Vaikuntha planets there is no question of sense gratification. To 
smell the fragrance of a blossoming flower is certainly very nice, but it is simply for sense 
gratification. The inhabitants of Vaikuntha give first preference to the service of the 
Lord, not their own sense gratification. Serving the Lord in transcendental love yields 
such transcendental pleasure that, in comparison, sense gratification is counted as 
insignificant. 


TEXT 18 

<Alr^6« a j,+(rlRlR®l(i u li *T: I 

ii ?= n 

pdrdvatdnyabhrta-sdrasa-cakravaka- 
datyuha-hamsa-suka-tittiri-barhindm yah 
kolahalo viramate 'cira-matram uccair 
bhrngadhipe hari-katham iva gdyamane 
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SYNONYMS 


paravata —pigeons; anyabhrta —cuckoo; sarasa —crane; cakravaka — cakravaka; 
datyuha —gallinule; hamsa —swan; suka —parrot; tittiri —partridge; barhinam —of the 
peacock; yah —which; kolahalah —tumult; viramate —stops; acira-matram —temporarily; 
uccaih —loudly; bhrnga-adhipe —king of the bumblebees; hari-katham —the glories of the 
Lord; iva —as; gayamane —while singing. 

TRANSLATION 

When the king of bees hums in a high pitch, singing the glories of the Lord, there is a 
temporary lull in the noise of the pigeon, the cuckoo, the crane, the cakravaka, the swan, 
the parrot, the partridge and the peacock. Such transcendental birds stop their own 
singing simply to hear the glories of the Lord. 

PURPORT 

This verse reveals the absolute nature of Vaikuntha. There is no difference between the 
birds there and the human residents. The situation in the spiritual sky is that everything 
is spiritual and variegated. Spiritual variegatedness means that everything is animate. 
There is nothing inanimate. Even the trees, the ground, the plants, the flowers, the 
birds and the beasts are all on the level of Krsna consciousness. The special feature of 
Vaikunthaloka is that there is no question of sense gratification, In the material world 
even an ass enjoys his sound vibration, but in the Vaikunthas such nice birds as the 
peacock, the cakravaka and the cuckoo prefer to hear the vibration of the glories of the 
Lord from the bees. The principles of devotional service, beginning with hearing and 
chanting, are very prominent in the Vaikuntha world. 

TEXT 19 

-mRh'WH: ^ II 1 % II 

mandara-kunda-kurabotpala-campakarna- 
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punndga-ndga-bakuldmbuja-pdrijdtah 
gandhe 'rcite tulasikabharanena tasya 
yasmirins tapah sumanaso bahu manayanti 

SYNONYMS 

mandara — manddra; kunda-kunda; kuraba-kuraba; utpala-utpala; campaka-campaka; 
arna-arna flower; punnaga — punnaga; naga-ndgakesara; bakula-bakula; ambuja —lily; 
parijatah — parijata; gandhe —fragrance; arcite —being worshiped; tulasika — tulasi; 
abharanena —with a garland; tasyah —of her; yasmin —in which Vaikuntha; tapah — 
austerity; su-manasah —good minded, Vaikuntha minded; bahu —very much; 
manayanti —glorify. 


TRANSLATION 

Although flowering plants like the mandara, kunda, kurabaka, utpala, campaka, arna, 
punnaga, nagakesara, bakula, lily and parijata are full of transcendental fragrance, they 
are still conscious of the austerities performed by tulasi, for tulasi is given special 
preference by the Lord, who garlands Himself with tulasi leaves. 

PURPORT 

The importance of tulasi leaves is very clearly mentioned here. Tulasi plants and their 
leaves are very important in devotional service. Devotees are recommended to water the 
tulasi tree every day and collect the leaves to worship the Lord. One time an atheistic 
svami remarked, "What is the use of watering the tulasi plant? It is better to water 
eggplant. By watering the eggplant one can get some fruits, but what is the use of 
watering the tulasi ?" These foolish creatures, unacquainted with devotional service, 
sometimes play havoc with the education of people in general. 

The most important thing about the spiritual world is that there is no envy among the 
devotees there. This is true even among the flowers, which are all conscious of the 
greatness of tulasi. In the Vaikuntha world entered by the four Kumaras, even the birds 
and flowers are conscious of service to the Lord. 

TEXT 20 
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^IT ^F^R* 

■^tuilrHHi -T r5f Sn^^TOlS: II R° II 

yat sankulam hari-padanati-matra-drstair 
vaidurya-marakata-hema-mayair vimanaih 
yesarin brhat-kati-tatah smita-sobhi-mukhyah 
krsndtmanam na raja adadhur utsmayadyaih 

SYNONYMS 

yat —that Vaikuntha abode; sankulam —is pervaded; hari-pada —at the two lotus feet of 
Hari, the Supreme Personality of Godhead; anati —by obeisances; matra —simply; 
drstaih —are obtained; vaidurya —lapis lazuli; marakata —emeralds; hema —gold; 
mayaih —made of; vimanaih —with airplanes; yesam —of those passengers; brhat —large; 
kad-tatah —hips; smita —smiling; sobhi —beautiful; mukhyah —faces; krsna —in Krsna; 
atmanam —whose minds are absorbed; na —not; rajah —sex desire; adadhuh —stimulate; 
utsmaya-adyaih —by intimate friendly dealings, laughing and joking. 

TRANSLATION 

The inhabitants of Vaikuntha travel in their airplanes made of lapis lazuli, emerald and 
gold. Although crowded by their consorts, who have large hips and beautiful smiling 
faces, they cannot be stimulated to passion by their mirth and beautiful charms. 

PURPORT 

In the material world, opulences are achieved by materialistic persons by dint of their 
labor. One cannot enjoy material prosperity unless he works very hard to achieve it. But 
the devotees of the Lord who are residents of Vaikuntha have the opportunity to enjoy a 
transcendental situation of jewels and emeralds. Ornaments made of gold bedecked with 
jewels are achieved not by working hard but by the benediction of the Lord. In other 
words, devotees in the Vaikuntha world, or even in this material world, cannot be 
poverty-stricken, as is sometimes supposed. They have ample opulences for enjoyment, 
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but they need not labor to achieve them. It is also stated that in the Vaikuntha world 
the consorts of the residents are many, many times more beautiful than we can find in 
this material world, even in the higher planets. It is specifically mentioned here that a 
woman's large hips are very attractive and they stimulate man's passion, but the 
wonderful feature of Vaikuntha is that although the women have large hips and 
beautiful faces and are decorated with ornaments of emeralds and jewels, the men are so 
absorbed in Krsna consciousness that the beautiful bodies of the women cannot attract 
them. In other words, there is enjoyment of the association of the opposite sex, but there 
is no sexual relationship. The residents of Vaikuntha have a better standard of pleasure, 
so there is no need of sex pleasure. 


TEXT 21 

aft wroft ■=k«ikPk 

II ?? II 

sri rupinl kvanayatl caranaravindam 
lllambujena hari-sadmani mukta-dosa 
samlaksyate sphatika-kudya upeta-hemni 
sammarjatlva yad-anugrahane 'nya-yatnah 

SYNONYMS 

sri —LaksmI, the goddess of fortune; rupinl —assuming a beautiful form; kvanayatl — 
tinkling; carana-aravindam —lotus feet; llla-ambujena —playing with a lotus flower; hari- 
sadmani —the house of the Supreme Personality; mukta-dosa —freed from all faults; 
samlaksyate —becomes visible; sphatika —crystal; kudye —walls; upeta —mixed; hemni — 
gold; sammarjatl iva —appearing like a sweeper; yat-anugrahane —to receive her favor; 
anya —others'; yatnah —very much careful. 

TRANSLATION 

The ladies in the Vaikuntha planets are as beautiful as the goddess of fortune herself. 
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Such transcendentally beautiful ladies, their hands playing with lotuses and their leg 
bangles tinkling, are sometimes seen sweeping the marble walls, which are bedecked at 
intervals with golden borders, in order to receive the grace of the Supreme Personality of 
Godhead. 


PURPORT 

In the Brahma-samhita it is stated that the Supreme Lord, Govinda, is always served in 
His abode by many, many millions of goddesses of fortune. Laksml-sahasra-sata- 
sambhrama-sevyamanam [Bs. 5.29]. These millions and trillions of goddesses of fortune 
who reside in the Vaikuntha planets are not exactly consorts of the Supreme Personality 
of Godhead, but are the wives of the devotees of the Lord and also engage in the service 
of the Supreme Personality of Godhead. It is stated here that in the Vaikuntha planets 
the houses are made of marble. Similarly, in the Brahma-samhita it is stated that the 
ground on the Vaikuntha planets is made of touchstone. Thus there is no need to sweep 
the stone in Vaikuntha, for there is hardly any dust on it, but still, in order to satisfy the 
Lord, the ladies there always engage in dusting the marble walls. Why? The reason is 
that they are eager to achieve the grace of the Lord by doing so. 

It is also stated here that in the Vaikuntha planets the goddesses of fortune are faultless. 
Generally the goddess of fortune does not remain steadily in one place. Her name is 
Cancala, which means "one who is not steady." We find, therefore, that a man who is 
very rich may become the poorest of the poor. Another example is Ravana. Ravana took 
away LaksmI, Sltajl, to his kingdom, and instead of being happy by the grace of LaksmI, 
his family and his kingdom were vanquished. Thus LaksmI in the house of Ravana is 
Cancala, or unsteady. Men of Ravana's class want LaksmI only, without her husband, 
Narayana; therefore they become unsteady due to Laksmljl. Materialistic persons find 
fault on the part of LaksmI, but in Vaikuntha Laksmljl is fixed in the service of the Lord. 
In spite of her being the goddess of fortune, she cannot be happy without the grace of 
the Lord. Even the goddess of fortune needs the Lord's grace in order to be happy, yet in 
the material world even Brahma, the highest created being, seeks the favor of LaksmI for 
happiness. 


TEXT 22 
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T5# II 55 II 


vaplsu vidruma-tatasv amaldmrtdpsu 
presyanvita nija-vane tulaslbhir Isam 
abhyarcatl svalakam unnasam iksya vaktram 
ucchesitariri bhagavatety amatanga yac-chrlh 

SYNONYMS 

vaplsu —in the ponds; vidruma —made of coral; tatasu —banks; amala —transparent; 
amrta —nectarean; apsu —water; presya-anvita —surrounded by maidservants; nija- 
vane —in her own garden; tulaslbhih —with tulasi; Isam —the Supreme Lord; 
abhyarcatl —worship; su-alakam —with her face decorated with dlaka; unnasam —raised 
nose; iksya —by seeing; vaktram —face; ucchesitam —being kissed; bhagavata —by the 
Supreme Lord; iti —thus; amata —thought; ariga —O demigods; yat-srlh —whose beauty. 

TRANSLATION 

The goddesses of fortune worship the Lord in their own gardens by offering tulasi leaves 
on the coral-paved banks of transcendental reservoirs of water. While offering worship to 
the Lord, they can see on the water the reflection of their beautiful faces with raised 
noses, and it appears that they have become more beautiful because of the Lord’s kissing 
their faces. 


PURPORT 

Generally, when a woman is kissed by her husband, her face becomes more beautiful. In 
Vaikuntha also, although the goddess of fortune is naturally as beautiful as can be 
imagined, she nevertheless awaits the kissing of the Lord to make her face more 
beautiful. The beautiful face of the goddess of fortune appears in ponds of 
transcendental crystal water when she worships the Lord with tulasi leaves in her 
garden. 


TEXT 23 
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cppqr 1#T# I 
^ ^11 ?> <1*1^1 •{l*i<lTMK|- 

wiwi<fJm-r^wjl^ Ttq ii r? n 

yan na vrajanty agha-bhido racananuvadac 
chrnvanti ye 'nya-visayah kukatha mati-ghnlh 
yds tu sruta hata-bhagair nrbhir atta-saras 
tarns tan hsipanty asaranesu tamahsu hanta 

SYNONYMS 

yat —Vaikuntha; na —never; vrajanti —approach; agha-bhidah —of the vanquisher of all 
kinds of sins; racana —of the creation; anuvadat —than narrations; srnvanti —hear; ye — 
those who; anya —other; visayah —subject matter; ku-kathah —bad words; mati-ghnlh — 
killing intelligence; yah —which; tu —but; srutah —are heard; hata-bhagaih — 
unfortunate; nrbhih —by men; atta —taken away; sarah —values of life; tan tan —such 
persons; ksipanti —are thrown; asaranesu —devoid of all shelter; tamahsu —in the 
darkest part of material existence; hanta —alas. 

TRANSLATION 

It is very much regrettable that unfortunate people do not discuss the description of the 
Vaikuntha planets but engage in topics which are unworthy to hear and which bewilder 
one's intelligence. Those who give up the topics of Vaikuntha and take to talk of the 
material world are thrown into the darkest region of ignorance. 

PURPORT 

The most unfortunate persons are the impersonalists, who cannot understand the 
transcendental variegatedness of the spiritual world. They are afraid to talk about the 
beauty of the Vaikuntha planets because they think that variegatedness must be 
material. Such impersonalists think that the spiritual world is completely void, or, in 
other words, that there is no variegatedness. This mentality is described here as ku-katha 
mati-ghnlh, "intelligence bewildered by unworthy words." The philosophies of voidness 
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and of the impersonal situation of the spiritual world are condemned here because they 
bewilder one's intelligence. How can the impersonalist and the void philosopher think 
of this material world, which is full of variegatedness, and then say that there is no 
variegatedness in the spiritual world? It is said that this material world is the perverted 
reflection of the spiritual world, so unless there is variegatedness in the spiritual world, 
how can there be temporary variegatedness in the material world? That one can 
transcend this material world does not imply that there is no transcendental 
variegatedness. 

Here in the Bhagavatam, in this verse particularly, it is stressed that people who try to 
discuss and understand the real spiritual nature of the spiritual sky and the Vaikunthas 
are fortunate. The variegatedness of the Vaikuntha planets is described in relation to 
the transcendental pastimes of the Lord. But instead of trying to understand the 
spiritual abode and the spiritual activities of the Lord, people are more interested in 
politics and economic developments. They hold many conventions, meetings and 
discussions to solve the problems of this worldly situation, where they can remain for 
only a few years, but they are not interested in understanding the spiritual situation of 
the Vaikuntha world. If they are at all fortunate, they become interested in going back 
home, back to Godhead, but unless they understand the spiritual world, they rot in this 
material darkness continuously. 


TEXT 24 

5TR ^ -MfcW HFKpf ^ I 

h^hTfhi wit 3 ii ii 

ye 'bhyarthitam api ca no nr-gatirh prapanna 
jnanam ca tattva-visayam saha-dharmam yatra 
naradhanam bhagavato vitaranty amusya 
sammohita vitataya bata mayaya te 

SYNONYMS 

ye —those persons; abhyarthitam —desired; api —certainly; ca —and; nah —by us 
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(Brahma and the other demigods); nr-gatim —the human form of life; prapannah —have 
attained; jndnam —knowledge; ca —and; tattva-visayam —subject matter about the 
Absolute Truth; saha-dharmam —along with religious principles; yatra —where; na — 
not; aradhanam —worship; bhagavatah —of the Supreme Personality of Godhead; 
vitaranti —perform; amusya —of the Supreme Lord; sammohitah —being bewildered; 
vitataya —all-pervading; bata —alas; mayaya —by the influence of the illusory energy; 
te —they. 


TRANSLATION 

Lord Brahma said: My dear demigods, the human form of life is of such importance that 
we also desire to have such life, for in the human form one can attain perfect religious 
truth and knowledge. If one in this human form of life does not understand the Supreme 
Personality of Godhead and His abode, it is to be understood that he is very much 
affected by the influence of external nature. 

PURPORT 

BrahmajI condemns very vehemently the condition of the human being who does not 
take interest in the Personality of Godhead and His transcendental abode, Vaikuntha. 
The human form of life is desired even by BrahmajI. Brahma and other demigods have 
much better material bodies than human beings, yet the demigods, including Brahma, 
nevertheless desire to attain the human form of life because it is specifically meant for 
the living entity who can attain transcendental knowledge and religious perfection. It is 
not possible to go back to Godhead in one life, but in the human form one should at 
least understand the goal of life and begin Krsna consciousness. It is said that the human 
form is a great boon because it is the most suitable boat for crossing over the nescience 
ocean. The spiritual master is considered to be the most able captain in that boat, and 
the information from the scriptures is the favorable wind for floating over the ocean of 
nescience. The human being who does not take advantage of all these facilities in this 
life is committing suicide. Therefore one who does not begin Krsna consciousness in the 
human form of life loses his life to the influence of the illusory energy. Brahma regrets 
the situation of such a human being. 


TEXT 25 
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yac ca vrajanty animisam rsabhanuvrttya 
dure yama hy upari nah sprhaniya-silah 
bhartur mithah suyasasah kathandnurdga- 
vaiklavya-baspa-kalaya pulaki-krtangah 

SYNONYMS 

yat —Vaikuntha; ca —and; vrajanti —go; animisam —of the demigods; rsabha —chief; 
anuvrttya —following in the footsteps; dure —keeping at a distance; yamah —regulative 
principles; hi —certainly; upari —above; nah —us; sprhaniya —to be desired; silah —good 
qualities; bhartuh —of the Supreme Lord; mithah —for one another; suyasasah —glories; 
kathana —by discussions, discourses; anuraga —attraction; vaiklavya —ecstasy; baspa- 
kalaya —tears in the eyes; pulaki-krta —shivering; angah —bodies. 

TRANSLATION 

Persons whose bodily features change in ecstasy and who breathe heavily and perspire due 
to hearing the glories of the Lord are promoted to the kingdom of God, even though they 
do not care for meditation and other austerities. The kingdom of God is above the 
material universes, and it is desired by Brahma and other demigods. 

PURPORT 

It is clearly stated herein that the kingdom of God is above the material universes. Just 
as there are many hundreds of thousands of higher planets above this earth, so there are 
many millions and billions of spiritual planets belonging to the spiritual sky. Brahmaji 
states herein that the spiritual kingdom is above the kingdom of the demigods. One can 

enter the kingdom of the Supreme Lord only when one is highly developed in desirable 

/ 

qualities. All good qualities develop in the person of a devotee. It is stated in Srimad- 
Bhagavatam, Fifth Canto, Eighteenth Chapter, verse 12, that anyone who is Krsna 
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conscious is endowed with all the good qualities of the demigods. In the material world 
the qualities of the demigods are highly appreciated, just as, even in our experience, the 
qualities of a gentleman are more highly appreciated than the qualities of a man in 
ignorance or in a lower condition of life. The qualities of the demigods in the higher 
planets are far superior to the qualities of the inhabitants of this earth. 

BrahmajI confirms herewith that only persons who have developed the desirable 
qualities can enter into the kingdom of God. In the Caitanya-caritdmrta, the devotee's 
desirable qualities are described to be twenty-six in number. They are stated as follows: 
He is very kind; he does not quarrel with anyone; he accepts Krsna consciousness as the 
highest goal of life; he is equal to everyone; no one can find fault in his character; he is 
magnanimous, mild and always clean, internally and externally; he does not profess to 
possess anything in this material world; he is a benefactor to all living entities; he is 
peaceful and is a soul completely surrendered to Krsna; he has no material desire to 
fulfill; he is meek and humble, always steady, and has conquered the sensual activities; 
he does not eat more than required to maintain body and soul together; he is never mad 
after material identity; he is respectful to all others and does not demand respect for 
himself; he is very grave, very compassionate and very friendly; he is poetic; he is expert 
in all activities, and he is silent in nonsense. Similarly, in Srimad-Bhagavatam, Third 
Canto, Twenty-fifth Chapter, verse 21, the qualifications of a saintly person are 
mentioned. It is said there that a saintly person eligible to enter into the kingdom of 
God is very tolerant and very kind to all living entities. He is not partial; he is kind both 
to human beings and to animals. He is not such a fool that he will kill a goat Narayana 
to feed a human Narayana, or daridra-narayana. He is very kind to all living entities; 
therefore he has no enemy. He is very peaceful. These are the qualities of persons who 

are eligible to enter into the kingdom of God. That such a person gradually becomes 

/ 

liberated and enters the kingdom of God is confirmed in Srimad-Bhagavatam, Fifth 
Canto, Fifth Chapter, verse 2. The Srimad-Bhagavatam, Second Canto, Third Chapter, 
verse 24, also states that if a person does not cry or exhibit bodily changes after chanting 
the holy name of God without offense, it is to be understood that he is hardhearted and 
that therefore his heart does not change even after he chants the holy name of God, 
Hare Krsna. These bodily changes can take place due to ecstasy when we offenselessly 
chant the holy names of God: Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare 
Rama, Hare Rama, Rama Rama, Hare Hare. 

It may be noted that there are ten offenses we should avoid. The first offense is to decry 
persons who try in their lives to broadcast the glories of the Lord. People must be 
educated in understanding the glories of the Supreme; therefore the devotees who 
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engage in preaching the glories of the Lord are never to be decried. It is the greatest 

offense. Furthermore, the holy name of Visnu is the most auspicious name, and His 

pastimes are also nondifferent from the holy name of the Lord. There are many foolish 

persons who say that one can chant Hare Krsna or chant the name of Kali or Durga or 
/ 

Siva because they are all the same. If one thinks that the holy name of the Supreme 
Personality of Godhead and the names and activities of the demigods are on the same 
level, or if one accepts the holy name of Visnu to be a material sound vibration, that is 
also an offense. The third offense is to think of the spiritual master who spreads the 
glories of the Lord as an ordinary human being. The fourth offense is to consider the 
Vedic literatures, such as the Puranas or other transcendentally revealed scriptures, to 
be ordinary books of knowledge. The fifth offense is to think that devotees have given 
artificial importance to the holy name of God. The actual fact is that the Lord is 
nondifferent from His name. The highest realization of spiritual value is to chant the 
holy name of God, as prescribed for the age—Hare Krsna, Hare Krsna, Krsna Krsna, 
Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare. The sixth offense is to give 
some interpretation on the holy name of God. The seventh offense is to act sinfully on 
the strength of chanting the holy name of God. It is understood that one can be freed 
from all sinful reaction simply by chanting the holy name of God, but if one thinks that 
he is therefore at liberty to commit all kinds of sinful acts, that is a symptom of offense. 
The eighth offense is to equate the chanting of Hare Krsna with other spiritual 
activities, such as meditation, austerity, penance or sacrifice. They cannot be equated at 
any level. The ninth offense is to specifically glorify the importance of the holy name 
before persons who have no interest. The tenth offense is to be attached to the 
misconception of possessing something, or to accept the body as one's self, while 
executing the process of spiritual cultivation. 

When one is free from all ten of these offenses in chanting the holy name of God, he 
develops the ecstatic bodily features called pulakasru. Pulaka means "symptoms of 
happiness," and asru means "tears in the eyes." The symptoms of happiness and tears in 
the eyes must appear in a person who has chanted the holy name offenselessly. Here in 
this verse it is stated that those who have actually developed the symptoms of happiness 
and tears in the eyes by chanting the glories of the Lord are eligible to enter the 
kingdom of God. In the C aitanya-caritdmrta it is said that if one does not develop these 
symptoms while chanting Hare Krsna, it is to be understood that he is still offensive. 
Caitanya-caritamrta suggests a nice remedy in this connection. There it is said in verse 
31, Chapter Eight, of A di-llla, that if anyone takes shelter of Lord Caitanya and just 
chants the holy name of the Lord, Hare Krsna, he becomes freed from all offenses. 
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TEXT 26 


3*1$ TO ^H'i^rM %^- 
w#i *ptoto 4 ii 3s ii 

tad visva-gurv-adhikrtam bhuvanaika-vandyarin 
divyarh vicitra-vibudhagrya-vimana-socih 
apuh pararh mudam apurvam upetya yoga- 
mdyd-balena munayas tad atho vikuntham 

SYNONYMS 

tat —then; visva-guru —by the teacher of the universe, the Supreme Personality of 
Godhead; adhikrtam —predominated; bhuvana —of the planets; eka —alone; vandyam — 
worthy to be worshiped; divyam —spiritual; vicitra —highly decorated; vibudha-agrya —of 
the devotees (who are the best of the learned); vimana —of the airplanes; socih — 
illuminated; apuh —attained; param —the highest; mudam —happiness; apurvam — 
unprecedented; upetya —having attained; yoga-maya —by spiritual potency; balena —by 
the influence; munayah —the sages; tat —Vaikuntha; atho —that; vikuntham —Visnu. 

TRANSLATION 

Thus the great sages, Sanaka, Sanatana, Sanandana and Sanat-kumara, upon reaching the 
above-mentioned Vaikuntha in the spiritual world by dint of their mystic yoga 
performance, perceived unprecedented happiness. They found that the spiritual sky was 
illuminated by highly decorated airplanes piloted by the best devotees of Vaikuntha and 
was predominated by the Supreme Personality of Godhead. 

PURPORT 

The Supreme Personality of Godhead is one without a second. He is above everyone. No 
one is equal to Him, nor is anyone greater than Him. Therefore He is described here as 
visva-guru. He is the prime living entity of the entire material and spiritual creation and 
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is bhuvanaika-vandyam, the only worshipable personality in the three worlds. The 
airplanes in the spiritual sky are self-illuminated and are piloted by great devotees of the 
Lord. In other words, in the Vaikuntha planets there is no scarcity of the things which 
are available in the material world; they are available, but they are more valuable 
because they are spiritual and therefore eternal and blissful. The sages felt an 
unprecedented happiness because Vaikuntha was not predominated by an ordinary man. 
The Vaikuntha planets are predominated by expansions of Krsna, who are differently 
named as Madhusudana, Madhava, Narayana, Pradyumna, etc. These transcendental 
planets are worshipable because the Personality of Godhead personally rules them. It is 
said here that the sages reached the transcendental spiritual sky by dint of their mystic 
power. That is the perfection of the yoga system. The breathing exercises and disciplines 
to keep health in proper order are not the ultimate goals of yoga perfection. The yoga 
system as generally understood is astanga-yoga, or siddhi, eightfold perfection in yoga. By 
dint of perfection in yoga one can become lighter than the lightest and heavier than the 
heaviest; one can go wherever he likes and can achieve opulences as he likes. There are 
eight such perfections. The rsis, the four Kumaras, reached Vaikuntha by becoming 
lighter than the lightest and thus passing over the space of the material world. Modern 
mechanical space vehicles are unsuccessful because they cannot go to the highest region 
of this material creation, and they certainly cannot enter the spiritual sky. But by 
perfection of the yoga system one not only can travel through material space, but can 
surpass material space and enter the spiritual sky. We learn this fact also from an 
incident concerning Durvasa Muni and Maharaja Ambarisa. It is understood that in one 
year Durvasa Muni traveled everywhere and went into the spiritual sky to meet the 
Supreme Personality of Godhead, Narayana. By present standards, scientists calculate 
that if one could travel at the speed of light, it would take forty thousand years to reach 
the highest planet of this material world. But the yoga system can carry one without 
limitation or difficulty. The word yoga-may a is used in this verse. Yoga-maya-balena 
vikuntham. The transcendental happiness exhibited in the spiritual world and all other 
spiritual manifestations there are made possible by the influence of yoga-maya, the 
internal potency of the Supreme Personality of Godhead. 

TEXT 27 

jpr: WnRHT: 

SRIt uuumiut I 
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tasminn atitya munayah sad asajjamanah 
kaksah samana-vayasav atha saptamayam 
devav acaksata grhlta-gadau parardhya- 
keyura-kundala-kirlta-vitanka-vesau 

SYNONYMS 

tasmin —in that Vaikuntha; atitya —after passing through; munayah —the great sages; 
sat —six; asajja manah —without being much attracted; kaksah —walls; samana —equal; 
vayasau —age; atha —thereafter; saptamayam —at the seventh gate; devau —two 
Vaikuntha doormen; acaksata —saw; grhlta —carrying; gadau —maces; para-ardhya — 
most valuable; keyiira —bracelets; kundala —earrings; kirlta —helmets; vitarika — 
beautiful; vesau —garments. 


TRANSLATION 

After passing through the six entrances of Vaikuntha-puri, the Lord’s residence, without 
feeling astonishment at all the decorations, they saw at the seventh gate two shining 
beings of the same age, armed with maces and adorned with most valuable jewelry, 
earrings, diamonds, helmets, garments, etc. 

PURPORT 

The sages were so eager to see the Lord within Vaikuntha-puri that they did not care to 
see the transcendental decorations of the six gates which they passed by one after 
another. But at the seventh door they found two doormen of the same age. The 
significance of the doormen's being of the same age is that in the Vaikuntha planets 
there is no old age, so one cannot distinguish who is older than whom. The inhabitants 
of Vaikuntha are decorated like the Supreme Personality of Godhead, Narayana, with 
sankha, cakra, gada and padma (conch, wheel, club and lotus). 

TEXT 28 
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matta-dvirepha-vanamalikaya nivitau 
vinyastayasita-catustaya-bahu-madhye 
vaktrarin bhruva kutilaya sphuta-nirgamabhyam 
rakteksanena ca manag rabhasarin dadhanau 

SYNONYMS 

matta —intoxicated; dvi-repha —bees; vana-malikaya —with a garland of fresh flowers; 
nivitau —hanging on the neck; vinyastaya —placed around; asita —blue; catustaya —four; 
bahu —hands; madhye —between; vaktram —face; bhruva —with their eyebrows; 
kutilaya —arched; sphuta —snorting; nirgamabhyam —breathing; rakta —reddish; 
iksanena —with eyes; ca —and; manak —somewhat; rabhasam —agitated; dadhanau — 
glanced over. 


TRANSLATION 

The two doormen were garlanded with fresh flowers which attracted intoxicated bees and 
which were placed around their necks and between their four blue arms. From their 
arched eyebrows, discontented nostrils and reddish eyes, they appeared somewhat 
agitated. 


PURPORT 

Their garlands attracted swarms of bees because they were garlands of fresh flowers. In 
the Vaikuntha world everything is fresh, new and transcendental. The inhabitants of 
Vaikuntha have bodies of bluish color and four hands like Narayana. 

TEXT 29 
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dvary etayor nivivisur misator aprstva 
purva yatha purata-vajra-kapatika yah 
sarvatra te 'visamaya munayah sva-drstya 
ye sahcaranty avihatd vigatabhisankah 

SYNONYMS 

dvari —in the door; etayoh —both doorkeepers; nivivisuh —entered; misatoh —while 
seeing; aprstva —without asking; purvah —as before; yatha —as; purata —made of gold; 
vajra —and diamond; kapatikah —the doors; yah —which; sarvatra —everywhere; te — 
they; avisa-maya —without any sense of discrimination; munayah —the great sages; sva- 
drstya —out of their own will; ye —who; sahcaranti —move; avihatah —without being 
checked; vigata —without; abhisankah —doubt. 

TRANSLATION 

The great sages, headed by Sanaka, had opened doors everywhere. They had no idea of 
"ours" and "theirs." With open minds, they entered the seventh door out of their own 
will, just as they had passed through the six other doors, which were made of gold and 
diamonds. 


PURPORT 

The great sages—namely, Sanaka, Sanatana, Sanandana and Sanat-kumara—although 
very old in years, maintained themselves eternally as small children. They were not at 
all duplicitous, and they entered the doors exactly as little children enter places without 
any idea of what it is to trespass. That is a child's nature. A child can enter any place, 
and no one checks him. Indeed, a child is generally welcome in his attempts to go places, 
but if it so happens that a child is checked from entering a door, he naturally becomes 
very sorry and angry. That is the nature of a child. In this case, the same thing 
happened. The childlike saintly personalities entered all the six doors of the palace, and 
no one checked them; therefore when they attempted to enter the seventh door and 
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were forbidden by the doormen, who checked them with their sticks, they naturally 
became very angry and sorrowful. An ordinary child would cry, but because these were 
not ordinary children, they immediately made preparations to punish the doormen, for 
the doormen had committed a great offense. Even to this day a saintly person is never 
checked from entering anyone's door in India. 

TEXT 30 

^Ft sfter 

it# ii ii 

tan viksya vata-rasanams caturah kumaran 
vrddhan dasardha-vayaso viditatma-tattvan 
vetrena caskhalayatam atad-arhanams tau 
tejo vihasya bhagavat-pratikula-silau 

SYNONYMS 

tan —them; viksya —after seeing; vata-rasanan —naked; caturah —four; kumaran —boys; 
vrddhan —aged; dasa-ardha —five years; vayasah —appearing as of the age; vidita —had 
realized; atma-tattvan —the truth of the self; vetrena —with their staffs; ca —also; 
askhalayatam —forbade; a-tat-arhanan —not deserving such from them; tau —those two 
porters; tejah —glories; vihasya —disregarding the etiquette; bhagavat-pratikula-silau — 
having a nature displeasing to the Lord. 

TRANSLATION 

The four boy-sages, who had nothing to cover their bodies but the atmosphere, looked 
only five years old, even though they were the oldest of all living creatures and had 
realized the truth of the self. But when the porters, who happened to possess a disposition 
quite unpalatable to the Lord, saw the sages, they blocked their way with their staffs, 
despising their glories, although the sages did not deserve such treatment at their hands. 
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PURPORT 


The four sages were the first-born sons of Brahma. Therefore all other living entities, 

/ 

including Lord Siva, are born later and are therefore younger than the four Kumaras. 
Although they looked like five-year-old boys and traveled naked, the Kumaras were 
older than all other living creatures and had realized the truth of the self. Such saints 
were not to be forbidden to enter the kingdom of Vaikuntha, but by chance the 
doormen objected to their entrance. This was not fitting. The Lord is always anxious to 
serve sages like the Kumaras, but in spite of knowing this fact, the doormen, 
astonishingly and outrageously, prohibited them from entering. 

TEXT 31 

rnwri ftftww 

WfhiHI uft si: liGteKMMIH. I 

"FWTpfa II 3? II 

tabhyam misatsv animisesu nisidhyamandh 
svarhattama hy api hareh pratihara-pabhyam 
ucuh suhrttama-didrksita-bhariga isat 
kamanujena sahasa ta upaplutaksah 

SYNONYMS 

tabhyam —by those two porters; misatsu —while looking on; animisesu —demigods living 
in Vaikuntha; nisidhyamandh —being forbidden; su-arhattamah —by far the fittest 
persons; hi api —although; hareh —of Hari, the Supreme Personality of Godhead; 
pratihara-pabhyam —by the two doorkeepers; ucuh —said; suhrt-tama —most beloved; 
didrksita —eagerness to see; bhange —hindrance; isat —slight; kama-anujena —by the 
younger brother of lust (anger); sahasa —suddenly; te —those great sages; upapluta — 
agitated; aksah —eyes. 


TRANSLATION 

When the Kumaras, although by far the fittest persons, were thus forbidden entrance by 
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the two chief doorkeepers of Sri Hari while other divinities looked on, their eyes 
suddenly turned red because of anger due to their great eagerness to see their most 

s 

beloved master, Sri Hari, the Personality of Godhead. 

PURPORT 

According to the Vedic system, a sannyasl, a person in the renounced order of life, is 
dressed in saffron-colored garments. This saffron dress is practically a passport for the 
mendicant and sannyasl to go anywhere. The sannyasl's duty is to enlighten people in 
Krsna consciousness. Those in the renounced order of life have no other business but 
preaching the glories and supremacy of the Supreme Personality of Godhead. Therefore 
the Vedic sociological conception is that a sannyasl should not be restricted; he is 
allowed to go anywhere and everywhere he wants, and he is not refused any gift he 
might demand from a householder. The four Kumaras came to see the Supreme 
Personality of Godhead Narayana. The word suhrttama, "best of all friends," is 
important. As Lord Krsna states in the Bhagavad-glta, He is the best friend of all living 
entities. Suhrdariri sarva-bhutanam [Bg. 5.29]. No one can be a greater well-wishing friend 
to any living entity than the Supreme Personality of Godhead. He is so kindly disposed 
towards everyone that in spite of our completely forgetting our relationship with the 
Supreme Lord, He comes Himself—sometimes personally, as Lord Krsna appeared on 
this earth, and sometimes as His devotee, as did Lord Caitanya Mahaprabhu—and 
sometimes He sends His bona fide devotees to reclaim all the fallen souls. Therefore, He 
is the greatest well-wishing friend of everyone, and the Kumaras wanted to see Him. 

The doorkeepers should have known that the four sages had no other business, and 
therefore to restrict them from entering the palace was not apt. 

In this verse it is figuratively stated that the younger brother of desire suddenly 
appeared in person when the sages were forbidden to see their most beloved Personality 
of Godhead. The younger brother of desire is anger. If one's desire is not fulfilled, the 
younger brother, anger, follows. Here we can mark that even great saintly persons like 
the Kumaras were also angry, but they were not angry for their personal interests. They 
were angry because they were forbidden to enter the palace to see the Personality of 
Godhead. Therefore the theory that in the perfectional stage one should not have anger 
is not supported in this verse. Anger will continue even in the liberated stage. These 
four mendicant brothers, the Kumaras, were considered liberated persons, but still they 
were angry because they were restricted in their service to the Lord. The difference 
between the anger of an ordinary person and that of a liberated person is that an 
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ordinary person becomes angry because his sense desires are not being fulfilled, whereas 
a liberated person like the Kumaras becomes angry when restricted in the discharge of 
duties for serving the Supreme Personality of Godhead. 

In the previous verse it has been clearly mentioned that the Kumaras were liberated 
persons. Viditatma-tattva means "one who understands the truth of self-realization." One 
who does not understand the truth of self-realization is called ignorant, but one who 
understands the self, the Superself, their interrelation, and activities in self-realization is 
called viditatma-tattva. Although the Kumaras were already liberated persons, they 
nevertheless became angry. This point is very important. Becoming liberated does not 
necessitate losing one's sensual activities. Sense activities continue even in the liberated 
stage. The difference is, however, that sense activities in liberation are accepted only in 
connection with Krsna consciousness, whereas sense activities in the conditioned stage 
are enacted for personal sense gratification. 

TEXT 32 

M.g.f*i u ll Piqtwi I 

nfan yiiMHA ’rafaat 

munaya ucuh 

ko vam ihaitya bhagavat-paricaryayoccais 
tad-dharminam nivasatam visamah svabhavah 
tasmin prasanta-puruse gata-vigrahe vam 
ko vatmavat kuhakayoh parisankaniyah 

SYNONYMS 

munayah —the great sages; ucuh —said; kah —who; vam —you two; iha —in Vaikuntha; 
etya —having attained; bhagavat —of the Supreme Personality of Godhead; 
paricaryaya —by the service; uccaih —having been developed by past pious actions; tat- 
dharminam —of the devotees; nivasatam —dwelling in Vaikuntha; visamah —discordant; 
svabhavah —mentality; tasmin —in the Supreme Lord; prasanta-puruse —without 


674 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 













anxieties; gata-vigrahe —without any enemy; vam —of you two; kah —who; va —or; atma- 
vat —like yourselves; kuhakayoh —maintaining duplicity; parisankanlyah —not becoming 
trustworthy. 


TRANSLATION 

The sages said: Who are these two persons who have developed such a discordant 
mentality even though they are posted in the service of the Lord in the highest position 
and are expected to have developed the same qualities as the Lord? How are these two 
persons living in Vaikuntha? Where is the possibility of an enemy’s coming into this 
kingdom of God? The Supreme Personality of Godhead has no enemy. Who could be 
envious of Him? Probably these two persons are imposters; therefore they suspect others 
to be like themselves. 


PURPORT 

The difference between the inhabitants of a Vaikuntha planet and those of a material 
planet is that in Vaikuntha all the residents engage in the service of the Lord Himself 
and are equipped with all His good qualities. It has been analyzed by great personalities 
that when a conditioned soul is liberated and becomes a devotee, about seventy-nine 
percent of all the good qualities of the Lord develop in his person. Therefore in the 
Vaikuntha world there is no question of enmity between the Lord and the residents. 
Here in this material world the citizens may be inimical to the chief executives or heads 
of state, but in Vaikuntha there is no such mentality. One is not allowed to enter 
Vaikuntha unless he has completely developed the good qualities. The basic principle of 
goodness is to accept subordination to the Supreme Personality of Godhead. The sages, 
therefore, were surprised to see that the two doormen who checked them from entering 
the palace were not exactly like the residents of Vaikunthaloka. It may be said that a 
doorman's duty is to determine who should be allowed to enter the palace and who 
should not. But that is not relevant in this matter because no one is allowed to enter the 
Vaikuntha planets unless he has developed one hundred percent his mentality of 
devotional service to the Supreme Lord. No enemy of the Lord can enter 
Vaikunthaloka. The Kumaras concluded that the only reason for the doormen's 
checking them was that the doormen themselves were imposters. 

TEXT 33 
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na hy antaram bhagavatlha samasta-kuksav 
atmanam atmani nabho nabhaslva dhlrah 
pasyanti yatra yuvayoh sura-linginoh kirn 
vyutpaditam hy udara-bhedi bhayarin yato 'sya 

SYNONYMS 

na —not; hi —because; antaram —distinction; bhagavati —in the Supreme Personality of 
Godhead; iha —here; samasta-kuksau —everything is within the abdomen; atmanam — 
the living entity; atmani —in the Supersoul; nabhah —the small quantity of air; 
nabhasi —within the whole air; iva —as; dhlrah —the learned; pasyanti —see; yatra —in 
whom; yuvayoh —of you two; sura-linginoh —dressed like inhabitants of Vaikuntha; 
kim —how; vyutpaditam —awakened, developed; hi —certainly; udara-bhedi —distinction 
between the body and the soul; bhayam —fearfulness; yatah —wherefrom; asya —of the 
Supreme Lord. 


TRANSLATION 

In the Vaikuntha world there is complete harmony between the residents and the 
Supreme Personality of Godhead, just as there is complete harmony within space between 
the big and the small skies. Why then is there a seed of fear in this field of harmony? 
These two persons are dressed like inhabitants of Vaikuntha, but wherefrom can their 
disharmony come into existence? 


PURPORT 

Just as there are different departments in each state in this material world—the civil 
department and the criminal department—so, in God's creation, there are two 
departments of existence. As in the material world we find that the criminal department 
is far, far smaller than the civil department, so this material world, which is considered 
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the criminal department, is one fourth of the entire creation of the Lord. All living 
entities who are residents of the material universes are considered to be more or less 
criminals because they do not wish to abide by the order of the Lord or they are against 
the harmonious activities of God's will. The principle of creation is that the Supreme 
Lord, the Personality of Godhead, is by nature joyful, and He becomes many in order to 
enhance His transcendental joy. The living entities like ourselves, being part and parcel 
of the Supreme Lord, are meant to satisfy the senses of the Lord. Thus, whenever there 
is a discrepancy in that harmony, immediately the living entity is entrapped by maya, or 
illusion. 

The external energy of the Lord is called the material world, and the kingdom of the 
internal energy of the Lord is called Vaikuntha, or the kingdom of God. In the 
Vaikuntha world there is no disharmony between the Lord and the residents. Therefore 
God's creation in the Vaikuntha world is perfect. There is no cause of fear. The entire 
kingdom of God is such a completely harmonious unit that there is no possibility of 
enmity. Everything there is absolute. Just as there are many physiological constructions 
within the body yet they work in one order for the satisfaction of the stomach, and just 
as in a machine there are hundreds and thousands of parts yet they run in harmony to 
fulfill the function of the machine, in the Vaikuntha planets the Lord is perfect, and the 
inhabitants also perfectly engage in the service of the Lord. 

The Mayavadl philosophers, the impersonalists, interpret this verse of Srlmad- 
Bhagavatam to mean that the small sky and the big sky are one, but this idea cannot 
stand. The example of the big sky and the small skies is also applicable within a person's 
body. The big sky is the body itself, and the intestines and other parts of the body 
occupy the small sky. Each and every part of the body has individuality, even though 
occupying a small part of the total body. Similarly, the whole creation is the body of the 
Supreme Lord, and we created beings, or anything that is created, are but a small part of 
that body. The parts of the body are never equal to the whole. This is never possible. In 
Bhagavad-glta it is said that the living entities, who are parts and parcels of the Supreme 
Lord, are eternally parts and parcels. According to the Mayavadl philosophers, the living 
entity in illusion considers himself part and parcel although he is actually one and the 
same as the supreme whole. This theory is not valid. The oneness of the whole and the 
part is in their quality. The qualitative oneness of the small and large portions of the sky 
does not imply that the small sky becomes the big sky. 

There is no cause for the politics of divide and rule in the Vaikuntha planets; there is no 
fear, because of the united interests of the Lord and the residents. Maya means 
disharmony between the living entities and the Supreme Lord, and Vaikuntha means 
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harmony between them. Actually all living entities are provided for and maintained by 
the Lord because He is the supreme living entity. But foolish creatures, although 
actually under the control of the supreme living entity, defy His existence, and that 
state is called maya. Sometimes they deny that there is such a being as God. They say, 
"Everything is void." And sometimes they deny Him in a different way: "There may be a 
God, but He has no form." Both these conceptions arise from the rebellious condition of 
the living entity. As long as this rebellious condition prevails, the material world will 
continue in disharmony. 

Harmony or disharmony is realized because of the law and order of a particular place. 

/ 

Religion is the law and order of the Supreme Lord. In the Srimad Bhagavad-gita we find 
that religion means devotional service, or Krsna consciousness. Krsna says, "Give up all 
other religious principles and simply become a soul surrendered unto Me." This is 
religion. When one is fully conscious that Krsna is the supreme enjoyer and Supreme 
Lord and one acts accordingly, that is real religion. Anything which goes against this 
principle is not religion. Krsna therefore says: "Just give up all other religious principles." 
In the spiritual world this religious principle of Krsna consciousness is maintained in 
harmony, and therefore that world is called Vaikuntha. If the same principles can be 
adopted here, wholly or partially, then it is also Vaikuntha. So it is with any society, 
such as the International Society for Krishna Consciousness: If the members of the 
International Society for Krishna Consciousness, putting faith in Krsna as the center, 
live in harmony according to the order and principles of Bhagavad-gita, then they are 
living in Vaikuntha, not in this material world. 

TEXT 34 

wfrram m ii ii 

tad vam amusya paramasya vikuntha-bhartuh 
karturin prakrstam iha dhlmahi manda-dhlbhyam 
lokan ito vrajatam antara-bhava-drstya 
paplyasas traya ime ripavo 'sya yatra 
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SYNONYMS 


tat —therefore; vam —unto these two; amusya —of Him; paramasya —the Supreme; 
vikuntha-bhartuh —the Lord of Vaikuntha; kartum —to bestow; prakrstam —benefit; 
iha —in the matter of this offense; dhlmahi —let us consider; manda-dhlbhyam —those 
whose intelligence is not very nice; lokan —to the material world; itah —from this place 
(Vaikuntha); vrajatam —go; antara-bhava —duality; drstya —on account of seeing; 
papiyasah —sinful; trayah —three; ime —these; ripavah —enemies; asya —of a living 
entity; yatra —where. 


TRANSLATION 

Therefore let us consider how these two contaminated persons should be punished. The 
punishment should be apt, for thus benefit can eventually be bestowed upon them. Since 
they find duality in the existence of Vaikuntha life, they are contaminated and should be 
removed from this place to the material world, where the living entities have three kinds 
of enemies. 


PURPORT 

The reason why pure souls come into the existential circumstances of the material 
world, which is considered to be the criminal department of the Supreme Lord, is stated 
in Bhagavad-glta, Seventh Chapter, verse 27. It is stated that as long as a living entity is 
pure, he is in complete harmony with the desires of the Supreme Lord, but as soon as he 
becomes impure he is in disharmony with the desires of the Lord. By contamination he 
is forced to transfer to this material world, where the living entities have three enemies, 
namely desire, anger and lust. These three enemies force the living entities to continue 
material existence, and when one is free from them he is eligible to enter the kingdom of 
God. One should not, therefore, be angry in the absence of an opportunity for sense 
gratification, and one should not be lusty to acquire more than necessary. In this verse it 
is clearly stated that the two doormen should be sent into the material world, where 
criminals are allowed to reside. Since the basic principles of criminality are sense 
gratification, anger and unnecessary lust, persons conducted by these three enemies of 
the living entity are never promoted to Vaikunthaloka. People should learn Bhagavad- 
glta and accept the Supreme Personality of Godhead, Krsna, as the Lord of everything; 
they should practice satisfying the senses of the Supreme Lord instead of trying to satisfy 
their own senses. Training in Krsna consciousness will help one be promoted to 
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Vaikuntha. 


TEXT 35 

Hat fiiwra^- 

qraFmwfeiHM 11 3* n 

tesam itlritam ubhav avadharya ghorarh 
tarn brahma-dandam anivaranam astra-pugaih 
sadyo barer anucarav uru bibhyatas tat- 
pada-grahav apatatam atikatarena 

SYNONYMS 

tesam —of the four Kumaras; iti —thus; Iritam —uttered; ubhau —both doorkeepers; 
avadharya —understanding; ghoram —terrible; tarn —that; brahma-dandam —curse of a 
brahmana; anivaranam —not able to be counteracted; astra-pugaih —by any kind of 
weapon; sadyah —at once; hareh —of the Supreme Lord; anucarau —devotees; uru —very 
much; bibhyatah —became fearful; tat-pada-grahau —grasping their feet; apatatam —fell 
down; ati-katarena —in great anxiety. 

TRANSLATION 

When the doormen of Vaikunthaloka, who were certainly devotees of the Lord, found 
that they were going to be cursed by the brahmanas, they at once became very much 
afraid and fell down at the feet of the brahmanas in great anxiety, for a brahmana's curse 
cannot be counteracted by any kind of weapon. 

PURPORT 

Although, by chance, the doormen committed a mistake by checking the brahmanas 
from entering the gate of Vaikuntha, they were at once aware of the gravity of the curse. 
There are many kinds of offenses, but the greatest offense is to offend a devotee of the 
Lord. Because the doormen were also devotees of the Lord, they were able to understand 
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their mistake and were terrified when the four Kumaras were ready to curse them. 


TEXT 36 

m gb-jd^c^i 

Hcjfep ^ ^ siiratrqts^: ii 95 ii 

bhuyad aghoni bhagavadbhir akari dando 
yo nau hareta sura-helanam apy asesam 
ma vo 'nutapa-kalaya bhagavat-smrti-ghno 
moho bhaved iha tu nau vrajator adho 'dhah 

SYNONYMS 

bhuyat —let it be; aghoni —for the sinful; bhagavadbhih —by you; akari —was done; 
dandah —punishment; yah —that which; nau —in relation to us; hareta —should destroy; 
sura-helanam —disobeying great demigods; api —certainly; asesam —unlimited; ma —not; 
vah —of you; anutapa —repentance; kalaya —by a little; bhagavat —of the Supreme 
Personality of Godhead; smrti-ghnah —destroying the memory of; mohah —illusion; 
bhavet —should be; iha —in the foolish species of life; tu —but; nau —of us; vrajatoh — 
who are going; adhah adhah —down to the material world. 

TRANSLATION 

After being cursed by the sages, the doormen said: It is quite apt that you have punished 
us for neglecting to respect sages like you. But we pray that due to your compassion at 
our repentance, the illusion of forgetting the Supreme Personality of Godhead will not 
come upon us as we go progressively downward. 

PURPORT 

To a devotee, any heavy punishment is tolerable but the one which effects forgetfulness 
of the Supreme Lord. The doormen, who were also devotees, could understand the 
punishment meted out to them, for they were conscious of the great offense they had 
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committed by not allowing the sages to enter Vaikunthaloka. In the lowest species of 
life, including the animal species, forgetfulness of the Lord is very prominent. The 
doormen were aware that they were going to the criminal department of the material 
world, and they expected that they might go to the lowest species and forget the 
Supreme Lord. They prayed, therefore, that this might not happen in the lives they were 
going to accept because of the curse. In Bhagavad-gita, Sixteenth Chapter, verses 19 and 
20, it is said that those who are envious of the Lord and His devotees are thrown into 
the species of abominable life; life after life such fools are unable to remember the 
Supreme Personality of Godhead, and therefore they continue going down and down. 

TEXT 37 

ii ii 

evarin tadaiva bhagavan aravinda-nabhah 
svanarin vibudhya sad-atikramam arya-hrdyah 
tasmin yayau paramahamsa-maha-muninam 
anvesaniya-caranau calayan saha-srih 

SYNONYMS 

evam —thus; tada eva —at that very moment; bhagavan —the Supreme Personality of 
Godhead; aravinda-nabhah —with a lotus growing from His navel; svanam —of His own 
servants; vibudhya —learned about; sat —to the great sages; atikramam —the insult; 
arya —of the righteous; hrdyah —the delight; tasmin —there; yayau —went; 
paramahamsa —recluses; maha-muninam —by the great sages; anvesaniya —which are 
worthy to be sought; caranau —the two lotus feet; calayan —walking; saha-srih —with 
the goddess of fortune. 


TRANSLATION 

At that very moment, the Lord, who is called Padmanabha because of the lotus grown 
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from His navel and who is the delight of the righteous, learned about the insult offered by 
His own servants to the saints. Accompanied by His spouse, the goddess of fortune, He 
went to the spot on those very feet sought for by recluses and great sages. 

PURPORT 

In Bhagavad-gita the Lord declares that His devotees cannot be vanquished at any time. 
The Lord could understand that the quarrel between the doormen and the sages was 
taking a different turn, and therefore He instantly came out of His place and went to 
the spot to stop further aggravation so that His devotees, the doormen, might not be 
vanquished for good. 


TEXT 38 

a hI^IhRU’ Frjfa- 

KfrfinqM Riqqi^wlo- 

I' 5 s 11 

tarn tv agatarin pratihrtaupayikam sva-pumbhis 
te 'caksataksa-visayam sva-samadhi-bhagyam 
hamsa-sriyor vyajanayoh siva-vayu-lolac- 
chubhratapatra-sasi-kesara-slkarambum 

SYNONYMS 

tam —Him; tu —but; agatam —coming forward; pratihrta —carried; aupayikam —the 
paraphernalia; sva-pumbhih —by His own associates; te —the great sages (the Kumaras); 
acaksata —saw; aksa-visayam —now a subject matter for seeing; sva-samadhi-bhagyam — 
visible simply by ecstatic trance; hamsa-sriyoh —as beautiful as white swans; 
vyajanayoh —the camaras (bunches of white hair); siva-vayu —favorable winds; lolat — 
moving; subhra-atapatra —the white umbrella; sasi —the moon; kesara —pearls; sikara — 
drops; ambum —water. 


TRANSLATION 
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The sages, headed by Sanaka Rsi, saw that the Supreme Personality of Godhead, Visnu, 
who was formerly visible only within their hearts in ecstatic trance, had now actually 
become visible to their eyes. As He came forward, accompanied by His own associates 
bearing all paraphernalia, such as an umbrella and a camara fan, the white bunches of hair 
moved very gently, like two swans, and due to their favorable breeze the pearls garlanding 
the umbrella also moved, like drops of nectar falling from the white full moon or ice 
melting due to a gust of wind. 


PURPORT 

In this verse we find the word acaksataksa-visayam. The Supreme Lord cannot be seen 
by ordinary eyes, but He now became visible to the eyesight of the Kumaras. Another 
significant word is samadhi-bhagyam. Meditators who are very fortunate can see the 
Visnu form of the Lord within their hearts by following the yogic process. But to see 
Him face to face is a different matter. This is only possible for pure devotees. The 
Kumaras, therefore, upon seeing the Lord coming forward with His associates, who were 
holding an umbrella and a camara fan, were struck with wonder that they were seeing 
the Lord face to face. It is said in the Brahma-samhita that devotees, being elevated in 
love of God, always see Syamasundara, the Supreme Personality of Godhead, within 
their hearts. But when they are mature, the same God is visible before them face to face. 
For ordinary persons the Lord is not visible; however, when one can understand the 
significance of His holy name and one engages himself in the devotional service of the 
Lord, beginning with the tongue, by chanting and tasting prasada, then gradually the 
Lord reveals Himself. Thus the devotee constantly sees the Lord within his heart, and, 
in a more mature stage, one can see the same Lord directly, as we see everything else. 

TEXT 39 

^ gtten %JT FT- 

II 3^ II 

krtsna-prasada-sumukham sprhanlya-dhama 
snehavaloka-kalaya hrdi samsprsantam 
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syame prthav urasi sobhitaya sriya svas- 
cudamanim subhagayantam ivatma-dhisnyam 

SYNONYMS 

krtsna-prasada —blessing everyone; su-mukham —auspicious face; sprhanlya —desirable; 
dhama —shelter; sneha —affection; avaloka —looking upon; kalaya —by expansion; 
hrdi —within the heart; samsprsantam —touching; syame —unto the Lord with blackish 
color; prthau —broad; urasi —chest; sobhitaya —being decorated; sriya —goddess of 
fortune; svah —heavenly planets; cuda-manim —summit; subhagayantam —spreading 
good fortune; iva —like; atma —the Supreme Personality of Godhead; dhisnyam —abode. 

TRANSLATION 

The Lord is the reservoir of all pleasure. His auspicious presence is meant for everyone’s 
benediction, and His affectionate smiling and glancing touch the core of the heart. The 
Lord’s beautiful bodily color is blackish, and His broad chest is the resting place of the 
goddess of fortune, who glorifies the entire spiritual world, the summit of all heavenly 
planets. Thus it appeared that the Lord was personally spreading the beauty and good 
fortune of the spiritual world. 


PURPORT 

When the Lord came, He was pleased with everyone; therefore it is stated here, krtsna- 
prasada-sumukham. The Lord knew that even the offensive doormen were His pure 
devotees, although by chance they committed an offense at the feet of other devotees. 

To commit an offense against a devotee is very dangerous in devotional service. Lord 
Caitanya therefore said that an offense to a devotee is just like a mad elephant run 
loose; when a mad elephant enters a garden, it tramples all the plants. Similarly, an 
offense unto the feet of a pure devotee murders one's position in devotional service. On 
the part of the Lord there was no offended mood because He does not accept any offense 
created by His sincere devotee. But a devotee should be very cautious of committing 
offenses at the feet of another devotee. The Lord, being equal to all, and being especially 
inclined to His devotee, looked as mercifully at the offenders as at the offended. This 
attitude of the Lord was due to His unlimited quantity of transcendental qualities. His 
cheerful attitude towards the devotees was so pleasing and heart-touching that His very 
smile was attractive for them. That attraction was glorious not only for all the higher 
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planets of this material world, but beyond, for the spiritual world also. Generally a 
human being has no idea of what the constitutional position is in the higher material 
planets, which are far better constituted in regard to all paraphernalia, yet the 
Vaikuntha planet is so pleasing and so celestial that it is compared to the middle jewel or 
locket in a necklace of jewels. 

In this verse the words sprhanlya-dhama indicate that the Lord is the reservoir of all 
pleasure because He has all the transcendental qualities. Although only some of these 
are aspired for by persons who hanker after the pleasure of merging in the impersonal 
Brahman, there are other aspirants who want to associate with the Lord personally as 
His servants. The Lord is so kind that He gives shelter to everyone—both impersonalists 
and devotees. He gives shelter to the impersonalists in His impersonal Brahman 
effulgence, whereas He gives shelter to the devotees in His personal abodes known as 
the Vaikunthalokas. He is especially inclined to His devotee; He touches the core of the 
heart of the devotee simply by smiling and glancing over him. The Lord is always served 
in the Vaikunthaloka by many hundreds and thousands of goddesses of fortune, as stated 
by the Brahma-samhita (laksml-sahasra-sata-sambhrama-sevyamanam [Bs. 5.29]). In this 
material world, one is glorified if he is favored even a pinch by the goddess of fortune, so 
we can simply imagine how glorified is the kingdom of God in the spiritual world, where 
many hundreds and thousands of goddesses of fortune engage in the direct service of the 
Lord. Another feature of this verse is that it openly declares where the Vaikunthalokas 
are situated. They are situated as the summit of all the heavenly planets, which are 
above the sun globe, at the upper limit of the universe, and are known as Satyaloka, or 
Brahmaloka. The spiritual world is situated beyond the universe. Therefore it is stated 
here that the spiritual world, Vaikunthaloka, is the summit of all planetary systems. 

TEXT 40 

ii H 

pitarhsuke prthu-nitambini visphurantya 
kancyalibhir virutaya vana-malaya ca 
valgu-prakostha-valayam vinata-sutamse 
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vinyasta-hastam itarena dhunanam abjam 

SYNONYMS 

plta-amsuke —covered with a yellow cloth; prthu-nitambini —on His large hips; 
visphurantya —shining brightly; kahcya —with a girdle; alibhih —by the bees; virutaya — 
humming; vana-malaya —with a garland of fresh flowers; ca —and; valgu —lovely; 
prakostha —wrists; valayam —bracelets; vinata-suta —of Garuda, the son of Vinata; 
arinse —on the shoulder; vinyasta —rested; hastam —one hand; itarena —with another 
hand; dhunanam —being twirled; abjam —a lotus flower. 

TRANSLATION 

He was adorned with a girdle that shone brightly on the yellow cloth covering His large 
hips, and He wore a garland of fresh flowers which was distinguished by humming bees. 
His lovely wrists were graced with bracelets, and He rested one of His hands on the 
shoulder of Garuda, His carrier, and twirled a lotus with another hand. 

PURPORT 

Here is a full description of the Personality of Godhead as personally experienced by the 
sages. The Lord's personal body was covered with yellow robes, and His waist was thin. 

In Vaikuntha, whenever there is a flower garland on the chest of the Personality of 
Godhead or any one of His associates, it is described that the humming bees are there. 
All these features were very beautiful and attractive for the devotees. One of the Lord's 
hands rested on His carrier, Garuda, and in another hand He twirled a lotus flower. 
These are personal characteristics of the Personality of Godhead, Narayana. 

TEXT 41 

i 

w4- 

51^1 ^ n 11 

vidyut-ksipan-makara-kundala-mandanarha- 
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ganda-sthalonnasa-mukham manimat-kintam 
dor-danda-sanda-vivare harata parardhya- 
harena kandhara-gatena ca kaustubhena 

SYNONYMS 

vidyut —lightning; ksipat —outshining; makara —alligator shaped; kundala —earrings; 
mandana —decoration; arha —as it fits; ganda-sthala —cheeks; unnasa —prominent nose; 
mukham —countenance; mani-mat —gem-studded; kiritam —crown; doh-danda —of His 
four stout arms; sanda —group; vivare —between; harata —charming; para-ardhya —by 
the most precious; harena —necklace; kandhara-gatena —adorning His neck; ca —and; 
kaustubhena —by the Kaustubha jewel. 

TRANSLATION 

His countenance was distinguished by cheeks that enhanced the beauty of His alligator¬ 
shaped pendants, which outshone lightning. His nose was prominent, and His head was 
covered with a gem-studded crown. A charming necklace hung between His stout arms, 
and His neck was adorned with the gem known by the name Kaustubha. 

TEXT 42 

W *TOI ’TOT ^ ’TsFrcti 

II 83 II 

atropasrstam iti cotsmitam indirayah 
svanam dhiya viracitam bahu-sausthavadhyam 
mahyarh bhavasya bhavatam ca bhajantam angaria 
nemur niriksya na vitrpta-drso muda kaih 

SYNONYMS 

atra —here, in the matter of the beauty; upasrstam —curbed down; iti —thus; ca —and; 
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utsmitam —the pride of her beauty; indirayah —of the goddess of fortune; svanam —of 

His own devotees; dhiya —by intelligence; viracitam —meditated on; bahu-sausthava- 

/ 

adhyam —very beautifully decorated; mahyam —of me; bhavasya —of Lord Siva; 
bhavatam —of all of you; ca —and; bhajantam —worshiped; angam —the figure; nemuh — 
bowed down; niriksya —after seeing; na —not; vitrpta —satiated; drsah —eyes; muda — 
joyously; kaih —by their heads. 


TRANSLATION 

The exquisite beauty of Narayana, being many times magnified by the intelligence of His 
devotees, was so attractive that it defeated the pride of the goddess of fortune in being the 

most beautiful. My dear demigods, the Lord who thus manifested Himself is worshipable 

/ 

by me, by Lord Siva and by all of you. The sages regarded Him with unsated eyes and 
joyously bowed their heads at His lotus feet. 

PURPORT 

The beauty of the Lord was so enchanting that it could not be sufficiently described. 

The goddess of fortune is supposed to be the most beautiful sight within the spiritual and 

material creations of the Lord; she has a sense of being the most beautiful, yet her 

beauty was defeated when the Lord appeared. In other words, the beauty of the goddess 

of fortune is secondary in the presence of the Lord. In the words of Vaisnava poets, it is 

said that the Lord's beauty is so enchanting that it defeats hundreds of thousands of 

Cupids. He is therefore called Madana-mohana. It is also described that the Lord 

sometimes becomes mad after the beauty of Radharanl. Poets describe that under those 

circumstances, although Lord Krsna is Madana-mohana, He becomes Madana-daha, or 

enchanted by the beauty of Radharanl. Actually the Lord's beauty is superexcellent, 

surpassing even the beauty of LaksmI in Vaikuntha. The devotees of the Lord in the 

Vaikuntha planets want to see the Lord as the most beautiful, but the devotees in 

Gokula or Krsnaloka want to see Radharanl as more beautiful than Krsna. The 

adjustment is that the Lord, being bhakta-vatsala, or one who wants to please His 

/ 

devotees, assumes such features so that devotees like Lord Brahma, Lord Siva and other 
demigods may be pleased. Here also, for the devotee-sages, the Kumaras, the Lord 
appeared in His most beautiful feature, and they continued to see Him without satiation 
and wanted to continue seeing Him more and more. 
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TEXT 43 


3FF>fa: ^#0T ^FR Iqf 
Hftowspj#r farRF#: II 83 II 

tasyaravinda-nayanasya padaravinda- 
kinjalka-misra-tulasi-makaranda-vayuh 
antar-gatah sva-vivarena cakara tesarin 
sanksobham aksara-jusam api citta-tanvoh 

SYNONYMS 

tasya —of Him; aravinda-nayanasya —of the lotus-eyed Lord; pada-aravinda —of the 
lotus feet; kinjalka —with the toes; misra —mixed; tulasl —the tulasi leaves; 
makaranda —fragrance; vayuh —breeze; antah-gatah —entered within; sva-vivarena — 
through their nostrils; cakara —made; tesam —of the Kumaras; sanksobham —agitation 
for change; aksara-jusam —attached to impersonal Brahman realization; api —even 
though; citta-tanvoh —in both mind and body. 

TRANSLATION 

When the breeze carrying the aroma of tulasi leaves from the toes of the lotus feet of the 
Personality of Godhead entered the nostrils of those sages, they experienced a change 
both in body and in mind, even though they were attached to the impersonal Brahman 
understanding. 


PURPORT 

It appears from this verse that the four Kumaras were impersonalists or protagonists of 
the philosophy of monism, becoming one with the Lord. But as soon as they saw the 
Lord's features, their minds changed. In other words, the impersonalist who feels 
transcendental pleasure in striving to become one with the Lord is defeated when he 
sees the beautiful transcendental features of the Lord. Because of the fragrance of His 
lotus feet, carried by the air and mixed with the aroma of tulasi, their minds changed; 
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instead of becoming one with the Supreme Lord, they thought it wise to be devotees. 
Becoming a servitor of the lotus feet of the Lord is better than becoming one with the 
Lord. 


TEXT 44 

5=5 H^i^umPiapjui u bb ii 

te va amusya vadanasita-padma-kosam 
udviksya sundarataradhara-kunda-hasam 
labdhasisah punar aveksya tadlyam arighri- 
dvandvarin nakharuna-mani-srayanarin nidadhyuh 

SYNONYMS 

te —those sages; vai —certainly; amusya —of the Supreme Personality of Godhead; 
vadana —face; asita —blue; padma —lotus; kosam —inside; udviksya —after looking up; 
sundara-tara —more beautiful; adhara —lips; kunda —jasmine flower; hasam —smiling; 
labdha —achieved; asisah —aims of life; punah —again; aveksya —looking down; 
tadlyam —His; anghri-dvandvam —pair of lotus feet; nakha —nails; aruna —red; mani — 
rubies; srayanam —shelter; nidadhyuh —meditated. 

TRANSLATION 

The Lord’s beautiful face appeared to them like the inside of a blue lotus, and the Lord’s 
smile appeared to be a blossoming jasmine flower. After seeing the face of the Lord, the 
sages were fully satisfied, and when they wanted to see Him further, they looked upon 
the nails of His lotus feet, which resembled rubies. Thus they viewed the Lord’s 
transcendental body again and again, and so they finally achieved meditation on the 
Lord’s personal feature. 


TEXT 45 
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^ ’jTOift? 4)wT- 

f g cpp^TFFH^t- 

fkqfr!%: HH J J. U H Wi^Pi || '8* || 

pumsam gatirin mrgayatdm iha yoga-margair 
dhyanaspadam bahu-matarin nayandbhirdmam 
paurinsnarin vapur darsayanam ananya-siddhair 
autpattikaih samagrnan yutam asta-bhogaih 

SYNONYMS 

pumsam —of those persons; gatim —liberation; mrgayatdm —who are searching; iha — 
here in this world; yoga-margaih —by the process of astanga-yoga; dhyana-aspadam — 
object of meditation; bahu —by the great yogis; matam —approved; nayana —eyes; 
abhiramam —pleasing; pauriasnam —human; vapuh —form; darsayanam —displaying; 
ananya —not by others; siddhaih —perfected; autpattikaih —eternally present; 
samagrnan —praised; yutam —the Supreme Personality of Godhead, who is endowed; 
asta-bhogaih —with eight kinds of achievement. 

TRANSLATION 

This is the form of the Lord which is meditated upon by the followers of the yoga process, 
and it is pleasing to the yogis in meditation. It is not imaginary but factual, as proved by 
great yogis. The Lord is full in eight kinds of achievement, but for others these 
achievements are not possible in full perfection. 

PURPORT 

The success of the yoga process is very nicely described here. It is specifically mentioned 
that the form of the Lord as four-handed Narayana is the object of meditation for the 
followers of yoga-marga. In the modern age there are so many so-called yogis who do not 
target their meditation on the four-handed Narayana form. Some of them try to 
meditate on something impersonal or void, but that is not approved by the great yogis 
who follow the standard method. The real yoga-marga process is to control the senses, sit 
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in a solitary and sanctified place and meditate on the four-handed form of Narayana, 
decorated as described in this chapter as He appeared before the four sages. This 
Narayana form is Krsna's expansion; therefore the Krsna consciousness movement 
which is now spreading is the real, topmost process of yoga practice. 

Krsna consciousness is the highest yoga performance by trained devotional yogis. Despite 
all the allurement of yoga practice, the eight kinds of yogic perfections are hardly 
achievable by the common man. But here it is described that the Lord, who appeared 
before the four sages, is Himself full of all eight of those perfections. The highest yoga- 

marga process is to concentrate the mind twenty-four hours a day on Krsna. This is 

/ 

called Krsna consciousness. The yoga system, as described in Srimad-Bhagavatam and 
Bhagavad-glta or as recommended in the Patanjali yoga process, is different from the 
nowadays—practiced hatha-yoga as it is generally understood in the Western countries. 
Real yoga practice is to control the senses and, after such control is established, to 

concentrate the mind on the Narayana form of the Supreme Personality of Godhead, 

/ 

Sri Krsna. Lord Krsna is the original Personality of Godhead, and all the other Visnu 
forms—with four hands decorated with conch, lotus, club and wheel—are plenary 
expansions of Krsna. In Bhagavad-glta it is recommended that one meditate upon the 
form of the Lord. To practice concentration of the mind, one has to sit with the head 
and the back in a straight line, and one must practice in a secluded place, sanctified by a 
sacred atmosphere. The yogi should observe the rules and regulations of brahmacarya — 
to strictly live a life of self-restraint and celibacy. One cannot practice yoga in a 
congested city, living a life of extravagancy, including unrestricted sex indulgence and 
adultery of the tongue. Yoga practice necessitates controlling the senses, and the 
beginning of sense control is to control the tongue. One who can control the tongue can 
also have control over the other senses. One cannot allow the tongue to take all kinds of 
forbidden food and drink and at the same time advance in the practice of yoga. It is a 
very regrettable fact that many unauthorized so-called yogis come to the Western 
countries and exploit people's inclination towards yoga practice. Such unauthorized yogis 
even dare to say publicly that one can indulge in the habit of drinking and at the same 
time practice meditation. 

Five thousand years ago Lord Krsna recommended yoga practice to Arjuna, but Arjuna 
frankly expressed his inability to follow the stringent rules and regulations of the yoga 
system. One should be very practical in every field of activities and should not waste his 
valuable time in practicing useless gymnastic feats in the name of yoga. Real yoga is to 
search out the four-handed Supersoul within one's heart and see Him perpetually in 
meditation. Such continued meditation is called samadhi, and the object of this 
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meditation is the four-handed Narayana, with bodily decorations as described in this 

/ 

chapter of Srimad-Bhagavatam. If, however, one wants to meditate upon something void 
or impersonal, it will take a very long time before he achieves success in yoga practice. 
We cannot concentrate our mind on something void or impersonal. Real yoga is to fix 
the mind on the form of the Lord, the four-handed Narayana who is sitting in 
everyone's heart. 

By meditation one can understand that God is seated within one's heart. Even if one 
does not know it, God is seated within the heart of everyone. Not only is He seated in 
the heart of the human being, but He is also within the hearts of cats and dogs. 
Bhagavad-gita certifies this fact by the declaration of the Lord, Isvarah sarva-bhutanam 
hrd-dese [Bg. 18.61]. The Isvara, the supreme controller of the world, is seated in the heart 
of everyone. Not only is He in everyone's heart, but He is also present within the atom. 
No place is vacant or devoid of the presence of the Lord. That is the statement of 
Isopanisad. God is present everywhere, and His right of proprietorship applies to 
everything. The feature of the Lord by which He is present everywhere is called 
Paramatma. Atma means the individual soul, and Paramatma means the individual 
Supersoul; both atma and Paramatma are individual persons. The difference between 
atma and Paramatma is that the atma, or the soul, is present only in a particular body, 
whereas the Paramatma is present everywhere. In this connection, the example of the 
sun is very nice. An individual person may be situated in one place, but the sun, even 
though a similar individual entity, is present on the head of every individual person. In 
Bhagavad-gita this is explained. Therefore even though the qualities of all entities, 
including the Lord, are equal, the Supersoul is different from the individual soul by 
quantitative power of expansion. The Lord, or the Supersoul, can expand Himself into 
millions of different forms, whereas the individual soul cannot do so. 

The Supersoul, being seated in everyone's heart, can witness everyone's activities—past, 
present and future. In the Upanisads the Supersoul is described as being seated with the 
individual soul as friend and witness. As a friend, the Lord is always anxious to get back 
His friend, the individual soul, and bring him back home, back to Godhead. As a witness 
He is the bestower of all benedictions, and He endows each individual with the result of 
his actions. The Supersoul gives the individual soul all facilities to achieve whatever he 
desires to enjoy in this material world. Suffering is a reaction to the living entity's 
propensity to try to lord it over the material world. But the Lord instructs His friend, the 
individual soul, who is also His son, to give up all other engagements and simply 
surrender unto Him for perpetual bliss and an eternal life full of knowledge. This is the 
last instruction of Bhagavad-gita, the most authorized and widely read book on all 
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varieties of yoga. Thus the last word of Bhagavad-gita is the last word in the perfection of 
yoga. 

It is stated in Bhagavad-gita that a person who is always absorbed in Krsna consciousness 
is the topmost yogi. What is Krsna consciousness? As the individual soul is present by his 
consciousness throughout his entire body, so the Supersoul, or Paramatma, is present 
throughout the whole creation by superconsciousness. This superconscious energy is 
imitated by the individual soul, who has limited consciousness. I can understand what is 
going on within my limited body, but I cannot feel what is going on in another's body. I 
am present throughout my body by my consciousness, but my consciousness is not 
present in another's body. The Supersoul, or Paramatma, however, being present 
everywhere and within everyone, is also conscious of everyone's existence. The theory 
that the soul and the Supersoul are one is not acceptable because it is not confirmed by 
authoritative Vedic literature. The individual soul's consciousness cannot act in 
superconsciousness. This superconsciousness can be achieved, however, by dovetailing 
individual consciousness with the consciousness of the Supreme. This dovetailing 
process is called surrender, or Krsna consciousness. From the teachings of Bhagavad-gita 
we learn very clearly that Arjuna, in the beginning, did not want to fight with his 
brothers and relatives, but after understanding Bhagavad-gita he dovetailed his 
consciousness with the superconsciousness of Krsna. He was then in Krsna 
consciousness. 

A person in full Krsna consciousness acts by the dictation of Krsna. In the beginning of 
Krsna consciousness, dictation is received through the transparent medium of the 
spiritual master. When one is sufficiently trained and acts in submissive faith and love 
for Krsna under the direction of the bona fide spiritual master, the dovetailing process 
becomes more firm and accurate. This stage of devotional service by the devotee in 
Krsna consciousness is the most perfect stage of the yoga system. At this stage, Krsna, or 
the Supersoul, dictates from within, while from without the devotee is helped by the 
spiritual master, who is the bona fide representative of Krsna. From within He helps the 
devotee as caitya, for He is seated within the heart of everyone. Understanding that 
God is seated within everyone's heart is not, however, sufficient. One has to be 
acquainted with God from both within and without, and one must take dictation from 
within and without to act in Krsna consciousness. This is the highest perfectional stage 
of the human form of life and the topmost perfection of all yoga. 

For a perfect yogi, there are eight kinds of superachievements: one can become lighter 
than air, one can become smaller than the atom, one can become bigger than a 
mountain, one can achieve whatever he desires, one can control like the Lord, and so 
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on. But when one rises to the perfectional stage of receiving dictation from the Lord, 
that is greater than any stage of material achievements above mentioned. The breathing 
exercise of the yoga system which is generally practiced is just the beginning. Meditation 
on the Supersoul is just another step forward. But to obtain direct contact with the 
Supersoul and take dictation from Him is the highest perfectional stage. The breathing 
exercises of meditation practice were very difficult even five thousand years ago, 
otherwise Arjuna would not have rejected the proposal of Krsna that he adopt this 
system. This age of Kali is called the fallen age. In this age, people in general are short¬ 
living and very slow to understand self-realization or spiritual life; they are mostly 
unfortunate, and therefore if someone is a little bit interested in self-realization he is 
likely to be misguided by so many frauds. The only way to realize the perfect stage of 
yoga is to follow the principles of Bhagavad-glta as practiced by Lord Caitanya. This is 
the simplest and highest perfection of yoga practice. Lord Caitanya demonstrated this 

Krsna consciousness yoga system in a practical manner simply by chanting the holy 

/ 

name of Krsna, as prescribed in the Vedanta, Srlmad-Bhagavatam, Bhagavad-glta, and 
many important Puranas. 

The largest number of Indians follow this yoga process, and in the United States it is 
gradually spreading in many cities. It is very easy and practical for this age, especially for 
those who are serious about success in yoga. No other process of yoga can be successful in 
this age. The meditation process was possible in the golden age, Satya-yuga, because 
people in that age used to live for hundreds of thousands of years. If one wants success in 
practical yoga practice, it is advised that he take to the chanting of Hare Krsna, Hare 
Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare, and 
he will actually feel himself making progress. In Bhagavad-glta this practice of Krsna 
consciousness is prescribed as raja-vidya, or the king of all erudition. 

Those who have taken to this most sublime bhakti-yoga system, who practice devotional 
service in transcendental love of Krsna, can testify to its happy and easy execution. The 
four sages Sanaka, Sanatana, Sanandana and Sanat-kumara also became attracted by the 
features of the Lord and the transcendental aroma of the dust of His lotus feet, as 
already described in verse 43. 

Yoga necessitates controlling the senses, and bhakti-yoga, or Krsna consciousness, is the 
process of purifying the senses. When the senses are purified, they are automatically 
controlled. One cannot stop the activities of the senses by artificial means, but if one 
purifies the senses by engaging in the service of the Lord, the senses not only can be 
controlled from rubbish engagement, but can be engaged in the Lord's transcendental 
service, as aspired to by the four sages Sanaka, Sanatana, Sanandana and Sanat-kumara. 
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Krsna consciousness is not, therefore, a manufactured concoction of the speculative 
mind. It is the process enjoined in Bhagavad-gita (9.34): man-mana bhava mad-bhakto 
mad-yaji mam namaskuru [Bg. 18.65]. 


TEXT 46 

f*TRT 3^: 

ferptMw Hcl^H II 85 II 

kumara ucuh 

yo 'ntarhito hrdi gato 'pi duratmanam tvarh 
so 'dyaiva no nayana-miilam ananta raddhah 
yarhy eva karna-vivarena guham gato nah 
pitranuvarnita-raha bhavad-udbhavena 

SYNONYMS 

kumarah ucuh —the Kumaras said; yah —He who; antarhitah —not manifested; hrdi —in 
the heart; gatah —is seated; api —even though; duratmanam —to the rascals; tvam —You; 
sah —He; adya —today; eva —certainly; nah —of us; nayana-miilam —face to face; 
ananta —O unlimited one; raddhah —attained; yarhi —when; eva —certainly; karna- 
vivarena —through the ears; guham —intelligence; gatah —have attained; nah —our; 
pitra —by our father; anuvarnita —described; rahah —mysteries; bhavat-udbhavena —by 
Your appearance. 


TRANSLATION 

The Kumaras said: Our dear Lord, You are not manifested to rascals, even though You 
are seated within the heart of everyone. But as far as we are concerned, we see You face 
to face, although You are unlimited. The statements we have heard about You from our 
father, Brahma, through the ears have now been actually realized by Your kind 
appearance. 
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PURPORT 


The so-called yogis who concentrate their mind or meditate upon the impersonal or void 
are described here. This verse of Srlmad-Bhagavatam describes persons who are expected 
to be very expert yogis engaged in meditation but who do not find the Supreme 
Personality of Godhead seated within the heart. These persons are described here as 
duratma, which means a person who has a very crooked heart, or a less intelligent 
person, just opposite to a mahatma, which means one who has a broad heart. Those so- 
called yogis who, although engaged in meditation, are not broad hearted cannot find the 
four-handed Narayana form, even though He is seated within their heart. Although the 
first realization of the Supreme Absolute Truth is impersonal Brahman, one should not 
remain satisfied with experiencing the impersonal effulgence of the Supreme Lord. In 
the Isopanisad also, the devotee prays that the glaring effulgence of Brahman may be 
removed from his eyes so that he can see the real, personal feature of the Lord and thus 
satisfy himself fully. Similarly, although the Lord is not visible in the beginning because 
of His glaring bodily effulgence, if a devotee sincerely wants to see Him, the Lord is 
revealed to him. It is said in Bhagavad-glta that the Lord cannot be seen by our 
imperfect eyes, He cannot be heard by our imperfect ears, and He cannot be 
experienced by our imperfect senses; but if one engages in devotional service with faith 
and devotion, then God reveals Himself. 

Here the four sages Sanat-kumara, Sanatana, Sanandana and Sanaka are described as 
actually sincere devotees. Although they had heard from their father, Brahma, about the 
personal feature of the Lord, only the impersonal feature—Brahman—was revealed to 
them. But because they were sincerely searching for the Lord, they finally saw His 
personal feature directly, which corresponded with the description given by their father. 
They thus became fully satisfied. Here they express their gratitude because although 
they were foolish impersonalists in the beginning, by the grace of the Lord they could 
now have the good fortune to see His personal feature. Another significant aspect of 
this verse is that the sages describe their experience of hearing from their father, 
Brahma, who was born of the Lord directly. In other words, the disciplic succession from 
the Lord to Brahma and from Brahma to Narada and from Narada to Vyasa, and so on, 
is accepted here. Because the Kumaras were sons of Brahma, they had the opportunity to 
learn Vedic knowledge from the disciplic succession of Brahma, and therefore, in spite 
of their impersonalist beginnings, they became, in the end, direct seers of the personal 
feature of the Lord. 
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TEXT 47 


3 r=[i fe^Ff M<*ilrHdv=i 

TfrT I 

ife hl<yH J 4l II 8^3 II 

tarin warn vidama bhagavan param atma-tattvam 
sattvena samprati ratirin racayantam esam 
yat te 'nutapa-viditair drdha-bhakti-yogair 
udgranthayo hrdi vidur munayo viragah 

SYNONYMS 

tarn —Him; tvam —You; vidama —we know; bhagavan —O Supreme Personality of 
Godhead; param —the Supreme; atma-tattvam —Absolute Truth; sattvena —by Your 
form of pure goodness; samprati —now; ratim —love of God; racayantam —creating; 
esam —of all of them; yat —which; te —Your; anutapa —mercy; viditaih —understood; 
drdha —unflinching; bhakti-yogaih —through devotional service; udgranthayah —without 
attachment, free from material bondage; hrdi —in the heart; viduh —understood; 
munayah —great sages; viragah —not interested in material life. 

TRANSLATION 

We know that You are the Supreme Absolute Truth, the Personality of Godhead, who 
manifests His transcendental form in the uncontaminated mode of pure goodness. This 
transcendental, eternal form of Your personality can be understood only by Your mercy, 
through unflinching devotional service, by great sages whose hearts have been purified in 
the devotional way. 


PURPORT 

The Absolute Truth can be understood in three features—impersonal Brahman, 
localized Paramatma, and Bhagavan, the Supreme Personality of Godhead. Here it is 
admitted that the Supreme Personality of Godhead is the last word in understanding the 
Absolute Truth. Even though the four Kumaras were instructed by their great learned 
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father, Brahma, they could not actually understand the Absolute Truth. They could 
only understand the Supreme Absolute Truth when they personally saw the Personality 
of Godhead with their own eyes. In other words, if one sees or understands the Supreme 
Personality of Godhead, the other two features of the Absolute Truth—namely 
impersonal Brahman and localized Paramatma—are also automatically understood. 
Therefore the Kumaras confirm: "You are the ultimate Absolute Truth." The 
impersonalist may argue that since the Supreme Personality of Godhead was so nicely 
decorated, He was therefore not the Absolute Truth. But here it is confirmed that all 
the variegatedness of the absolute platform is constituted of suddha-sattva, pure 
goodness. In the material world, any quality—goodness, passion or ignorance—is 
contaminated. Even the quality of goodness here in the material world is not free from 
tinges of passion and ignorance. But in the transcendental world, only pure goodness, 
without any tinge of passion or ignorance, exists; therefore the form of the Supreme 
Personality of Godhead and His variegated pastimes and paraphernalia are all pure 
sattva-guna. Such variegatedness in pure goodness is exhibited eternally by the Lord for 
the satisfaction of the devotee. The devotee does not want to see the Supreme 
Personality of Absolute Truth in voidness or impersonalism. In one sense, absolute 
transcendental variegatedness is meant only for the devotees, not for others, because 
this distinct feature of transcendental variegatedness can be understood only by the 
mercy of the Supreme Lord and not by mental speculation or the ascending process. It is 
said that one can understand the Supreme Personality of Godhead when one is even 
slightly favored by Him; otherwise, without His mercy, a man may speculate for 
thousands of years and not understand what is actually the Absolute Truth. This mercy 
can be perceived by the devotee when he is completely freed from contamination. It is 
stated, therefore, that only when all contamination is rooted out and the devotee is 
completely detached from material attractions can he receive this mercy of the Lord. 

TEXT 48 

gcj I 

%7I qcR: 

f^i ii a* n 

natyantikarin viganayanty api te prasadarin 
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kimv anyad arpita-bhayarin bhruva unnayais te 
ye 'riga tvad-anghri-sarana bhavatah kathayah 
klrtanya-tlrtha-yasasah kusala rasa-jnah 

SYNONYMS 

na —not; atyantikam —liberation; viganayanti —care for; api —even; te —those; 
prasadam —benedictions; kim u —what to speak; anyat —other material happinesses; 
arpita —given; bhayam —fearfulness; bhruvah —of the eyebrows; unnayaih —by the 
raising; te —Your; ye —those devotees; ariga —O Supreme Personality of Godhead; 
tvat —Your; anghri —lotus feet; saranah —who have taken shelter; bhavatah —Your; 
kathayah —narrations; klrtanya —worth chanting; tlrtha —pure; yasasah —glories; 
kusalah —very expert; rasa-jnah —knowers of the mellows or humors. 

TRANSLATION 

Persons who are very expert and most intelligent in understanding things as they are 
engage in hearing narrations of the auspicious activities and pastimes of the Lord, which 
are worth chanting and worth hearing. Such persons do not care even for the highest 
material benediction, namely liberation, to say nothing of other less important 
benedictions like the material happiness of the heavenly kingdom. 

PURPORT 

The transcendental bliss enjoyed by the devotees of the Lord is completely different 
from the material happiness enjoyed by less intelligent persons. The less intelligent 
persons in the material world are engaged by the four principles of benediction called 
dharma, artha, kama and moksa. Generally they prefer to take to religious life to achieve 
some material benediction, the purpose of which is to satisfy the senses. When, by that 
process, they become confused or frustrated in fulfilling the maximum amount of sense 
enjoyment, they try to become one with the Supreme, which is, according to their 
conception, mukti, or liberation. There are five kinds of liberation, the least important 
of which is called sayujya, to become one with the Supreme. Devotees don't care for such 
liberation because they are actually intelligent. Nor are they inclined to accept any of 
the other four kinds of liberation, namely to live on the same planet as the Lord, to live 
with Him side by side as an associate, to have the same opulence, and to attain the same 
bodily features. They are concerned only with glorifying the Supreme Lord and His 
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auspicious activities. Pure devotional service is sravanam klrtanam [SB 7.5.23]. Pure 
devotees, who take transcendental pleasure in hearing and chanting the glories of the 
Lord, do not care for any kind of liberation; even if they are offered the five liberations, 
they refuse to accept them, as stated in the Bhagavatam in the Third Canto. 
Materialistic persons aspire for the sense enjoyment of heavenly pleasure in the 
heavenly kingdom, but devotees reject such material pleasure at once. The devotee does 
not even care for the post of Indra. A devotee knows that any pleasurable material 
position is subject to be annihilated at a certain point. Even if one reaches the post of 
Indra, Candra, or any other demigod, he must be dissolved at a certain stage. A devotee 
is never interested in such temporary pleasure. From Vedic scriptures it is understood 
that sometimes even Brahma and Indra fall down, but a devotee in the transcendental 
abode of the Lord never falls. This transcendental stage of life, in which one feels 
transcendental pleasure in hearing the Lord's pastimes, is also recommended by Lord 
Caitanya. When Lord Caitanya was talking with Ramananda Raya, there were varieties 
of suggestions offered by Ramananda regarding spiritual realization, but Lord Caitanya 
rejected all but one—that one should hear the glories of the Lord in association with 
pure devotees. That is acceptable for everyone, especially in this age. One should engage 
himself in hearing from pure devotees about the activities of the Lord. That is 
considered the supreme benediction for mankind. 

TEXT 49 

7% i 

3 II 8 ^ II 

kamarin bhavah sva-vrjinair nirayesu nah stac 
ceto 'livad yadi nu te padayo rameta 
vacas ca nas tulasivad yadi te ’nghri-sobhah 
pviryeta te guna-ganair yadi karna-randhrah 

SYNONYMS 

kamam —as much as deserved; bhavah —birth; sva-vrjinaih —by our own sinful activities; 
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nirayesu —in low births; nah —our; stat —let it be; cetah —minds; ali-vat —like bees; 
yadi —if; nu —may be; te —Your; padayoh —at Your lotus feet; rameta —are engaged; 
vacah —words; ca —and; nah —our; tulasi-vat —like the tulasl leaves; yadi —if; te —Your; 
anghri —at Your lotus feet; sobhah —beautified; puryeta —are filled; te —Your; guna- 
ganaih —by transcendental qualities; yadi —if; karna-randhrah —the holes of the ears. 

TRANSLATION 

O Lord, we pray that You let us be born in any hellish condition of life, just as long as our 
hearts and minds are always engaged in the service of Your lotus feet, our words are made 
beautiful [by speaking of Your activities] just as tulasi leaves are beautified when offered 
unto Your lotus feet, and as long as our ears are always filled with the chanting of Your 
transcendental qualities. 


PURPORT 

The four sages now offer their humility to the Personality of Godhead because of their 
having been haughty in cursing two other devotees of the Lord. Jaya and Vijaya, the two 
doorkeepers who checked them from entering the Vaikuntha planet, were certainly 
offenders, but as Vaisnavas, the four sages should not have cursed them in anger. After 
the incident, they became conscious that they had done wrong by cursing the devotees 
of the Lord, and they prayed to the Lord that even in the hellish condition of life their 
minds might not be distracted from the engagement of service to the lotus feet of Lord 
Narayana. Those who are devotees of the Lord are not afraid of any condition of life, 
provided there is constant engagement in the service of the Lord. It is said of the 
narayana-para, or those who are devotees of Narayana, the Supreme Personality of 
Godhead, na kutascana bibhyati (SB 6.17.28). They are not afraid of entering a hellish 
condition, for since they are engaged in the transcendental loving service of the Lord, 
heaven or hell is the same for them. In material life both heaven and hell are one and 
the same because they are material; in either place there is no engagement in the Lord's 
service. Therefore those who are engaged in the service of the Lord see no distinction 
between heaven and hell; it is only the materialists who prefer one to the other. 

These four devotees prayed to the Lord that although they might go to hell because they 
had cursed devotees, they might not forget the service of the Lord. The transcendental 
loving service of the Lord is performed in three ways—with the body, with the mind 
and with words. Here the sages pray that their words may always be engaged in 
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glorifying the Supreme Lord. One may speak very nicely with ornamental language or 
one may be expert at controlled grammatical presentation, but if one's words are not 
engaged in the service of the Lord, they have no flavor and no actual use. The example 
is given here of tulasl leaves. The tulasl leaf is very useful even from the medicinal or 
antiseptic point of view. It is considered sacred and is offered to the lotus feet of the 
Lord. The tulasl leaf has numerous good qualities, but if it were not offered to the lotus 
feet of the Lord, tulasl could not be of much value or importance. Similarly, one may 
speak very nicely from the rhetorical or grammatical point of view, which may be very 
much appreciated by a materialistic audience, but if one's words are not offered to the 
service of the Lord, they are useless. The holes of the ears are very small and can be 
filled with any insignificant sound, so how can they receive as great a vibration as the 
glorification of the Lord? The answer is that the holes of the ears are like the sky. As the 
sky can never be filled up, the quality of the ear is such that one may go on pouring in 
vibrations of various kinds, yet it is capable of receiving more and more vibrations. A 
devotee is not afraid of going to hell if he has the opportunity to hear the glories of the 
Lord constantly. This is the advantage of chanting Hare Krsna, Hare Krsna, Krsna 
Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare. One may be put in 
any condition, but God gives him the prerogative to chant Hare Krsna. In any condition 
of life, if one goes on chanting he will never be unhappy. 

TEXT 50 

44^1 ^ ^ i 

rCTT fc( 

iqwtntto: ii *o ii 

praduscakartha yad idarin puruhuta rupam 
tenesa nirvrtim avapur alarin drso nah 
tasma idariri bhagavate nama id vidhema 
yo 'natmanarin durudayo bhagavan pratltah 

SYNONYMS 

praduscakartha —You have manifested; yat —which; idam —this; puruhuta —O greatly 
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worshiped; rupam —eternal form; tena —by that form; Isa —O Lord; nirvrtim — 
satisfaction; avapuh —obtained; alam —so much; drsah —vision; nah —our; tasmai —unto 
Him; idam —this; bhagavate —unto the Supreme Personality of Godhead; namah — 
obeisances; it —only; vidhema —let us offer; yah —who; anatmanam —of those who are 
less intelligent; durudayah —cannot be seen; bhagavan —the Supreme Personality of 
Godhead; pratltah —has been seen by us. 

TRANSLATION 

O Lord, we therefore offer our respectful obeisances unto Your eternal form as the 
Personality of Godhead, which You have so kindly manifested before us. Your supreme, 
eternal form cannot be seen by unfortunate, less intelligent persons, but we are so much 
satisfied in our mind and vision to see it. 

PURPORT 

The four sages were impersonalists in the beginning of their spiritual life, but 
afterwards, by the grace of their father and spiritual master, Brahma, they understood 
the eternal, spiritual form of the Lord and felt completely satisfied. In other words, the 
transcendentalists who aspire to the impersonal Brahman or localized Paramatma are 
not fully satisfied and still hanker for more. Even if they are satisfied in their minds, 
still, transcendentally, their eyes are not satisfied. But as soon as such persons come to 
realize the Supreme Personality of Godhead, they are satisfied in all respects. In other 
words, they become devotees and want to see the form of the Lord continually. It is 
confirmed in the Brahma-samhita that one who has developed transcendental love of 
Krsna by smearing his eyes with the ointment of love sees constantly the eternal form of 
the Lord. The particular word used in this connection, anatmanam, signifies those who 
have no control over the mind and senses and who therefore speculate and want to 
become one with the Lord. Such persons cannot have the pleasure of seeing the eternal 
form of the Lord. For the impersonalists and the so-called yogis, the Lord is always 
hidden by the curtain of yogamaya. Bhagavad-glta says that even when Lord Krsna was 
seen by everyone while He was present on the surface of the earth, the impersonalists 
and the so-called yogis could not see Him because they were devoid of devotional 
eyesight. The theory of the impersonalists and so-called yogis is that the Supreme Lord 
assumes a particular form when He comes in touch with maya, although actually He has 
no form. This very conception of the impersonalists and so-called yogis checks them 
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from seeing the Supreme Personality of Godhead as He is. The Lord, therefore, is always 
beyond the sight of such nondevotees. The four sages felt so much obliged to the Lord 
that they offered their respectful obeisances unto Him again and again. 

s 

Thus end the Bhaktivedanta purports of the Third Canto, Fifteenth Chapter, of the Srlmad- 
Bhagavatam, entitled "Description of the Kingdom of God." 


16. The Two Doorkeepers of Vaikuntha, Jaya and Vijaya, Cursed by 

the Sages 


TEXT 1 

S^klM 

ffcT | 

siforer n ? 11 

brahmovaca 
iti tad grnatam tesarh 
muninam yoga-dharminam 
pratinandya jagadedam 
vikuntha-nilayo vibhuh 

SYNONYMS 

brahma uvaca —Lord Brahma said; iti —thus; tat —speech; grnatam —praising; tesam —of 
them; muninam —those four sages; yoga-dharminam —engaged in linking with the 
Supreme; pratinandya —after congratulating; jagada —said; idam —these words; 
vikuntha-nilayah —whose abode is bereft of anxiety; vibhuh —the Supreme Personality of 
Godhead. 
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TRANSLATION 


Lord Brahma said: After thus congratulating the sages for their nice words, the Supreme 
Personality of Godhead, whose abode is in the kingdom of God, spoke as follows. 

TEXT 2 

Hr Hjjl II 3 II 

srl-bhagavan uvaca 
etau tau parsadau mahyarin 
jayo vijaya eva ca 
kadarthl-krtya mam yad vo 
bahv akratam atikramam 

SYNONYMS 

srl-bhagavan uvaca —the Supreme Personality of Godhead said; etau —these two; tau — 
they; parsadau —attendants; mahyam —of Mine; jay ah —named Jaya; vijayah —named 
Vijaya; eva —certainly; ca —and; kadarthl-krtya —by ignoring; mam —Me; yat —which; 
vah —against you; bahu —great; akratam —have committed; atikramam —offense. 

TRANSLATION 

The Personality of Godhead said: These attendants of Mine, Jaya and Vijaya by name, 
have committed a great offense against you because of ignoring Me. 

PURPORT 

To commit an offense at the feet of a devotee of the Lord is a great wrong. Even when a 
living entity is promoted to Vaikuntha, there is still the chance that he may commit 
offenses, but the difference is that when one is in a Vaikuntha planet, even if by chance 
one commits an offense, he is protected by the Lord. This is the remarkable fact in the 
dealings of the Lord and the servitor, as seen in the present incident concerning Jaya 
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and Vijaya. The word atikramam used herein indicates that in offending a devotee one 
neglects the Supreme Lord Himself. 

By mistake the doormen held the sages from entering Vaikunthaloka, but because they 
were engaged in the transcendental service of the Lord, their annihilation was not 
expected by advanced devotees. The Lord's presence on the spot was very pleasing to the 
hearts of the devotees. The Lord understood that the trouble was due to His lotus feet 
not being seen by the sages, and therefore He wanted to please them by personally going 
there. The Lord is so merciful that even if there is some impediment for the devotee, He 
Himself manages matters in such a way that the devotee is not bereft of having audience 
at His lotus feet. There is a very good example in the life of Haridasa Thakura. When 
Caitanya Mahaprabhu was residing at Jagannatha purl, Haridasa Thakura, who 
happened to be Muhammadan by birth, was with Him. In Hindu temples, especially in 
those days, no one but a Hindu was allowed to enter. Although Haridasa Thakura was 
the greatest of all Hindus in his behavior, he considered himself a Muhammadan and did 
not enter the temple. Lord Caitanya could understand his humility, and since he did not 

go to see the temple, Lord Caitanya Himself, who is nondifferent from Jagannatha, used 

/ 

to come and sit with Haridasa Thakura daily. Here in Srimad-Bhagavatam we also find 
this same behavior of the Lord. His devotees were prevented from seeing His lotus feet, 
but the Lord Himself came to see them on the same lotus feet for which they aspired. It 
is also significant that He was accompanied by the goddess of fortune. The goddess of 
fortune is not to be seen by ordinary persons, but the Lord was so kind that although the 
devotees did not aspire for such an honor, He appeared before them with the goddess of 
fortune. 


TEXT 3 

H II 3 II 

yas tv etayor dhrto dando 
bhavadbhir mam anuvrataih 
sa evanumato 'smabhir 
munayo deva-helanat 

SYNONYMS 
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yah —which; tu —but; etayoh —regarding both Jaya and Vijaya; dhrtah —has been given; 
dandah —punishment; bhavadbhih —by you; mam—Me; anuvrataih —devoted to; sah — 
that; eva —certainly; anumatah —is approved; asmabhih —by Me; munayah —O great 
sages; deva —against you; helanat —because of an offense. 

TRANSLATION 

O great sages, I approve of the punishment that you who are devoted to Me have meted 
out to them. 


TEXT 4 

ag: jraicpiRra 3?r nt ft ^ i 

^ II 8 II 

tad vah prasadayamy adya 
brahma daivarh pararin hi me 
tad dhlty atma-krtam manye 
yat sva-pumbhir asat-krtah 

SYNONYMS 

tat —therefore; vah —you sages; prasadayami —I am seeking your forgiveness; adya —just 
now; brahma —the brahmanas; daivam —most beloved personalities; param —highest; 
hi —because; me —My; tat —that offense; hi —because; id —thus; atma-krtam —done by 
Me; manye —I consider; yat —which; sva-pumbhih —by My own attendants; asat-krtah — 
having been disrespected. 


TRANSLATION 

To Me, the brahmana is the highest and most beloved personality. The disrespect shown 
by My attendants has actually been displayed by Me because the doormen are My 
servitors. I take this to be an offense by Myself; therefore I seek your forgiveness for the 
incident that has arisen. 
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PURPORT 


The Lord is always in favor of the brahmanas and the cows, and therefore it is said, go- 
brahmana-hitaya ca. Lord Krsna, or Visnu, the Supreme Personality of Godhead, is also 
the worshipable Deity of the brahmanas. In the Vedic literature, in the rg-mantra hymns 
of the Rg Veda, it is stated that those who are actually brahmanas always look to the 
lotus feet of Visnu: om tad visnoh paramam padarin sada pasyanti surayah. Those who are 
qualified brahmanas worship only the Visnu form of the Supreme Personality of 
Godhead, which means Krsna, Rama and all Visnu expansions. A so-called brahmana 
who is born in the family of brahmanas but performs activities aimed against the 
Vaisnavas cannot be accepted as a brahmana, because brahmana means Vaisnava and 
Vaisnava means brahmana. One who has become a devotee of the Lord is also a 
brahmana. The formula is brahma jdnatlti brdhmanah. A brahmana is one who has 
understood Brahman, and a Vaisnava is one who has understood the Personality of 
Godhead. Brahman realization is the beginning of realization of the Personality of 
Godhead. One who understands the Personality of Godhead also knows the impersonal 
feature of the Supreme, which is Brahman. Therefore one who becomes a Vaisnava is 
already a brahmana. It should be noted that the glories of the brahmana described in this 
chapter by the Lord Himself refer to His devotee-brahmana, or the Vaisnava. It should 
never be misunderstood that the so-called brahmanas who are born in brahmana families 
but have no brahminical qualifications are referred to in this connection. 

TEXT 5 

II * II 

yan-ndmdni ca grhnati 
loko bhrtye krtagasi 
so 'sadhu-vadas tat-klrtim 
hand tvacam ivamayah 

SYNONYMS 

yat —of whom; namani —the names; ca —and; grhnati —take; lokah —people in general; 
bhrtye —when a servant; krta-agasi —has committed something wrong; sah —that; 
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asadhu-vadah —blame; tat —of that person; klrtim —the reputation; hand —destroys; 
tvacam —the skin; iva —as; amayah —leprosy. 

TRANSLATION 

A wrong act committed by a servant leads people in general to blame his master, just as a 
spot of white leprosy on any part of the body pollutes all of the skin. 

PURPORT 

A Vaisnava, therefore, should be fully qualified. As stated in the Bhagavatam, anyone 
who has become a Vaisnava has developed all the good qualities of the demigods. There 
are twenty-six qualifications mentioned in the Caitanya-caritamrta. A devotee should 
always see that his Vaisnava qualities increase with the advancement of his Krsna 
consciousness. A devotee should be blameless because any offense by the devotee is a 
scar on the Supreme Personality of Godhead. The devotee's duty is to be always 
conscious in his dealings with others, especially with another devotee of the Lord. 

TEXT 6 

to i 

feror FMjytfr ^ 11 $ n 

yasydmrtdmala-yasah-sravandvagahah 
sadyah punad jagad asvapacad vikunthah 
so 'ham bhavadbhya upalabdha-sutlrtha-klrds 
chindyam sva-bahum api vah pradkula-vrtdm 

SYNONYMS 

yasya —of whom; amrta —nectar; amala —uncontaminated; yasah —glories; sravana — 
hearing; avagahah —entering into; sadyah —immediately; punad —purifies; jagat —the 
universe; asva-pacat —including even the dog-eaters; vikunthah —without anxiety; sah — 
that person; aham —I am; bhavadbhyah —from you; upalabdha —obtained; su-tirtha —the 
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best place of pilgrimage; kirtih —the fame; chindyam —would cut off; sva-bahum —My 
own arm; api —even; vah —towards you; pratikula-vrttim —acting inimically. 

TRANSLATION 

Anyone in the entire world, even down to the candala, who lives by cooking and eating 
the flesh of the dog, is immediately purified if he takes bath in hearing through the ear 
the glorification of My name, fame, etc. Now you have realized Me without doubt; 
therefore I will not hesitate to lop off My own arm if its conduct is found hostile to you. 

PURPORT 

Real purification can take place in human society if its members take to Krsna 
consciousness. This is clearly stated in all Vedic literature. Anyone who takes to Krsna 
consciousness in all sincerity, even if he is not very advanced in good behavior, is 
purified. A devotee can be recruited from any section of human society, although it is 
not expected that everyone in all segments of society is well behaved. As stated in this 
verse and in many places in Bhagavad-gita, even if one is not born in a brahmana family, 
or even if he is born in a family of candalas, if he simply takes to Krsna consciousness he 
is immediately purified. In Bhagavad-gita, Ninth Chapter, verses 30-32, it is clearly 
stated that even though a man is not well behaved, if he simply takes to Krsna 
consciousness he is understood to be a saintly person. As long as a person is in this 
material world he has two different relationships in his dealings with others—one 
relationship pertains to the body, and the other pertains to the spirit. As far as bodily 
affairs or social activities are concerned, although a person is purified on the spiritual 
platform, it is sometimes seen that he acts in terms of his bodily relationships. If a 
devotee born in the family of a candala (the lowest caste) is sometimes found engaged in 
his habitual activities, he is not to be considered a candala. In other words, a Vaisnava 
should not be evaluated in terms of his body. The sastra states that no one should think 
the Deity in the temple to be made of wood or stone, and no one should think that a 
person coming from a lower-caste family who has taken to Krsna consciousness is still of 
the same low caste. These attitudes are forbidden because anyone who takes to Krsna 
consciousness is understood to be fully purified. He is at least engaged in the process of 
purification, and if he sticks to the principle of Krsna consciousness he will very soon be 
fully purified. The conclusion is that if one takes to Krsna consciousness with all 
seriousness, he is to be understood as already purified, and Krsna is ready to give him 
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protection by all means. The Lord assures herein that He is ready to give protection to 
His devotee even if there is need to cut off part of His own body. 

TEXT 7 

?RI:£MlR<=kW> 

■t qf frasiRr 

itelcSciT^ ftR II a II 

yat-sevaya carana-padma-pavitra-renum 
sadyah ksatakhila-malam pratilabdha-sllam 
na srir viraktam api mam vijahati yasyah 
preksa-lavartha itare niyaman vahanti 

SYNONYMS 

yat —of whom; sevaya —by the service; carana —feet; padma —lotus; pavitra —sacred; 
renum —the dust; sadyah —immediately; ksata —wiped out; akhila —all; malam —sins; 
pratilabdha —acquired; sllam —disposition; na —not; srih —the goddess of fortune; 
viraktam —have no attachment; api —even though; mam —Me; vijahati —leave; 
yasyah —of the goddess of fortune; preksa-lava-arthah —for obtaining a slight favor; 
itare —others, like Lord Brahma; niyaman —sacred vows; vahanti —observe. 

TRANSLATION 

The Lord continued: Because I am the servitor of My devotees, My lotus feet have 
become so sacred that they immediately wipe out all sin, and I have acquired such a 
disposition that the goddess of fortune does not leave Me, even though I have no 
attachment for her and others praise her beauty and observe sacred vows to secure from 
her even a slight favor. 


PURPORT 

The relationship between the Lord and His devotee is transcendentally beautiful. As the 
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devotee thinks that it is due to being a devotee of the Lord that he is elevated in all good 
qualities, so the Lord also thinks that it is because of His devotion to the servitor that all 
His transcendental glories have increased. In other words, as the devotee is always 
anxious to render service to the Lord, so the Lord is ever anxious to render service to 
the devotee. The Lord admits herein that although He certainly has the quality that 
anyone who receives a slight particle of the dust of His lotus feet becomes at once a great 
personality, this greatness is due to His affection for His devotee. It is because of this 
affection that the goddess of fortune does not leave Him and that not only one but 
many thousands of goddesses of fortune engage in His service. In the material world, 
simply to get a little favor from the goddess of fortune, people observe many rigid 
regulations of austerity and penance. The Lord cannot tolerate any inconvenience on 
the part of the devotee. He is therefore famous as bhakta-vatsala. 

TEXT 8 

^<tsH£l u IW 

ggFi II = II 

naharin tathadmi yajamana-havir vitane 
scyotad-ghrta-plutam adan huta-bhun-mukhena 
yad brahmanasya mukhatas carato 'nughasam 
tustasya mayy avahitair nija-karma-pakaih 

SYNONYMS 

na —not; aham —I; tatha —on the other hand; admi —I eat; yajamana —by the sacrificer; 
havih —the oblations; vitane —in the sacrificial fire; scyotat —pouring; ghrta —ghee; 
plutam —mixed; adan —eating; huta-bhuk —the sacrificial fire; mukhena —by the mouth; 
yat —as; brahmanasya —of the brahmana; mukhatah —from the mouth; caratah —acting; 
anughasam —morsels; tustasya —satisfied; mayi —to Me; avahitaih —offered; nija —own; 
karma —activities; pakaih —by the results. 

TRANSLATION 
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I do not enjoy the oblations offered by the sacrificers in the sacrificial fire, which is one 
of My own mouths, with the same relish as I do the delicacies overflowing with ghee 
which are offered to the mouths of the brahmanas who have dedicated to Me the results 
of their activities and who are ever satisfied with My prasada. 

PURPORT 

The devotee of the Lord, or the Vaisnava, does not take anything without offering it to 
the Lord. Since a Vaisnava dedicates all the results of his activities to the Lord, he does 
not taste anything eatable which is not first offered to Him. The Lord also relishes 
giving to the Vaisnava's mouth all eatables offered to Him. It is clear from this verse that 
the Lord eats through the sacrificial fire and the brahmana's mouth. So many articles— 
grains, ghee, etc.—are offered in sacrifice for the satisfaction of the Lord. The Lord 
accepts sacrificial offerings from the brahmanas and devotees, and elsewhere it is stated 
that whatever is given for the brahmanas and Vaisnavas to eat is also accepted by the 
Lord. But here it is said that He accepts offerings to the mouths of brahmanas and 
Vaisnavas with even greater relish. The best example of this is found in the life of 
Advaita Prabhu in his dealings with Haridasa Thakura. Even though Haridasa was born 
of a Muhammadan family, Advaita Prabhu offered him the first dish of prasada after the 
performance of a sacred fire ceremony. Haridasa Thakura informed him that he was 
born of a Muhammadan family and asked why Advaita Prabhu was offering the first 
dish to a Muhammadan instead of an elevated brahmana. Out of his humbleness, 
Haridasa condemned himself a Muhammadan, but Advaita Prabhu, being an 
experienced devotee, accepted him as a real brahmana. Advaita Prabhu asserted that by 
offering the first dish to Haridasa Thakura, he was getting the result of feeding one 
hundred thousand brahmanas. The conclusion is that if one can feed a brahmana or 
Vaisnava, it is better than performing hundreds of thousands of sacrifices. In this age, 
therefore, it is recommended that barer nama [Cc. Adi 17.21]—chanting the holy name 
of God—and pleasing the Vaisnava are the only means to elevate oneself to spiritual 
life. 


TEXT 9 
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^ a f^i W'w: 

HSJ: 'pif ^>*«>IHci|+|^ II % II 


yesarin bibharmy aham akhanda-vikuntha-yoga- 
maya-vibhutir amalanghri-rajah kiritaih 
viprarhs tu ko na visaheta yad-arhanambhah 
sadyah punati saha-candra-lalama-lokan 

SYNONYMS 

yesam —of the brahmanas; bibharmi —I bear; aham —I; akhanda —unbroken; vikuntha — 

unobstructed; yoga-maya —internal energy; vibhutih —opulence; amala —pure; arighri — 

of the feet; rajah —the dust; kiritaih —on My helmet; vipran —the brahmanas; tu —then; 

kah —who; na —not; visaheta —carry; yat —of the Supreme Lord; arhana-ambhah — 

water which has washed the feet; sadyah —at once; punati —sanctifies; saha —along 

/ 

with; candra-laldma —Lord Siva; lokan —the three worlds. 

TRANSLATION 

I am the master of My unobstructed internal energy, and the water of the Ganges is the 

remnant left after My feet are washed. That water sanctifies the three worlds, along with 

/ 

Lord Siva, who bears it on his head. If I can take the dust of the feet of the Vaisnava on 
My head, who will refuse to do the same? 

PURPORT 

The difference between the internal and external energies of the Supreme Personality 
of Godhead is that in the internal energy, or in the spiritual world, all the opulences are 
undisturbed, whereas in the external or material energy, all the opulences are temporary 
manifestations. The Lord's supremacy is equal in both the spiritual and material worlds, 
but the spiritual world is called the kingdom of God, and the material world is called the 
kingdom of maya. Maya refers to that which is not actually fact. The opulence of the 
material world is a reflection. It is stated in Bhagavad-gita that this material world is just 
like a tree whose roots are up and branches down. This means that the material world is 
the shadow of the spiritual world. Real opulence is in the spiritual world. In the spiritual 
world the predominating Deity is the Lord Himself, whereas in the material world there 
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are many lords. That is the difference between the internal and external energies. The 
Lord says that although He is the predominating factor of the internal energy and 
although the material world is sanctified just by the water that has washed His feet, He 
has the greatest respect for the brahmana and the Vaisnava. When the Lord Himself 
offers so much respect to the Vaisnava and the brahmana , how can one deny such 
respect to such personalities? 


TEXT 10 

in n ?° n 

ye me tanur dvija-varan duhatir madiya 
bhutany alabdha-saranani ca bheda-buddhya 
draksyanty agha-ksata-drso hy ahi-manyavas tan 
grdhra rusa mama kusanty adhidanda-netuh 

SYNONYMS 

ye —which persons; me —My; tanuh —body; dvija-varan —the best of the brahmanas; 
duhatih —cows; madiyah —relating to Me; bhutani —living entities; alabdha-saranani — 
defenseless; ca —and; bheda-buddhya —considering as different; draksyanti —see; agha — 
by sin; ksata —is impaired; drsah —whose faculty of judgment; hi —because; ahi —like a 
snake; manyavah —angry; tan —those same persons; grdhrah —the vulturelike 
messengers; rusa —angrily; mama —My; kusanti —tear; adhidanda-netuh —of the 
superintendent of punishment, Yamaraja. 

TRANSLATION 

The brahmanas, the cows and the defenseless creatures are My own body. Those whose 
faculty of judgment has been impaired by their own sin look upon these as distinct from 
Me. They are just like furious serpents, and they are angrily torn apart by the bills of the 
vulturelike messengers of Yamaraja, the superintendent of sinful persons. 
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PURPORT 


The defenseless creatures, according to Brahma-sarinhita, are the cows, brahmanas, 
women, children and old men. Of these five, the brahmanas and cows are especially 
mentioned in this verse because the Lord is always anxious about the benefit of the 
brahmanas and the cows and is prayed to in this way. The Lord especially instructs, 
therefore, that no one should be envious of these five, especially the cows and 
brahmanas. In some of the Bhagavatam readings, the word duhitfh is used instead of 
duhatlh. But in either case, the meaning is the same. Duhatlh means "cow," and duhitfh 
can also be used to mean "cow" because the cow is supposed to be the daughter of the 
sun-god. Just as children are taken care of by the parents, women as a class should be 
taken care of by the father, husband or grown-up son. Those who are helpless must be 
taken care of by their respective guardians, otherwise the guardians will be subjected to 
the punishment of Yamaraja, who is appointed by the Lord to supervise the activities of 
sinful living creatures. The assistants, or messengers, of Yamaraja are likened here to 
vultures, and those who do not execute their respective duties in protecting their wards 
are compared to serpents. Vultures deal very seriously with serpents, and similarly the 
messengers will deal very seriously with neglectful guardians. 

TEXT 11 

3 3W1P# f^RTT 

II ?? II 

ye brahmanan mayi dhiya ksipato 'rcayantas 
tusyad-dhrdah smita-sudhoksita-padma-vaktrah 
vanyanuraga-kalayatmajavad grnantah 
sambodhayanty aham ivaham upahrtas taih 

SYNONYMS 

ye —which persons; brahmanan —the brahmanas; mayi —in Me; dhiya —with 
intelligence; ksipatah —uttering harsh words; arcayantah —respecting; tusyat — 
gladdened; hrdah —hearts; smita —smiling; sudha —nectar; uksita —wet; padma — 


718 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 










lotuslike; vaktrah —faces; vanya —with words; anuraga-kalaya —loving; atmaja-vat —like 
a son; grnantah —praising; sambodhayanti —pacify; aham —I; iva —as; aham —I; 
upahrtah —being controlled; taih —by them. 

TRANSLATION 

On the other hand, they captivate My heart who are gladdened in heart and who, their 
lotus faces enlightened by nectarean smiles, respect the brahmanas, even though the 
brahmanas utter harsh words. They look upon the brahmanas as My own Self and pacify 
them by praising them in loving words, even as a son would appease an angry father or as 
I am pacifying you. 


PURPORT 

It has been observed in many instances in the Vedic scriptures that when the brahmanas 
or Vaisnavas curse someone in an angry mood, the person who is cursed does not take it 
upon himself to treat the brahmanas or Vaisnavas in the same way. There are many 
examples of this. For instance, the sons of Kuvera, when cursed by the great sage 
Narada, did not seek revenge in the same harsh way, but submitted. Here also, when 
Jaya and Vijaya were cursed by the four Kumaras, they did not become harsh towards 
them; rather, they submitted. That should be the way of treating brahmanas and 
Vaisnavas. One may sometimes be faced with a grievous situation created by a 
brahmana, but instead of meeting him with a similar mood, one should try to pacify him 
with a smiling face and mild treatment. Brahmanas and Vaisnavas should be accepted as 
earthly representatives of Narayana. Nowadays some foolish persons have manufactured 
the term daridra-narayana, indicating that the poor man should be accepted as the 
representative of Narayana. But in Vedic literature we do not find that poor men should 
be treated as representatives of Narayana. Of course, "those who are unprotected" are 
mentioned here, but the definition of this phrase is clear from the sastras. The poor man 
should not be unprotected, but the brahmana should especially be treated as the 
representative of Narayana and should be worshiped like Him. It is specifically said that 
to pacify the brahmanas, one's face should be lotuslike. A lotuslike face is exhibited 
when one is adorned with love and affection. In this respect, the example of the father's 
being angry at the son and the son's trying to pacify the father with smiling and sweet 
words is very appropriate. 
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TEXT 12 


Mkto to i 

WcMHIMl^Kdl tH^fLlH: II ?3 II 

tan me sva-bhartur avasayam alaksamanau 
yusmad-vyatikrama-gatim pratipadya sadyah 
bhuyo mamantikam itam tad anugraho me 
yat kalpatam acirato bhrtayor vivasah 

SYNONYMS 

tat —therefore; me —My; sva-bhartuh —of their master; avasayam —the intention; 
alaksamanau —not knowing; yusmat —against you; vyatikrama —offense; gatim —result; 
pratipadya —reaping; sadyah —immediately; bhiiyah —again; mama antikam —near Me; 
itam —obtain; tat —that; anugrahah —a favor; me —to Me; yat —which; kalpatam —let it 
be arranged; aciratah —not long; bhrtayoh —of these two servants; vivasah —exile. 

TRANSLATION 

These servants of Mine have transgressed against you, not knowing the mind of their 
master. I shall therefore deem it a favor done to Me if you order that, although reaping 
the fruit of their transgression, they may return to My presence soon and the time of 
their exile from My abode may expire before long. 

PURPORT 

From this statement we can understand how anxious the Lord is to get his servitor back 
into Vaikuntha. This incident, therefore, proves that those who have once entered a 
Vaikuntha planet can never fall down. The case of Jaya and Vijaya is not a falldown; it 
is just an accident. The Lord is always anxious to get such devotees back again to the 
Vaikuntha planets as soon as possible. It is to be assumed that there is no possibility of a 
misunderstanding between the Lord and the devotees, but when there are discrepancies 
or disruptions between one devotee and another, one has to suffer the consequences, 
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although that suffering is temporary. The Lord is so kind to His devotees that He took 
all the responsibility for the doormen's offense and requested the sages to give them 
facilities to return to Vaikuntha as soon as possible. 

TEXT 13 

3 tst dwTkfl Tflyfq^i tKwdly i 
H-qysui itowkhwqyn ii ?? 11 

brahmovaca 
atha tasyosatlm devim 
rsi-kulyarh sarasvatim 
nasvadya manyu-dastanam 
tesam atmapy atrpyata 

SYNONYMS 

brahma —Lord Brahma; uvaca —said; atha —now; tasya —of the Supreme Lord; usatlm — 
lovely; devim —shining; rsi-kulyam —like a series of Vedic hymns; sarasvatim —speech; 
na —not; asvadya —hearing; manyu —anger; dastanam —bitten; tesam —of those sages; 
atma —the mind; api —even though; atrpyata —satiated. 

TRANSLATION 

Brahma continued: Even though the sages had been bitten by the serpent of anger, their 
souls were not satiated with hearing the Lord’s lovely and illuminating speech, which was 
like a series of Vedic hymns. 


TEXT 14 


i a n 


satlm vyadaya srnvanto 
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laghvim gurv-artha-gahvaram 
vigahyagadha-gambhlram 
na vidus tac-cikirsitam 

SYNONYMS 

satlm —excellent; vyadaya —with attentive aural reception; srnvantah —hearing; 
laghvim —properly composed; guru —momentous; artha —import; gahvaram —difficult to 
understand; vigahya —pondering; agadha —deep; gambhiram —grave; na —not; viduh — 
understand; tat —of the Supreme Lord; cikirsitam —the intention. 

TRANSLATION 

The Lord’s excellent speech was difficult to comprehend because of its momentous import 
and its most profound significance. The sages heard it with wide-open ears and pondered 
it as well. But although hearing, they could not understand what He intended to do. 

PURPORT 

It should be understood that no one can surpass the Supreme Personality of Godhead in 
speaking. There is no difference between the Supreme Person and His speeches, for He 
stands on the absolute platform. The sages tried with wide open ears to understand the 
words from the lips of the Supreme Lord, but although His speech was very concise and 
meaningful, the sages could not completely comprehend what He was saying. They could 
not even comprehend the purport of the speech or what the Supreme Lord wanted to 
do. Nor could they understand whether the Lord was angry or pleased with them. 

TEXT 15 

!it^: arrant 11 n u 

te yoga-mayayarabdha- 
paramesthya-mahodayam 
procuh pranjalayo viprah 
prahrstah ksubhita-tvacah 
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SYNONYMS 


te —those; yoga-may ay a —through His internal potency; arabdha —had been revealed; 
paramesthya —of the Supreme Personality of Godhead; maha-udayam —multiglories; 
procuh —spoke; pranjalayah —with folded hands; viprah —the four brahmanas; 
prahrstah —extremely delighted; ksubhita-tvacah —hair standing on end. 

TRANSLATION 

The four brahmana sages were nevertheless extremely delighted to behold Him, and they 
experienced a thrill throughout their bodies. They then spoke as follows to the Lord, who 
had revealed the multiglories of the Supreme Personality through His internal potency, 
yogamaya. 


PURPORT 

The sages were almost too puzzled to speak before the Supreme Personality of Godhead 
for the first time, and the hairs of their bodies stood erect due to their extreme joy. The 
highest opulence in the material world is called paramesthya, the opulence of Brahma. 
But that material opulence of Brahma, who lives on the topmost planet within this 
material world, cannot compare to the opulence of the Supreme Lord because the 
transcendental opulence in the spiritual world is caused by yogamaya, whereas the 
opulence in the material world is caused by mahamaya. 

TEXT 16 

^ ci4 wn ft'uwci ^ i 

swraii 11 11 

rsaya ucuh 

na vayam bhagavan vidmas 
tava deva cikirsitam 
krto me 'nugrahas ceti 
yad adhyaksah prabhasase 
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SYNONYMS 


rsayah —the sages; ucuh —said; na —not; vayam —we; bhagavan —O Supreme 
Personality of Godhead; vidmah —did know; tava —Your; deva —O Lord; cikirsitam — 
wish for us to do; krtah —has been done; me —unto Me; anugrahah —favor; ca —and; 
iti —thus; yat —which; adhyaksah —the supreme ruler; prabhasase —You say. 

TRANSLATION 

The sages said: O Supreme Personality of Godhead, we are unable to know what You 
intend for us to do, for even though You are the supreme ruler of all, You speak in our 
favor as if we had done something good for You. 

PURPORT 

The sages could understand that the Supreme Personality of Godhead, who is above 
everyone, was speaking as if He were in the wrong; therefore it was difficult for them to 
understand the words of the Lord. They could understand, however, that the Lord was 
speaking in such a humble way just to show them His all-merciful favor. 

TEXT 17 

f§l5TFIT II II 

brahmanyasya pararin daivam 
brahmanah kila te prabho 
vipranam deva-devanam 
bhagavan atma-daivatam 

SYNONYMS 

brahmanyasya —of the supreme director of the brahminical culture; param —the highest; 
daivam —position; brahmanah —the brahmanas; kila —for the teaching of others; te — 
Your; prabho —O Lord; vipranam —of the brahmanas; deva-devanam —to be worshiped 
by the demigods; bhagavan —the Supreme Personality of Godhead; atma —the self; 
daivatam —worshipable Deity. 
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TRANSLATION 


O Lord, You are the supreme director of the brahminical culture. Your considering the 
brahmanas to be in the highest position is Your example for teaching others. Actually You 
are the supreme worshipable Deity, not only for the gods but for the brahmanas also. 

PURPORT 

In the Brahma-samhita it is clearly stated that the Supreme Personality of Godhead is 

the cause of all causes. There are undoubtedly many demigods, the chiefs of whom are 
/ / 

Brahma and Siva. Lord Visnu is the Lord of Brahma and Siva, not to speak of the 
brahmanas in this material world. As mentioned in Bhagavad-glta, the Supreme Lord is 
very favorable towards all activities performed according to brahminical culture, or the 
qualities of control of the senses and mind, cleanliness, forbearance, faith in scripture, 
and practical and theoretical knowledge. The Lord is the Supersoul of everyone. In 
Bhagavad-glta it is said that the Lord is the source of all emanations; thus He is also the 

s 

source of Brahma and Siva. 


TEXT 18 

tHFRi I 

RRt plfelil II ?= II 

tvattah sanatano dharmo 
raksyate tanubhis tava 
dharmasya paramo guhyo 
nirvikaro bhavan matah 

SYNONYMS 

tvattah —from You; sanatanah —eternal; dharmah —occupation; raksyate —is protected; 
tanubhih —by multimanifestations; tava —Your; dharmasya —of religious principles; 
paramah —the supreme; guhyah —objective; nirvikarah —unchangeable; bhavan —You; 
matah —in our opinion. 


TRANSLATION 
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You are the source of the eternal occupation of all living entities, and by Your 
multimanifestations of Personalities of Godhead, You have always protected religion. You 
are the supreme objective of religious principles, and in our opinion You are inexhaustible 
and unchangeable eternally. 


PURPORT 

The statement in this verse dharmasya paramo guhyah refers to the most confidential 
part of all religious principles. This is confirmed in Bhagavad-glta. The conclusion of 
Lord Krsna in His advice to Arjuna is: "Give up all other religious engagement and just 
surrender unto Me." This is the most confidential knowledge in executing religious 
principles. In the Bhagavatam also it is stated that if one does not become Krsna 
conscious after very rigidly executing one's specified religious duties, all his labor in 
following so-called religious principles is simply a waste of time. Here also the sages 
confirm the statement that the Supreme Lord, not the demigods, is the ultimate goal of 
all religious principles. There are many foolish propagandists who say that worship of 
the demigods is also a way to reach the supreme goal, but in the authorized statements of 
Srlmad-Bhagavatam and Bhagavad-glta this is not accepted. Bhagavad-glta says that one 
who worships a particular demigod can reach the demigod's planet, but one who 
worships the Supreme Personality of Godhead can enter into Vaikuntha. Some 
propagandists say that regardless of what one does he will ultimately reach the supreme 
abode of the Personality of Godhead, but this is not valid. The Lord is eternal, the Lord's 
servitor is eternal, and the Lord's abode is also eternal. They are all described here as 
sanatana, or eternal. The result of devotional service, therefore, is not temporary, as is 
the achievement of heavenly planets by worshiping the demigods. The sages wanted to 
stress that although the Lord, out of His causeless mercy, says that He worships the 
brahmanas and Vaisnavas, actually the Lord is worshipable not only by the brahmanas 
and Vaisnavas but also by the demigods. 

TEXT 19 

lirar tF-i ftpT qspsKt i 

Nd-gl/L q?#: || || 

taranti hy anjasa mrtyurin 
nivrtta yad-anugrahat 
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yoginah sa bhavan kim svid 
anugrhyeta yat paraih 


SYNONYMS 

taranti —cross over; hi —because; ahjasa —easily; mrtyum —birth and death; nivrttah — 
ceasing all material desires; yat —Your; anugrahat —by mercy; yoginah — 
transcendentalists; sah —the Supreme Lord; bhavan —You; kim svit —never possible; 
anugrhyeta —may be favored; yat —which; paraih —by others. 

TRANSLATION 

Mystics and transcendentalists, by the mercy of the Lord, cross beyond nescience by 
ceasing all material desires. It is not possible, therefore, that the Supreme Lord can be 
favored by others. 


PURPORT 

Unless one is favored by the Supreme Lord, one cannot cross over the ocean of the 
nescience of repeated birth and death. Here it is stated that yogis or mystics cross 
beyond nescience by the mercy of the Supreme Personality of Godhead. There are many 
kinds of mystics, such as the karma-yogi, jhana-yogi, dhyana-yogi and bhakti-yogi. The 
karmis particularly search after the favor of the demigods, the jhanis want to become 
one with the Supreme Absolute Truth, and the yogis are satisfied simply by partial vision 
of the Supreme Personality of Godhead, Paramatma, and ultimately by oneness with 
Him. But the bhaktas, the devotees, want to associate with the Supreme Personality of 
Godhead eternally and serve Him. It has already been admitted that the Lord is eternal, 
and those who want the favor of the Supreme Lord perpetually are also eternal. 
Therefore yogis here means devotees. By the mercy of the Lord, devotees can easily pass 
beyond the nescience of birth and death and attain the eternal abode of the Lord. The 
Lord is therefore not in need of another's favor because no one is equal to or greater 
than Him. Actually, everyone needs the favor of the Lord for successful understanding 
of his human mission. 


TEXT 20 
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W($K«I I 

^V-I|Rh| -ify T^dl -W.IH qrai 

^sH^QcI ehlH'MHI II II 

yam vai vibhutir upayaty anuvelam anyair 
artharthibhih sva-sirasa dhrta-pada-renuh 
dhanyarpitanghri-tulasi-nava-dama-dhamno 
lokam madhuvrata-pater iva kama-yana 

SYNONYMS 

yam —whom; vai —certainly; vibhutih —LaksmI, the goddess of fortune; upayati —waits 
upon; anuvelam —occasionally; anyaih —by others; artha —material facility; arthibhih — 
by those who desire; sva-sirasa —on their own heads; dhrta —accepting; pada —of the 
feet; renuh —the dust; dhanya —by the devotees; arpita —offered; anghri —at Your feet; 
tulasi —of tulasi leaves; nava —fresh; dama —on the garland; dhamnah —having a place; 
lokam —the place; madhu-vrata-pateh —of the king of the bees; iva —like; kama-yana —is 
anxious to secure. 


TRANSLATION 

The goddess of fortune, LaksmI, the dust of whose feet is worn on the head by others, 
waits upon You, as appointed, for she is anxious to secure a place in the abode of the king 
of bees, who hovers on the fresh wreath of tulasi leaves offered at Your feet by some 
blessed devotee. 


PURPORT 

As previously described, tulasi has attained all superior qualities due to being placed at 
the lotus feet of the Lord. The comparison made here is very nice. As the king of bees 
hovers over the tulasi leaves offered to the lotus feet of the Lord, so LaksmI, the goddess 
who is sought by the demigods, brahmanas, Vaisnavas and everyone else, always engages 
in rendering service to the lotus feet of the Lord. The conclusion is that no one can be 
the benefactor of the Lord; everyone is actually the servant of the servant of the Lord 
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[Cc. Madhya 13.80]. 


TEXT 21 

i 

h ^ fe^isi^nrsr^^flrt: 

fetFH rpTHMHW*t II II 

yas tarn vivikta-caritair anuvartamdnarh 
natyadriyat parama-bhagavata-prasangah 
sa tvam dvijanupatha-punya-rajah-punitah 
srivatsa-laksma kim aga bhaga-bhajanas tvam 

SYNONYMS 

yah —who; tarn —LaksmI; vivikta —completely pure; caritaih —devotional services; 

anuvartamanam —serving; na —not; atyadriyat —attached; parama —the highest; 

bhagavata —devotees; prasangah —attached; sah —the Supreme Lord; tvam —You; 

dvija —of the brahmanas; anupatha —on the path; puny a —sanctified; rajah —dust; 

/ 

punitah —purified; srlvatsa —of Srlvatsa; laksma —the mark; kim —what; agah —You 
obtained; bhaga —all opulences or all good qualities; bhajanah —the reservoir; tvam — 
You. 


TRANSLATION 

O Lord, You are exceedingly attached to the activities of Your pure devotees, yet You are 
never attached to the goddesses of fortune who constantly engage in Your transcendental 
loving service. How can You be purified, therefore, by the dust of the path traversed by 

s 

the brahmanas, and how can You be glorified or made fortunate by the marks of Srlvatsa 
on Your chest? 


PURPORT 

It is said in the Brahma-samhita that the Lord is always served by many hundreds of 
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thousands of goddesses of fortune in His Vaikuntha planet, yet because of His attitude of 
renunciation of all opulences, He is not attached to any one of them. The Lord has six 
opulences—unlimited wealth, unlimited fame, unlimited strength, unlimited beauty, 
unlimited knowledge and unlimited renunciation. All the demigods and other living 
entities worship LaksmI, the goddess of fortune, just to get her favor, yet the Lord is 
never attached to her because He can create an unlimited number of such goddesses for 
His transcendental service. The goddess of fortune, LaksmI, is sometimes envious of the 
tulasl leaves which are placed at the lotus feet of the Lord, for they remain fixed there 
and do not move, whereas Laksmljl, although stationed by the chest of the Lord, 
sometimes has to please other devotees who pray for her favor. Laksmljl sometimes has 
to go to satisfy her numerous devotees, but tulasl leaves never forsake their position, and 
the Lord therefore appreciates the service of the tulasi more than the service of LaksmI. 
When the Lord says, therefore, that it is due to the causeless mercy of the brahmanas 
that Laksmljl does not leave Him, we can understand that Laksmljl is attracted by the 
opulence of the Lord, not by the brahmanas ' benedictions upon Him. The Lord is not 
dependent on anyone's mercy for His opulence; He is always self-sufficient. The Lord's 
statement that His opulence is due to the benediction of the brahmanas and Vaisnavas is 
only to teach others that they should offer respect to the brahmanas and Vaisnavas, the 
devotees of the Lord. 


TEXT 22 

rAiScnm i 

at H'jaT fttFT II RR II 

dharmasya te bhagavatas tri-yuga tribhih svaih 
padbhis caracaram idarin dvija-devatartham 
nunarin bhrtam tad-abhighati rajas tamas ca 
sattvena no varadaya tanuva nirasya 

SYNONYMS 

dharmasya —of the personification of all religion; te —of You; bhagavatah —of the 


730 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 













Supreme Personality of Godhead; tri-yuga —You who are manifest in all three 
millenniums; tribhih —by three; svaih —Your own; padbhih —feet; cara-acaram —animate 
and inanimate; idam —this universe; dvija —the twice-born; devata —the demigods; 
artham —for the sake of; nunam —however; bhrtam —protected; tat —those feet; 
abhighati —destroying; rajah —the mode of passion; tamah —the mode of ignorance; ca — 
and; sattvena —of pure goodness; nah —unto us; vara-daya —bestowing all blessings; 
tanuva —by Your transcendental form; nirasya —driving away. 

TRANSLATION 

O Lord, You are the personification of all religion. Therefore You manifest Yourself in 
three millenniums, and thus You protect this universe, which consists of animate and 
inanimate beings. By Your grace, which is of pure goodness and is the bestower of all 
blessings, kindly drive away the elements of rajas and tamas for the sake of the demigods 
and twice-born. 


PURPORT 

The Lord is addressed in this verse as tri-yuga, or one who appears in three 
millenniums—namely the Satya, Dvapara and Treta yugas. He is not mentioned as 
appearing in the fourth millennium, or Kali-yuga. It is described in Vedic literature that 
in Kali-yuga He comes as channa-avatar a, or an incarnation, but He does not appear as a 
manifest incarnation. In the other yugas, however, the Lord is a manifest incarnation, 
and therefore he is addressed as tri-yuga, or the Lord who appears in three yugas. 

s 

Srldhara SvamI describes tri-yuga as follows: yuga means "couple," and tri means "three." 
The Lord is manifested as three couples by His six opulences, or three couples of 
opulences. In that way He can be addressed as tri-yuga. The Lord is the personality of 
religious principles. In three millenniums religious principles are protected by three 
kinds of spiritual culture, namely austerity, cleanliness and mercy. The Lord is called tri- 
yuga in that way also. In the age of Kali these three requisites to spiritual culture are 
almost absent, but the Lord is so kind that in spite of Kali-yuga's being devoid of these 
three spiritual qualities, He comes and protects the people of this age in His covered 
incarnation as Lord Caitanya. Lord Caitanya is called "covered" because although He is 
Krsna Himself, He presents Himself as a devotee of Krsna, not directly Krsna. The 
devotees pray to Lord Caitanya, therefore, to eliminate their stock of passion and 
ignorance, the most conspicuous assets of this yuga. In the Krsna consciousness 
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movement one cleanses himself of the modes of passion and ignorance by chanting the 
holy name of the Lord, Hare Krsna, Hare Krsna, as introduced by Lord Caitanya. 

The four Kumaras were cognizant of their situation in the modes of passion and 
ignorance because, although in Vaikuntha, they wanted to curse devotees of the Lord. 
Since they were conscious of their own weakness, they prayed to the Lord to remove 
their still-existing passion and ignorance. The three transcendental qualifications— 
cleanliness, austerity and mercy—are the qualifications of the twice-born and the 
demigods. Those who are not situated in the quality of goodness cannot accept these 
three principles of spiritual culture. For the Krsna consciousness movement, therefore, 
there are three sinful activities which are prohibited—namely illicit sex, intoxication, 
and eating food other than the prasada offered to Krsna. These three prohibitions are 
based on the principles of austerity, cleanliness and mercy. Devotees are merciful 
because they spare the poor animals, and they are clean because they are free of 
contamination from unwanted foodstuff and unwanted habits. Austerity is represented 
by restricted sex life. These principles, indicated by the prayers of the four Kumaras, 
should be followed by the devotees who are engaged in Krsna consciousness. 

TEXT 23 

II II 

na tvarh dvijottama-kularin yadi hatma-gopam 
gopta vrsah svarhanena sa-sunrtena 
tarhy eva nanksyati sivas tava deva panthd 
loko 'grahisyad rsabhasya hi tat pramanam 

SYNONYMS 

na —not; tvam —You; dvija —of the twice-born; uttama-kulam —the highest class; yadi — 
if; ha —indeed; atma-gopam —worthy to be protected by You; gopta —the protector; 
vrsah —the best; su-arhanena —by worship; sa-sunrtena —along with mild words; tarhi — 
then; eva —certainly; nanksyati —will be lost; sivah —auspicious; tava —Your; deva —O 
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Lord; panthah —the path; lokah —the people in general; agrahisyat —would accept; 
rsabhasya —of the best; hi —because; tat —that; pramanam —authority. 

TRANSLATION 

O Lord, You are the protector of the highest of the twice-born. If You do not protect 
them by offering worship and mild words, then certainly the auspicious path of worship 
will be rejected by people in general, who act on the strength and authority of Your 
Lordship. 


PURPORT 

In Bhagavad-glta it is stated by the Lord Himself that the acts and character of great 
authorities are followed by people in general. Leaders of ideal character are therefore 
needed in society. Krsna, the Supreme Personality of Godhead, appeared in this material 
world just to show the example of perfect authority, and people have to follow His path. 
The Vedic injunction is that one cannot understand the Absolute Truth simply by 
mental speculation or logical argument. One has to follow the authorities. M ahajano 
yena gatah sa panthah [Cc. Madhya 17.186]. Great authorities should be followed; 
otherwise, if we simply depend on the scriptures, we are sometimes misled by rascals, or 
else we cannot understand or follow the different spiritual injunctions. The best path is 
to follow the authorities. The four brahmana- sages stated that Krsna is naturally the 
protector of the cows and brahmanas: go-brahmana-hitaya ca. When Krsna was on this 
planet, He set a practical example. He was a cowherd boy, and He was very respectful to 
the brahmanas and devotees. 

It is also affirmed herein that the brahmanas are the best of the twice-born. Brahmanas, 
ksatriyas and vaisyas are all twice-born, but the brahmanas are the best. When there is a 
fight between two persons, each of them protects the upper part of his body—the head, 
the arms and the belly. Similarly, for the actual advancement of human civilization, the 
best part of the social body, namely the brahmanas, the ksatriyas and vaisyas (the 
intelligent class of men, the military class and the mercantile men) should be given 
special protection. Protection of the laborers should not be neglected, but special 
protection should be given to the upper orders. Of all classes of men, the brahmanas and 
the Vaisnavas should be given special protection. They should be worshiped. When 
their protection is performed, it is just like worshiping God. That is not exactly 
protection; it is a duty. One should worship the brahmanas and Vaisnavas by offering 
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them all kinds of endowments and sweet words, and if one has no means to offer 
anything, he must at least use sweet words to pacify them. The Lord personally exhibited 
this behavior towards the Kumaras. 

If this system is not introduced by the leaders, then human civilization will be lost. 

When there is no protection and special treatment for persons who are devotees of the 
Lord, who are highly intelligent in spiritual life, then the whole society is lost. The word 
nanksyati indicates that such a civilization becomes spoiled and is annihilated. The kind 
of civilization recommended is called deva-patha, which means the "royal road of the 
demigods." Demigods are supposed to be fully fixed in devotional service, or Krsna 
consciousness; that is the auspicious path that should be protected. If the authorities or 
the leaders of society do not give special respect to the brahmanas and Vaisnavas and do 
not offer them not only sweet words but all facilities, then the path of progress will be 
lost to human civilization. The Lord personally wanted to teach this, and therefore He 
offered so much praise to the Kumaras. 


TEXT 24 

#5T: FfTFIFT H 4 II R8 II 

tat te 'nabhlstam iva sattva-nidher vidhitsoh 
ksemarh janaya nija-saktibhir uddhrtareh 
naitavata try-adhipater bata visva-bhartus 
tejah ksatam tv avanatasya sa te vinodah 

SYNONYMS 

tat —that destruction of the path of auspiciousness; te —by You; anabhistam —is not 
liked; iva —as; sattva-nidheh —the reservoir of all goodness; vidhitsoh —desiring to do; 
ksemam —good; janaya —for the people in general; nija-saktibhih —by Your own 
potencies; uddhrta —destroyed; areh —the opposite element; na —not; etavata —by this; 
tri-adhipateh —of the proprietor of the three kinds of creations; bata —O Lord; visva- 
bhartuh —the maintainer of the universe; tejah —potency; ksatam —reduced; tu —but; 
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avanatasya —submissive; sah —that; te —Your; vinodah —pleasure. 

TRANSLATION 

Dear Lord, You never want the auspicious path to be destroyed, for You are the reservoir 
of all goodness. Just to benefit people in general, You destroy the evil element by Your 
mighty potency. You are the proprietor of the three creations and the maintainer of the 
entire universe. Therefore Your potency is not reduced by Your submissive behavior. 
Rather, by submission You exhibit Your transcendental pastimes. 

PURPORT 

Lord Krsna was never reduced in His position by becoming a cowherd boy or by offering 
respect to Sudama Brahmana or His other devotees like Nanda Maharaja, Vasudeva, 
Maharaja Yudhisthira and the Pandavas' mother, Kuntl. Everyone knew that He was the 
Supreme Personality of Godhead, Krsna, yet His behavior was exemplary. The Supreme 
Personality of Godhead is sac-cid-ananda-vigraha [Bs. 5.1]; His form is completely 
spiritual, full of bliss and knowledge, and it is eternal. Because the living entities are His 
parts and parcels, originally they also belong to the same quality of eternal form as the 
Lord, but when they come in contact with maya, the material potency, due to their 
forgetfulness their existential constitution is covered. We should try to understand the 
appearance of Lord Krsna in this spirit, as the Kumaras pray to Him. He is eternally a 
cowherd boy at Vrndavana, He is eternally the leader of the Battle of Kuruksetra, and 
He is eternally the opulent prince of Dvaraka and the lover of the damsels of 
Vrndavana; all His appearances are meaningful because they show His real 
characteristics to the conditioned souls, who have forgotten their relationship with the 
Supreme Lord. He does everything for their benefit. The force exhibited in the Battle of 
Kuruksetra by the desire of Krsna and through the agency of Arjuna was also necessary 
because when people become too irreligious, force is required. Nonviolence in this 
respect is rascaldom. 


TEXT 25 
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31F1RJ 3T ^ B ^ 

wrgs'# 11 w 11 


yam vanayor damam adhlsa bhavan vidhatte 
vrttim nu va tad anumanmahi nirvyalikam 
asmasu va ya ucito dhriyatam sa dando 
ye 'nagasau vayam ayunksmahi kilbisena 

SYNONYMS 

yam —which; va —or; anayoh —of both of them; damam —punishment; adhlsa —O Lord; 
bhavan —Your Lordship; vidhatte —awards; vrttim —better existence; nu —certainly; 
va —or; tat —that; anumanmahi —we accept; nirvyalikam —without duplicity; asmasu — 
to us; va —or; yah —whichever; ucitah —is proper; dhriyatam —may be awarded; sah — 
that; dandah —punishment; ye —who; anagasau —sinless; vayam —we; ayunksmahi — 
allotted; kilbisena —with a curse. 


TRANSLATION 

O Lord, whatever punishment You wish to award to these two innocent persons or also to 
us we shall accept without duplicity. We understand that we have cursed two faultless 
persons. 


PURPORT 

The sages, the four Kumaras, now reject their cursing of the two doorkeepers, Jaya and 
Vijaya, because they are now conscious that persons who engage in the service of the 
Lord cannot be at fault at any stage. It is said that anyone who has implicit faith in the 
service of the Lord, or who actually engages in transcendental loving service, has all the 
good qualities of the demigods. Therefore, a devotee cannot be at fault. If sometimes it is 
found that he is in error by accident or by some temporary arrangement, that should not 
be taken very seriously. The cursing of Jaya and Vijaya is here repented. Now the 
Kumaras are thinking in terms of their position in the modes of passion and ignorance, 
and they are prepared to accept any kind of punishment from the Lord. In general, 
when dealing with devotees, we should not try to find faults. In Bhagavad-glta also it is 
confirmed that the devotee who faithfully serves the Supreme Lord, even if found to 
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commit a gross mistake, should be considered a sadhu, or saintly person. Due to former 
habits he may commit some wrong, but because he is engaged in the service of the Lord, 
that wrong should not be taken very seriously. 


TEXT 26 



’fl: H-nilHJC-JMH # cf: 

51# %I: II 5? II 

sri-bhagavan uvaca 
etau suretara-gatim pratipadya sadyah 
samrambha-sambhrta-samadhy-anubaddha-yogau 
bhuyah sakasam upayasyata asu yo vah 
sapo mayaiva nimitas tad aveta viprah 

SYNONYMS 

sri-bhagavan uvaca —the Supreme Personality of Godhead replied; etau —these two 
doorkeepers; sura-itara —demoniac; gatim —the womb; pratipadya —obtaining; sadyah — 
quickly; samrambha —by anger; sambhrta —intensified; samadhi —concentration of 
mind; anubaddha —firmly; yogau —united with Me; bhuyah —again; sakasam —to My 
presence; upayasyatah —shall return; asu —shortly; yah —which; vah —of you; sapah — 
curse; maya —by Me; eva —alone; nimitah —ordained; tat —that; aveta —know; viprah — 
O brahmanas. 


TRANSLATION 

The Lord replied: O brahmanas, know that the punishment you inflicted on them was 
originally ordained by Me, and therefore they will fall to a birth in a demoniac family. But 
they will be firmly united with Me in thought through mental concentration intensified 
by anger, and they will return to My presence shortly. 
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PURPORT 


The Lord stated that the punishment inflicted by the sages upon the doorkeepers Jaya 
and Vijaya was conceived by the Lord Himself. Without the Lord's sanction, nothing 
can happen. It is to be understood that there was a plan in the cursing of the Lord's 
devotees in Vaikuntha, and His plan is explained by many stalwart authorities. The Lord 
sometimes desires to fight. The fighting spirit also exists in the Supreme Lord, otherwise 
how could fighting be manifested at all? Because the Lord is the source of everything, 
anger and fighting are also inherent in His personality. When He desires to fight with 
someone, He has to find an enemy, but in the Vaikuntha world there is no enemy 
because everyone is engaged fully in His service. Therefore He sometimes comes to the 
material world as an incarnation in order to manifest His fighting spirit. 

In Bhagavad-glta (4.8) also it is said that the Lord appears just to give protection to the 
devotees and to annihilate the nondevotees. The nondevotees are found in the material 
world, not in the spiritual world; therefore, when the Lord wants to fight, He has to 
come to this world. But who will fight with the Supreme Lord? No one is able to fight 
with Him! Therefore, because the Lord's pastimes in the material world are always 
performed with His associates, not with others, He has to find some devotee who will 
play the part of an enemy. In Bhagavad-glta the Lord says to Arjuna, "My dear Arjuna, 
both you and I have appeared many, many times in this material world, but you have 
forgotten, whereas I remember." Thus Jaya and Vijaya were selected by the Lord to fight 
with Him in the material world, and that was the reason the sages came to see Him and 
accidentally the doorkeepers were cursed. It was the Lord's desire to send them to the 
material world, not perpetually, but for some time. Therefore, just as on a theatrical 
stage someone takes the part of enemy to the proprietor of the stage, although the play is 
for a short time and there is no permanent enmity between the servant and the 
proprietor, so the sura janas (devotees) were cursed by the sages to go to the asura jana, 
or atheistic families. That a devotee should come into an atheistic family is surprising, 
but it is simply a show. After finishing their mock fighting, both the devotee and the 
Lord are again associated in the spiritual planets. That is very explicitly explained here. 
The conclusion is that no one falls from the spiritual world, or Vaikuntha planet, for it 
is the eternal abode. But sometimes, as the Lord desires, devotees come into this material 
world as preachers or as atheists. In each case we must understand that there is a plan of 
the Lord. Lord Buddha, for example, was an incarnation, yet he preached atheism: 

"There is no God." But actually there was a plan behind this, as explained in the 
Bhagavatam. 
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TEXT 27 


si<gkM 

3 ^gl sHH. I 

f^S ncf'qBM [etju.j -g ^jjpqrp || ;>I3 || 

brahmovaca 
atha te munayo drstva 
nayanananda-bhajanam 
vaikuntharin tad-adhisthanam 
vikuntharin ca svayarin-prabham 

SYNONYMS 

brahma uvaca —Lord Brahma said; atha —now; te —those; munayah —sages; drstva — 
after seeing; nayana —of the eyes; ananda —pleasure; bhajanam —producing; 
vaikuntham —the Vaikuntha planet; tat —of Him; adhisthanam —the abode; 
vikuntham —the Supreme Personality of Godhead; ca —and; svayam-prabham —self- 
illuminating. 


TRANSLATION 

Lord Brahma said: After seeing the Lord of Vaikuntha, the Supreme Personality of 
Godhead, in the self-illuminated Vaikuntha planet, the sages left that transcendental 
abode. 


PURPORT 

The transcendental abode of the Supreme Personality of Godhead, as stated in 
Bhagavad-gita and confirmed in this verse, is self-illuminated. In Bhagavad-gita it is said 
that in the spiritual world there is no need of sun, moon or electricity. This indicates 
that all the planets there are self-illuminated, self-sufficient and independent; 
everything there is complete. Lord Krsna says that once one goes to that Vaikuntha 
planet, he never returns. The inhabitants of Vaikuntha never return to the material 
world, but the incident of Jaya and Vijaya was a different case. They came to the 
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material world for some time, and then they returned to Vaikuntha. 


TEXT 28 

MHiddl: 5RT^i iH4f f^Ft II 5 s II 

bhagavantam parikramya 
pranipatyanumanya ca 
pratijagmuh pramuditah 
samsanto vaisnavlm sriyam 

SYNONYMS 

bhagavantam —the Supreme Personality of Godhead; parikramya —after 
circumambulating; pranipatya —after offering obeisances; anumanya —after learning; 
ca —and; pratijagmuh —returned; pramuditah —extremely delighted; samsantah — 
glorifying; vaisnavlm —of the Vaisnavas; sriyam —opulence. 

TRANSLATION 

The sages circumambulated the Supreme Lord, offered their obeisances and returned, 
extremely delighted at learning of the divine opulences of the Vaisnava. 

PURPORT 

It is still a respectful practice to circumambulate the Lord in Hindu temples. Especially 
in Vaisnava temples there is an arrangement for people to offer their respects to the 
Deity and circumambulate the temple at least three times. 

TEXT 29 

sft i 

rmkft 5 ^ 4^ 3 4 11 ^ 11 

bhagavan anugav aha 
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yatarin ma bhaistam astu sam 
brahma-tejah samartho 'pi 
hanturin necche matarin tu me 

SYNONYMS 

bhagavan —the Supreme Personality of Godhead; anugau —to His two attendants; aha — 
said; yatam —depart from this place; ma —let there not be; bhaistam —fear; astu —let 
there be; sam —happiness; brahma —of a brahmana; tejah —the curse; samarthah —being 
able; api —even; hantum —to nullify; na icche —do not desire; matam —approved; tu —on 
the contrary; me —by Me. 


TRANSLATION 

The Lord then said to His attendants, Jaya and Vijaya: Depart this place, but fear not. 

All glories unto you. Though I am capable of nullifying the brahmanas' curse, I would not 
do so. On the contrary, it has My approval. 

PURPORT 

As explained in connection with text 26, all the incidents that took place had the 
approval of the Lord. Ordinarily, there is no possibility that the four sages could be so 
angry with the doorkeepers, nor could the Supreme Lord neglect His two doorkeepers, 
nor can one come back from Vaikuntha after once taking birth there. All these 
incidents, therefore, were designed by the Lord Himself for the sake of His pastimes in 
the material world. Thus He plainly says that it was done with His approval. Otherwise, 
it would have been impossible for inhabitants of Vaikuntha to come back to this 
material world simply because of a brahminical curse. The Lord especially blesses the so- 
called culprits: "All glories unto you." A devotee, once accepted by the Lord, can never 
fall down. That is the conclusion of this incident. 

TEXT 30 

^IMdlRdl gift %Fff II 3° II 
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etat puraiva nirdistam 
ramaya kruddhaya yada 
purapavarita dvari 
visantl mayy uparate 

SYNONYMS 

etat —this departure; pura —formerly; eva —certainly; nirdistam —foretold; ramaya —by 
LaksmI; kruddhaya —furious; yada —when; pura —previously; apavarita —prevented; 
dvari —at the gate; visantl —entering; mayi —as I; uparate —was resting. 

TRANSLATION 

This departure from Vaikuntha was foretold by LaksmI, the goddess of fortune. She was 
very angry because when she left My abode and then returned, you stopped her at the 
gate while I was sleeping. 


TEXT 31 

3 sFtNo'frrar 11 ?? n 

mayi samrambha-yogena 
nistirya brahma-helanam 
pratyesyatam nikasam me 
kdlenalpiyasa punah 

SYNONYMS 

mayi —unto Me; samrambha-yogena —by practice of mystic yoga in anger; nistirya — 
being liberated from; brahma-helanam —the result of disobedience to the brahmanas; 
pratyesyatam —will come back; nikasam —near; me —Me; kdlena —in due course of time; 
alplyasa —very short; punah —again. 

TRANSLATION 
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The Lord assured the two Vaikuntha inhabitants, Jaya and Vijaya: By practicing the 
mystic yoga system in anger, you will be cleansed of the sin of disobeying the brahmanas 
and within a very short time return to Me. 

PURPORT 

The Supreme Personality of Godhead advised the two doorkeepers, Jaya and Vijaya, that 

by dint of bhakti-yoga in anger they would be delivered from the curses of the 

/ 

brahmanas. Srlla Madhva Muni remarks in this connection that by practicing bhakti- 
yoga one can become free from all sinful reactions. Even a brahma-sapa, or curse by a 
brahmana, which cannot be overcome by any other means, can be overcome by bhakti- 
yoga. 

One can practice bhakti-yoga in many rasas. There are twelve rasas, five primary and 
seven secondary. The five primary rasas constitute direct bhakti-yoga, but although the 
seven secondary rasas are indirect, they are also counted within bhakti-yoga if they are 
used in the service of the Lord. In other words, bhakti-yoga is all-inclusive. If one 
somehow or other becomes attached to the Supreme Personality of Godhead, he 
becomes engaged in bhakti-yoga, as described in Srimad-Bhagavatam (10.29.15): kamarh 
krodham bhayam. The gopls were attracted to Krsna by bhakti-yoga in a relationship of 
lusty desire ( kama ). Similarly, Kamsa was attached to bhakti-yoga by dint of fear of his 
death. Thus bhakti-yoga is so powerful that even becoming an enemy of the Lord and 
always thinking of Him can deliver one very quickly. It is said, visnu-bhaktah smrto daiva 
asuras tad-vipanyayah: "Devotees of Lord Visnu are called demigods, whereas 
nondevotees are called asuras.” But bhakti-yoga is so powerful that both demigods and 
asuras can derive its benefits if they always think of the Personality of Godhead. The 
basic principle of bhakti-yoga is to think of the Supreme Lord always. The Lord says in 
Bhagavad-gita (18.65), man-mana bhava mad-bhaktah: "Always think of Me." It doesn't 
matter which way one thinks; the very thought of the Personality of Godhead is the 
basic principle of bhakti-yoga. 

In the material planets there are different grades of sinful activities, of which 
disrespecting a brahmana or a Vaisnava is the most sinful. Here it is clearly stated that 
one can overcome even that grave sin simply by thinking of Visnu, not even favorably 
but in anger. Thus even if those who are not devotees always think of Visnu, they 
become free from all sinful activities. Krsna consciousness is the highest form of 
thought. Lord Visnu is thought of in this age by chanting Hare Krsna, Hare Krsna, 

Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare. From the 
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statements of the Bhagavatam it appears that if one thinks of Krsna, even as an enemy, 
that particular qualification— thinking of Visnu, or Krsna —cleanses one of all sins. 

TEXT 32 

rrafemr ffet^Rrfg^ n 95 n 

dvahsthav adisya bhagavan 
vimana-sreni-bhusanam 
sarvatisayaya laksmya 
justam svarh dhisnyam avisat 

SYNONYMS 

dvah-sthau —to the doorkeepers; adisya —just directing them; bhagavan —the Supreme 
Personality of Godhead; vimana-sreni-bhusanam —always decorated with first-class 
airplanes; sarva-atisayaya —in every respect extensively opulent; laksmya —opulences; 
justam —bedecked with; svam —His own; dhisnyam —abode; avisat —went back. 

TRANSLATION 

After thus speaking at the door of Vaikuntha, the Lord returned to His abode, where 
there are many celestial airplanes and all-surpassing wealth and splendor. 

PURPORT 

It is clear from this verse that all the incidents took place at the entrance of 
Vaikunthaloka. In other words, the sages were not actually within Vaikunthaloka, but 
were at the gate. It could be asked, "How could they return to the material world if they 
entered Vaikunthaloka?" But factually they did not enter, and therefore they returned. 
There are many similar incidents where great yogis and brahmanas, by dint of their yoga 
practice, have gone from this material world to Vaikunthaloka—but they were not 
meant to stay there. They came back. It is also confirmed here that the Lord was 
surrounded by many Vaikuntha airplanes. Vaikunthaloka is described here as having 
splendid opulence, far surpassing the splendor of this material world. 
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All other living creatures, including the demigods, are born of Brahma, and Brahma is 
born of Lord Visnu. Krsna states in Bhagavad-gita, in the Tenth Chapter, aharin sarvasya 
prabhavah: [Bg. 10.8] Lord Visnu is the origin of all manifestations in the material world. 
Those who know that Lord Visnu is the origin of everything, who are conversant with 
the process of creation and who understand that Visnu, or Krsna, is the most 
worshipable object of all living entities, engage themselves in Visnu worship as 
Vaisnavas. The Vedic hymns also confirm this: orin tad visnoh paramam padam. The goal 
of life is to understand Visnu. The Bhagavatam also confirms this elsewhere. Foolish 
people, not knowing that Visnu is the supreme worshipable object, create so many 
worshipable objects in this material world, and therefore they fall down. 

TEXT 33 

safMt WlWfli II 33 II 

tau tu glrvana-rsabhau 
dustarad dhari-lokatah 
hata-sriyau brahma-sapad 
abhutam vigata-smayau 

SYNONYMS 

tau —those two gatekeepers; tu —but; glrvana-rsabhau —the best of the demigods; 
dustarat —unable to be avoided; hari-lokatah —from Vaikuntha, the abode of Lord Hari; 
hata-sriyau —diminished in beauty and luster; brahma-sapat —from the curse of a 
brahmana; abhutam —became; vigata-smayau —morose. 

TRANSLATION 

But those two gatekeepers, the best of the demigods, their beauty and luster diminished 
by the curse of the brahmanas, became morose and fell from Vaikuntha, the abode of the 
Supreme Lord. 


TEXT 34 
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$I$I+Kl Hi?Hl4tfg?THT#f ^FT: II 38 II 


tada vikuntha-dhisanat 
tayor nipatamanayoh 
haha-karo mahan asld 
vimanagryesu putrakah 

SYNONYMS 

tada —then; vikuntha —of the Supreme Lord; dhisanat —from the abode; tayoh —as both 
of them; nipatamanayoh —were falling; haha-karah —roaring in disappointment; 
mahan —great; asit —occurred; vimana-agryesu —in the best of airplanes; putrakah —O 
demigods. 


TRANSLATION 

Then, as Jaya and Vijaya fell from the Lord’s abode, a great roar of disappointment arose 
from all the demigods, who were sitting in their splendid airplanes. 

TEXT 35 

fpp Jirat iwt ^ I 

H ii 

tav eva hy adhuna praptau 
parsada-pravarau hareh 
diter jathara-nirvistam 
kasyapam teja ulbanam 

SYNONYMS 

tau —those two doorkeepers; eva —certainly; hi —addressed; adhuna —now; praptau — 
having gotten; parsada-pravarau —important associates; hareh —of the Supreme 
Personality of Godhead; diteh —of Diti; jathara —womb; nirvistam —entering; 
kasyapam —of Kasyapa Muni; tejah —semen; ulbanam —very strong. 
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TRANSLATION 


Lord Brahma continued: Those two principal doorkeepers of the Personality of Godhead 
have now entered the womb of Diti, the powerful semen of Kasyapa Muni having covered 
them. 


PURPORT 

Here is clear proof of how a living entity coming originally from Vaikunthaloka is 
encaged in material elements. The living entity takes shelter within the semen of a 
father, which is injected within the womb of a mother, and with the help of the mother's 
emulsified ovum the living entity grows a particular type of a body. In this connection it 
is to be remembered that the mind of Kasyapa Muni was not in order when he 
conceived the two sons, Hiranyaksa and Hiranyakasipu. Therefore the semen he 
discharged was simultaneously extremely powerful and mixed with the quality of anger. 

It is to be concluded that while conceiving a child one's mind must be very sober and 
devotional. For this purpose the Garbhddhdna-samskara is recommended in the Vedic 
scriptures. If the mind of the father is not sober, the semen discharged will not be very 
good. Thus the living entity, wrapped in the matter produced from the father and 
mother, will be demoniac like Hiranyaksa and Hiranyakasipu. The conditions of 
conception are to be carefully studied. This is a very great science. 

TEXT 36 

rraftgtqter 3: i 

3nfira ^5T ^ WrittTfefet# II 35 II 

tayor asurayor adya 
tejasa yamayor hi vah 
aksiptam teja etarhi 
bhagavarins tad vidhitsati 

SYNONYMS 

tayoh —of them; asurayoh —of the two asuras; adya —today; tejasa —by the prowess; 
yamayoh —of the twins; hi —certainly; vah —of all you demigods; aksiptam —agitated; 
tejah —power; etarhi —thus certainly; bhagavan —the Supreme Personality of Godhead; 
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tat —that; vidhitsati —desires to do. 


TRANSLATION 

It is the prowess of these twin asuras [demons] that has disturbed you, for it has 
minimized your power. There is no remedy within my power, however, for it is the Lord 
Himself who desires to do all this. 


PURPORT 

Although Hiranyakasipu and Hiranyaksa, formerly Jaya and Vijaya, became asuras, the 
demigods of this material world could not control them, and therefore Lord Brahma said 
that neither he nor all the demigods could counteract the disturbance they created. 

They came within the material world by the order of the Supreme Personality of 
Godhead, and He alone could counteract such disturbances. In other words, although 
Jaya and Vijaya assumed the bodies of asuras, they remained more powerful than 
anyone, thus proving that the Supreme Personality of Godhead desired to fight because 
the fighting spirit is also within Him. He is the original in everything, but when He 
desires to fight He must fight with a devotee. Therefore by His desire only were Jaya and 
Vijaya cursed by the Kumaras. The Lord ordered the gatekeepers to go down to the 
material world to become His enemies so that He could fight with them and His fighting 
desires would be satisfied by the service of His personal devotees. 

Brahma showed the demigods that the situation created by the darkness, for which they 
were disturbed, was the desire of the Supreme Lord. He wanted to show that even 
though these two attendants were coming in the forms of demons, they were very 
powerful, greater than the demigods, who could not control them. No one can surpass 
the acts of the Supreme Lord. The demigods were also advised not to try to counteract 
this incident, because it was ordered by the Lord. Similarly, anyone who is ordered by 
the Lord to perform some action in this material world, especially preaching His glories, 
cannot be counteracted by anyone; the will of the Lord is executed under all 
circumstances. 


TEXT 37 
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$4 H 41 *i J iqK»<4l3i- 

W^IWW^H II II 


visvasya yah sthiti-layodbhava-hetur adyo 
yogesvarair api duratyaya-yogamayah 
ksemam vidhasyati sa no bhagavams tryadhisas 
tatrasmadiya-vimrsena kiyan iharthah 

SYNONYMS 

visvasya —of the universe; yah —who; sthiti —maintenance; laya —destruction; 
udbhava —creation; hetuh —the cause; adyah —the most ancient person; yoga-isvaraih — 
by the masters of yoga; api —even; duratyaya —cannot be easily understood; yoga- 
mayah —His yogamaya potency; ksemam —good; vidhasyati —will do; sah —He; nah —of 
us; bhagavan —the Supreme Personality of Godhead; tri-adhisah —the controller of the 
three modes of material nature; tatra —there; asmadlya —by our; vimrsena — 
deliberation; kiyan —what; iha —on this subject; arthah —purpose. 

TRANSLATION 

My dear sons, the Lord is the controller of the three modes of nature and is responsible 
for the creation, preservation and dissolution of the universe. His wonderful creative 
power, yogamaya, cannot be easily understood even by the masters of yoga. That most 
ancient person, the Personality of Godhead, will alone come to our rescue. What purpose 
can we serve on His behalf by deliberating on the subject? 

PURPORT 

When something is arranged by the Supreme Personality of Godhead, one should not be 
disturbed by it, even if it appears to be a reverse according to one's calculations. For 
example, sometimes we see that a powerful preacher is killed, or sometimes he is put into 
difficulty, just as Haridasa Thakura was. He was a great devotee who came into this 
material world to execute the will of the Lord by preaching the Lord's glories. But 
Haridasa was punished at the hands of the Kazi by being beaten in twenty-two 
marketplaces. Similarly, Lord Jesus Christ was crucified, and Prahlada Maharaja was put 
through so many tribulations. The Pandavas, who were direct friends of Krsna, lost their 


749 

copyright ©1998 Bhaktivedanta Book Trust International, all rights reserved — www.krishna.com 
Distributed by www.e-vedas.com with permission of the publishers 






kingdom, their wife was insulted, and they had to undergo many severe tribulations. 
Seeing all these reverses affect devotees, one should not be disturbed; one should simply 
understand that in these matters there must be some plan of the Supreme Personality of 
Godhead. The Bhagavatam's conclusion is that a devotee is never disturbed by such 
reverses. He accepts even reverse conditions as the grace of the Lord. One who 
continues to serve the Lord even in reverse conditions is assured that he will go back to 
Godhead, back to the Vaikuntha planets. Lord Brahma assured the demigods that there 
was no use in talking about how the disturbing situation of darkness was taking place, 
since the actual fact was that it was ordered by the Supreme Lord. Brahma knew this 
because he was a great devotee; it was possible for him to understand the plan of the 
Lord. 

/ 

Thus end the Bhaktivedanta purports of the Third Canto, Sixteenth Chapter, of the Srlmad- 
Bhagavatam, entitled "The Two Doorkeepers of Vaikuntha, Jay a and Vijaya, Cursed by the 
Sages." 

END OF THE THIRD CANTO PART I 
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